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ABSTRACT OF THE DISSERTATION

Cold War Love: Producing American Liberalism in Interracial Nayes between
American Soldiers and Japanese Women

by

Tomoko Tsuchiya
Doctor of Philosophy in Ethnic Studies
University of California, San Diego, 2011
Professor Yen Le Espiritu, Chair

This project analyzes how “Japanese war brides” who married AmerisaasGl
a result of the U.S. occupation of Japan became visible in the political contextyhereb
the United States and Japan established an allied relationship. Theyesbeaveen
American soldiers and Japanese women became controversial subjects e both t
United States and Japan because they crossed the constructed racial line as
miscegenation. They also became an ideological symbol of war politicsevetine

victor and the defeated. This postwar period was the first time that AAmesaddiers



and Japanese women became so intimate that their marriages becamgtieot
much discussion and concern in the U.S.-Japan history.

This dissertation examines how such controversial marriages betweerc@&mer
soldiers and Japanese women became subjects that invigorated Americaalismpat
the beginning of Cold War. First, | analyze how the intimacy between American
soldiers and Japanese women became visible within the shift of the poliatahship
between the United States and Japan as they moved from wartime enemy to postwar
allies; as well as analyzing representations of intimacy betweenidenesoldiers and
Japanese women in the early 50’s. | situate configuration of Americanrduldizands
within the U.S. occupation of Japan as liberation and rehabilitation whereby the
marriages were understood as loving projects that liberated JapanesectEnsiaes.
Second, this dissertation captures the shifting moments when the United &ihtes
its cultural pluralism whereby it asserted its capability of accodating people
regardless of race and confirmed its democratic principle. | anhbmenixed racial
families consisting of American soldier husbands, Japanese wives, and thxed “mi
blood” children that were impossible subjects of miscegenation became possible
subjects as a model family who self-evidently invigorate American alipluralism

during the Cold War.
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Introduction

The Japanese women who internationally married have to keep in

mind that we are grass-roots ambassadors between the United States

and Japan. How did tens of thousands of Japanese women live in a

different country? How did they leave their history to face the future?

If we do not leave our trace by ourselves, we are erased from the

history?!

On October 30, 1988, led by Kazuko Umezu Stout, 320 “Japanese war brides”
who lived in the mainland United States, Hawaii and Australia gathered at enhote
Olympia, Washington, not only to commemorate and deepen understanding among
themselves, but also to clarify historical “misunderstanding” regardinpfdéese war
brides” and emphasize their achievement in American and Japanese Higdtees.
the success of this convention, Stout established the Nikkei (Japanese) Intdrnationa
Marriage Society. The Society held five conventions to date and also published
guarterly newsletters. Through the conventions and newsletters, they haddaall
public recognition of their achievements as American citizens and theirbcaiains
toward establishing good relations between the United States and Japasas@s
ambassadors.

Right after Japan’s defeat in World War I, tens of thousands of soldiers came

to occupy Japan. American Gls were seen all over Japan during the period of

occupation. Japanese people had many informal contacts with AmericandGis, @

! Kazuko U. Stoyt“Nikkei Kokusai Shinboku Kgi Nyusuletar 10, September 1993, 3.

Z Shigeyoshi Yasutomi and Stout KazukoAierika ni Watatta Senso Hanaydhiar Brides in the
United Statels Nichibei Kokusai Kekkon Paionia no Kirogecorded by a Pioneer of International
Marriage] (Tokyo: Akashi Shoten, 2004), 233.

% Stout received the Orders of the Rising Sun, BiRays [Kyokujitsu Tanko Sho] from the Imperial
court in April, 2010.This has been one of annua@s that the Imperial court gave people who
contributed to Japan since 1875. About four thodsmople received the awards in 2010.



result, a number of Japanese women married American servitedmvever, these
marriages came under question of legitimacy in both the United Stategpand Ja
They became controversial because they crossed the constructed raaml line
miscegenation and also became an ideological symbol of war politics between the
victor and the defeated. This postwar period was the first time that Aamexatdiers
and Japanese women became so intimate that their marriages becarbgetteb
much discussion and concern in the U.S.-Japanese history.

This dissertation critically engages with the question of how people know
about past events—how the postwar marriages between American soldiers and
Japanese women took place. There have been seemingly contradictory sarrative
about Japanese war brides: for example, as Stout asserted their “misrapogsént
these women were often narrated as prostitutes for American Gls in both natioas i
postwar periods. However, Japanese war brides became sometimes moresvisible a
model American wives and mothers since the mid 1950s. Later, in the 1980s, Empress
Michiko of Japan propagated a view of these women as ambassadors between the
United States and Japan. Recent scholarly works also tend to celebrateeJapanes
brides as “loving” American wives and mothers as well as ambassadorgiéiveoe

nations.

* Since 1945 there have been recorded at the Ame@Bloasulate, Tokyo, between 12,000 and 13,000
marriages of Japanese Nationals to American ciitba large majority of whom are servicemen. Since
1950 there have been about 5,000 marriages indkgotYokohama area alone. (“Brides’ Schools”
Sep 20 1955, Box 1280 RG 200 American Red Cros®:récord of the Immigration and

Naturalization Office showed that 5,111 enteredUhéed States as wives of American citizens until
1952 when the occupation ended and additional 29%8%red until 1959.



However, this project approaches knowledge production that is not foreign to
political processes. Here, | follow Literary Critic, Laura HyirKang’s suggestion
that scholars not assume racial differences as given but criticaiyogate how and
why we know racial and gender difference as such and ask how differentiaiectsubj
are linked to U.S. global and imperial expansidiereforejnstead of celebrating
Japanese war brides as American wives and mothers as well as grass-roots
ambassadors between two nations, | situate figures of Japanese wardrides a
racialized and gendered subjects constituted within the U.S. imperiaiiggorated
during the Cold War. First, | closely pay attention to the shift of the polrtation
between the United States and Japan from wartime enemy to postwar allies and
representation of intimacy between American soldiers and Japanese women. The
this dissertation also situates the marriages within the moment when tbd Btates
realized itself as culturally pluralist nation at the beginning of Cold Wasum, this
dissertation examines the process of producing liberal subjects within thesahste
language of American democracy which occupies the postwar regime of ‘andh”

American Cold War empire without any criis.

Previous Studies
In the U.S. academia, the primary producers of academic knowledge about

Japanese war brides are social scientists and social workers studsg@ngatial” and

® Laura Hyun Yi KangCompositional Subjects: Enfiguring Asian/Americaorién(Durham and
London: Duke University Press, 2002), 17.

® | mean it as Foucaudian sense of “truth.” Foucdl@78) explains that discourse-what has been-said-
has produced “truth” as a result of people’s valkhowledge. Power operates in the production of
“truth” and comes from everywhere rather than repes from the abovélistory of Sexuality92-3).



“intercultural” marriages. These scholars cast them within the dagonist
framework as one of the immigrant groups in an “American plural socieyese
studies impose a generalized narrative of immigration on the Japanesedear bri
thereby reducing the specificities of their marriages to a conventionalo$tagial
assimilation. They are only concerned about whether they could assimitate int
American mainstream culture and family structures as American ansksothers.

The early sociologist works centered on the women'’s cultural differences and
focused on the success of their marital adjustrh@he first sociological article on the
Japanese war bride was released in 1954 by Anselm L. Strauss. His studyawas
from a study being carried on University of Chicago under the joint sponsorship of the
Family Study Center and the Race Relations Cefitéh& Chicago School of
Sociology was interested in “interracial” marriages as “the peefgmtriment for
discovering how different cultures and races could coeXi8ttial science cast these
Japanese women within assimilation theory, which assured that “Orientals” would
progress and eventually melt into the American culture. Under such an assumption,
Strauss regarded the marriages as exogamy and implied that exogamy noag be m

successful than endogamy because of oriental women’s assimilatia@wikgl|

" Critical social theorist, Denise Ferreira da Si|2807), argues that sociologists rewriting racial
difference as a signifier of cultural differenceuttbonly deploy the self-determined subjects, ‘Dhes
whose ideas and actions are always already detednbiythe presence of an inferior ‘other,” a racial
subaltern whose body and mind refer to other globgibns” (154). In this logic, scholars institdibe
racial others as emancipatory subjects who coulertightened and eventually included to univergalit
within historical materialism--“the sociohistoridalgic of exclusion” (xxiv). Rewriting racial diffence
as cultural differences thus always deploys th@tathers as the belated. Therefore the schotarklc
also use the racial other’s cultural attribute$pasof of the failure of assimilation” in the regaof the
modern subject constitution (xxxiii).

8 Anselm L. Strauss, “Strain and Harmony in Japameserican War-Bride MarriagesMarriages
and Family Livingl6 (1954), 100.

° Ibid., 61.



Strauss’s theory, Gerald Schnepp and Agnes M. Yui framed the marriages between
Caucasians and Japanese women as intercultural marriages. They focusedabn m
adjustment asking whether these “culturally” different women could suatigssf
assimilate into American way of life and concluded that the marriagegd to
successfully facilitate their adjustment into American family lifleis theory of
successful “Interracial marriages” was also valorized in Hawaicagjoi sociologists
perceived Hawaii as the ultimate racial laboratory, a place wheat hacmony and a
melting pot had taken place. Influenced by Chicago sociologist, Romanzo Adams,
who founded sociology at the University of Hawaii in 191%amiko Yamamoto
(1950) and Yukiko Kimura (1957), contributed evidence to suggest that interracial
marriages as stable regardless of cultural differences. Withirssimaikationist
framework, sociologists came to the conclusion that the Japanese women fand littl
difficulty in adapting to the American life.

In line with the Chicago sociologists’ works situating Japanese war lasdes
“a solution” to the American racial antagonism of the 1950s, some works in the 1960s
and 70s represented Japanese war brides through the concept of the “model minority.”
After the sociologist works concluded that Caucasian-Japanese magesgeed to
be successful, some sociologists found the successful factors in Japaneseswomen’
willingness to adjust the adopted culture, high regard for education and family, values
and strong work ethic. For example, Conner (1973) explained Japanese wives were

likely to stay at home rather than working outside, stay in the United Stetestraan

1 Romanzo Adams is a representative figure to vieinterracial marriage as a resolution of racial
antagonism. See Romanzo Adaiméerracial Marriage in Hawaii: A Study of the Mually
Conditioned Processes of Acculturation and Amalgana(NJ: Montclair, 1937).



in Japan for reason of comfort and children’s education, and to attend bride school or
English school in order to learn American way of life, as favorable indication of
adjustment?

Their arguments within the concept of the “model minority” were problematic
because they promoted mainstream Caucasian values as the superior nofimg Situat
American Caucasian marriages as the control group, they uncritisallynad that the
Caucasian way of life, family, wifehood and motherhood was the model for Japanese
wives’? The “model minority” concept was also imbued with racial and cultural
essentialism: The success of Japanese women’ adaptation to Americahlifeawis
attributed to their culture, with their obedience to the hierarchy, the adopterkcult
and family values, high regard for education, and strong work ethic. Scholars often
measured the successful adaptation of their marital lives by their chddren’
achievement in higher education and careers.

Against the assimilationist frameworks, Asian American scholars began to
renarrate Asian immigration stories since the late 1960s and 70s. Whiletémegtat
to produce different stories by excavating their “hidden” pasts or correcting

“inaccurate” or “distorted” images, they unconsciously consolidated theiratiffes

1 John ConnerA Study of the Marital Stability of Japanese wadbs(San Francisco: Rand E.
Research, Inc., 1976), 58.

12| iterary Critic, Caroline Chung Simpson (2001) &g that the effect of the subject constructioat th
is, the Japanese war bride as the early form ofeinoéhority. She delineates that narrative of “mode
minority” worked for delegitimizing black and brovpolitical demands for economic and social equity.
By citing Palumbo-Liu’s argument, she discussesWidliam Petersen, entitled “Success Story,
Japanese American Style,” and other following Brsicise the Asian image of hard working as a
counter of black and brown perception of disenfrésement in attempt to remind people of the ideal
that hard working could bring the success in An@erithe Japanese war bride became a model minority
when imagined racial integration became a key fimieAican Cold War identity and worked for
covering and erasing other racial threats at tltmbhent (174-5).



rather than interrogated the regime of racial differences. Asianiéanestudies and
immigration studies scholars initially situated Asian immigrantpegiences within
the domestic context and attempted to make Asian immigrants “visible.” They
contested the inequality in society and urged for recognition of their oppressad soci
condition and desired for equal treatment. Bok-Lim Kim (1975) seemed to be the first
scholar who made a counter-argument to the sociologists’ celebrataativesrabout
the successful adaptation of Japanese war brides. While earlier satsotegded to
find the initial problems and their solutions within the cultures of the Japanesenyvome
she called for looking at the social context where they faced racism adltés in
adjustment.

Since the 1980s when the politics of representation became the popular
analytic tool, scholars in Asian American studies started to contend for tusitsmn
of their cultures and their communities within multiculturalism. They higreidjiheir
alternative community building by focusing on their “agency” and focused on the
“culture” as their own strategy for survival. Early Asian American suisahlso
tended to write Asian American women into visibility by assuming that tbel dill
in the void of American immigration history through a politics of inclusion. For
example, feminist sociologist, Evelyn Glenn Nakano (1986) viewed Japanese war
brides as “victims of triple oppression, trapped in work that is widely regardbd as
most menial employment in our society, subjugated to institutional racism ob#te m

virulent sort and subordinated at home by a patriarchal family systethén she

13 Sjlva, Toward Global Idea of Racei.



argued that Japanese war brides were the ones who had the strength and tenacity to
survival and highlighted Japanese cultural values for their economic successrAnothe
scholar, Debbie Storrs (2000) conducted an interview with her “war bride” naiter
focused on her autonomy against racial and gender oppressions. She framed her
mother’s life with the Japanese word, shikataga nai, or “it can’ be helpdugt as
cultural strategy for coping with hardships. She made a point that a working class
immigrant woman contributed white America through her work and demonstrated her
as a “legible” subject within the nation. Debbie also showed that a working class
immigrant woman strategically perceived her work as something for waimggiher
new identity with filling the gaps between her lives in two countries and corrected
inaccurate images about working-class immigrant woman as a “victimeéfigur

In their efforts trying to include these women into the national history, the
scholars generally argued that the Japanese war brides’ achieverhenwtoté
middle class lives, wifehood and motherhood was the most desirable. Kang points out
that some scholars on Asian American women tend to only contested their
migepresentation and self-identity and protest their “victim” figures byrsera
masculinist-subject-position as stable and neutral. However, Kang explatinkdse
recent scholars, who hope to make marginalized women the “legible” subjdtts wit
the nation, consequently domesticated the figures into gendered criteria of U.S
citizenship, which emphasizes proper marriage and mothetidorder to counter

the idea of unassmilable Asian American women, the scholars tend to write these

14 Kang, Compositional Subject$54.



women as proper American wives and mothers who are able to fit to white middle-
class womanhood. However, Kang critically suggests that Asian women fegares
not “victims” caused by misrepresentation but “productive figures” to maketitie
American identity as stable and sectrre.

Indeed, since the 1980s when social historian and multi-culturalist frameworks
became popular, Japanese war brides have become academic subjects as the
marginalized, if not the ignored, from history and scholars attempted to extaemt
“unknown” experiences. They have tried to make these women visible within the
national history and consider their differences as positive contributions to the
“multicultural” American nation. As a result, they tend to essentialize agnl ev
enforce their differences. These academic frameworks thus have nasfuitge
posed an epistemological challenge to how their cultural differences eerne b
constituted or played a role in invigorating American empire.

Around the same time, Japanese scholars also focus on Japanese war brides’
contribution to Japan. They have largely ignored Japanese women who married
American soldiers as subjects of investigation until the 1980s. Right afteaththes
ubiquity of these women who followed American Gls wounded national pride in
general and masculine pride in particdfain Japan, Japanese women'’s close
involvement with Gls became a symbol of Japan’s defeat and Japanese war brides
came to signify a national shame. However, since the 1980s and 90s, Japanese

scholars started to regard these marriages as the earliest ygssaar international

15 Kang, Compositional Subject$54.
16 John W. DowerEmbracing Defeat: Japan in the Wake of World WgNéw York: W. W. Norton
and Company, Inc., 1999), 135.
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marriages and viewed these women as pioneers of postwar Japanesatiomsigto
the United States. Journalist Tsuneo Enari (1984, 2000) led off by his photographic
collection,Hanayome no Amerigand Anthropologists Fumiteru Nitta, Kazuyo
Suzuki and Takeshi Ueki (1997, 1998, 1999), Takeshi Ueki (2002), journalist, and
Kaori Hayashi (2002, 2004, 2005) conducted interviews with Japanese war brides to
show their diverse lives against negative stereotypes. Anthropologist Uednizeab
these women who married American Gls as pioneers of the international nsrriage
who opened up the door for following postwar international marriages and thus
contributed to Japan’s internationalizatidnthropological co-research done by
Ueki and Shigeyoshi Yasutomi exposed that Japanese war brides smoothly adapted to
American culture while holding Japanese culture at the core and strdyegsesl
both of the cultures depending on context. These scholars deployed the Japanese war
brides as “cultural hybrids” and “pioneers” who contributed to postwar Japan’s
internationalization (or recently so called globalization). All the schakarised the
history of the Japanese war brides and tended to endorse the idea that they overcame
the pain and struggles after the war through establishing their Americawithies
Japanese culture at their core. In this framework, Japanese war brnidesastenithin
the contributionist framework and narrated as “cultural ambassadors” whibhatetd
to the Japanese nation.

As another framework, both American and Japanese scholars understood these

marriages between American soldiers and Japanese women in relation eattiegm

" Takeshi Ueki, Senso Hanayome” Gojyunen wo Katdt8enso Hanayome” Narrating their Fifty
Year§: Kusanone no Shinzen Taigkirass-Roots Ambassadp(3 okyo: Benseisyuppan, 2002), 286.
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of the U.S. occupation of Japan. Most previous studies question why a large number of
“interracial marriages” between American Gls and Japanese womeamextaght
after a hostile between two enemies. Most American scholars tended to éxpla
factors of the marriages happened within the conception that American acowugiat
Japan was relatively so philanthropic that the United States democratizeldeaatk
Japan. In line with dominant representations of the “benevolent” American occupation
of Japan, scholars pointed out the friendliness and gentleness of American soldliers
situated Japanese war brides as passive recipients of American benevaence. F
instance, Teresa K. Williams explains that the marriages occurred thileeeds an
amicable relationship between the conqueror and the cond(iatgthin the context
of amicable relationships, she demonstrated, “[Japanese women] continued to be
attracted by their [American soldiers’] open friendliness and kindriéss.”

Other scholars explained the reason for the interracial/internationahges
lies in the Japanese women’s transformation as a result of American amcwbat
Japan. They furthered the argument that American mission of democratizing Japan
transformed the male-dominated Japanese society and women became endtanchise
gaining their freedom and right to choose their partners. Elfrieda Bentle Shukert
and Barbara Smith Scibetta provided a story of a Japanese woman, Julie Grant, who
refused to marry a Japanese man her parents recomnférdedg with the stories of

Japanese women'’s refusal to following the traditional arrangement of gessrihe

18 Teresa K. Williams, “Marriage between Japanese \oand U.S. Servicemen since World War I1,”
Amerasia Journal7.1 (1991), 141.

% 1bid.,193.

% Elfrieda Berthiaume Shukert and Barbara Smith &t@bWar Brides of World War I(CA: Presidio
Press, 1988), 187.
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showed Japanese women’s marriages with American Gls as evidence of tiyeir new
achieved choice and freedom. While feminist historian, Regina Lark pointed out
American colonial racist politics on sexual management through prostitutioalsshe
pointed to Japanese women’s transformation as a result of American occupation and
demonstrated the “newly liberated Japanese woman” who gained her right te choos
her own partnef!

Along with this perspective, Japanese Sociologist Shizuko Suenaga (1996) and
Tsuneo Enari supported the idea that the Japanese war brides gained gender freedom
which they would not have in Japan, thereby upholding the ideals of American gender
freedom and idea of liberation. Enari explained, “Japanese war brides emheaced t
defeat of the nation and adapted to postwar internationalization of Japan through
marriages with American Gls...These women were liberated and enjoyddrge
freedom in the U.S? Suenaga also claimed that the Japanese war brides successfully
acculturated into American society because they were free from popudaeda
opinion Gekem and enthusiastically viewed American society, especially in regard t
gender role, more favorably than that of Jafi#Bhe compared the gender role in
America with one in Japan in order to demonstrate the success of their adoulfdrat

These scholars who re-configured Japanese war brides as liberated franshgtri

I Regina F. Lark, “They Challenged Two Nations: N&ges between Japanese Women and American
Gls, 1945 to the Present,” (Ph.D. Diss. Universit$southern California, 1999), 183.

22 Tsuneo Enari, “Amerika wo Ikiru [I live America]3hiso no Kagakw no.131 (1990), 30-1.
Translation Mine.

3 Shizuko Suenaga, “Goodbye to Sayonara: The Revesienilation of Japanese War Brides,” (MA
Diss. Boston College, 1996).

4 Suenaga said, “The women quickly adapted to thelgeroles in America, which were less rigid
generally, and more favorable for women, than sotds in Japan...the war brides today have different
perspectives on gender roles from their countespardapan, due to household arrangements in their
married lives in which their husbands have beeatirally active participants in household chores.”
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Japanese society and culture helped to reify the United States as a land of gender
equality. While these scholars productively focus on gender notions, these works lef
out racial factorg®

Framed by this, the Japanese war bride inevitably became a proof of how
American occupation of Japan was a benevolent action which democratized and
reconstructed Japan. Interestingly, Shukert’'s argument supported the idba that t
United States saved these women from sexist Japanese culture in which Japanese
women did not have autonomy or choice. By deploying Japanese war brides as
“liberated” women, these prior narratives not only endorsed the United States as a
provider of freedom and a rescuer but also suggested Japan’s position as atttithesis
the American national identity. Literary Critic, Lisa Yoneyamguas that liberation
of Japanese women bolsters the idea that American occupation of Japan was so
benevolent that the United States not only liberated the people of Asia but rescued
Japanese people themselves. The dominant discourse carries “that thosel lliperat
the United States were reformed into free and advanced citizens of the postwar
democratic world ® Yoneyama calls an effect of dominant memory of American

occupation of Japan the production of “just war” narrative and shows that such a

% Suenaga explained that war brides’ highly sucegsstulturation to American society shows their
regards toward American gender roles as freer amé equal than Japanese. She suggests, “[T]he war
brides who failed to acquire such a favorable wesve more likely to encounter psychological
problems adjusting to the life in the United Stdt@$is notion reflects Silva’s point that women oge
gender ideals are different from American couldydré considered those who failed to assimilate
(Refer toToward Global Idea of Racexxiii). Even though women'’s “failure” of seeifgmerican
gender ideal as favorable might have potentiatitgtéstabilize the idea of the U.S. as a land ofigen
freedom and equality, Suenaga’s deployment of thmen as the failed to assimilate contained the
potentiality.

% Lisa Yoneyama, “Liberation under Siege: U.S. Miiit Occupation and Japanese Women'’s
Enfranchisement,American Quarterly67 no.3 (2005), 886.
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memory enables people to anticipate and explain “that the enemy can be freed and
reformed through U.S. military interventions and territorial takeoVerstie

depiction of the “liberated” Japanese women not only allowed the United States to
identify itself as a “world rescuer” but claimed their militaryiactas legitimate and
necessary. Scholars tended to narrate Japanese war brides in the way iheuhich t

existence served to proof of American ability to rescue people in rest of the world.

Theoretical Frameworks

This project is a critical investigation of American empire building and
postwar U.S.-Japan relations which construct racialized and gendered subjesds na
Japanese war bride. | deploy the Japanese war bridgl@sahracial-gender
formationin the U.S. Cold War empire and postwar U.S.-Japan alliance. Here, |
borrow Kang’s concept of Asian American women as “seditious figure[s] who have
necessitated a more stringent definition of ‘we, the people’ at the vansis &nd
turns of the nation’s history,” and claim that the Japanese war bride emerged as t
“(early) Cold War seditious figure” to define Cold War American and Japanes
national identitie$® Significantly, this project deploys a transnational perspective in
order to critically analyze the transnational process of the subjecttatiostiMy
project will analyze the meaning of the Japanese war bride not only withimitesl U
States but also Japan, paying attention to the transnational contacts between the tw

nations, which produced and defined the meaning of this figure. Using a transnational

2" Yoneyama, “Liberation under Siege,” 887.
8 Kang,Compositional Subjectd42.



15

framework, this project also illuminates the reciprocal aspiekhowledge production,
which allows me to ask how the Japanese war bride figure defines the Aneercta
Japanese nations as well as how the American and Japanese nations define Japanes
war brides.

The deployment of the Japanese war brides as “Cold War seditious figure[s]”
allows me to make an argument about the Japanese war brides beyond the idea of
inclusion and exclusion from the nation. Instead, | follow with Yen Espiritu’s &kitic
call to rethink Japanese war brides as “differentially included” subjetieiU.S.
empire who play a critical role for American national identity and Amere&rapire
building?® Espiritu asserts that immigrants of color were “differentiallytided” into
the American nation--“a process whereby a group of people deemed litbeitpe
nation, but integral only or precisely because of their designated subordinate
standing.®° This concept disrupts the conventional way to argue about how the
immigrants are included/excluded by drawing attention to “the ways in which groups
of color have been coercively and differentially made to be part of the nétibn.”
addition, this concept confronts the narratives of inclusiveness--“of welcoming
America extending the promise of homes and citizenship to the world’s poor and
persecuted Instead she suggests that the process of inclusion for immigrants of

color means “legal subordination, economic exploitation, and cultural degradation,

and thus highlights the idea that immigration and inclusion into the natiembeet

2 Yen Le EspirituHome Bound: Filipino American Lives Across Culty@mmunities, and
Countries(CA: University of California Press, 2003), 42.

¥ bid., 211.

L bid., 48.

2 |bid.
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processed® The framework of “differential inclusion” enables me to move away from
the repressive narrative of Japanese war brides as immigrants in neechitdtass

and inclusion and instead allows me to discuss how violently and inevitably Japanese
war brides were incorporated into the nation.

With the framework of “differential inclusion,” | see Amy Kaplan’s work on
American empire and cultural discourses and ideology is useful to engatiesh cri
analysis of U.S. nation and empire. In an essay on culture and U.S. imperialism, Amy
Kaplan (1993) links the study of domestic race relations, gender, and ethnicity to the
study of empire by claiming that imperialism is not only a matter of theigatipn of
colonized “others” but also of permeation of the domestic imperial culture. In this
sense, imperialism is not only a matter of foreign policy or of economicsigclest
also a way of lifé* Kaplan furthers the idea that foreign policy and capitalism do not
solely produce American imperial power, but cultural discourses and ideology are
crucial sites to invigorate American empire.

In addition, this project carefully pays attention to how we know about the
historical past. In the last decade, critical scholars from literatuheeiral studies and
other fields began to focus on the processes of historical knowledge production.
“History” is not just innocently there, but Yoneyama claims that, “[H]istirireality’

can only be made available to us through the mediations of given categories of

% Yen Le EspirituHome Bound: Filipino American Lives Across Cultyt@mmunities, and

Countries 48.

3 Kaplan Amy, “Left Alone with America’: The Abseewf Empire in the Study of American
Culture,” Cultures of United States Imperialised. Amy Kaplan and Donald E. Pease. (Durham,,N.C.
and London: Duke University Press, 1993), 16.
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representation and processes of significatf3.herefore, we should be aware that
“the production of knowledge about past, whether in the form of History and Memory,
is always enmeshed in the exercise of power and is always accompaniechegtsl
of repression Here | rely on Walter Benjamin’s radicalizing of the sense of time
embedded in European modernity. In his “Theses on the Philosophy of History,”
Benjamin criticizes “universal history” which assumes the linear pssgre sense of
time that has sustained modernity. Instead, he considers a historical ssilaj@cbaad
which let us know “there is a chance in the fight for the oppressed*p&xitical
sociologist, Avery Gordon calls the monad a ghost and says that these ghosts haunt us
everywhere in the present moment making their disappearance known and retognize
Benjamin and Gordon suggest that knowledge of the past is always contested and
conflicted, entailing oppression. These ideas of radicalized sense of time and of
ghostly mattered historical events prevent me from assuming that additivedsef
history will allow one to excavate the hidden past within the linear developmental
sense of time. Such a history is always constructed in the present moment éor futur
purposes. Hence, this project does not search for an alternative or hidden past of the
Japanese war bride but instead examines the very process of how the Japanese war
bride comes into being as such by mediation of power.

Having said that, | am wary of racialized subject figuration, | am most

interested in scrutinizingacial differencesvhich are a crucial factor for constituting

*Lisa YoneyamaHiroshima Traces: Time, Space, and Dialectics ofridsy (CA: University of
California Press, 199928.

*®bid., 27.

37 Avery GordonGhostly Matters: Haunting and the Sociological Irmegion (MN: University of
Minnesota Press, 2004), 65.
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the Japanese war bride subjects. Here, | rely on Denise Ferreira dat8deay of
“analytics of raciality”: Racial differences constituted in globakggaecome the
modern (political) strategy of power, and “the primary effect of the poivexce has
been to produce universality itseff'With this framework, | deploy the Japanese war
bride as an analytic rather than assuming their natural existence gsahesgawar
bride. Instead of calling for a better understanding about the Japanesé&@ar br
carefully pay attention to the condition of subject existence and very strottine
knowledge in global historical context. In doing so, this project explains how and why
the Japanese war bride was produced as a category of racial and geadaradifand
become visible and representable subjects. Thus, instead of assuming thdir natura
existence in history, | will historicize the emergence and the conditionsiobénegs

in order to make visible liberal promise that invigorates postwar Americamesan

U.S.-Japan alliances.

Marginalized Women’s Narratives
My critical investigation of how the Japanese war bride becomes representable
also pays attention to how people come to know about racialized marginalized

women'’s experiences. Beginning in the late 1980’s age of “multiculturalesmal,”

% Silva, Toward a Global Idea of Racgxx-xxxi. Through an analytics of raciality--mapg the power
of subject production, she finds that modern sulgjenstruction situates racial others as unbecoming
subjects who eventually share western civilizatiod freedom--the logic of exclusion. Silva theosize
the globality (exteriority and spatiality) and loigtity (interiority and temporality) as modern
ontoepistemological (ontological as well as episikmical) descriptor to determine how the modern
subjects emerge as either the “Transparent ‘I'” vghself-determined and enjoys universality or the
affectable Other, who exists outside of univergalitus, the “Transparent ‘I"”” and affectable Other
always relationally exists in the way in which th#er’s lack of universality defines the former’s
universality: Silva, “Toward a Critique of the Sodbgos of Justice: The Analytic of Raciality are t
Production of UniversalitySocial Identities7.3 (2001), 427.
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against the dominant discourses, Asian American and Japanese scholars began to find
alternative stories mostly by conducting interviews with women who identified
themselves as Japanese war brides. While these works opened up new perspectives t
see these women, they tended to use their “experiences” iaztheible evidence

for the knowledge about Japanese war bride. They left unquestioned how the legal
category has been already constructed through the premise of riieraindie in the

first place3® Seeking to avoid the simple use of what the women recognized and
narrated as “the origin of knowledg®,1 recognize that knowledge is only available
“through the mediations of given categories of representation and prooésses
signification.”* Feminist historian, Joan Scott insists that any experience is akaady
interpretation and suggests the inseparability of a subject’s expeaaddanguag?.

This project situates the women'’s experience within the question of
“(un)knowability”--how we come to know the experiences of these women--rather

than seeing it as “the origin of knowledd@.”

The U.S. Occupation of Japan
World War 1l (WWII) has been commonly represented as a “good war” in

which “the United States rescues desperate people from tyrannicahg@rgrand

% The scholars tended to understand them as thaséadhthe ability to know what they experienced
outside of the external sociopolitical power impason them.
0 Joan Scott, “The Evidence of Experiend@\iestion of Evidence, Proof, Practice, and Persasi
Across the Disciplinesd. James McConkey. (Chicago: Chicago UniveRiss, 1991), 367.
“! YoneyamaHiroshima Traces28.
2 Scott, “The Evidence of Experience,” 388; Herassert that the regime of the postwar knowledge
%nd representation delimits language to describie éxperience.

Ibid.
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reforms them into free and advanced citizens of the postwar democratic ffforld.”
Within the “good war” narrative, recollecting the U.S. occupation of Japan &etwe
1945 and 1953 is as crucial as its first postwar project at the beginning of the Col
War. At a time when the United States represented itself as a demaochidvanced
nation, an antithesis of the communist and socialist Soviet Union, it was important to
define the U.S. occupation of Japan as a benign and democratic project that
successfully liberated and rehabilitated Japan. Previous studies assunteel th&t
occupation reformed and liberated Japan, and argued how and to what extent Japan
improved and is today a democratic nation. In the 1990s, canonical revisionist
historian John Dower in hiEmbracing Defeatomplicated the seamless story of
democratization and demilitarization/peace achieved in Japan, and pointed out its
undemocratic aspects. However, his work assumed that “the ideals of peace and
democracy took root in Japan” through the occupation and he did not deconstruct the
idea of the American liberation of Japan. Some Japanese scholars also endaged wit
revision of how the American occupation of Japan was viewed. They followed the
same course of John Dower by pointing out the undemocratic aspects of
“democratization” and “liberation” of Japan though they still endorsed the
fundamental idea that the United States established the peace and likgyatéd J

In the discourses on the liberation of Japan, representations of Japanese women
play an important role in validating the U.S. occupation as a form of liberation.

Women'’s rights and freedom have become evidence of American success of the

“Yen Le Espiritu, “The ‘We -Win-Ever-When-We-Losgyndrome: U.S. Press Coverage of the
Twenty-Fifth Anniversary of the ‘Fall of Saigon, American Quarterly68. no.2 (2006), 345.
> For example, Rinjiro Sodei and Eiji Takemae amocécal historians of this subject.
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democratization of Japan. For example, Beate Shirota Gordon who was a member of
the group and wrote the proposal for a postwar Japanese constitution, claimed
stipulated equal rights for women as an American “gift” to the Japanese peipl

her autobiography,945nen no Kurisumasor Christmas in 1945Gordon claimed

that she gave happiness to Japanese women by championing for women’s rights,

“®1n 1945nen no Kurisumaswr Christmas in 194%1995) she emphasized that she was an ally for the
Japanese women in their attempt to abandon “maevihism” in the Japanese constitution and
support their equal rights with men for Japanesmams happiness (166). She also demanded human
rights for Japanese women, claiming that otherttieg would forever be rooted in the conservative
sexist Japanese culture (184). By narrating howJapanese women'’s status was under the Japanese
prewar/wartime constitution, she explained the irtgoece of stipulating women's rights as human
rights which she finally won for Japanese womerhdnnarrative, Japanese women appear as subjects
who need American help to achieve their human sigher writings represent Japanese men and
culture as unable of providing Japanese womenthéln human rights, while assuming that women are
unable to achieve their rights themselves and awagd help.

Gordon has been a symbolic figure of the Ameriggift*of Japanese women'’s equal rights with
men. She is remembered as an American heroine awesl slapanese women. In 2005 the documentary
film, The Gift from Beatewas released in Japan. In 2002, a former edurcatinister, Ryoko
Akamatsu asked film director Tomoko Fujiwara to makdocumentary that examine how article 24,
which defines women'’s equal rights with men, hasobee ingrained into Japanese women'’s lives and
experiences. The film concludes that equal rightsamen with merhave not been sufficiently
achieved| find this Japanese feminists’ view interestiggause it represents Japanese women as
eternally deferred to achieving gender equality angubjects to be saved.

Additionally, Gordon writes that unless Japanesenam become happy by gaining equal rights
with men, Japan cannot achieve peace (159). Indreative, Japanese women'’s liberation also helps t
prove postwar Japanese “peace.” She sees womgrpimbas as something that proves “peace.” The
official website of the film also enunciates Beatsiessage that women’s human rights should be an
international objective: “People need something tiam be used for peace. If women aren’t happy, the
world won't be a peaceful place.” (The Gift fromde: The History of Japanese Women Who Fought
to Establish their Human Rights in Japan, httpeftfifrombeate.wordpress.com) It would be
interesting to explore how ideals of women'’s rigtianect to ideals of world peace within the given
paradigm of liberal universality.

Yoneyama explains a type of feminism which onlyeass“equality between the two sexes,
autonomy, individual choice, and spontaneity” aslCWar feminism.” “Cold War feminism” insists
on “a pure notion of gender by disavowing racesgl@and other social relations,” and prescribesdkq
opportunity for men and women as well as the diggm of gender inequalities and barriers withia th
given liberal public sphere.” (“Liberation Undere§e,” 899). Beate's gesture in calling equal status
between Japanese men and women can be prescriloéstlayming race, class, and other social
relations. In my dissertation, | expand on thisnpbiy building from Silva’s and Julietta Hua’s
argument that gender equality always contains Iréatiler.” Along with an interrogation of how Japan
has been defined relationally with the Americamidg, | also scrutinize how Japanese men and
women have been differently yet relationally defiveith American men and women. My dissertation
does not assume the natural existence of catedangas’ and “woman,” but examines what kind of a
“man” and “woman” emerges out of the discoursesiagdathe American occupation of Japan.
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which would not have existed in Japan’s male dominant culf@elitical scientist,
Susan Phar also used Japanese women'’s visibility in the political arebarasnater
for measuring the successfulness of the American reform of Japan, talimgans
of “improving women’s status*® She narrated that Japanese women’s rights were one
of the most successful reforms that American occupation introdtidezheyama
argues that Japanese women’s suffrage and visibility in the nationamelec
showcased their political liberation and the success of the occupationolicy.
Japanese women thus played an important role in defining the American occupation of
Japan as that of liberation and rehabilitation.

My employment of the Japanese war bride as the “Cold War seditious figure,”
however, exposes contradictions to this alleged benevolent U.S. occupation of Japan,
that is, the U.S. domination over Japan that constructed the “new” Japanese regime

which preferred American types of political and economic structures. heee t

" Beate Shirota Gordoi945 nen no KurisumagChristmas in 194p Nihonkoku Kenpo ni Danjyo
Byodo wo Kaita Jyosei no Jijyod@hutobiography of a Woman who Stipulated Women’saEgights

in Postwar Japanese ConstitutioiTokyo: Kashiwa Shobo, 1995), 128-219.

“8 Susan Pharr, “The Politics of Women’s Rights,Diemocratizing Japan: The Allied Occupatja.
Robert E. Ward and Sakamoto Yoshikazu. (Universitidawaii Press, 1987), 222, 246.

“9 Pharr viewed the rights granted to Japanese wdmpémerican occupying force as far more
progressive than the rights which American womad in their own country. She asked how and why
a U.S. occupying force could conduct “one of thestmadical experiments with women'’s rights” in
Japan. She recognized that it was necessary toveearoantidemocratic family system considered by
the Americans to be a factor of militarism and faiscso that granting women's rights in the famihgda
in society was a basic step towards the democtiatizaf Japan. However, she argued that the most
radical reform in the world was achieved in Japaileras radical women’s movements tended to fail
in other Western countries. She felt that this sasdn Japan necessitates further explanationughro
two case studies, she demonstrated and concludegdilitical alliances between a group of low-
ranking American women and a core group of Japawesgen leaders brought the success of gaining
women'’s rights in Japan. Here, she emphasized theridan women'’s help and the successful
“alliance for liberation” between the American fdmaccupiers and Japanese activists. Pharr's dsalys
ignores the unequal relations between AmericanJapdnese women and also the racial logic behind
American and Japanese sisterhood in deploying arfavnd as a universal victim subject to patriarchy
and male dominance. The deployment could only prediie excluded female global subject from
universality.

¥ Yoneyama, “Liberation Under Siege,” 886.
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prostitution systems invigorated during the U.S. occupation of Japan as a symbolic
gesture of U.S. domination. Calling the U.S. occupation of Japan colonial highlights
the dominant power that turned local Japanese women into and represented them as
prostitutes. Critical anthropologist Ann Stoler (1991) argues that controlkngasa
colonial strategy to distinguish between the colonizer and the colonizedrgderemt
gives us a tool to explore beyond the argument of a giver and taker, and to understand
that controlling sex was a political system to “keep racial order, cesjpebetween

white men and local men. Political scientist Katherine S.H. Moon (1997) also argues
that the U.S. militarism politically internalizes the power that tutoedl women into
prostitutes for U.S. soldiers. | argue that turning local Japanese women int@®s
along with the proliferation of discourses on sexuality was fundamentalryongaout

the project of occupation.

Concept of Love

This project thus does not uncritically assume the U.S. occupation of Japan as
the benevolent project of liberation, but questions why it appears as such. This
dissertation examines how love, as an idea, emerged and became visible within the
political context of the postwar U.S.-Japan alliance buildRyevious scholarly
works on Japanese war brides did not make the representation of love between
Japanese women and American soldiers a subject of analysis. However, tife idea

love played an important role in solving the occupation’s problem of American

* Elfrieda Berthiaume Shukert and Barbara Smith &t@bWar Brides of World War I(CA: Presidio
Press. 1988); Regina F. Lark, “They Challenged Nations: Marriages between Japanese Women
and American Gls, 1945 to the Present,” (Ph.D. Dissversity of Southern California, 1999).
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soldiers’ sexual exploitation that contradicted its alleged benevolencgappse the
romantic relations between American soldiers and Japanese women withdhalnati
relationship between the United States and Japan during the Cold War: Japan was
tamed as a wife of the United States, placed in the subordinate position in the name of
love. Here, | should clarify that my analysis of love as an idea does not deny a
couples’ psychological sense of love that is not subject of study.

This dissertation points out that how the idea of the U.S. occupation of Japan
as a loving project masks the violent domination and turns it into something
benevolent. Literacy critic, Naoki Sakai, argues how a story of interrstiomance
conceals the violent domination.

Commercial movies which depict international romance

between people from different nations, and ethnic and racial

groups provide an allegory of foreign relations and

international politics. A story of a romantic relationship

finds a fantasist solution for conflicts between different

races or different nations. The idea that it is love and not

raping becomes most important when the colonizer asks for

the idea and the colonized agrees to the form of the

relationship; the colonized favors the colonizer even though

the relation is operated by domination....Love stories from

the movies mask the violent domination which is usually

defined as raping, pamper masculine narcissism, and

fatalistically resolve international contradictions and

conflicts through the mediation of female figurés.
| see this female figure of the Japanese war bride as a revealinganedia aborts
the potential representation and action of raping and appears to make it as famdasis

romantic. Even though it was a political, economic, juristic, and military doimimat

2 Naoki Sakai, “Eizo to Jenda [Films and GenderfjaEno naka no Renai to Jikodoitsusei no Ryudosei
[Romance in Films and Contingency of Identity]ri Keizoku suru Shokuminchishugd.lwasaki
Minoru et al. (Tokyo: Seikyusha, 2005), 277-78.
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the U.S. occupation of Japan was something that could not be narrated by the allegory
of raping. Here, | argue that an idea of love makes the dominant and the heatarchi
relation consent and masks the idea of coercion.

In addition, my argument of love does not only refer to the engagement of the
United States, but whom the United States loved, that is Japan. Japan became the
American subjects to be rescued and liberated, but not as a passive recipient. My
analysis of love highlights that Japan was represented as the one who wgstavilli
participate in the U.S. project. The idea of love makes Japan an active agent and
makes it a nation that desired to be liberated and rescued. | recognizerthatetitee
people such as Japanese anarchists and socialists who did not consider the U.S.
occupation of Japan as liberation, but argue that when Japan engaged in having a
relation with the United States, its relation was represented as somatiiea

through love.

White Cultural Pluralism

This dissertation also challenges the dominant notions of cultural pluralism that
upheld the idea of American exceptionalism in the Cold War era. The pluralistic
model of society became popular during WWII with the idea that the United States
was fighting for democracy as a universal principle regardless of ratef @e
context of the war, the idea that the United States was “a harmonious nation made up

of people from diverse ethnic, racial, national, and religious backgrounds” bdwame
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widely accepted ideology of the natidhwithin the subsequent Cold War national
ideology, cultural explanations came to replace biological theories ofifraaeial
differences are superficial cultural differences, culturallyedéht people from all over
the world could come to the United States and become assimilated and acculturated
Americans. Given that Asia became an important site for the United &tetecure
its geopolitical hegemony in Cold War politics, the concept of cultural ptonali
created the space where alleged “inassimilable” Asians couldikdsiand
acculturate into the nation. Indeed, achieving racial integration and becoming a
democratic and morally superior nation was the nation’s challenge during the Col
War era.

This dissertation presents how Japanese war brides were incorporated into the
U.S. culturally pluralist nation. Japanese brides were indeed “a problem for
immigration, miscegenation, and assimilation” as regards how to fit thenhatd. 8.
nation. By showing how Japanese war brides were incorporated into the nation, |
illuminate constituted racial subjections. This dissertation presentsiiradictions
emerging between the American claim of cultural pluralism and itd rde&s and
analyzes how the racial differences were constituted in relatiohite mormative
subjects.

First, this dissertation pays attention to the 1947 and 1951 Japanese War Bride

Acts, which allowed some Japanese wives and fiancées of American servimem

enter the United States exceptionally when persons who had more than fiégtperc

%3 Christina Klein,Cold War Orientalism: Asia in the Middlebrow Imagtion, 1945-1961CA:
University of California Press, 2003), 11.
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Japanese blood were not eligible to immigrate to the United States on accwent of t
1924 Act>* These Acts were intended for American Nisei soldiers who desired to
bring back their Japanese wives to the United States and it was cleadytishatie
laws were intended for them to marry “girls of their own race.” Hedleaw attention

to the acts’ racial factors that limited which Americans could maeydcal Japanese
women. However, the postwar pluralist nation’s disavowal of racism that prevented
stipulating racial components in the Acts consequently produced unexpected
marriages between white American soldiers and Japanese women. dinass c
entered postwar American society where anti-miscegenation laweseffective more
than half of the states in the domestic context.

Second, this dissertation presents how the bride school projects conducted
from the early to the mid-1950s by the Red Cross in Japan solved the newlycemerge
problem of Japanese brides’ assimilation into the nation once they weavedto
enter the United States. By analyzing how the bride school taught themcam
ways of lives and domesticity, | iluminate how Japanese cultural diffesenee
demonstrated in a way to invigorate the superiority of American wiveguédhat
Japanese war brides were racialized as victims of Japanese ppisiadchs the
enslaved to their husbands. This representation of Japanese enslaved wivesiproduc
the notion of gender freedom and equality that “were only available” to America

wives.

** The Walter McCarran Act, enacted in June 1952igeal naturalization opportunities to all legally
admitted residents regardless of race or natiomgiho

* Thirty states had anti-miscegenation laws as d62hen the occupation started. Out of them,
fourteen states prohibited marriages between vamnite“Mongolians,” and six states considered
interracial marriages as void or illegal.
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With this, | also argue that the discourse of cultural pluralism opened up a
space for Japanese women to claim their place in the nation through introducing
“Japanese culture” to the United States. The school instructed them of whinbskapa
culture they could be proud of and should introduce to their American neighbors. The
bride school became a site where “Japanese culture” was defined. Thedapanes
culture that the school taught was a “product of centuries” that was not modern and
new, but old and ancient. The school's sense of what things were American and what
things were Japanese was also a part of the American “exceptionadahas well
as an Orientalist view of Japan: Japanese things were all siggfigaarchic,
feudalist, and barbarically sexist traditions. All these notions legiichAmerican
intervention as well as its mission to “rescue” by providing democracy agdbire

Finally, this dissertation argues how the production of “half-white” babies
allowed Japanese mothers to be incorporated into the nation within the pluralist nation.
It became possible for Japanese women to celebrate their “half-whid biood”
children to prove the legitimacy of their marriage and acculturation intdrtited
States. Feminist Literary Critic Anne McClintock explains how colonvzeghen
assimilated into the nation by becoming mothers of “half-white” childtéfowever,
narratives of Japanese women who married African American soldiers did not have

access to the same discourses that became possible within the U.S. plti@dist na

Methodology

*% Anne McClintock,mperial leather Race, Gender, and Sexuality in the Colonial Car{ié¥:
Routledge, 1995), 267-70.
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This project is interested in “knowledge production,” or discourses which
sustain the Japanese war bride as legible, visible, and intelligible.testheaoreign
policies, cultural productions, and women'’s interviews in historical context, and read
these materials dialecticaffy.Conventionally policies are considered as the site to
produce the “real” knowledge, cultural productions are merely representation, and
women’s interviews discover “hidden” voices. This is not the way | am using the
sources. Literary Critic, Melani McAlister explains that both fangiglicies and
cultural productions construct meanings in the same social system. Culttsargex
not outside of reality nor just do they merely reflect society, but the duielchalso
exists in continuous relationship with the other fields in the larger sociahrsgsie
constructs the narratives that help make sense of policy within the sagne tim
framework®® | am interested in reading both foreign policies and cultural productions
as texts which relationally produce meaning in a given moment.

Having said that, | use the newspaper and magazine articles published from
beginning of the occupation in 1945 to end of the 1950s as a site to configure the

Japanese war bride. Since this research examines Japanese bricestchgstructed

*" Foucault introduces the idea that the historigaiiari which is the "condition of the reality of
statements, the positivity of a discourse, thattWitharacterizes its particular unity throughout a
particular discursive timeAfchaeologyl27). The archive is "The general system of tmmé&iion and
transformation of statements," the "law of what barsaid, the system that governs the appearance of
statements as unique event&tghaeologyl27, 129). | see that foreign policy, cultural eréls, and
women’s interviews exist within the same time fravoek and the same formation of rules and so |
read all the sites to examine the paradigm of kedgé constituted in global historical context.

*8 Melani McAlister,Epic Encounters: Culture, Media and U.S. Interéstthe Middle East since 1945
(Berkeley, Los Angeles and London: University ofiféania Press, 2001), 5-6.
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in the United States and relationally Japan, | read texts emerged irobathies>® In
addition, this project also uses documents of SCAP (Supreme Commander for the
Allied Powers), which had the ultimate authority for permission of the masriage
between American soldiers and Japanese women during the U.S. occupation of Japan,
to read how the policy also produced the Japanese war bride figures.

Women'’s interviews are another important site where | read the discursi
meanings constituted within the given paradigm and time framework. With wemen’
interviews, | scrutinize when they became speaking subjects, what kind of subject
emerge out of their narratives and become legible within “the given paradigm of
historical knowledge® Again, how | read their interviews as discourses does not
deny their actual feeling about their marriagdseir psychological feeling about their
marriages is not a subject of study. This project will be the first rdsaaneg a large
number of women'’s interviews, since existing studies did not use personalearrati
of the Japanese war brides due to how these women were stigmatized and ostracized
from the postwar Japanese society and Japanese American community in their
marriages with American Gls. My interview research was sponsoréttyapanese
Overseas Migration Museum, owned by Japanese International Cooperation Agency
(JICA). All the women agreed to the use of the interview recddsther interviewer,
Shigeyoshi Yasutomi, has known some interviewees for over ten years and | have also

known them for six years since | started this project and attended the Nikkei

%9 My primary analysis is how the U.S. discursive teshconfigured Japanese war brides in the shifting
moment when the U.S.-Japan relation moved fronetteamy to the ally. Then, | see how the U.S.
discourse influenced in the discourses of Japamaséride in Japan.

% Yoneyama, “Traveling Memories,” 60.
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International Marriage Society’s world convention held in Hawaii in 2604.
conducted forty interviews for women: thirteen in Seattle, Tac@a& Harbor, Yelm,
and Sammamish, Washington, nine in Denver, Colorado, and eighteen in Honolulu,
H1.°2 In addition, | conducted three interviews for their soldier husbands whose racial
identities were all white. | also conducted a telephone interview in SsjoPCA.

This project also uses the Nikkei International Marriage Society'sdead
the five world convention® One of the Japanese war brides Kazuko Umezu Stout,
established the Society in 1989 for sharing experiences of the Japanese wamirides
rewriting their history so as to recuperate from their stigmatizetd phey had their
first world convention in Hawaii in 1994, followed by the second in Fukushima, Japan
in 1997, a third in Torrance, California in 1999, a forth in Fukuoka, Japan in 2001 and
Hawaii in 2004. The conventions were important for the members not only to make

friends and socialize with each other but also discuss how to remember the past and

®1 Yasutomi and | asked to select and introduce s®ioe women who could tell their life stories in
public. Most of these women were therefore livinigldhe to upper class lives and kept their first
marriages though some husbands had already pasagdEheir husbands’ racial identities were
diverse.

%2 | conducted interviews in WA and CO with anothesearcher for the Japanese Overseas Migration
Museum. Shigeyoshi Yasutomi, a professor in thd fi¢ Japanese American history and anthropology
in Kaetsu Women'’s Junior College. Most women wedemted interviews with in WA belong to

Nikkei International Marriage Society which Kazuldnezu Stout established in 1989 for sharing
experiences of Japanese war brides. Most womervienaees conducted interviews in CO belong to
Shirakaba no Kai or White Birch Association. Mogimen in Hawaii are members of Kanagawa
Kenjin kai or Association of people from KanagawafBcture. My subjects married American men
and immigrated to the United States by 1960, howehkeir identity as “Japanese war brides” is
diverse. Each person talked about her life historyan hour, which was videotaped as well as tape-
recorded.

83| also use pamphlets of the conventions, andrietechanged between Umezu and the Mistress of
the Robes (instead of the Empress Michiko).
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understand oneself as a Japanese war bride. | view the conventions as irsfiestant
to see how the members redefine themselves as the Japanese WAr bride.

This project also uses newsletters of the Nikkei International Marriagjet$.
The Society publishes the newsletters quarterly consisting of opengtggesfrom
president Stout, members’ letters and essays, reports of the mini and world
conventions, and local and Japanese American newspaper articles in which the
members have appeared. The members’ letters encompass the storiemthey w
share with other members, and therefore recount an array of memories alout thei
marriages, families in the United States and Japan, and their neighbors ras&l dse

well as current life reports.

Chapters

The dissertation consists of two parts: Part I--Love and Violence: Production
of the Postwar U.S.-Japan Alliance; and Part 1I--The U.S. Cold War Empire:
Producing Cultural Pluralism and Multiracial Family.

Part | consist of two chapters--Chapter one: Dangerous Intimacy: &exual
Japanese Women during the U.S. Occupation of Japan; and chapter two: Intimacy of
Love: Loveable American Soldiers in Cold War PolitiEsst, chapter one goes back
to the historical context where intimacy between American soldiersagathdse
women emerged. Intimacy between American soldiers and Japanese women has

always been subject to questions of morality: whether these marriagb®desmund

% | found that they engage alternative self-namictiyiies and attempt to identify themselves as
“American wives and mothers” who contribute to Araerican nation as “cultural ambassadors” and
“peace brides” who are integral to postwar U.Sadgpeace and friendly relations.
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sexual relations or were entered into for monetary rewards. This ckagtgsts that
their intimacy was always seen as immoral because it indicated thé isgatians
that took place in the occupied space where American soldiers were victors and
occupiers. Then, chapter three argues that the idea that their intimacy watouat
emerged along with the shift of the political relation between the UnitéesStad
Japan from wartime enemy to postwar allies. It interrogates howedheof love
erases the violence of the war and occupation and transforms American sotdiers
benevolent liberators.

Part Il consist of three chapters: In order to highlight the U.S. racialgsdiiti
produce the U.S. Cold War exceptionalism, chapter three-- Alien Intimacies:
Impossible Marriages between American Soldiers and Japanese Wonoeisséssthe
context wherein Japanese war brides were racially unthinkable Ameribamaha
subjects before the United States adopted the ethos of cultural pluralism at the
beginning of Cold War. Then, next two chapters ask the following questions: How did
Japanese war brides become such important figures to invigorate the americ
exceptionalism in the Cold War era? What kind of differences of Japandes bidl
the U.S. Cold War empire necessitate when the nation realized its culturaspidra

Chapter four--Producing Multicultural Nation: Teaching Japanese Brides
American Domesticity—scrutinizes the idea of “housewife, family andedtioity”
as a site that differentially and relationally constructs Japanetsstaind American
wives through the project of bride school run by the Red Cross. Through analyzing the

bride school teaching of “how to become American wives” to Japanese brides, this
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chapter examines construction of the Japanese war bride difference vaduobgat
the notion of gender freedom and equality that sustained the superiority of America
wives. Final chapter-- Producing Multiracial Family: Mothering “BlixBlood”
Children and Pursuing the American Dream--examines the idea of Amearoéy f
and race at the moment when the United States re-presented itselfiayaarad
culturally pluralist nation at the beginning of the Cold War. By tracing thedgyof
“mixed blood” children, this chapter sheds light on the United States as a pluralist
nation where meanings of “mixed blood” children were (re)produced. While “mixed
blood” children were an undesirable consequence of the occupation at first, they
became visible as national subjects within Cold War politics whereby thedJni
States attempted to establish an intimate relationship to Asia, spécieaan, and
present itself as a racially and culturally pluralist nation which accontewgaople
from all over the world regardless of race.

Through these chapters, | also pay attention to Japan’s discourses that newly
emerged within the shifting political context where Japan established gk alli
relation with the United States. | more focus on how the newly emerged America
discourses about Japanese brides in the age of the U.S. realization of culturahplurali
influenced Japan’s discourses about Japanese brides because my primary foatis is w
kind of narratives on Japanese brides the U.S. cultural pluralism made possilrie withi
the U.S. discursive context. Then, | analyze how the different kind of discourses
relationally emerged in Japan. Chapter four argues that the postwar U.S! cultura

pluralism created the space where Japanese war brides could be celbbyatgd t
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introducing “Japanese culture” as American wives. The postwar regiocutufal

pluralism allowed Japanese war brides, who were biologically and legally
differentiated when they immigrated to the United States, to possibly alsmbe

“cultural ambassadors” as political subjects. Then, this kind of ideological space
where Japanese war brides became “cultural ambassadors” also opened up a sit
where Japanese war brides were recognized as ambassadors for Japan in this 80s. T
newly emerged subjecthood opened up a transnational space where Japanese war
brides became crucial figures who contributed to the postwar Japan to be recognized
its excellence as a Cold War friend to the United States. Chapter fiveesafite

shifting moment when Japanese mass media differentially narrated “moaatf bl

children from when the occupation started to the beginning of the Cold War. In Japan,
“mixed blood” children and their mothers were initially undesiraiilejects. However,
when the United States transformed pluralist families into visible nation&icssilajt

the beginning of the Cold War, Japanese media likewise reported that Japanese w
brides were happy and pointed to their “mixed blood” children as a symbol of their

happiness in the United States.
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Love and Violence:

Production of the Postwar U.S.-Japan Alliance
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Chapter One
Dangerous Intimacy:
Sexualized Japanese Women during the U.S. Occupation of Japan

To begin, let me introduce the first featured article ofSatirday Evening
Poston Japanese war brides written in 1952 to illustrate how Japanese women who
married American Gls became visible to the American public:

[T]he arrival of thousands of dark-skinned, dark-eyed brides in

Mississippi cotton hamlets and New Jersey factory cities, on Oregon

ranches or in Kansas country towns. The thousands are on the way,

and their bright-eyed children soon will be knocking on your doors in

most of the forty-eight states. The great question of how they will fit in

and whether they generally will be welcomed or shunned remains to

be answered.

Everyone in Japan, from the official Army to casual Japanese and

American observers, recognizes that there is a question, with no

obvious answer in sight. The brides are all sorts of people. At the

bottom, there are no prostitutes criminals or chronically diseased-- all

barred by the immigration law and the fifteen-copy thoroughness of

the Army in making international marriages diffictnt.

The article questions what kind of Japanese women married American sotdiessd, |

this question is not unique; discourses around Japanese war brides always carry moral
guestions of whether they are not prostitutes, diseased bodies and/or lower class and i
need of money. Just as any other women who immigrated to the United States from
war-torn countries, Japanese women who married American Gls also cama under

question of whether they are prostitutes or not, whether they are just engagedhin sex

relations or whether they married for money, but not love.

% Janet Wentworth Smith and William L. Worden, “TheyBringing Home Japanese Wives,”
Saturday Evening Pgslanuary 19, 1952, 27.

37
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To interrogate the immoral prostitute figure of Japanese war brides, this
chapter starts from the work of a well-known Japanese history scholar, John Dower.
Dower contends that all conquered Japanese women are considered potential
prostitutes, arguing that

The ubiquitous sexuality linking conqueror and conquered had far-

reaching ramifications insofar as American perceptions of the ddfeat

nation and its people were concerned. To some members of the

occupation force, native women came to be regarded as little more

than available sexual objects. This characteristic colonial attitude led

to a notorious incident in which all the women on a commuter train

were detained by American MPs and forced to submit to medical

examinations for venereal diseases. Every Japanese woman, in a word,

was potentially a whor®,

To answer why there are always moral questions of sexuality around sapare

brides, | emphasize that the sexualization of colonial space was a casthanism

during the U.S. occupation, just as in other projects of European colonialism and
imperialism. Feminist historian Laura Briggs contends that just afién ateas of
European colonialism, prostitution and knowledge about sexuality lies at the heart of
the U.S. colonial militarism. This chapter shows how the proliferation of knowledge
about prostitution and sexualized Japanese women animated the American colonial
project during the U.S. occupation of Japan. In doing so, this chapter argues why the
figures of prostitutes are always prominent in the figures of Japaneseides:. br

My analysis of the Japanese war bride figure also aims to answer whysthe

occupation, which occurred right after the war between 1945 and 1952, and exerted

political, economic and military power over Japan, always appear as benevolent and

% John W. DowerEmbracing Defeat: Japan in the Wake of World WgNéw York: W. W. Norton
and Company, Inc., 1999), 138.
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liberating. The U.S. occupation of Japan also produced tremendous numbers of
prostitutes as well as caused many rapes and sexual assaults. Giventéxis they

could be understood as sexual exploiters and rapists, yet they have been represented a
liberators and freedom providers. How was this contradiction solved? How were
Japanese prostitutes discursively understood? This chapter employs Jamsnese w

as “seditious figures” to let us know American soldiers were not liberatdnse first

place®’ In doing so, this chapter argues that the U.S. occupation discursively produced
street prostitutes “who claimed money in exchange of sex to American séltiers

draw attention to new street prostitutes as dangerous seditious figin@ptilicly

claim money from American soldiers in exchange for sex.” Captured wit@in t

gender allegory of the postwar U.S.-Japan relation, these women can |tz tottire

United States as Japan claims an equal relation and money in exchange &ai,politi
economic and military exploitation.

This chapter does not focus on the extent that sexual policies, which operated
during the U.S. occupation of Japan, regulated and oppressed Japanese women, or the
resultant stereotypes and misrepresentations of Japanese womed, thtehapter
stresses the role of the specific sexualized and racialized knowletigérthgs

haunts the figures of Japanese brides.

Political and Economic Context of Postwar Japan:
Prostitution as Colonial Strategy of Power

67 Refer to Introduction.
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Because the Japanese government took initiatives to construct prostitution
facilities during the U.S. occupation, euphemistically called Recreatin a
Amusement Association (RAA), for American occupiers, some people say that
American soldiers were “granted the sexual services” prepared bye3apan
government. In this narrative, American soldiers became passive recifieats/e
sexuality. However, just as Ann Stoler and Katherine S.H. Moon arguekdHaiS.
militarism politically internalizes the power that turns local womeo prostitutes for
U.S. soldiers, | argue that turning local Japanese women into prostitutesvélotige
proliferation of discourses on sexuality was a fundamental mechanismyimgaut
the occupation project.

It was through prostitution that Japan earned the most foreign funds during the
occupation. While most Japanese industry and business enterprises were in abeyance
prostitution facilities (Recreation and Amusement Association) were gniagpand
expanding. Dower writes, “by one estimate, almost half of the many tendiohsil
of dollars that occupation personnel spent on ‘recreation’ passed through the hands of
the Okichis (prostitutes) of that er¥ A journalist, Toshio Sumimoto estimated that
of the 185 million dollars spent on personal matters, “almost half went in one form or
another to prostitute$> A Chicago Daily Tributearticle reports that prostitutes

brought 250 million dollars annually in foreign exchange earnings. “Thus, as an export

% Dower,Embracing Defeat138.
% Toshio SumimotoSenryo HirokOccupation Secret HistopyTokyo: Mainichi Shinbunsha, 1952),
vol.i, 70.
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item sex ranks even ahead of cotton textiles, which brought 178 million dollars last

year.”° It also estimates that there were 25,000 prostitution fasilitiroughout Japan.
The U.S. occupation of Japan politically and economically produced the space

that turned Japanese women into prostitutes. First, Japan and its people faced a

devastating economic crisis in the postwar periods. As a result of thedaidtaing

the war, Japanese citizens lost 22,200,000,000 yen (about 222,000,000 dollars) in

property. SCAP (Supreme Commander for the Allied Powers) declared that Japan los

one-third of its total wealth and from one-third to one-half of its total potential

income’* Rural living standards dropped to 65 percent of prewar levels and non-rural

living standards to about 35 percent. Sixty-six cities were bombed by aexrtsatt

and about forty percent of each city was damd@@thirty percent of residents in the

city lost their houses. Close to 9 million people became homeless in total. At a res

of the war, Japan faced severe inflation. Compared to the 1934-6 prewar era, inflation

increased 3.5 times more in 1945 and reached 16.27 in 1946. In 1950, it became 246.8

times more than the prewar prices. While the United States declared thatdt woul

democratize the economic field of Japan, it emphasized that occupation authorities

took no responsibility “for the economic rehabilitation of Japan or the strengthening of

the Japanese economy.” Dower writes, “U.S. policy called for letting fanédae

O Walter Simmons, “Aroused Japan Acts to Close ite\Haunts,'Chicago Daily TribuneFeb 15,
1954,

" Dower,Embracing Defeat45.

2 1bid., 46.
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stew in their own juices’® Until around 1949, it was so hard for ordinary Japanese
people to gain necessity goods and foods to survive.

The defeated Japanese experienced “exhaustion and despair’--“kyodatsu”--
the postwar periods. In addition to their reaction to the defeat of the war, “exhaustion
and despair” was rooted in the death of food. A majority of Japanese were
malnourished at the time of surrender. The allied policy of “economic stediuguil
choked off the supplies to the home front as well as to the war front. Because wartime
Japan heavily relied on imports from their colonies in Asia and Pacific area$, whi
were cut off after Japan’s defeat, the nation met severe food shortageswéher
many people who died due to malnutrition. In 1946, Tokyo residents could not receive
a full month's ration in six out of twelve months. Japanese government set the
standard of calories which an adult needed to consume as approximately 2,200 a day
in 1945, but ration supplied only a little better than half of this amount. During 1946 to

47, it became even woréeThe Historical Research InstitutiofRekishigaku Kenkyu
kai) wrote, “Japanese citizens faced a crisis of survival. However, there were no

social organizations which support people’s lives. It all depends on individual'y abilit
of whether he or she could survive a day. Academic backgrounds or social status did

not matter. [...] By losing social status and property, most of the people had to only

3 Dower,Embracing Defeat75.
" Ibid., 96.
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rely on physical and psychological abilities. Under the postwar situation, thhe mos
reliable things became money and materi&ls.”

During the devastating postwar periods, a significant number of women lost
their jobs. During the war, women were employed as “voluntarily corps” and worked
at the defense plants and so on. However, after the war, the Japanese govermment fire
women without any jobless relief because it needed to provide jobs for veterans and
repatriates who flowed from colony and battlefront. Between August and @atobe
1945, about three million seventy thousands (3,070,000) women lost theft jobs.
According to the Public Health and Welfare section (PHW) report which studied on
women'’s welfare situation in 1948, “At the end of the war many of the thousands of
young Japanese girls who had lost their jobs in war plants were unemployed and
without home or family tie. These girls furnished the reservoir from which furiesti
were being drawn””

It is important to note that Japanese women’s chastity also became th's Japa
central concern when the victor came into the defeated land. On Au§y 41915
when Japan made an unconditional surrender, there was already a discourse that all
Japanese women will be raped by brutal American soldiers. Japanese journalist,
Masayo Duss writes, “Everyday, newspaper articles became filled aithinvgs for

women. Women, women, women:; women'’s bodies became the most concdérned.

"5 Nihon Dojidaishi [Japan Contemporary History] Jaisen to Senryo [Defeat and Occupation]
(Tokyo: Rekishigaku Kenkyu Kai, 1990), 256.

® Maho ToyodaSenryokano Jyosei Roudou Kaikgéomen’s Labor Reform Under Occupafion
Hogoto Byoudou wo Megutf@bout Protection and EqualikyTokyo: Keiso Shobo, 2007), 62.
"“public Welfare” box 3676, RG 331, NA.

8 Masayo DussHaishano Okurimon¢Gift from the Defeatdd Tokyo: Kodansha, 1979), 18.
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Duss continues: “All the men will get castrated and used for manual labor &mel all
women will be raped;” “Do not take off aerial defense clothes. Women should wear
long underpants.” The police bureau in ministry of home affairs announced,
“Especially, women should not open themselves up to foreign soldiers. Women should
not wear indecent clothes. You should not expose their breasts in front of people. If
foreign soldiers said hey or hello, women should not involve in it and go dWaje
day after the surrender, major stations in Tokyo and Yokohama were full of women
who evacuated from the countryside and transportation Department gawvidhe
transportation to go back to countrysf&vomen’s chastity became the nation’s
central political concern when the victor, or colonizer came into the defeatied, or
colonized nation.

Now that Japanese women’s chastity became a central political concern in
Japan, the measure that the Japanese government adopted was construction of
prostitution facilities for American soldiers; so called R.A.A. Within theadés
heteronormative patriarchal ideology, Japanese women who worked in R.A.A. served
as “sexual breakwater” for protecting the nation’s “good” women. Herew dra
attention to class issue wherein the Japanese nation needed to constituiee'sacrif
able” women to preserve the nation’s respectable women. Within the ideththat “
nation has to sacrificeomenvomen to protect ‘good’ women to preserve the nation’s

race,” the Japanese government deployed women who provided “sexual service” as

" Duss, “Haishano Okurimon@jft from the Defeatdd 22.
% bid., 17-8.
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“sexual breakwater® By firing women who worked at war plants as women'’s
volunteer corps during the war, the government in effect instituted prostitation f
American soldiers as women'’s next official job called the “special volunteps.”

The Japanese government invested a hundred million dollars for R.A.A. Saka, a
commissioner of police of the metropolis, stated, “[W]e will invest a hundred dollars

to this project. This amount of money is cheap to protect the Yamato nation’s

182

purity.
Since prostitutes played an important role in “protecting the nation and race,”
the Japanese government gave them preferential treatment. It mibptzviding
food and necessary goods to prostitdfeurnalist, Masayo Duus writes, “When
SCAP has struggled for taking a measure for dead from starvation, only prestitute
appeared healthy** Since the R.A.A. was not intended to make profit, Japanese
government utilized the beverage association instead of professional prostitution
panders. While professional panders traditionally take 75% and give the rest to
prostitutes, the R.A.A. adapted fifty-fifty (Gyoku-waf?).
Although R.A.A. was a Japanese government initiative, SCAP and American
soldiers were not passive recipients of Japan-sponsored sexual servides. On t

contrary, prostitution was the one that SCAP actively engaged in and planned out. On

81 Kazuko Hirai, “RAA to Sekisen: Atami ni Okeru TaifRAA and Red Line: Operation in Atami],”
Senryo to Sei:Seisaku, Jittai, Hyodl@rcupation and Sefolicy, Actuality, Representatipadited by
Keisen Jyogakuin Daigaku Heiwa Bunka Kenkyujyopékuto Syuppankai, 2007), 82; Duus, “Haisya
no Okurimono Gift from the Defeatdd 63.

8 Japan imagines itself as superior Yamato raceymther races during the war.

8 Duus, “Haisya no Okurimdgift from the Defeatdd 88.

* Ibid., 156.

® Ibid., 67.
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the night of the first day when American occupiers arrived in Japan, the fielersffic
visited the Japanese police agency and asked to prepare for “women” forakmeric
servicemen. When Sakacommissioner of police of the metropolis, replied that there
was no such institution and then, the American officer pointed to the street in Hibiya
where many Japanese women were walking by and said, “they are®fEnes”
exchange suggests that for American soldiers, Japanese women were altsdgect
sexual service providers. One could say that the institutionalization of piiostitut
facilities was the U.S. first order to the defeated nation. Just as thisugggests that
SCAP needed prostitution for American soldiers, discussions and regulations
concerning prostitutions were proliferated during the occupation. Under thieng
indirect rule, SCAP assigned Mitsuru Yosano as a section chief in health andlmedica
division of Tokyo and the first subject SCAP raised was again about prostitu@on.
September 28in 1945 SCAP ordered to map out the prostitution facilities as the first
project. In the meeting, Crawford Sams, a chief of Public Health and Wedfarers
(PHW) ordered Yosano to decide where the prostitution facilities should be in Tokyo,
including the location for commissioned officers and a separate location for black
soldiers® Because the devastation of the Great Tokyo Air Raids during the war, PHW
needed to find where the useable facilities were left to establish ptiostibuildings.
A chaplain reported how speedy the prostitution facilities were establistsedtia

From the viewpoint of moral, the officers bitterly resent the

publication of houses of prostitution as “reserved for officers”. [...]
The enlisted men, on their part, remark the speed with which the

8 Sumimoto,Senryo HirokyOccupation Secret Histoky107.
* Ibid, 133.
® bid., 133-134.
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houses of prostitution were opened and compare it with the fact that as

yet no laundry facilities have been provided for them; that they are still

sponge-bathing from helmets as an alternative to walking two miles to

a hot spring”
Colonial power exerted by American occupation turned Japanese women into
prostitutes who served American soldiers. The next section will present havesapa
women’s bodies became and were regarded as diseased bodies. This is where | draw
attention to how “Japanese women” came to be known as diseased bodies juxtaposed

to deploying American soldier bodies as “healthy” and thus needing of protection

from the diseased.

Japanese Women as Diseased Bodies

Now that SCAP made Japanese government establish prostitution faasties
in other colonial and military occupations, venereal diseases such as syptalis we
subjects of concern for SCAP. As the colonial military system markasiseas
“other,” it was no exception for the U.S. occupation of Japan: diseases became a
racialized and sexualized marker of Japanese women. Briggs writes that,
“Prostitution” was “considered the primary mechanism for the spread of a&nere
disease of the ‘other,’ be it the other race, the other class, the other etlupic®gr
Japanese women were marked as sources of diseases, as illustrated in this 1945

example fronthe Washington Post.

8 Box 3, RG247, NA. Record of office of Chaplain: ésNovember 6 in 1945, PHW reported that
“showers for enlisted men were opened on 4 Noventtb@taundry facilities as yet though they are
contemplated.”

% Briggs, Reproducing Empire38.
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Lieutenant Lacour asserts that the rate of venereal infection among

these prostitutes is from 95 to 100 per cent. As for beauty or sexual

charm, none of the Japanese prostitutes could compare to the lowest

street-walker in the States. The same houses and the same girls are

patronized by Japanese men. Some of the girls had pen sores on their

faces and feet. Some of them had previously been exposed to leprosy

and some were doubtless infected with certain varieties of venereal

diseases, frequent in the Orient, which are said to be difficult or

impossible to cure even with the new drdys.
In this quote, Japanese women'’s bodies were characterized as infectedewtatim “c
varieties of venereal diseases.” Further, not just infected, Japanese wemen ha
diseases which are incurable. The diseases are recognized as (rigmiat as
something the occupation thrust on Japanese women. With the idea of Japanese
women as sources of diseases, American soldiers become moral figurescl&ma
Chicago Daily Tribunan 1946 reported that SCAP successfully reduced the rate of
venereal diseases through a newly adopted campaign. It explains;

As part of the [campaign] drive, houses of prostitution were policed,

Japanese cafes and hotels declared off limits, public demonstrations of

affection banned, and discipline tightened.

“The good looking, well dressed soldier seldom gets into

Trouble, said Col. CooR?
The narratives of policing houses of prostitution, of making Japanese cafes and hotels
off limits, and of banning public demonstrations of affection embeds the idea of
Japanese women as sources of diseases. Only by regarding Japanese women as

sources of diseases, American soldiers become a moral figure who “seltioimtg

trouble.”

L “venus and the Navy,The Washington Pasiov. 12, 1945,
%2 Simmons, “Army in Japan Defeats an Old Service: M@2” Emphasis Mine.
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Based on this kind of discursive construction, regulation of diseased bodies
became systematic in this colonial space. Japanese women were subject tioimspec
while American soldiers were subject to protection from diseases. Aegtiening of
occupation, MS was in charge of sexual regulations, but the occupation authority
newly established the independent institution, PHW, in order to handle wider ranges
of issues and subjects beyond the military activittdaHW thoroughly employed the
measures against venereal diseases. Since PHW held the first meetirlg as e
September 11th in 1945 on venereal diseases prevention, they started to have meetings
with the public health office, the metropolitan police, and urological physicciagke
measures to know the situation of venereal diseases. After the first méetiyng
started to inspect the prostitution facilities and operated the research @e degteaof
prostitutes”

The discussion about measures around finding venereal diseases embedded the
idea that diseases were Japanese women'’s, which increased during the war, but not
products of the U.S. occupation. PHW pointed out that it was the war time condition
that increased unlicensed prostitutes and diseases: “the number of [unlicensed
prostitutes] had increased during the war when recruitment of labor for watrieslus

limited the number of licensed prostitutes. Control over permits to work as licensed

% Akiko Okuda, “GHQ no Kinyoku Seisaku [Sexual Pylicf GHQ]: Seibyokanri ka Kinyoku Seisaku
ka [Control of Sexual Diseases or Policy for Kinygk Senryo to Sei:Seisaku, Jittai, Hyosho
[Occupation and Sefolicy, Actuality, Representatipadited by Keisen Jyogakuin Daigaku Heiwa
Bunka Kenkyujyo. (Tokyo: Inpakuto Syuppankai, 2QQA.

% Okuda, “GHQ no Kinyoku Seisaku [Sexual Policy di@]: Seibyokanri ka Kinyoku Seisaku ka
[Control of Sexual Diseases or Policy for KinyoKul7.
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prostitutes, formerly under police supervision, also became lax during thé&war.”
Then, the problem PHW found was uncontrollably increasing diseases because
increasing unlicensed prostitutes had neither controls nor were reportgdeafuir
unlicensed prostitutes. PHW expressed their fear that untraceable prosi#vte
spread unlimited diseases: “The true prevalence of venereal diseasekmasnun
since they were not reportable, but surveys indicated that at least half afghe gi
examined were syphilitic, 20 percent had gonorrhea and eight percent had chancroi
With licensed prostitution legal and flourishing in brothels and on the streets, the
spread of venereal diseases was practically unlimifed.”

After October 7 in 1945, PHW instructed each prefecture to establish an
institution for treating venereal diseases. Meanwhile, PHW investigated hpitaltes
and prostitution facilities employed the measures for disease preventiomin eac
prefecture to find venereal diseaSéBor example, according to the information of
Matsuyama area in Ehime prefecture on October 26 in 1945:

102 prostitutes of the Matsuyama area were examined and partially

treated at the fhclearing Station this date. The examinations were

necessarily incomplete as no facilities are available for doing serum

tests.

The prostitutes operate in two districts and the results of shete listed for

each:
Matsuyama (Dogo Area) Mitsuhama
Number examined 49 56
Number definitely having Gonorrhea 40 55
Number having external lesions 5 0
(not Diagnosed percentage definitely infected) 82 98

% Okuda, “GHQ no Kinyoku Seisaku [Sexual Policy di@],” 18.
% |bid.
*bid., 19.
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In a cursory examination of this type usually up to one-third of the

infected individuals are not discoverédis therefore estimated that

100% of the prostitutes have venereal disease and no contact with

them by the troops should be permittgd.

According to the report, all the prostitutes were regarded as diseased bodres. Upo
receiving the report, the war department took measures by ordering “the men be
notified that the prostitutes are 100% infected and though being treated will probably
never cured® Here, again, venereal diseases which Japanese prostitutes had were
considered as incurable diseases. This is how Japanese prostitutes wedeamarke
diseased bodies--diseased which is incurable.

Based on the inspections conducted throughout Japan, PHW found that rate of
venereal diseases of Japanese prostitutes are 100%. While the U.S. “benevolent”
occupation is known for providing food to the defeated people, it also distributed a
guantity of Penicillin intended to treat syphilis in “diseased” Japanese wometem or
to, ultimately, protect US servicemen. Although it was valuable and expensive
medicine at that time and even in short supply in the American national context, the
U.S. government provided a significant amount of Penicillin to Japanese women
during the occupation to reduce diseases. For example, Matsuyama areabfound
infected prostitutes, and to them it provided 100,000 units of penicillin once weekly

from civilian doctors under military supervision. Because penicillin wasderesl as

the most effective cure for infection, PHW freely used money for the dnays

% Emphasis Mine; Box 3, RG 247, Records of Offic€bfplains, War Department, NA.
% Box 3, RG 247, Records of Office of chaplains, \@apartment, NA.
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provided them to prostituté&’ At that point, PHW emphasized that it should not take
any money from prostitutes for penicillin.

Regarding Japanese women as diseased bodies, PHW put great effort on
finding diseases in order to protect American soldiers. By articulatingribiaonly
prostitutes were diseased,” PHW designed a through treatment plan: itachfsorh
the United States and supplied new and effective venereal disease drugs such as
sulfonamides, marpharsen, and bismuth subsalicylate, in addition to penicillin. As a
treatment plan, PHW required “manifestations, microscopic study for digcoive
gonocci, dark-field examination of ulcerated lesions and standard serologisdbte
syphilis, together with cerebro-spinal fluid examinatiof$ PHW also used great
amount of money to find and treat the diseased bodies. For example, 4,560,000 yen
(about 45,600 dollars) was granted to local communities just during April to June in
1948 to provide medical facilities for 3,253 prostitutes.

PHW'’s efforts at finding the diseases embodied in a Venereal DiseaselCont
Law on July 8'in 1948. The law gave prefectures responsibility of compulsory
treatment of every reported case until the patient became non-infectiolis. Wit
national standards developed by the Institute of Infectious Diseasdédisbsig the
Yoshiwara venereal disease hospital diagnostic laboratory as their fietohsigation
center, additional facilities which provided venereal diseases treatmergased. It
was as a result of the established health center law that all the headtis peavided

the services of venereal diseases. Under the law, 1,705 venereal disaasegasie

19 japanese government thought all the treatmentsefwreal diseases were free at that time but at
San Francisco treaty, the U.S. government chatged i
0L «pyplic Health,” Box 3762, RG331, NA.
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reports and 60 government-supported hospitals operated exclusively for themteatm
of venereal diseasé¥

To find diseased bodies, all Japanese women, not only prostitutes in the RAA
facilities, became subject to inspection. The random inspection of veneraaledise
called “round-up” (Karikomi) was systematically operated. Any Jagawesnen
walking around cities could be subject to round-up. For example, in Tokyo, SCAP
executed round-ups twice in September, five times in October, four times in
November in 1946. During one round-up at the end of August, they arrested fifteen
thousand women. On November"18946, Military Police randomly stopped an
express train; they then forced some women to get off the train and sent them to the
hospital and gave vaginal inspectidfis.

PHW-operated “contact tracing” was another way to find diseased bodies.
Japanese women were always under suspicion of being diseased and checked by
doctors. It was named “tracing” because once they found diseased bodies, they check
their husbands, and their sex partners. If it was congenital syphilis, theechtheir
children and other family members. The contact tracing was enforced by the 1948
venereal disease law which required premarital and pre-natal health etkamiha
depended on the patients’ ability to pay, but PHW instructed the prefectural
government to subsidize the treatméfifsThe program was so thorough that PHW
operated hundreds of thousands of contact tracings in each year of 1948 and 49. On

average, they operated seventy five thousands tracing each year during the

102«pyblic Health,” Box 3762, RG331, NA.
193 Okuda, “GHQ no Kinyoku Seisaku [Sexual Policy dfi@],” 82.
104«pyblic Health,” Box 3762, RG331, NA.
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occupation® According to PHW, for four years from Januaf$id 1946 to

December 3%1in 1949, it found 740,052 Japanese gonorrhea patients, 625,078 syphilis
patients and 130,168 chancroid patients. PHW recognized how well contact tracing
worked because it could find more diseased bodies: While affected Japanese
individuals by venereal diseases in 1946 were 171 per 100,000 people, they increased
to 271 in 1947 and 273 in 192% However, one could say that the prostitution

increased the number of diseased bodies every year and therefore PHW needed to
decrease them to protect solders’ bodies.

Again, this chapter shows how prostitution was a colonial system that the U.S.
occupation instituted, whereby producing diseased Japanese women'’s bodies. In this
way, American soldiers should be seen as sex exploiters or rapists. However,
American soldiers appear as innocent, lonely, liberators who had to station abroad
away from home and worked to liberate the defeated nationals. The next section
explains why American soldiers are not represented as sex exploitersty bgp

examining how Japanese women’s mind was racialized and sexualized as immoral.

Saving “Geisha” in the Name of Human Rights and Emergence of “Panpan”

While Japanese prostitutes emerged and increased out of the U.S. occupation,
American soldiers narrated that prostitution is an ancient part of Jagatese and
called Japanese prostitutes Geisha. Indeed, the prostitute figures laesiderfer the

U.S. occupiers to produce Japanese racial differences and punish its so-called

195 Okuda, “GHQ no Kinyoku Seisaku [Sexual Policy dfiG],” 20.
198 pid.
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inhumanitarian and inferior culture that infringes upon Japanese women’s human
rights. Calling them Geisha, the U.S. media reinstituted the idea that prostituti
“theirs” but not “ours.” AWashington Posdrticle in 1945, entitled, “Japs Reported
Providing Geisha Girls for Yanks Only” reported;

Selected Japanese are alleged to be operating a “recreation and

amusement association” which has been organized to provide geisha

girls and other pastimes exclusively for American forces in J4pan.
Another article in 1948, entitled, “U.S. Can’t Halt Geisha Traffic” reported;

The sale of Japanese girls to geisha houses or even more disreputable

places continues today as it has for centuries, in spite of efforts by

occupation authorities to stamp it out...A survey of this city, which

supposedly provides the most beautiful geishas in Japan, revealed that

a good-looking daughter of a Japanese family is unable to avoid life as

a geisha, or worse, unless her family is wealthy. Ancient custom

combines with present-day inflation to make Japanese girls valuable

chattels:%
Without any discussion of how a significant number of American soldierseatilize
facilities that offered Japanese women as prostitutes, the article amgdlapanese
culture, which is construed as sacrificing Japanese women for their f&ih/the
idea of prostitution as “theirs,” Japanese women were inherently destined taebecom
prostitutes, but not the ones who were forced to become prostitutes within the colonial
system of the U.S. occupation.

Because Japanese prostitutes were so-called Geisha, victims of Japanese

culture, but not that of American colonial domination, SCAP “saved” them in the

name of human rights. On January 21st, 1946, SCAP ordered the Japanese

197«3aps Reported Providing Geisha Girls for Yank$y®rThe Washington Pqsbec. 31, 1945.
198 Ralph Chapman, “U.S. Can't Halt Geisha Traffittie Washington PasEebruary 29, 1948.
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government to abolish official prostitution and all the official prostitution taesli
were to be closed by February™®rostitution run by Japanese government came to
be seen as violation of human rights for Japanese women. Duus and Okuda write that
SCAP argued that while the United States was trying to teach democracy aard hum
rights to Japan, having an institutionalized prostitution system was contradf¢tor
Within the discursive framework of “Japanese prostitution system” which
violated fundamental human rights, American soldiers, represented by General
MacArthur, became rescuers and liberators for Japanese whilesrYork Times
article in 1946 entitled, “Sale of Japanese Girls in Brothels Banned” ref®etseral
MacArthur today ended a centuries-old custom under which Japanese families sold
their daughters into the slavery of prostitutidfBy narrating prostitution as “a
centuries-old” Japanese custom, which sacrifices and enslaves Japdsdsethwir
families, the article reported that General MacArthur liberated Japarasen.
Another article released in 1948 also described a sale of Japanese gapasesd
tradition which made Japanese girls family’s valuable chattels. Thentittie ar
emphasized that the occupation authority newly stipulated that “no person shall be
held in bondage of any kind. In voluntary servitude, except as punishment for crime,
is prohibited.** While the U.S. media captured prostitution as evil Japanese culture,
it narrated that the U.S. occupation led by MacArthur attempted to save Japanese

women.

199 Okuda, “GHQ no Kinyoku Seisaku [Sexual Policy di@],” 28; Duus, “Haisya no Okurimo,” 161.
110«33le of Japanese Girls Into Brothels Banndtetwv York Timeslanuary 25, 1946.
11 Chapman, “U.S. Can’t Halt Geisha Traffic.”
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How, then, after saving and liberating Japanese women, did the prostitution
facilities where many American soldiers used disappear? If manytptiostifacilities
were still vigorously operated, how did SCAP discursively solve the contradiction?
While SCAP banned official prostitution facilities run by Japanese govern®eAfP
did not ban prostitution “operated by women’s choice.” Nieg York Timearticle in
1946 reported on MacArthur’s release of “slaved women” clearly showed how
occupation authority saved them;

General MacArthur ordered the Japanese Government to obey the

section that guarantees “respect for the fundamental human rights.”

Under it Japan must annul all laws authorizing licensed prostitution

and nullify all contracts committing any woman to prostitution... Two

weeks ago the Tokyo Brothel Keepers’ Association decided to release

the girls from slavery status contracts @edmit them “the democratic

right” of going into business independentfy.

As a result, the direct effect of the policy that SCAP abolished officialifutosh in

the name of human rights was a production of “Japanese women who voluntarily want
to become prostitutes.” With the abolishment of official prostitution, all the

prostitution system became “private” and “voluntarily.” In fact, since S@A¢ased

official prostitutes without any alternative economic support, the “humamtar

abolition of official prostitution produced the city filled with prostitutes chlle
“panpan.*'?“Panpan” was a word newly emerged in postwar Japan, indicating the
new type of women who engaged in sexual relation with American soldiers. In 1947,

there were about 95,000 street prostitutes throughout Japan and by the end of

occupation, the number increased to 450,000. In Tokyo alone there were an estimated

112 Emphasis mine.
13 The word was more used within Japan. In the U&ormewspapers, they called these women as
“street walkers” or “pigeons.”
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30,000 “panpan** The figure of the Japanese women who “want to become street
prostitutes for American Gls” allow the American soldier representdadmeral
MacArthur to become a liberator and foreclose any discussion of prostitution
advanced by American soldiefi&e Chicago Daily Tribunarticle in October, 1952
entitled, “Tokyo ‘Pigeons’ Back in Coops As ‘Waitresses’™ reported;

The thousands of “little Pigeons” whom Gen. MacArthur released

from Tokyo’s famous nightless city, the Yoshiwara, have come back

to the same old coop. And everybody seems to be highly

pleased....One of the first things MacArthur did was to abolish the

girls of Pigeon street. The act cost operators of the 310 “houses”

$500,000. But the girls didn’t seem to be notably grateful.
While MacArthur was the one who released enslaved Japanese girls and sayed them
“Japanese girls” were the ones who “wanted to” come back, not appreciating
MacArthur’s rescue.

The street walker or “pigeon” figure was symbolically depicted ab{Bsan”
in a cartoon drawn by naval reservist Bill Hume in the postwar p&fiddoriginally
came out in weekly cartoon series for the Far East edititredflavy Time§'’ Later,

Hume published in two volumes with added commentary by John AnnBahgsan:

A Private Look at the Japanese Occupa(ip®53) andBabysan’s World: The Hume’s

14 Simmons, “Aroused Japan Acts Close Its Vice Halints

154Tokyo ‘Pigeons’ Back in Coops As ‘WaitressChicago Daily TribuneOct 16, 1952.

16 Hume arrived in Japan in September, 1951 and davith Fleet Aircraft Service Squadron 120. The
cartoon image is more than just a cartoon, but Agaarsoldiers came to understand their experiences
within the idea of Japanese women, Baby-san. Huritesain the introduction, “The many faceted
personality of Babysan was not an imaginary praddet name was a fiction but her existence was a
fact...As she was transferred onto paper the serdoerould see their own girl friends’ characteristic
and their own amusing, true experiences. For apfigr@hat happened to one man often happened to
another as well (6-7).

117 ater, Hume published in two volumes with addethomntary by John Annarin@abysan: A

Private Look at the Japanese Occupatftt853) andBabysan’s World: The Hume's Slant on Japan
(19586).
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Slant on Japar(1956). Introduction of the bookBabysan: Private Look at the
Japanese Occupatighexplains who “Baby-san” is as “the fascinating, fun-loving
Japanese girls, influenced by American customs, were trying theilodestome
Westernized 2 Literary Critic, Naoko Shibusawa, writes about “Baby-san” as a new
postwar type of Japanese woman;

Baby-san was a new postwar type of Japanese woman, not at all like

the ones American servicemen expected--namely, the ‘Madame

Butterfly’ type” with “an elaborate hairdo...and a fan coyly held

before a face that wore a come-hither look.”...Rather than wearing

kimonos and having their hair arranged stiffly, Hume’s Baby-sans

possessed narrow waists, long flowing fair, slim legs, and gravity-

defying breasts$?
These westernized figures became a symbol of “new Japanese womerdindoh g
material rewards through relations with American soldiers. Whilshagbut on
Kimono, “Baby-san” put on westernized costumes. Dower writes, as “panpezarhbe
the recipients of American goods more than anyone, they were the exemplary pionee
materialists and consumers of the postwar era, putting on “bright lipstickatiah,
sharp clothes, and sometimes enviable material posses&idns.”

In the postwar new type of women was characterized was not only in their

appearance but also in their minds. Different from the Geisha, “who was forced to

118 Hume,Babysan 6.

19 Naoko Shibusawadmerica’s Geisha Ally: Reimagining the JapanesenBn@1A: Harvard

University Press, 2006), 36.

120 power,Embracing Defeat132; It was so symbolic for the postwar new pmeeoa that words
indicating how “panpan” women engaged in sexuatieh with American Gls were proliferated in
postwar Japan. While the name “Butterfly” indicateamen who engage in sexual relations with many
American men at the same time, the name “only” ietbivomen who have a sexual relationship with a
particular American man. “Only” was necessarily pineduct of American occupation policy on the
marriages between American soldiers and Japanesemdl he marriages were banned by
Headquarters and therefore the ban produced th@esowho entered wedlock without an official
permission of marriages.
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engage in sexual relation with men because of sexist Japanese culture ey w
viewed as women “who are willing to consort with American men for material
rewards.” Baby-san was depicted as a woman who has her own will to choose her
American Gls, different from “Madame Butterfly” or “Cho-Cho san” who d$mexd
herself because of abandonment by American men. Shibusawa writes, “[Bdis/sa
different sort of butterfly than Cho-Cho-san, who killed herself becausakémin’s
desertion. Baby-san flittered from lover to lover, from one steady boyfriemibtbex
as they rotated back to the Stat&s.”

Within an idea that “Baby-sans” are willing to consort with Americanisdd

they are also illustrated as women who want money in exchange for sex.

121 shibusawaAmerica’s Geisha Ally38-9.
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“Why you all time bring candy — why never bring
okane?”

Figure 1.1 Baby-san

With this picture saying “Why you all time bring candy--why nevendiokane
(money)?,” Hume writes, “She brings sunshine into her boy-friend’s life and she
expects, naturally enough, to be rewarded for her efffaVhile the Japanese
woman looks stronger demanding money, the American soldier looks more passive
and wimpy. “Baby-san” who “wants to associate with American soldgidshot

have to explain American soldiers’ desire of engaging in sexual relatibn wi

122 Hume,Babysan 32.
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Japanese women: “They were always already desirable men who aspesard
affluent in the space of the occupation.” Here, | emphasize that it was theicbost
of a Japanese woman'’s desire that invigorated the prostitution system déac#m
soldiers, circumventing serious discussion of the issue of soldiers’ morals.

However, the figures of “Baby-san,” who claimed material rewards frath, a
thus an equal relationship with, American soldiers in exchange for sex, posed a threat
to the United States. These women could not be proper international subjects of
Japanese women within the American empire. Moreover, “Baby-san” wasodasige
as an allegory of the U.S.-Japan relationship. It would be a threat if Japaed:thie
United States as an equal partner in exchange for serving its need with political
economic, and military resources. The U.S. occupation had to be a liberator of Japan
so that Japan could be, what literary critic, Lisa Yoneyama causes, “indelited.” S
captures the U.S. occupation of Japan within what she calls “the imperialist myth of
liberation and rehabilitation” which forges a logic that the liberated “caarrenter
into an evenly reciprocal relationship with the liberatdfd She further argues that
this asymmetry explains the (un)redressability of U.S. military vadefirhe injured
and violated bodies of the liberated do not require redress according to this discourse
of indebtedness, for their liberation has already served as payment/repéuattion t
supposedly precedes the U.S. violence inflicted upon th&hdpan should provide
political, economic, and military resources to the United States withoutauny

since the United States liberated and rehabilitated them.

23| isa Yoneyama, “Traveling Memories, Contagioustides’ Journal of Asian American Studiésl,
81.
124 1bid.
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Within this logic, Japanese women had to be victims of evil Japanese culture
which has had prostitution system for centuries, but not the “Baby-san” who equally
wants material rewards in exchange for sex: Japanese women were victims of
Japanese culture so that the United States can liberate and rescue these Bagan
was defeated and now the United States attempt to liberate the nation, Japan also
should serve up women’s sexuality without any return. The prostitution system, which
was invigorated by American soldiers within the context of occupation, cannot be
understood as sexual exploitation and domination. In this way, the figure of “Baby-
san” is what Laura Kang calls “a seditious figure” who reveals theagtiotion
between the occupation as “benevolent” and “liberating” and as “exploiting” and
“raping.” In my reading, “Baby-san” discloses the occupation as sexphlittion
made invisible under the dominant banner of liberation.

Given that the occupation of Japan had to be a rescue and liberation, but not
exploitation and rape, the figures of “Baby-sans” needed to be stigmatized imoorder
make them not a proper international subject of the postwar Japan. Hume, himself,
depicted the figures of “Baby-san” as problematic, rather than celebratone H
recounted stories of “Baby-san” as “a fascinating account of the mutua¢mp®bfF
the Japanese and American peoples in their first chance to become truly acquainted
since the days of Admiral Perry?® “Baby-sans,” who give American soldiers
sunshine in their station lives in Japan in exchange for material rewards, were

fascinating but problematic figures. These street walkers who wanted twtooits

125 Hume,Babysan 3.
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American soldiers were represented as not celebratory, but evil in the Americ
newspapers. For example, an articl€bfcago Daily Tribunen 1954 described these
street walkers as follows; “I have walked down the streets of Tokyo and subamigs m
times and | have seen Japanese ladies of ill repute standing three deepto/pitey

on American soldiers*® The article blamed these women as a problem of Japan
whose culture allows prostitution. The article problematized street wailer

narrating them as those who desire material reward from Americanrsadu “prey
on” them. While figures of Japanese women who “wanted to” consort with American
soldiers were necessary to produce American soldiers’ innocence, mopdgram
understanding American soldiers as sexual exploiters and rapists, they shdwddenot
become a proper subject who claimed an equal relation with American soildiers a
needed to be stigmatized.

Not only the United States but also Japan stigmatized postwar westernized
women called “panpan.” Since these women who consorted with American soldiers
were the nation’s sacrifice to protect the “good” women for Japanese natiomereey
those whdhad toserve American soldiers. These women were perceived as lower
class women in need of money. However, under the U.S. occupation, where American
soldiers were the most desirable, Japanese women’s association witlsakmeri
soldiers was seen not as their sacrifice for the nation, but their desirerfusetives.
“Panpan” was indicated as those who engaged in sexual relations with American

servicemen for their personal benefit. Within the occupation context, wherecameri

126 william B Jones, “Voice of the PeopleChicago Daily TribuneFebruary 5, 1954.
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soldiers were possessive and affluent, “Panpan” was seen as “Japanesewham
chose American men over Japanese men.” As Duus describes, the postwarcsymboli
example of a Japanese woman arm-in-arm with American soldiers sdrdeate
“because now Japanese men were defeated by American men, | will daiealime
men, but not Japanese mén”In fact, Minoru Tsuji, a commissioner of RAA, left

RAA in early January, 1946 saying, “l was depressed by being a commissioner
RAA. It lost its meaning of ‘the breakwater’ for the natidff’Duus writes that Tsuiji

was depressed by the fact that Japanese dancers and waitresses agagelg &
relations with soldiers and looked fun. “Panpan” women wounded Japan’s national
masculine pride, becoming a symbol of the nation’s defeat.

These “panpan” women also could not become a proper national subject for
Japan and need to be stigmatized. The problem was indeed a mind of a woman who
had the motivation to associate with American soldiers for “their own benedit.” F
example Shukan Yomiurarticle published in 1953 carried stories of “fallen
women.”** The article reported that many Japanese women, such as maids who
worked for American families, “fell into” becoming “panpan” and accused theamom
of being vain and proud. Again, the article did not explain the reason that women
became “panpan” as due to their economical necessity, but as their own vain and
prides, which became a subject of accusation. Another aficle&kan Sankei

published in 1952 reported that women who married American soldiers had not been

27 Dyus, “Haisha no Okurimono,” 172.
28 |pid., 171.
129 Kiyoshi Kanzaki, “Sorrow CinderellaZhukan YomiuriJune 28, 1953.
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happy in the United Staté® The article contended that most war brides loved the
soldiers’ material affluence rather than the soldiers themselves. fidie eoncluded
that most war brides’ marriages fell into tragedy because these woenejust
attracted to the soldiers’ wealth. The postwar Japanese mass medidzggma
Japanese women’s marriages with American soldiers as a symbol of teagedy
blamed these women’s desire for material rewards as their “vanity.”

This chapter showed why Japanese women who married American soldiers
have always been subject to questions of (im)morality: whether thesagearri
revolved around sexual relations or were entered into for monetary reward. grsdpin
this chapter also interrogated why American soldiers did not become represented a
sexual exploiters or rapists, but always as liberators of the configuratibe of
Japanese women’s mind-set: While American soldiers were alwayaldesiren,
Japanese women were seen as those who want to have a relation with American
soldiers by their own will. How then did these women, who may all have been
prostitutes and “immoral,” become proper American wives? How did these dangerous
women, who were always under question of prostitution and having immoral
characters, become “worthy” of American soldiers? When Japanese wa@resn
incorporated into the U.S. nation as wives of American soldiers, they were
domesticated and tamed in the name of love. The next chapter argues how potentially
dangerous Japanese women became American wives. Here, | situate ibtmasgn

American soldiers and Japanese wives within the gender allegory obldh&\@r

130“yUmiwo Watatta ‘Senso Hanayome’ ['War Brides’ Asmthe Ocean],Shukan Sankeiuly 18,
1954.
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alliance between the United States and Japan. In doing so, | will present how the
United States-American soldiers-solved the problem of potentially dangkapas-

Japanese women-and domesticated them within Cold War relations.



Chapter Two

Intimacy of Love: Loveable American Soldiers in Cold War Politics

If postwar Japanese women were considered “prostitutes” and “immoral,” the
why and how did they become “proper” American wives? How did these “dangerous”
women become loveable American soldiers’ wives? To answer these quektfons, t
chapter scrutinizes the idea of love that emerged between Americamssaltie
Japanese women. Here, | examine the role that love played during the Coldh\tdar e
resolve the question of immorality that was attached to Japanese women.thatgue
because the intimacy between American soldiers and Japanese womew initiall
emerged within the occupied space of Japan, where American soldiers wane vict
and occupiers, their intimacy could never escape the representation of iitynoha
shift in the relations between the United States and Japan from wargmeg &n
postwar allies produced a different kind of discourse concerning the intimeaggen
American soldiers and Japanese women, that is'foWrevious scholarly works on
Japanese war brides did not make the representation of love between Japanese wome
and American soldiers a subject of analysis. This chapter examines howslave, a
idea, emerged and became visible within the political context of the post®ar U

Japan alliance buildinty?

31| see the new discourse about “loveable” intimaegween American soldiers and Japanese women
as just an emergence of different kind of discaaimgkich become “rational” within the political

context of the U.S.-Japan Cold War alliance. Thds, not say that the representation of Japanese
brides completely changed or new representatiolacegd the “immoral” discourse.

132 Elfrieda Berthiaume Shukert and Barbara Smith &tabWar Brides of World War II(CA: Presidio
Press, 1988); Regina F. Lark, “They Challenged Nations: Marriages between Japanese Women
and American Gls, 1945 to the Present,” (Ph.D. Dissversity of Southern California, 1999).
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This chapter then argues how the postwar Japanese women who were
considered “dangerous” and “immoral” were domesticated through the ideaeof |
While many previous studies tended to scrutinize how Japanese women came to be
represented as loveable in the Cold War context, this chapter more focuses on
American soldier’s love of Japanese women, which has been considered too universal
to come under scrutiny° It was American soldier’s love that solved and tamed the
“dangerous” and “immoral” women and turned them into U.S. national subjects as
wives of American soldiers. In doing so, American soldiers’ love masked violence of
American soldiers’ sexual exploitation of Japanese women within the contéet of
occupation. Here, | juxtapose the romantic relations between Americaersadd
Japanese women with the national relationship between the United States and Japan
during the Cold War: Japan was tamed as a wife of the United States, placed i
subordinate position in the name of love. The representation of Japan as a wife
naturalized the national relation between the United States and Japan and masked the
violent aspect of the U.S. domination and exploitation of Japan’s political economy
and military power through the occupation.

This chapter also shows the representation of love between American soldiers
and Japanese women narrated in Japan’s mass media. While the media narrated their
relation within the idea of “immorality,” it came to represent theirti@heas love after

the representation of love became popular in the U.S. media. Here, | argue that, while

133 Caroline Chung SimpsoAn Absent Presence: Japanese Americans in Postmariéan Culture,
1945-196Q(London: Duke University Press, 2001): Marcheiti@&Romance and the “Yellow Peril”:
Race, Sex, and Discursive Strategies in Hollywoictdn (Berkeley and Los Angeles: University of
California Press, 1993).
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Japanese women who married American Gls were initially considieneadotal,”
they became a national asset to show Japan’s goodwill to the United Stiaite$he
political context when Japan became the U.S. allied nation.

Loveless Couples between American Soldiers and Japanese Women in the
Context of Occupied Japan

THE TENDENCY of United States occupation men to marry

Japanese girls proved a surprise to many Americans in Japan,

especially civilian girls with the occupation forces. They had believed

the American men were merely having flirtations with the doll-like

Japanese. But soon a rush to the altar bE§an.

The U.S. mass media in the early stage of occupation in the late 1940s
documented the fact that so many American soldiers married Japanese wasren w
surprising mattet>®> According to a 1948Vashington Posarticle presented how
surprisingly marriages between American soldiers and Japanese womeagecacthe
article clearly showed that Japanese women were regarded as sofjgictation,”
but not as wives, to American soldiers. In addition to the legal prohibition, American
soldiers and Japanese women were not discursively marriageable coulpdefirst t
place. Given that the postwar context where intimacy between Americarrsalalie
Japanese women was seen as only about sex, as symbolically presented in
RAA(Recreation and Amusement Association), Japanese women'’s sexuality wa

something that American soldiers, as victors, freely exploited. Japanesen were

not “qualified” to be wives of the nation.

134 Malvina Lindsay, “Marriage Melting PotThe Washington Pastug 14, 1948.
135 By mid-1950s, more than ten thousand couples esderg



71

Indeed, Japanese brides were under question about whether they were moral
enough to become American wives. The U.S. media captured the relationrbetwee
American soldiers and Japanese women as something immoral, assodiated wi
prostitution. Even in the early 1950s, a 18&urday Evening Positicle wrote,

Everyone in Japan, from the official Army to casual Japanese and

American observers recognizes that there is a question, with no

obvious answer in sight. The brides are all sorts of people. At the

bottom, there are no prostitutes, criminals or chronologically

diseased--all barred by the immigration law and the fifteen copy

thoroughness of the Army in making international marriages
difficult.**®
Brides were under a question of whether they were prostitutes or diseasgthd
that they were not qualified to be wives of American soldiers. The exoelipaied
that if it weren’t for the strict immigration law and stringenilitary policies regarding
international marriage, Japanese brides would have been prostitutes aretidiseas
Besides questioning whether Japanese women who married American Glsoredre m
enough to become American wives, the article also questioned the level of yntimac
and love that existed between American soldiers and Japanese women:
Some married for love, some because they already had children out
of wedlock, some for the very practical purpose of obtaining post-
exchange privileges for themselves and their needy families. [...]
They're not the very best Japan has, and certainly not the worst. And
their chances for happiness appear equally miXed.

In the postwar context, intimacy between American soldiers and Japames was

more visible within the discourse of (im)morality, tied to issue of prostitution a

sexual relation. Here, again, within the U.S. media’s narrative of relationsdyet

136 Janet Wentworth Smith and William L. Worden, “TheyBringing Home Japanese Wives,”
Saturday Evening Pgslanuary 19, 1952, 27.
137 bid.
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American soldiers and Japanese women, American soldiers were the syrhieol of t
victors (but not husbands) to Japanese women whose association with them was
unrespectable and immoral.

Not only in the U.S. media, but also in the Japanese, intimacy between
American soldiers and Japanese women was also seen as immoral and thus deviant
within the Japan’s heteronormative patriarchy. The postwar Japanese rdass me
narrated intimacy between American soldiers and Japanese women a$ia@sruna
For examplefujin Asahiarticlein 1957 reported that most interracial marriages
between American soldiers and Japanese women ended in tr&tjedg.article said,
“Most American soldiers’ interest in Japanese women was only sexual antl sexua
interest cannot sustain their marriage. These Japanese women who maertezhAm
soldiers through this kind of encounter were not necessarily moral women.” Japanese
mass media also situated Japanese war brides under question of their mbwality. T
article additionally stated that the most interracial marriagdecain tragedy because
they could not be accepted by American people due to their immoral image.

In addition to an immoral image, Japanese mass media depicted Japanese
brides as lower class women so as to minimize Japan’s dented pride, having been
deprived of their women through marriages with American soldiers. Fonaesta
1954Shukan Sankeirticle reported increasing tragedies relating to war bride
marriages. First, this article attributed these tragic marriageém wives’ lower class

status by stating that most women used to be waitresses, dancers, housenthaids, a

138« okusai Kekkon [International Marriages]iujin Asahj June 1957; Translation Mine.
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prostitutes for American soldietd’ Another articleSandei Mainichipublished in
1954 reported that it was common for women who married American soldiers to be
from lower class and most of them had unhappy lives: Their fathers were daily
payment workers; their parents already died; and they had to work as servémg for
families!*°

The Japanese mass media criticized these marriages between American
soldiers and Japanese women by describing these women as those who just wanted
soldiers’ material wealth. By censuring their marriages as a gsubmen’s vanity,
Japanese media narrated them as deviant, but not decent. A magazindavalled
released in 1949, and written by one of the leading Japanese fenkings Ichikawa,
remarked that marriages between American Gls and Japanese women er@ not
marriages-** She explained that the marriages occurred within the occupied space
where there was a huge gap of power between the victors and the defeated, and
Japanese women married soldiers’ primarily for their money. They were no
considered equal partners given the power and wealth differentisddrethe partners.
In sum, the marriages occurred within a context where American soldiers had mor
resources and power over defeated Japanese women and consequently could not be
recognized as a union through love. They were not understood in Japan as “loving

couples,” either.

139 «Umi wo Watatta ‘Senso Hanayome'['War Brides’ Asmthe Sea],Shukan Sankeiuly 1954;
Translation Mine.

1404Tsykanomano Kekkon Rasshu [Momentary MarriageHRuShikagoro ‘Sekisen kichi’ no Gotenba
[Recent ‘Red Line’ Base in Gotenbafandei MainichiFebruary 21, 1954, 28-30; Translation Mine.
141k okusai Kekkon ha Ze ka Hi ka [Whether InternatbMarriages are Positive or Negativayjaru,
April 1949; Translation Mine.
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Loving Couples between American Soldiers and Japanese Women in Cold War
Context

Again, how then did these women, who were considered “prostitutes” and
“immoral,” become proper American wives? How did these immoral couples become
proper American wives and husbands? | argue that while intimacy betweeit@dmer
soldiers and Japanese women was narrated as immoral in the obtivexbccupation,
these couples came to be portrayed as loving in the Cold War context during which
Japan and the United States were allies around the mid-1950s. Here, | do not contend
that the representation of Japanese brides completely changed, or that the ne
representation replaced the “immoral” discourse. | see the new discourse about
“loveable” intimacy between American soldiers and Japanese womereagegence
of a different kind of discourse which became “rational” within the politicalecdraf
the U.S.-Japan Cold War allianté.This section presents how the power that
American victors exerted over the defeated Japanese in the occupation came to be
represented within the context of Cold War allies. To do this, | will arguehtba
intimacy between American soldiers and Japanese women indeed came to be
represented as a symbol of Cold War friendship between the United Statepaand Ja

As the United States and Japan firmed up their Cold War relationship around
the mid-1950s, “love” narratives between American soldiers and Japanese women
began to emerge. The most visible story was James Mich&sgrismarawhich was

published as a novel in 1953 and released as a film in 1957 in the United States. When

142 The U.S. occupation of Japan finished in 1952 withSan Francisco treaty, which normalized the
allied relation between the United States and Japan
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the novel initially came out, it was taken as another “madam butterfly” semmguse
the novel ended in tragedy with the separation of the American soldier, Coyger
and his Japanese love interest, Hana-Ogi. However, in the film, the eraing w
changed with Gruver and Hana-Ogi staying together, foreseeing hapjpiribsir
marriage.

The film, Sayonarawas thus widely perceived as a “happy love story” in the
United States. For example, a 1956 Angeles Timemticle titled, ““Sayonara’
Features Two Love Stories,” articulated that the film was about “East-Mie
stories.” It explained,

The film takes pity on the second pair; love triumphs over the

American Exclusion Act and the ending is happy. At least for the

picture’s purpose. What prejudices the American and his Japanese

wife-to-be may face, what future discrimination they may feel, are left

for another day*
The intimacy between an American soldier and Japanese woman was fost tte
narrated as love and framed as happiness.

In addition, regardless of whether the novel and S$ayonaraended in
tragedy or happiness, they made Japanese women visible as model brides atal wives
American audience nationwide. For example, a 19&# York Timearticle
introducing the novebayonaraasked “whether Japanese women were more feminine,
more loving and better wives than American women.” While the article noted that it

cannot be proved by statistics, it said, “What can be proved is that the traditions of

Japanese culture insure that Japanese women are more subservient to their husbands

143 philip K. Scheuer, “Sayonara’ Features Two Loveri®s,” Los Angeles Timeslovember 17, 1957.
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than American women to theirs. Could that be why Major Gruver and Mr. Michener
think the Japanese are so superior as wiv&s@®hat is new here is that this article
framed Japanese femininity within the discourse of fithess to be Amavigas.
However, Japanese women as American wives were celebrated precisely as
subordinate and obedient to their white husbands within the U.S. patriarchy.

| argue that American-Japanese couples came to be framed as loving couple
precisely at the moment when the United States shifted the national polipaof Ja
from wartime enemy to postwar ally. Given that Japanese women were ndyinitial
loveable for American soldiers, but just subject to “flirtation” in the occupoedext,
it is significant that Japanese women became loveable subjects who carhe into t
moral realm of the nation. The gendered couples--American soldiers as husbands and
Japanese women as wives--became perfect pairs, offering the metapbtut 0fat
relation between the United States as masculine and Japan as feminimapsarSi
argues, it was vital “to represent the new Japan as a nation of women and children
rather than showing the patriarchal wartime images of generals and soitfiers

When these couples’ relationships were narrated within the framework of the
postwar American family, the idea that they fell in love explained everytAid@55
Life magazine article titled “Pursuit of Happiness by a Gl and Japanesetedepic
these interracial marriages as the potential happy marriagestofhéndicated that
former enemies could become friends as a husband and wife. The articlalgspec

focused on one couple’s initial struggles to assimilate into American cuitdre a

144 Orville Prescott, “Books of The Timed\ew York Timeslanuary 27, 1954.
15 SimpsonAn Absent Presenc#66.
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society, especially facing a difficult relationship with the husbantbther. However,
they finally reconciled with her and melted into white suburbart{ffevhile there
was always a question of immorality between American Gls and Japanes& wom
the occupied space of Japan, when these couples’ relationships were narrated within
the framework of the postwar American family, the idea that they fell in ok ma
further explanation about their intimacy necessary.

Frank Pfeiffer, a soft-spoken slaughterhouse butcher from the

Chicago stockyards, was 23 when he landed at Atsugi Airfield near

Yokohama in September 1945. Two months later he was lounging in

his jeep near Yuraku-cho railroad station in Tokyo when he saw a

marvelous face.

The tiny girl he was staring at weighed only 94 pounds. She wore no

make-up, had her hair severely pulled back and waddled along in

huge canvas pants and sneakers. She was lugging an enormous, 60-

pound sack of rice. But she was smiling.

Today, Frank Pfeiffer (pronounced Fifer), no longer a stockyard

butcher but a well-paid commercial movie cameraman, says, “Thank

God, while | watched her struggling with the sack of rice she sprained

her ankle.”

He whisked her into his jeep and drove her home. Since he could

speak no Japanese and she not a word of English, they drove in

silence, but after four speechless dates they knew they were itffove.
When the intimacy between American soldiers and Japanese women waslnarrate

within the framework of love, it was depoliticized and personalized. The idea of love

transcended any political and social background and explained everything--a man,

148 | iterary Critic, Caroline Chung Simpson views thiery as a symbolic narrative of cultural
pluralism in the Cold War era: The nation solveel ifsue of racial integration by holding up the new
form of family—the happy multiracial family. (Simgs, “An Absent Presence: Japanese Americans in
Postwar American Culture, 1945-196076-185): Here, my argument focuses on love aitifurther
examine idea of multiracial family in chapter five.

147 James Michener, “Pursuit of Happiness by a Gladdpanese/’ife, February 21, 1955.
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Frank Pfeiffer and a Japanese tiny girl just fell in love. Social theoeisisP De
Rougemont argues that the concept of love emerged as the notion of people’s free will
was separated from the social and moral order in the Western modé&thitye
makes a man and woman into an individual who has their own free will. The notion of
love individualized Frank Pfeiffer as just a 23 years-old boy from Chicagwer than
a white member of the American military who occupied Japan as a victos and a
Japanese “tiny girl” lugging 60-pound sack of rice, rather than an “orientiaBrc of
a defeated nation who was barely surviving due to the shortage of food andlsateria
The idea of love made them just a man and a woman, impeding any discussions of the
occupied context where they met racial/cultural difference, and of theragon
disparity between the victor and the defeated. Here, | argue that thecAmsoldiers’
love played an important role in erasing the immorality of Japanese women. Give
that the U.S. occupation of Japan produced potentially dangerous immoral women
associating with American soldiers, it was American soldiers’ love tihatd this
problem. American soldier’s love erased any potential idea of its own sexual
exploitation just as the U.S. allies with Japan were a loving project but not of
domination and exploitation.

It is also interesting that the postwar Japanese mass media narrated their
intimacy as successful and happy once Japanese women were edlabratodel
brides and wives in the United States. This occurred when the U.S. mass media

celebrated Japanese women as model wives along with increasing viaility

148 Denise De Rougemoritpve in the Western Worl@rans. Mongomery Belgion. (New Jersey:
Princeton University Press, 1940), 22.
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popularity of the 1957 filmSayonaraFor example, in 1958, 8hukan Yomiurarticle
reported that Japanese war brides triggered “Japanese girl boom” in the Watidsd S

It conducted some interviews with American men and wrote that they wantedryo mar
Japanese women because they were calm, obedient, and &Rt American

men’s celebration of Japanese women as “mysterious beauty and model brides” by
American men became visible in the postwar Japanese mass media.cldaladi
introduced Michiko Fujiwara as a “loved” Japanese war bride and explaineshéat
was loved “because she was an obedient bride and a hard worker.” Heregclihe art
celebrated Michiko Fujiwara not as a person, but as one of the “Japanese wdr brides
As such, Japanese war brides became a Japanese national assetiaathearient
when Japan was normalizing relations with the United States within Colgahtcs.
However, again, Japanese women were recognized as wives because of their
obedience and subservience to their husbands. Their figures were domesticated as
model wives precisely in subordinate position and character.

Given that a new type of idea about intimacy between American soldiers and
Japanese women as love emerged, Japanese brides themselves become objects of
Cold War romanceBecause there is always a question of whether Japanese women
married for financial and sexual reasons, or just for sexual reasons, Idtriie¢h
women with whom | interviewed stressed that they married for love. In doing so, the

women themselves unwittingly erased the violent context within which these

199 «ghinpitekina Utsukushisa[Mysterious Beauty]: Oubélirogaru Nihon Musume Buumu [Japanese
Women’s Boom Spread in the United StateS|ukan YomiuyiFebruary 2, 1958.
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marriages took place. For example, Reiko, a Japanese woman who married a white

American soldier in 1953, explained to me;

| cannot imagine marrying a different man. | am very happy to marry
him. He was a gentle and good looking man, and | loved him so much.
When | went to picnic with him, | found that he is kind to everybody
else just as he is to me. | thought him a nice man. People are usually
not kind to everybody...It is not something like | wanted to marry
American soldiers, but he was a nice man and that is why | married

h|m 150
Reiko’s use of the notion of love functions to differentiate herself from other Japanese
women who married American soldiers. Here, the evocation of love affirms the
women’s freedom to choose their husbands, thus differentiating them from the
“fallen” women who had sexual relations with American Gls in exchange forynone
In Reiko’s case, in doing so, she emphasizes how distinctly nice and gentle her
American soldier husband was. Another woman, Shizuko who married a white
American soldier in 1953 explains why she married him;

My husband lived in Japanese American community and respected

for Japanese. He knew about Japanese culture and custom very much.

So | did not see him as gaijin (a foreigner), but appreciate his

understanding Japanese people. He was different from other

American soldiers....l understand that people call women who

married American men as Japanese war brides because we met each

other as a result of war, but | did not marry him because he was an
American but | liked him as a persbt.

130 Reiko (pseudonym)nterview by Shigeyoshi Yasutomi and author, KirldaWashington, 18
March, 2006. Translation Mine. Reiko is from uppeddle class and lived in Amami Oshima in
Kagoshima. After she graduated from high schd@, moved to Shibuya, Tokyo and worked as a
typist in the stationed U.S. Army. Translation Mine

31 shizuko (pseudonym), interview by Yasutomi anchautSammamish, Washington, 18 March
2007. Shizuko is from middle class and graduatenhfgirl’s high school in Tokyo. Her father worked
for prefectural government. Translation Mine.
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Here, | am not interested in deciphering whether these couples wera tiaxg, but
in the representation and function of the idea of love--how love acquires languiage a
becomes narrated. Women’s narrative of love personalizes and depoliticizes their
choice of marriage partners. By suggesting that the “nice and gemtlefi¢an
soldiers were “just there” in postwar Japan, this depoliticized narrativergezl any
potential representation of the men’s domination and exploitation of Japanese women
in occupied Japan.

However, | argue that who is deemed “loveable” and represented as nice and
gentle is politically constructed and articulated rather than just arroattelividual
free will. Japanese women’s desire and choice of marriage partagdways
situated within a specific political and social context in which Amariogerial
masculinist power was exerted over a defeated Japan. Indeed, this anguredrib
my attempt to answer why American soldiers appeared as so kind, nice and gentle
right after their nation fought against American soldiers’ country aad gght after
the United States bombed Hiroshima and Nagasaki. The next section argues how love
emerged in the occupied space of Japan and became narrated within the political

framework of Cold War alliance between the United States and Japan.

Liberation through Love: Invigorating American Soldiers as Loveable Husbads
What then was the interracial heterosexual love that emerged out of the U.S.
occupation of Japan? Did love just naturally emerge out of American soldiersllas w

as Japanese women'’s free will? Did the love mitigate the hierarchigdlegween the
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masculine victors and feminized defeated nation? Did the love function to relieve
American colonial and imperial power over Japanese women? First, this section
argues that who is deemed “loveable” is politically constructed and artidukzther
than just a matter of individual free will. Japanese women’s marriageatecigere
always situated within the political and social context where Americaies®were
victors and occupiers. In doing so, this section also argues the idea that rather than
mitigating the hierarchical gap between American colonizers and Japamess w

the evocation of love articulates the differences between what Amerieatam

culture is and what Japan/Japanese culture is and functions to invigoratealmeric
masculine and imperial power.

While the idea of love personalized the matter of their marriages between
American soldiers and Japanese women, their love emerged precisely within the
political context where the United States occupied Japan--American soleiss
victors and occupiers possessing not only material wealth but also power. Women'’s
narratives clearly show how American soldiers became loveable out of th@extc
space of Japan. Remarks from Yuriko, who married a white American soldier in 1958
in Hiroshima, illustrate how American soldiers became loveable figures:

| was attracted to the American soldier’s wealth and

gorgeousness...When | saw the couples between American soldiers

and Japanese women walking in the city, | thought that they were cool
and gorgeou$?

32 yuriko (pseudonym), interview by Yasutomi and auttSeattle, Washington, 18 March 2007.
Yuriko is from working class and grew up in Hirosta. Yuriko married a white American soldier in
1958 and immigrated to the United States in 196an3lation Mine.
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Here, women’s narratives present that American soldiers’ loveabilityneas than
individual matter but emerged out of occupied space where they were victoreedppea
as wealthy and gorgeous. Another woman, Kyoko, who married a white American
soldier in 1954 in Tokyo, explains why she married her husband in this way;
Japan was devastated and | was very curious about how America is. It
seemed like affluent and huge country. Compared to the United States,
Japan and Japanese men at that time was not attractive. Japanese
society was old-fashionéd®
American soldiers’ loveability was emerged particularly out of the posiecupied
context where America was imagined as affluent and huge while Japan, afokréher
Japanese men, unattractive and old-fashioned. Indeed, in contrast to American
soldiers’ attractiveness, Japanese men appeared unattractive. Another, Samo,
who married a white American soldier in 1950 in Yokohama, says, “I married him
[her American soldier husband] because | was attracted by rich and modenicaAm
so much. | was not interested in Japanese men at all. | did not like feudal Japanese
society.>*

Whereas America was modern, affluent, and huge, which made American
soldiers loveable, Japan as traditional, feudal and old-fashioned made Japanese men
unattractive. Japanese brides’ narratives that American soldiers wer@aitner

than Japanese men also became visible in the postwar US mass media. A 1954

Reader’s Digesarticle entitled “America Through the Eyes of a Japanese War-

133 Kyoko (pseudonym), interview by Yasutomi and auttizenver, Colorado, 22 March 2007. Kyoko
is from working class and married a white Amerisaitdier in 1954. She met her husband in 1952 at
the Haneda airport where she was working. Tramsid#line.

% suzuko (pseudonym). interview by Yasutomi andvaytDenver, Colorado, 22 March 2007.
Suzuko is from middle class. When she met her méba1948, she worked at the library of the
American Army hospital. Translation Mine.
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Bride,” showed how American soldiers became visible when a Japanese woman
narrates their marriages in language of love. The article began d$kingare these
transplanted little rice shoots doing in our native soil?” and introduced Ameriean lif
of Mieko Miyazaki who married Lt. Pat Malloy. Mieko answers a questioWgty
did you decide to marry an Americén?

Because | love the man’ does not seem to satisfy people. They think

there must be more to it than that. Of course, there is. | think that all

the girls who met young American men found them so warm and

understanding, so free and casual, that they wanted not only their love

but their way of life, too. We wanted to escape our rigid, tradition-

bound life in Japan. We are just like the millions who came here

before us, leaving their homes in search of a better life in America.
Mieko’s answer characterized American soldiers as warm, understafideygand
casual. So as to credit this figure, the American way of life was edraatthe one
they wanted to gain. In doing so, by defining Japanese culture as traditiondisteuda
and patriarchal, Japanese tradition became something Japanese women wanted to
escape from.

By defining Japanese tradition as male dominant and evil, American soldiers
appear as liberators and freedom providers to Japanese wanmarview, Kuniko,
who grew up in Nagano and married a white American soldier in 1952, explained why
she married her American soldier husband: “I married my husband because he was

gentle and respected for me well. | was not attracted by Japanese men at

all...American soldiers looked cool. | felt pity but Japanese men were poor attbat t

135 3.P. McEvoy, “American Through the Eyes of a JaganNar-Bride,” April 1955.
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They also looked down womer>® Kuniko clearly stated that American soldiers’
attractiveness was as “respectful for women” contrasted to Japanese mdaokho *“

down on women.” American loveable figures emerge out of politically instituted ideas
about who American men are and who Japanese men are, whereas Japanese men are
feudal, sexist, and traditional, American men are constructed as progressactive

and benevolent. Within this idea, Japanese women become victims of sexist Japanese
men and American men became their saviors and liberators.

American soldiers who appeared as liberators but not invaders worked well to
mask the U.S. military presence in the postwar Japan as securing the U.S. gabpolitic
hegemony?’ It was important for the United States to establish the allied relations
with Asian countries through containment policies which intended to prevent Asian
nations from turning communist under the regime of the Soviet Union. The first U.S.
major project of the containment policy was occupation and reconstruction of Japan.
After the success of constructing the “new” Japanese regime whichredefer
American types of political and economic structure, the United States canwelive
itself in the foreign affairs in Asian nations one after anotffeéfor the successive

interventions to Asian countries after the occupation of Japan, it was nedessary

16 Kuniko (pseudonym), interview by Yasutomi and autfSammamish, Washington, 18 March 2007.
She graduated from high school in Nagano and ahterthe sewing school in 1950 in Yokohama. She
met her husband at the party in Yokohama in 19%0naarried him in 1952.

57yen Espiritu argues the U.S. newspapers repodingepresent the U.S. military involvement in
Vietham war as a noble and moral mission in defefi$eeedom and democracy, rather than as an
attempt to secure U.S. geopolitical hegemony intsmast Asia. Likewise, | argue that the U.S.
occupation of Japan was narrated as moral misgiprovide freedom and democracy, rather than as an
attempt to secure U.S. geopolitical hegemony irmARefer to Espiritu, “The ‘We —Win-Ever-When-
We-Lose’ Syndrome: U.S. Press Coverage of the Ty#€ifth Anniversary of the ‘Fall of Saigon.”
American Quarterhs8.no.2 (2006).

138 Christina Klein,Cold War Orientalism: Asia in the Middle Brow Imagtion, 1945-1961(CA:
University of California Press, 2003), 26.
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establish that the United States not only successfully democratized bubelated

and saved Japanese people from “Japan’s fanaticism, cultic imperial worship, and
feudalism.*° This representation reinforced the “good war” narrative, where
oppressed and primitive people are rescued and reformed into free, democratic, and
advanced citizens by the U.S.” benign project. The United States showed thes'succes
of American occupation of Japan” by saving Japanese people, particularlységapane
women granting suffrage and guaranteeing equal rights with men. In this moment
Japanese women, who married American Gls became featured evidence as the
liberated in the American democratic project of occupation. In doing sonufidi

Cold War context, “American soldier’s love” masked any potential representd

their actions of “raping” and “exploiting” of Japan/Japanese women.

American soldiers’ identity as liberators and freedom providers were also
represented in an American soldier’s narratives on love with a Japanesa.woma
Michael Forrester, who stationed in postwar Japan and married a Japanese woman,
Tsuchino, wrote an autobiography entitleslichino: My Japanese War BridRist as
represented by the word “Love” written in Chinese characters on the book tawer, i
a marriage love story between Michael and Tsuchino. His narrative presents how he
saw the postwar Japan. Forrester writes;

Japan was now a democracy and women had new rights. Because of

the casualties of the war, there was a shortage of young men to marry

and start families and young men to work at rebuilding the country.

Many families were now fatherless. The customs and ways of life
which existed prior to Japan’s defeat were swept dWay.

139 yoneyama, "Liberation Under Siege,” 886.
180 Michael ForrestefTsuchino: My Japanese War Brid& T: American Book Publishing, 2005), 31.
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This narrative also carries American soldiers’ presence in the posiear ds.
liberators and providers of democracy rather than invaders to secumne fonited
States geopolitical hegemony. Within this narrative, again, Japanese womme beca
symbolic figures who gained “new rights” and objects of the U.S. liberatioestor
Interestingly, in Michael’s narrative about their love, American sadieve
coincides with Japanese women’s freedom and liberation. For example, when
Tsuchino told her family about her desire to marry Michael, her familyntella
dilemma. Tsuchino’s family frowned upon the fact that they did not really know who
he was and could not examine his family background because he did not have family
registered in Japan. However, her family also knew that she was a strorhandle
wondered how she could find a Japanese husband who would be able to live with such
a strong willed woman. Michael writes, “In Japan at that time the Japanesmnwom
were expected to be demure and defer to their husbands in all things. This is not
Tsuchino’s nature. She was an independent-minded woman in a county where the
male was supremée®® Again, this narrative presents an orientalist view whereby
Japanese women were transformed to model wives in the postwar era, but they could
become American wives precisely because they were demure and defesaheir
husbands. In doing so, Japanese wives were victims of Japanese patriarchal and
feudalistic tradition. Within this framework, Tsuchino’s marriage with areAcan
soldier was depicted liberation because it demonstrated that she careven b

independent and free as a wife--which was impossible in Japan.

181 ForresterTsuchino: My Japanese War Bridé,.
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Again, intimacy between American soldiers and Japanese women became
“love” within the political context of the Cold War alliance between the UnitateS
and Japan. It is significant that idea of love tamed potentially dangerous fiures
Japanese women and made them American subjects. Here, it was an American
soldiers’ love for Japanese women that was made represent the intimaogrbetwe
American soldiers and Japanese women as benevolence and liberation, but not
domination and exploitation. This coupling idea of love offers a metaphor for the Cold
War relationship between the United States and Japan: The U.S. alliance witisJapa
a loving project, but not an exploitation of resources nor domination. When Japanese
women were tamed as American wives by soldiers’ love within Cold War cpntext
American soldiers’ masculinity was invigorated in the way in which thegrbe
liberators and freedom providers. In doing so, Japanese women who loved American
soldiers became objects of “the U.S. rescue fantd&fesid were incorporated into

the Cold War nation.

182 Espiritu argues that Vietnamese refugees becaieetslof the U.S. rescue fantasies as that to which
the United States became “moral authority of UeSdership on world stage.” | build on this argument
and assert that Japanese brides became objebts 0f$. rescue fantasies through “American soldiers
love” which is coincide with saving and liberatittgem from feudalist, and male-dominant Japanese
tradition/husbands. Refer to Espiritu, “The ‘We-\ABrmer-When-We-Lose’ Syndrome: U.S. Press
Coverage of the Twenty-Fifth Anniversary of thellfed Saigon.™
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Chapter Three
Alien Intimacies:
Impossible Marriages between American Soldiers and Japanese Women
An article in theLos Angeles Timesn February 24, 1946, six months after the
occupation started, nicely presents the questions that emerged out of the U.S.
occupation of Japan, in which figures of “American soldiers strolling the Sttt
arms about Jap girls” came to be seen. The newspaper poses the question of whether
“such young couples could be married” and asks, “Is such a marriage legfititfiat
Throughout the occupation, the military authority, SCAP (the Supreme Commander
for the Allied Powers), had the ultimate authority to have permission for thiege
between American soldiers and Japanese women and consistently took a determined
attitude to prohibit these “mixed marriages.” The marriages betwe®rigan
soldiers and Japanese women becoming subjects to regulations, discussions, and
control, marked a historically significant phenomenon since American soldiers who
desired and requested the marriages with Japanese women were not neosssarily
of Japanese descent. The phenomenon of the marriages created a debate about race
and sexuality, and particularly about miscegenation. It was during the docuibeit
American men and Japanese women became so intimate, crossing constiiited rac
categories, that the marriages became big national and social issues.
Yet, before discussing how the marriages between American soldiers and

Japanese women became the national issues, this chapter, first, argues that the

marriages between American soldiers and Japanese women were unthinkable and

183 «problem of G.I. Marriage to Japanese Girls Graylin.os Angeles Time§ebruary 24, 1946.
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impossible because they would make Japanese women into the US nationas.subject

Since the 1924 Johnson-Reed immigration and naturalization Act, or Asian Exclusion

Act, made Japanese ineligible for citizenship, persons who had more thanrfiiptpe

Japanese blood were not eligible to immigrate to the United States. The legal

restrictions made it impossible for American soldiers and Japanese womenry

during the U.S. occupation of Japan and thus unimaginable as national subjects. This

chapter shows the context before the subjects named “Japanese war bridgetiemer

While previous studies handled “Japanese war brides” as alreadyutedssubjects

who ontologically, ideologically, and socially existed, this chapter shows ingldgsi

and unimaginability of Japanese women as fiancées and wives of American men.
Some marriages finally became possible through the 1947 Japanese War Bride

Act and war brides became anti-miscegenation subjects in the domestixtcdhe

second half of this chapter examines the racial idea of the marriages between

American soldiers and Japanese women and highlights Asianness of the anti-

miscegenation idea: how the alien Japanese women challenged domestic anti-

miscegenation thought. Previous studies tend to discuss anti-miscegenatiorhiaw wit

the white-black binary, but this chapter focuses on the Japanese women’s marriages

with American soldiers as the first test case in which quite a numbeeffaian

women challenged domestic anti-miscegenation laws. It was in 1948 that the

California court in the case &frez v. Shargeclared anti-miscegenation law



92

unconstitutionaf® Within the currency of states which rescinded anti-miscegenation
laws, finally Loving vs. Virginia case made Virginia’s anti-miseegtion law
unconstitutional in 1967 and ended all race-based legal restriction on mattiags.
chapter highlights a considerate number of Asian alien women’s marriages wit
American men as the first test case of challenging to anti-misatge law, which
happened in the international context during the U.S. occupation of *fapan.

In other words, the second half of this chapter argues that possible marriages
between white soldiers and Japanese women raeialy radical and taboo subjects
to talk about even within the anti-miscegenation idea. Anti-miscegenatiomiades
interracial marriages between Orientals and white impossible in the domesti
context™®’ Thirty states had anti-miscegenation laws as of 1945 when the occupation
started. Out of them, fourteen states prohibited the marriages betweernchite
“Mongolians” and six states considered interracial marriages as voldgali® The
passage of the 1924 act made it unlawful for a white person to marry anyone with any

trace whatever of any blood other than CaucaSiaalong with expanding fear of

184 Andreas Perez, a Mexican American woman, and Stdvé®avis, an African American man,
became subject to California’s miscegenation lawilg/California’s law categorized “white persons,”
“Negros, Mongolians, members of the Malay racenafattoes,” Mexican American applicants were
routinely categorized as “white.” See Peggy Pasédegt Comes NaturallgOxford 2009), 207-8.

185 Refer to Peggy Pascoe, "Miscegenation Law, Coase€, and Ideologies of 'Race' in Twentieth-
Century America.'Journal of American Historg3. no.1 (1996): 44-69.

186 The marriages usually occurred in Japan and therefiost of the couples faced the military
regulations but not the marriage license officighich enforced the miscegenation laws. What the
couples between white American soldiers and Japanemen challenged was national ideology and
legitimacy of the “interracial marriages.”

7 Following chapters (chapter four and five) hightighow racially radical and taboo subjects were
incorporated intaulturally pluralist nation.

188 James Browning, “Anti-Miscegenation Laws in theitdd States,Duke Bar JournglVol. 1, No. 1
(March, 1951); 31.

%9 While the United States had historically attemptedefine who “colored person” was, anti-
miscegenation laws regulated in early twentiethtugrenforced protection of “pure white race.” For
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racial demographic change since the late nineteenth century, knowledqeaadal
mixture--miscegenation--was proliferatdd The political and legal regulation of anti-
miscegenation presents pervasive scientific belief and knowledge aboutdaeeial
mixture: white race should not mix with other races. Here, | draw attention tergend
ideology about interracial marriages between Orientals and whites lindeed the
first time that a considerate number of interracial marriages betwleiée “men” and
Japanese “women” became material as well as ideological issue to tbd Btates.

Interracial couples were generally indicated as between Orienggd™amd white
“women.”"* Marriages between American soldiers and Japanese women were not
productive national subjects that the nation wanted to incorporate. Here, | also discuss

children born to American soldiers and Japanese women, initially impossible and

unthinkable national subjects, and now represented a problem as “mixed-blood”

example, the 1924 legislation of Virginia shiftéslflocus to the definition of a white person frdmatt

of a colored person. Historian, Walter Wadlingtaplains that it was the first time for white persdn
be prohibited to marry Asiatics, other nonwhitegoers, and persons who have more than one sixteenth
Negro blood. Refer to Walter Wadlington, “The Logi@ase: Virginia's Anti-Miscegenation Statute in
Historical Perspective Virginia Law ReviewVol.52, No. 7 (Nov., 1966), 1201.

19 For example, Madison Grant's racial theory, writke “The Passing of the Great Race” (1916)
became one of influential eugenicist’ argumentar®asserted, “the result of the mixture of twaesac
in the long run, gives us a race reverting to tlieenancient, generalized and lower type. The cross
between a white man and an Indian is an Indianctbss between white man and a Negro is a
Negro....” Refer to Richard B. Sherman, ""The Last8taThe Fight for Racial Integrity in Virginia in
the 1920s,” The Journal of Southern History, Vdl, Ho. 1 (Feb., 1988), 72. Along with his line, @th
racial theorists such as W.A. Plecker and Earnegie$ Cox insisted that the mixture of white anci-no
white would be disaster since intimate contactsvbeh white and non-white race would deteriorate
white and destruct higher civilization (Sherman.73)

"1 social scientific knowledge about sexual relatietween Asian (American) men and white women
linked to fear about Oriental men’s sexual deddi@sed on the idea that inferior racial men harads a
rape white women, interracial relations betweeredl and white were interpreted as Yellow perd an
a threat to the white race within the idea of papplreconceptions of protecting white womanhood.
Peggy Pascoe asserts that while most anti-miscégeraws perceived Negro men as threats who
harass white woman, the American west targetedhésganen after Japanese labor replaced Chinese
laborers. For example, within the idea of protegtivhite womanhood, the Oregon miscegenation law
prohibited the marriages between white and “Moragdi” The category of “Mongolian” which

initially indicated Chinese when it was added sldw in 1893 was extended to Japanese in early
twentieth century. Refer to Pascoe, 88-89.
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between white and yellow. This discussion highlights the postwar miscemeita

along with American family.

Mapping of Legality: Japanese Women as Aliens Ineligible to Citizenship
This section shows how SCAP’s policies resulted in the impossibility of the
marriages between American soldiers and Japanese women. While thgesarria
between American soldiers and Japanese women were subject to anti-miszegenat
laws, once special Acts allowed Japanese women who married American goldiers
immigrate, they were not initially imagined as possible US subjects. dttiss
discusses how officers in the war department and SCAP dealt with thegesarria
between American soldiers and Japanese women and points to the “absence” of
discussion so as to call attention to the women’s social positiometlts U.S. nation.
After WWII, American soldiers’ marriages in “enemy alien” nationsanee
one of a big concern for the war departniéhGermany and Japan were the areas
where the U.S. war department paid special attention as its occupied coumdries: t
Allied powers occupied Germany after its surrender in April, 1945 and Japaitsafter
surrender in August 1945. While the war department regarded both nations aks critic
areas for marriages between American soldiers and enemy diiemsilitary
authority only had to regulate relations between American soldiers and German
women. On December 28, 1945, Public Law 271, the alien spouse act or war bride act,

allowed them to immigrate to the United States without quota. The act allowed the

12 taly surrendered to the Allied Powers in Septemb®43 and joined the war against Japan and
therefore Italy was not included in enemy alieriorat.
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alien spouses and their children of U.S. citizens who served in or had honorable
discharge certificate from the armed forces of the United StateggdhaWwWII to
claim non-quota statug? Because immigration law did not restrict the immigration of
German wives of American citizens, it was the military that k@stltithe American
soldiers’ marriages with German womgf.

While the military authority restricted American soldiers’ marrgaggh
German women, it did not even discuss and restrict American soldiers’ gearria
with Japanese womeéfr This was so because Japanese women were ineligible to
citizenship and thus the American soldiers’ marriages with these women were
impossible and unthinkable. For example, in a meeting in August, 1947, while the war
department framed the meeting as discussing marriages occuring iny“alem
nations, it did not discuss American soldiers’ marriages of Japanese women. While
the war department discussed restriction of the American soldiersagesnvith
German women, it just wrote, “Marriage to Japanese has been generaliyecksin
the basis of the racially restrictive immigration law and possibly to arlessent by

occupation problems-* It was initially unimaginable for the department that

173 public Law 271 did not apply to foreign spousesiuilian employees of the War and Navy
Departments, nor did it cover members of the MemtMarine. This act was effective for three years
until December 28, 1948. Refer to Elfrieda Berthi@uShukert and Barbara Smith Scibéft@r Brides
of World War ll(Novato, CA: Presidio Press. 1988), 46.

174 ShukertWar Brides of World War J1140.

175 Historian, Mae Ngai argues that the 1924 immigrataw made Asians “illegal aliens whose
inclusion within the nation was simultaneously aiabreality and a legal impossibility--a subject
barred from citizenship and without rights.” Ngagaes that an illegal alien is an impossible subjec
person cannot be and a problem that cannot bedsdlvee immigration law suggested that Asians
were too foreign to become the national subjectsil&\bther Asian brides could immigrate to the
United States by the 1945 War Bride Act and 194thé&ée Act, these Acts did not apply to Japanese
and Korean women who were still considered inelgtb citizenship.

1% “Marriage in Oversea Commands,” August 25, 1943,407 box 717 file 291.1 War Department.
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marriages between American soldiers and Japanese women would occunid see t
absence of discussion as that Japanese women were always and alredéeybitltsi
marriageable subjects’

The immigration law which made Japanese ineligible to citizenship had the
power to explain everything: the marriages between American soldiedapadese
women were prohibited because of exclusionary immigration laws. Thereesof
restrictive immigration law allowed SCAP to prevent any discussion aboat raci
discrimination while it was delegated by the war department and hadteltima
authority to approve the marriages between the military personnel andskapane
women.

The war department has been advised that, under laws administered by
the Immigration and Naturalization Service, a person who has as much
as one-half Japanese blood is not eligible for admission to the United
States for permanent residence. In view of this restriction, the
admission to the United States of either the Japanese wife or the

fiancée of an American citizen, irrespective of the present ban on
marriage to Japanese Nationals, is prohibiféd.

17" Both Public Law 271 and S.2122 (Fiancée Act) ditlapply to Japanese and Korean because of
their status ineligible to citizenship.

18 “Marriage to Japanese nationals,” January 10, 1B&407 box 717 file 291.1; Even when the war
department paid attention to American soldiers’mages with both German and Japanese, how the
department was concerned about their marriagesiffasent. In March 26, 1947, the war department
issued these following instructions to enlistedspanel: “To safeguard best interests of the indiaid
and the service, care should be exercised in dasgigmdividuals to commands of their choice when
they have indicated a desire to marry German apdn&se.” Then, on the one hand, the marriages with
German women were paid attention for the purpogbeofmilitary use of the soldiers. After
fraternization policy was lifted in 1946, the maliy allowed the marriages between American soldiers
and German women. The war department merely irtstiubat the military authority should make
sure of giving permission of the marriages “shobffore personnel are scheduled to leave theater
upon completion of tour of duty.” On the other hatieé war department advised of the personnel
desiring to contract marriage with Japanese ndsasfahe existence of immigration laws that made
them inadmissible. American soldiers’ marriageswipanese women were only paid attention in
order to remind soldiers that Japanese women cammaigrate to the United States and therefore
legally marry in the United States. Here, agairytivere impossible subjects as immigrants under the
immigration law.
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SCAP only pointed to American immigration law that prohibited the immigration of
Japanese women without any further discussion of racial discrimination toward
Japanese women. With this stance, the marriages between American sottliers a
Japanese women were legally impossible, a problem that SCAP could not solve. F
example, in June 18, 1947, the secretary of war received a letter froma sdmat
requested a marriage between a military personnel who stationed in Tokyo and a
Japanese woman. The Secretary of war just replied to him that “so long asére pre
immigration laws prevail there appears tonereal solution to this problefit’® Here,
| also point to the “ghostly” existence of a number of intimacies between éameri
soldiers and Japanese women that did not come out as a form of marriage because of
the immigration restriction°

There was still a voice pointing out that stance of the war department was
racially discriminatory to Japanese women since it permitted Anmesaldiers’
marriages to German women. On January 24, 1947, Senator Joseph H. Ball wrote a
letter to Assistant Secretary of State, John H. Hilldring about the gawiaMyron
Lieberman, a former Gl who served in Tokyo, with Japanese woman. In the letter,
Ball pointed out differences in their official treatment of the Japanesagsaced to

Germans, particularly regarding marriages between Japanese women archAme

1794 egislation Regarding Alien Marriages,” June 1847, RG 407 box 717 file 291.1. Emphasis
Mine.

180 Critical sociologist, Avery Gordon explains thhetconcept of the ghost enables us to see the lost
and missing subjects which are not understandatdlaaticeable by “the available critical
vocabularies.” (Gordon, 65) By focusing on SCAPi@es and dominant discourses about the
marriages, | attempt to recognize the stories afély visible, or seemingly not there.” (Gordon, 8)
This chapter presents the certain figures of Jagmwives of American soldiers who did not emerge by
the dynamics of the immigration laws, occupatiofigi@s, and racial ideas.
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servicemen. Howard C. Patterson, assistant secretary of war, replietiaodal
explained, “The regulations currently in effect in the occupied zone of Gernvhrg
permitting such marriages, are qualified to the extent that such marmmagesraitted
only after a very careful investigation of the character and background oéthea(®
citizen and authorized to take place only a reasonable period of time prior to the
anticipated departure of the American citizen from the occupied z&Haatile
Patterson explained that the military authority still thoroughly investitytite
soldiers’ marriages with German women, he again pointed to the restrictive
immigration law to explain why SCAP could not permit American soldiers’iages
with Japanese women: “As you know, Public Law 271" @®ngress, approved 28
December 1945, and public Law 471" Zongress, approved 29 June 1946, were
designed to facilitate the admission to the United States of alien spousdigmnd a
fiancées (fiancés) of members of the Armed Forces. However, it is thestamding
of the war department that under current immigration laws, persons with as much as
one-half Japanese blood were ineligible for entry into the United States farpmsrm
residence and were, therefore, excluded from the benefits of the Publicitedvs c
above.*®? Here, what | point out is the absence of any discussion about racial
discrimination against Japanese women in SCAP’s responses. Immigratson la

which made Japanese nationals ineligible for citizenship and impossiblerfotahe

18l “Relations between servicemen and Japanese ditizéamuary 24, 1947, RG 407 box 717 file 291.1
American National Red Cross, NA.
182«Relations between servicemen and Japanese ditizéamuary 24, 1947, RG 407 box 717 file 291.1
American National Red Cross, NA.
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immigrate to the United States, allowed SCAP to prevent further disnussiacial
discrimination in their stance, where they did not approve any such marriages.

Given that marriages between American soldiers and Japanese women
themselves were prohibited, there was no discussion about their children among
SCAP’s argument until the late 40’s and early 50’s when a number of soldiers
requested for their marriages on behalf of their children. Likewise, BKkikP made
a policy that pregnancy was not considered as “a very unusual circumstance” to
approve marriages, the U.S. immigration law, which prohibited Japanese women’s and
their children’s immigration, explained everything about why pregnancy could not
become a reason to approve their marri&g@gain, immigration law prevented
further discussion about the possibly racial discriminative aspect of the peicy.
example, a soldier, Manuel Ray Barnett requested for permission of thageavith
a Japanese woman, Ayako Ito in January, 1950. The captain in the assistant adjutant
general office replied to him in this way: “The application of ManueB&nett to
marry a Japanese national is not favorably considered...Req[uest] is submitted as
possibly being in “very unusual circumstances” category. Pregnancy, irasieisis
cited as unusual circumstances. This Hg[Headquarters] has never considered
pregnancy as providing a basis for approving marriages of this ¥h&long with
many marriage requests, SCAP released a memorandum in March, 1950, on

“application for permission to marry Japanese nationals” and clearly stated:

183 There were a few random cases in which SCAP gexmipsion to American soldiers to marry
Japanese women and allowed them to immigrate toltiited States. For example, higher class soldiers
tended to receive permission as exceptional.

184 “Marriage Application,” January 12, 1950, RG 4@¥kI863 file 291.1.
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On occasion applicants appear to have the impression that pregnancy

or birth of an illegitimate child constitutes “very unusual

circumstances” and, therefore, request consideration on this basis.

This headquarters has never considered such circumstances as

providing the basis for approving such applicatidfts.
While SCAP constantly received requests for approval of marriages, elypiecral
soldiers who had a baby with Japanese women, SCAP kept refusing them.

Under the policy in which SCAP decided that pregnancy was not considered as
“an unusual circumstance” to constitute the marriages, again, it was thgratiam
law that made Japanese women and their children ineligible to citizenship and
explained impossibility of approval of the marriages. For example, in August, 1950,
Kiyoko Makiuchi sent a letter to SCAP to solicit its approval for marriagle er
American soldier fiancé, Wallace Herbert. She had two children fathgriddrbert
and wanted them to be legitimate. In her letter, she wrote, “I am the motker of t
children born to an American soldier and myself. My husband left for Korea suddenly
and now all our days are filled with sorrow. Isn’t there some way of making our
marriage legal through your good offices? [..] | do not want to see myerhilelad
the lives of outcasts. | beg of you your kind consideratt8hwhile she solicited the
approval of marriages for their children, SCAP just mentioned the immigration law
which had made Japanese ineligible to citizenship. One week later, Lyle JsBopert
Chief of Legislative liaison, replied,

The department of the Army has been advised that, under laws
administered by the Immigration and Naturalization Service, a person

18 «Application for permission to marry Japanese oradis,” March 21, 1950, RG 338 box 115 file
291.1. Emphasis Mine.
18 “Miss Kiyoko Makiuchi,” August 7, 1950, RG 407 B&63 File 291.1.



101

who has as much as one-half Japanese blood is not eligible for
admission to the United States for permanent residence. In view of this
restriction, the admission to the United States of either the Japanese
wife or the fiancée of an American citizen is prohibit¥d.

Immigration law was all that explained prohibition of the marriage regssdif

existence of their children.

Marriages within Japan’s Jurisdiction: Japanese Americans’ Case

The war department did not know what to do with the marriages between
American soldiers and Japanese women since they were unthinkable and impossible
subjects under the immigration law. However, what was acceptable maaiage f
SCAP was a marriage which could be established within Japan’s jurisdittiantell
into this category? SCAP considered to be eligible Nisei men whose waves w
Japanese women. As of the U.S. occupation started in 1945, there were more than
10,000 Japanese who also had American citizenship in 3&pdost of them were
Nisei who were stranded in Japan by outbreak of war and some worked for SCAP.
There were also thousands of Japanese American soldiers whstatereed in Japan,
some of whom had Japanese citizenship. By the time the 1947 Soldier’s Brides Ac
was enacted, which allowed Japanese wives who married American stmdiater

the United States, there were 50 marriages between Japanese AmericapareskJa

187 Chief of Legislative liaison, August 14, 1950, RG7 box 717 File 291.1.

18 Since Japan adapted to blood lineage, some JapAnesrican men had Japanese citizenship
(Koseki) and dual citizenship. If Issei parentsistaged their child’s birth, their child holds Japae
citizenship.
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women admitted in Japdf® By the time the 1950 Soldier’s Brides Act was enacted,
about 700 marriages between Nisei and Japanese women were permitted in Japan.
Soon after the U.S. occupation of Japan started, SCAP was concerned about

Japanese marriage law in terms of how these Japanese American men cquld marr
with Japanese women. In December 2, 1945, three months after the occupation started,
SCAP raised two points about who could marry and what constitutes a marriage in
Japan®® SCAP found that a marriage in Japan consisted merely of notifying the
Japanese registrar of the desire to have the wife’s name changed on the census
registration from that of her family to that of her husbanyf&y comparing to
marriage rituals in other locations such as “the performance of a ageihoay by
civil officials (Dutch New Guinea), registered clergyman (Ausaalor Army and
Navy Chaplains who have been locally certified (Philippine common wealthAPSC
required a substitute to effectuate marriage in Japan. SCAP decided to ha%e the U
consul issue a certificate on receipt of information that the requiremelapafese
law had been fulfilled following the pattern prior to the war.

SCAP initially assumed that only Japanese Americans would desire to marry

Japanese women, and these could marry within Japan’s jurisdit®8AP decided

189«gp|diers Brides Act Passed; Awaits Presidentgnature,”"Rafe ShimpoJuly 19, 1947.

10 «Marriage of Military Personnel,” Dec 2, 1945, 331 Box 433 File 291.1 .

9% Article 775 of Japanese Civil Code is quoted irt pa follows: “Marriage takes effect upon
notification thereof being made to the Registratification under the preceding paragraph must be
made by both parties and two or more witnessesgzafl lage, either orally or by a document signed by
them.”

192\While SCAP did not assume that such a case wapgédn, there were some cases that American
soldiers who did not have Japanese citizenship gauwbeir own American citizenship and married
within Japan’s marriage law. For example, Willianilét who stationed in Japan without Japanese
citizenship married under the Japan’s jurisdictiéfier he was discharged from the military, he
decided to stay and live in Japan with his Japanéfsesince he realized that he could not bring his
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to make American soldiers who desired to marry Japanese women submit all the
required documents to register their marriages with the American Cassatat
Yokohama or Kobe. Then, “[U]pon a consular finding that no legal grounds exist
which would incapacitate an American party for marriages, the applicatiomis the
transmitted to the Registry Office of the Japanese government at Naklaiww
Yokohama where it is accepted by the Japanese offi¢ISCAP’s policy
articulated marriages of American personnel who can marry within Jagpane
jurisdiction while it treated other potential marriages to American peesovith
Japanese women as an extralegal m&tt&CAP dealt with the marriages’
“eligibility under the law of their own domicile"*

Not to say that marriages of Japanese American personnel with Japanese
women did not cause any problems. They became a problem when Japanese American

men desired to bring back Japanese women to the United States and attempted to

wife back to the United States. He lost Americaizenship and was adopted by his wife’s family.
“Nippon Musume to Kekkonn shi Shiminken Houki [Alslmmed his Citizenship by Marriage with
Japanese Girl],Rafu ShimppJune 5, 1947.

193« aws and Regulations Regarding Method of ConimacMarriage in Japan,” Sep 22, 1949, RG 331
Box 1260 File 291.1.

194 Until the Nationality Act was enacted in 1950, diagse women who gained the citizenship of their
husbands lost their Japanese citizenship. Accortdir@d Nationality Law which was effective until
May 4" 1950, foreign men could be adopted by wife’s fgnminder the new Nationality Law, which
became effective July’11950, Japanese nationals could marry foreignesis who lose their foreign
citizenship by marriage with Japanese nationafsad@se women who engaged in unrecognizable
marriages with American personnel were called agdyOA woman called “Only” had a relation with
an American man, but was not his wife.

1% Here, | should add that it was very inconsisteat SCAP decided who they gave marriage
permission and right to bring his wife back to thated States. There was no firm policy, but SCAP
tended to issue permission to higher class of erddind well-known people. One example is a
marriage between Nisei soldier, Lieutenant Georg&eétla and Japanese famous actress, Mitsuko
Miura in early April, 1946. After Lit. Goda succésiy received the permission from the commanding
officer, Goda and Miura married. He could come bacthe United States with his wife, Miura, in
early May, 1946 even before the first Japanesebwde Act was enacted in July 1947. (“Lt. Goda’s
Marriage to Japan Movie Actress,” April 9, 194&fu Shimpd
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come into the realm of American jurisdiction. Indeed, SCAP received regogsts
for permission from Japanese American soldiers who desired to marry Japanese
women. However, it rejected them by repeating that “Except under very unusual
circumstances, United States military personnel, and civilians employtbé byar
Department, will not be granted permission to marry nationals who are inetigible
citizenship in the United States.” For example, ex-Sergeant, Roberti&tajarried
Mary Enta Kitajima, Canadian Japanese in February, 1848hile they were
permitted their marriage, the immigration authorities refused to allowdbririg
back his Japanese wif&. As another example, Mikio Uchiyama, a civilian employee
of the Army in Japan requested permission to marry a Japanese woman. &aty“sec
reason,” the petition was denied when he was in the Armed Services counter
intelligence corps in January 11, 1949. A member of Congress, Cecil White renewed
his petition when he quit counter intelligence section. However, his request was
denied again because his intended bride, Tomiko Henmi, a Japanese National was not
eligible to enter the United Stat&s.

SCAP'’s discussion on whether they should give Nisei soldiers permission to
marry highlights American racial idea about citizenship: It was nattéemof mixture
of different race and blood but of Japanese subjects as national subjects who construct

the nation’s family. In March, 1950, Hon J.R. Farrington, a Congress person from

1% \When he approached the immigration officials, imration authorities told him that he could bring
back his wife because the immigration officialsugbt his wife was Chinese.

197 pacific Citizentold that 1947 Japanese war brides Act finallgpwaéid them to go back to the United
States.

198 «Transmittal of Letter from Member of CongressMarriage to Japanese National,” April 12, 1949,
RG 331 Box 643 File 291.1.
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Hawaii, advocated that Nisei should be permitted to marry Japanese nationals
inasmuch as they had the same blood lines and racial background. SCAP replied that
the premise on the surface appears to have some validity, but “while Nisei had the
same blood lines as Japanese nationals, the Nisei were nonetheless UnS .aitize
therefore, subject to all the laws and restrictions to which any other U.8naites
subject and that citizenship not race, color, or religion was the critétisisei, who
were designated as “enemy aliens” and got interned during the war regarfieeir
American citizenship, were now “American citizens” who could not marry and bring
back Japanese women, or “girls of their own race.”

While Japanese Americans had “the same blood lines and racial background”
with Japanese women, the marriages between Japanese American soldiers and
Japanese women were not preferable subjects of nation because of raxiabaida
reproduction. In the light of the nation’s racial history with Asians sinceatke |
nineteenth century, Asians were not fit subjects for constructing nationly,faot
were perfectly fit to supply cheap labor. In the nineteenth century, first $&&harel
later Japanese and Filipinos came to the United States as cheap labarfoisestin
Hawaii and the West Coast. These men were young laborers who intended to return to
their home countries. Because immigration law restricted Asian women’igjiation
and anti-miscegenation law prevented them from marrying other raaiaémo

specifically intended to white women, Asians were American subjects ooheap

labor, but not as subjects to construct family and engage in reproduction. After the

19 «ppplication for Permission to Marry Japanese Natils,” March 21, 1950, RG 338 Box 115 File
291.1.
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1882 immigration Act banned Chinese immigration, Japanese men were recruited as
labor. Since 1907 gentle man’s agreement allowed Japanese men to bring ttseir wive
and children, Japanese women who married in Japan immigrated to the United
States*° Within American legal context of anti-miscegenation where Asians could
not marry white American women, immigration law primarily allowed Japaladsor

to bring over the women of their own race in order to form families. However, once
Japanese labor became subjects who could form family and engage in reproduction,
the nation came to consider Japanese as a threat and Yellow Perils who dégraded t
nation and contested white supremacy. Historian Natalia Molina arguesaphatas

an economic menace was entangled with Japanese as racial threat thmariicans

in early twentieth century. She shows that when the Public Health offictiats

Angeles explained how Japanese farmers became a threat in agricultusédyim
California, they brought in the argument of the fact that Japanese births outnumbered
white births. She says, “Citing birth rates as evidence of this looming maisace

helped focus attention on Japanese women and the ‘double threat’ they
constituted...Pomeroy [a health officer in the Los Angeles CountytiHBapartment]
pointed out that the effects of Japanese women'’s fertility could be seen alreiaely i
‘growth of a large American citizenship, yellow in colof** Japanese women were
subjects who reproduced “Japanese-blood” children as American citizens and

considered as Yellow Perils who may dominate white Americans. The argament

290 Along with the enactment of Gentlemen’s Agreem@apanese women who newly married
Japanese men in the United States in a distancegnaied to the United States. These women were
called “picture brides.”

201 Natalia, MolinaFit to be Citizens?: Public Health and Race in llogeles, 1879-194@Mniversity
of California Press, 2006), 56.
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Japanese as a threat to white Americans triggered enactment of Aliehdvesith
1913 and 1920 and finally of 1924 Immigration Act which ended all Asian
immigration?%?

Within the American nation’s idea of Japanese women as fearful sources
which were threat to white Americans, SCAP did not support the marriages of
Japanese American soldiers with “girls of their own race” and bring thekntdahe
United States. Then, a question is when and how American soldiers’ marriages
became possible if Japanese women were a menace who would reproduce and

increase the Japanese race?

The Japanese War Bride Acts Established in the Realm of America’s Judgction
During the American occupation, two US policies affected the immigration of

Japanese women who married American soldiers to the United States: The 1947 and

1950 Soldier Brides Acts. Previous studies tend to celebrate especiallyttbadirs

the 1947 Soldier Bride Act--because it allowed Japanese wives to imm@thee t

United States even while the 1924 Exclusion law was still in efféetowever,

292 plien Land Laws aimed to prevent immigrants froasgessing lands no longer than three years. The
Land Acts intended to drive out Japanese sinceifgrmas their main source of livelihood. In 1920,
Japanese government self-abolished the picture byistem and stopped sending Japanese women as
wives to the United States in exchange for premgrtiie enactment of the alien land law in Califarni
While it was enacted in 1920, it highlights the re@s of threats to white America, Japanese women,
which Japanese government attempted to removetfremealm of American nation and citizenship.
The 1924 immigration Act was called Japanese EiauAct since other Asians were already excluded
in previous Immigration Acts and the Act aimed xaclede Japanese.

3 geewilliams Teresa K, “Marriage between Japanese WoamehU.S. Servicemen since World War
II,” Amerasia Journal7.1 (1991):135-154; Lark F. Regina, “They Chajlett Two Nations: Marriages
between Japanese Women and American Gls, 1948 frdsent,” (Ph.D. Diss. University of Southern
California, 1999.) This act was an amendment taattieapproved in December 28, 1945, entitled, “An
Act to expedite the admission to the United Stafedien spouses and alien minor children of citize
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although both laws were designed to accommodate marriages between Japanese
women and Japanese descent soldiers, they also ended up enabling marriages with
non-Japanese American soldi&¥sWhile previous studies tended to celebrate these
special laws as America’s democratic gesture, this section shows & wa
compromised law that emerged out of JACL'’s effort to make Japanesseciayi
citizenship and immigration quota.

The 1947 Soldier Bride Act became possible out of tremendous effort made by
a Japanese American human rights organization called the JapanesmAiGédizen
League (JACLY® JACL was the organization which was a civic and patriotic group
“concerned with well-being and political and economic progress of Americaenstiz
of Japanese ancestr§’® In the postwar moment, the JACL attempted to overcome the
stigma of being interned as “enemy aliens” and to emphasize thetyloy#he
United States. JACL believed that most Nisei soldiers, known as th& 44d other
personnel who served as interpreters and translators, showed their loyalty and
contributed to American nation during the war. Some 33,330 persons of Japanese
ancestry, most of whom were Nisei, served in World WY IPresident Harry

Truman recognized their loyalty and praised the'%dgon this return from Italy and

member of the United States armed forces.” Themtiraced only the alien spouses and alien minor
children who were racially ineligible for admissidrhere was also another law, public law 471, 29
June 1946, providing that alien fiancées or fiarafésertain United States citizens may be admitted
into the United States with a passport visa asmaimonigrant temporary visitor for a period of three
month under certain provision. (from RG 407 box filer291.1 “Marriage to Japanese Nationals”
January 10, 1947.)

2%4The U.S. immigration law had dealt with Koreanjsuats as Japanese and therefore include
marriages between Korean decent soldiers and Jeg#meean women.

2%t was established in Seattle in 1930.

2% Mike Masaoka and Bill Hosokaw@hey Call me Moses MasaoK&Villiam Morrow & Co. 1987),
44,

27 MasaokaThey Call Me Moses Masaqkb79 andRafu Shimpday 20, 1947.
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held a parade in celebration. He told the Nisei, “You fought for the free natitims of
world. You fought not only the enemy, you fought prejudice--and you won. Keep up
that fight. Continue to win. Make this great republic stand for what the Constitution
says it stands for: ‘The welfare of all the people, all the tirff& I the postwar

period, proud of the contribution that Nisei made during the war, JACL started the
activity targeted to eliminate racial restrictions from the Natiop&lct as well as

remove legal discrimination of Issei and make them eligible to citizeAShIACL

formed the anti discrimination committee (ADC) to eliminate racialroigoation in
immigration and naturalization matters, assigning Mike Masaoka as #utodiand
lobbyist. On January 13, 1947, Delegate Joseph R. Farrington of Hawaii submitted the
bill (H.R. 857) which would eliminate racial bars against naturalization and
immigration. A month later, on February"32Senator William Langer introduced a
companion bill (S. 602) to Farrington’s proposal in the House. Both of them declared

that “right to become a naturalized citizen under the provisions of this chapter

298 Masaoka;They Call Me Moses Masaqki90.

209 JACL put much effort on enactment of the bill whimakes Issei eligible to citizenship. Since Issei
was ineligible to citizenship, Issei faced to méewyal discrimination such as denied to have thigits

to own farmland. Alien Land Laws prohibited peojpieligible to citizenship to own lands in sixteen
states in West. Another JACL'’s concern in postweriquls was prevention of deportable aliens who
entered the United States as students or treatyhauets and were subject to deportation since they
were left in the United States and their statusgbd during the war. As a result of ADC's effont, o
June ' 1947, President Truman signed a bill openingeitship to aliens “irrespective of race” who
had served in the U.S. forces in World | and Ih€Thill HR 6505) was introduced by Rep. Walter H.
Judd, R., Minn., and provided that alien Japandse nendered “outstanding service” to the United
States between December 7, 1941 and Septerfthdi925, be allowed to remain in the United States
permanently. The bill also assures those persons dieportation in case they have dependents who are
American citizens.) The bill benefited Issei whdurdeered for special service against Japan. A mont
later on July T, 1947, Truman signed the bill banning indiscrinindeportation of treaty merchants.
(207) Finally, Walter McCarran Act which Masaokaparted was enacted in June, 1952. The Walter
McCarran Act provided naturalization opportunitiesll legally admitted residents regardless oérac
or national origin. For JACL, Walter McCarran Acade 88,000 aliens, 85,000 of whom were of
Japanese ancestry eligible to citizenship. It mte@ian immigration quota for all countries under th
1924 National Origin Quota Act. For Japan, the nemias a token 185 per year.
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(National Act of 1924 Section 303) shall not be limited by race or national origin” and
amend certain sections of the Immigration Act of 1917 to permit the entry of those
nationalities now excluded on the quota basis.

In the move to amend immigration and naturalization law, JACL also
supported the bill, which would allow Nisei servicemen to bring back their wives of
Japanese ancestry, a breakthrough for opening Japanese immigration. Supporting the
Act also merged with JACL'’s activities to aid the 10,000 Nisei strandespendwho
now desired to return to the United St&t€sSome Nisei had Japanese wives but
could not bring them back to the United States under the immigration and
naturalization law. With JACL'’s efforts, Chairman Frank Fellow of the Sofmittee
for Immigration and Naturalization submitted the bill, H.R.3149, on April 22, 1947.
The Act, which was finally signed by President Truman in July, amended the Soldier
Brides Act of 1945 The Act had a 30-day clause indicating that it applied only to
soldiers “who were married prior to or within 30 days of the enactment of the Soldier
Brides amendment*? Masaoka explained, “Although this amendment will affect

beneficially those servicemen who already are married to racially isaitihe

2% Roger N. Baldwin, special representative of th€llAengaged in activities to help about 10,000
Nisei who stranded in Japan by outbreak of warofAtuly, 1947, about 3,000 Nisei had applied for
certificates of United States citizenship to theekivan counsel and 2,250 have been cleared. Some
Nisei lost American citizenship by service in tlg@dnese Army or government by voting and by
naturalization(Pacific Stars and Stripedlay 3, 1947) This issue originarily emerged safiar the
occupation started. (June 16, 1946).

2 goldier Brides Act of 1945 only allowed Gl spouséslien ancestry eligible to citizenship were
permitted entry to the United States. JapanesegdfpiCanadian Nisei, Guamian, Siamese and other
ancestry not admissible under the racial restrstio the immigration laws were not applied. It vaas
amendment of PL 271, which was a temporary lawirexpDecember 27, 1948 and therefore couples
who were permitted for immigrating to the Unite@tgs had to do so by this time.

Z2«Tryman Signs Private Bill For Mrs. ThurrPacific Citizen July 12, 1947.
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women, it will not apply to many who are planning to get marrfétiMost soldiers
who had married Japanese women were 2,800 Nisei men in Japan since the
headquarters of Far East Command did not permit marriages beyond Japanese
jurisdiction** There were also 100 to 150 Gls who were awaiting the passage of the
bill before getting married. Masaoka opposed the 30-day clause since donsett
to apply to the marriages. However, it was already a compromise becaosegitied
amendment proposed by the House judiciary committee limited eligitalityose
who had married before Jan. 1, 1947. The house Judiciary committee explained the
30-day clause as indicating “not to promote marriage between United States
servicemen and racially admissible aliefrS.”
In the House Report, it clearly stated that Japanese War Bride Act wasdeddic

to support citizen soldiers who had married “girls of their own race.”

Under the so-called Gl Brides Act, Public Law 271 of the Seventy-

ninth Congress, the alien spouses of United States citizens serving or

honorably discharged from the armed forces of the United States are

eligible for admission to the United States as nonquota immigrants

[...] As an example, a number of the United States citizen soldiers of

the Japanese or Korean race have magiitsiof their own race
while serving in the Pacific. These girls, under present law, are

#3«Senata Passes Amendment to Soldier Brides Adt:REimit Entry into U.S. of ‘Ineligible Alien’
Spouses of American ServicemeRAcific Citizen July 19, 1947.

214 Masaoka contested 30 days clause since it washim to apply the marriages. The house Judiciary
committee explained the 30-day clause as indicétingto promote marriage between United States
servicemen and racially admissible aliens.”

215 Both Senate and House report stated, “In ordetmenhcourage marriages between United States
citizen service people and racially admissiblerdithe subcommittee felt that a date should besglac
in the bill making it applicable only to those miages occurring before January 1, 1947. After firth
deliberation, however, it was discovered that mafityese servicemen are awaiting the enactment of
this measure before getting married and that mattyeocommanding officers in the Pacific are
withholding the necessary permission until the agef this legislation. Therefore, the subcommitte
has amended the bill by striking out the date “daypd, 1947,” as it appears on page 1, line 9, and
inserting in lieu thereof the word “thirty daysexfthe approval of this Act.”
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ineligible for admission and the only relief in such cases is through
private legislatiorf*°

This special law was race specific, only indicating marriagesdset\soldiers of
Japanese descent and Japanese women.

SCAP also emphasized that the suspension of the prohibition of the marriages
through this law did not indicate the desirability of such a marriage. Masaola wrot
Assistant Secretary of War a letter to ask the effect of the 1947 law on future
immigration law. F.P. Munson, an assistant secretary of war, replied, “It was not
intended not desired that the usual standards under which the desirability of marriage
is determined prior to granting approval be relaxéd&gainst the requests for
marriage permission after application expiration dated on August 21, 1947, the
Adjutant General, Edward F. Witsell, for example, took the same position, saying
“The suspension of this prohibition [through this law] did not, of course, relax the
usual standards under which the desirability of a marriage was detenioetb
granting approval®®

Another opportunity for American soldiers to marry Japanese women and
bring them back to the United States came through the 1950 Japanese Soldier’s Act, or
Public Law 717. It, again, became possible out of JACL’s ongoing effantrtmuce

private bills for entry of Japanese wives, fiancées’ and children to thed Biiates. In

218 «“Amending the Act to Expedite the Admission to theited States of Alien Spouses and Alien
Minor Children of Citizen Members of the United @& Armed Forces,” House Reports"&bngress
1% Session. Emphasis Mine.

27«pmending the Act to Expedite the Admission to theited States of Alien Spouses and Alien
Minor Children of Citizen Members of the United @& Armed Forces,” House Reports"&bngress
1% Session.

#I8RG 407 Box 717 File 291.1 September 22, 1947.
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1949, it was still hard for JACL-ADC to move Congress to admit their entry. There

had been only about dozen marriages permfttédowever, Masaoka constantly
submitted the private bills for Japanese wives’ entry to the United Stakethwiit

American husbands. While Congress and SCAP still frowned upon marriages between
American soldiers and Japanese women, Congress “become a little moretwidiocig

on private bills than was the case even a year ago,” according to Masaokaln Mar
1950%%° Since then, dozens of private bills were apprdv&8howing a sign for

alleviation, the House passed the two private bills admitting Japanesefaniethe
United States on May 18th. Two of them were soon to be wives of non-Nisei: Masae
Marumoto, fiancée of Capt. Harry Ost, Fredonia, N.D., and Sumiko Kato, fiancée of
Thomas D. Jacobs Jr., a World War 1l veteran. The private laws required them to
marry their fiancés within three months after entering the United Statiagyowill be
subject to deportatioff> On June %, 1950, the Senate Judiciary Committee favorably
admitted 19 house bills to admit Japanese wives, fiancées, or children of American
citizens. Masaoka said, “This is the largest group of such bills ever reported to the
Senate for action at one time.” Then, 30 more house bills were approved by tlee Senat

and sent to President on June 17, 1880.

219 Because deadline for Japanese wives’ entry to/ttieed States expired December, 1948, Masaoka
asked House Judiciary Committee to eliminate allalaestrictions in amendments under study to
extend the deadline of the Solder’s Bride Act asteanother year.

20« 3apanese Girl Arrives Here To Wed Occupation Shesat,” Pacific Citizen March 18, 1950.

2L pacific Citizenreported that Joseph R. Farrington, R., HawaiiJam31 had introduced several bills
to permit the marriages of American soldiers inalefp Japanese women.

222«House Passes Bill to Admit Brides of Two Ameridats,” Pacific Citizen May 27, 1950.

223 A Pacific Citizenarticle on June 17, 1950 also reported that tmat®epassed three House bills
admitting a Canadian Japanese bride and two chiidraddition to three other private bills. On July
15", 1950 article carried that the President signed private bills admitting Japanese brides and
children to permanent residence in the United State



114

In the currency of increasing introduction and admission of private bills to
permit the entry of Japanese wives, fiancées and children, President Trumén signe
another soldier bride bill on August®0This bill was enacted to avoid the necessity
of a considerable number of private bffs.

The committee is informed that there are approximately 760 alien

wives and alien minor children of United States citizen servicemen

mostly in Japan. These wives and alien minor children will be unable

to accompany the citizen husband and father upon his return to the

United States unless the racial bar is removed. A number of these

servicemen have already returned to the United States but were

obliged to leave their wives and children in Japan. A considerate

number of the citizen servicemen involved are themselves of

Japanese descefft
Here again, the bill was also for soldiers and veterans who were of Japanesé desc
Further, the bill was specifically for “760 alien wives and alien minor ciilaf
United States citizen servicemen” most of whose husbands had gone to the United
States and who were forced to remain in Japan because of the immigration law’s
restriction.

Ideologically, both the 1947 and 1950 soldier brides Acts were not beyond the
idea of Japanese American servicemen and veterans who married “gies afwn
race.” However, there were not only Japanese American soldiers and veteoans w
married Japanese women through these Acts. Through the 1947 Japanese war brides

Act, 823 Americans married Japanese women during the 30-day period between July

22" and Aug 21. Of these, 597 were Nisei Gls and veterans, 211 were Caucasians and

224«senate Judiciary Committee Reports Out Bill todidJapanese Brides of U.S. Soldie®dcific
Citizen,July 1, 1950.

225 «parmitting of Alien Spouses and Minor Children@ifizen Members of the United States Armed
Forces,” House Report. Emphasis Mine.



115

15 “Negro.”*® Rep. Frank Fellow’s comment nicely presents the ideology embedded
in the Act and the social and material condition caused by the Act. He saidqillThe

is designed to correct an injustice to Americans of oriental ancestry.. &sbit

permits American soldiers of Japanese brides and bring them into” the United
States?’ The 1950 Soldier Brides Acts even changed the ratio of racial demographics
of American soldiers who married Japanese women. In September 1952, the America
consulate reported that 8,381 marriages had occurred since the occupationnstarted i
August 194528 Ratio of the racial demographic became “73 per cent were white, 15
per cent Nisei and 12 per cent Negf® The majority of people who married

Japanese women became white soldiers through the 1950 Japanese war bride Act.

Anti-Miscegenation Marriages and Their “Mixed-Blood” Children

Given that the Japanese War Bride Act caused the marriages beyond blood line
and allowed any American soldiers’ wives to issue non-quota visa, SCAP became
concerned about how many of would marry with Japanese women, and of which race.
How SCAP discussed the racial components of potential marriages eéddgethe
1950 Soldier Brides Act underscores American racial ideas entangled witloideas
marriage, reproduction, and racial improvement. When SCAP recognized that there

may be a number of “mixed marriages,” it was finally based on anti-misatge

% Total also includes 54 men who are on occupatidy h Okinawa. August 30, 1947acific
Citizen Pacific Stars and Stripe&ug. 22 1947.

227«Tryman Signing Alien Marriages Law VerifiedPacific Stars and Stripeduly 27, 1947.

228 «Report 1,300 Nisei Soldiers Married Japanese &riburing Occupation Period?acific Citizen
September 27, 1952.

22 Kalischer Peter, "Madam Butterfly’s ChildrerGollier's, September 20, 1952
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idea that SCAP was concerned about the legitimacy of the marriagesettiis
highlights that the marriages became a problem of anti-miscegenationsiiyjec
arguing how SCAP officers discussed the marriages between white Amsoidéers
and Japanese women as well as black American soldiers and Japanese women.
First, while SCAP recognized rationality of the marriages between &lisei
Japanese women, here, | draw attention to how SCAP discussed the marriages
between “Negro” soldiers and Japanese women as improvement of “Negros.”
There is little doubt that the blood line of the Nisei and Japanese
national are the same and, if such marriages were permitted, there is
reason to believe they would be succes&ylthe same token, if negro
personnel were permitted to marry Japanese, no doubt the result
would be an improvement in the first mentioned rafmvever, color
and religion cannot be used as a basis for decision in permitting
marriages>’
It was the idea of racial improvement based on the theory rooted in eugenics which
was developed since the late nineteenth century. SCAP’s view of the “Negro’s”

marriages with Japanese women as an improvement of “Negro” highligrescam

racial ideas about interracial mixing and heredity, and about blackiiess.

Z0«ppplication for permission to marry Japanese aradis” from G1 to C/S RG 338 box

115 file 291.1.

31 Industrialization and Imperialism caused to chareg#al demographics of immigrants in the late
nineteenth century: Different from Western Euragecalled “new immigrants” mostly came from
Eastern Europe and Asia and increased fear aboastigéam future in terms of degrading of whiteness.
Historian, Matthew Jacobson argued that the raciateption of immigrant “difference” changed in
this period. Immigrants were discussed “not asuscgnof cheap or competitive labor, nor as one
seeking asylum from foreign oppression, not asgrant hunting a less strenuous life, but as a paren
of future-born American citizens--so must have duity stuff’ that would have to be compatible with
‘American ideal.” Within this changing politicaindl economic context, scientific knowledge about
race was proliferated and whiteness became a subgdhe nation needed to protect from inferior
race. The idea of white supremacy and protectiom eeasolidated based on social Darwinism and
Eugenics. Darwinist argument endorsed the ideaad as different stage of evolutionary scale wtith t
white race at the top and explained racial evotuffom savagery to civilization. Eugenics was rdote
in the belief that geniuses tended to come fronesaphuman stock, and that feeblemindedness,
criminality, and pauperism are strongly influendscheredity factors. Eugenicists’ theory that racia
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Within the political and social context in need of African American separat&ianA
immigrants tended to be interpreted in the middle between white on the top and Negro
on the bottom.

Within the idea of “Negros” who desire marriage with a superior race to
improve their own race, SCAP considered that Negro soldiers’ desire to marry
Japanese women to be quite understandable. When the department of Justice enacted
Public Law 717 on August, 1950, SCAP came to be concerned about how many and
which racial soldiers would marry with Japanese women if Congress altbered
issuance of no quota visas to Japanese nationals. SCAP did preliminary research:

Preliminary surveys, which have been made, indicate that somewhere

between 2500 and 7500 US personnel plan to marry Oriental spouses.

Not all of these will be military personnel. Probably about 20% will

be civilian employees. By race, a fairly large proportion will be iNise

and at least a proportionate share will be Negroes. Air Force as well

as Army personnel will be involved. The exact effect on the

occupation mission of such a large number of intermarriages is hard

to determiné>?

How SCAP discussed the racial proportion of who would marry Japanese women did
not contradict the eugenicist theory of racial desire: The lower racgelaal desire
for members of the higher race. In addition, anti-miscegenation laws enforited i

early twentieth century intended to protect Whites from mixture with non-\Wdcts

and ideologically marriages between “Negro” and Japanese women were as

differences were rooted in heredity explained agitimized the separation of “Negros” from white
race. Discussions of racial difference and heredéye also entangled with permeating idea of
“keeping America white” and protecting civilizatidrom savagery: White was the most civilized race
while “Negro” was savage. Within this racial ideaigenicists advocated that “Negros” desire to rape
white women because inferior race desire supesicg to improve their own race. Based on the idea,
African American separation in society was expldibg the idea of their fundamental difference in
heredity and was even legitimized out of fear afabmixture.

#32«Marriage to Japanese Nationals,” RG 407 box T&7201.1., January 10, 1947.
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strongly banned@® Along with Nisei personnel, the marriages between Negros and
Japanese women were thinkable subjects for SCAP. In addition, the absence of any
estimate of marriages between white soldiers and Japanese women intetatieelyt
were unthinkable and impossible marriages even when the marriages between
American men and Japanese women became legally possible.

Within the idea of eugenics, wherein Japanese women were of an inferior race
and were not desirable for white American men who were of a superior rase, SC
discussed white American men’s desire to marry Japanese women as tawisst
thing to do.” Throughout the occupation, especially after the 1947 law passed, many
American soldiers requested permission for the marriages with Japeorese and
most of the requests were refused under SCAP’s policy on prohibition of the
marriages with aliens who are ineligible for citizenship. Under the isaretegal
context and idea of miscegenation, American soldiers’ desire to marry Jaare
“would be disaster” so that American soldiers needed to “look over the situation in an
objective manner®®* For example, SCAP received a request for permission to marry a
Japanese woman from Private Bryant on his return in October 11, 1949.r8QlkH,
“Private Bryant will be able to consider the matter objectively and determihis
own mind the desirability of any future course of action without being influenced

unnecessarily by his immediate situatiGre”

23 There were some states that interracial marriagased through Anti-miscegenation laws.

2RG 407 Box 363 File 291.1.; SCAP received many estgifor marriages with Japanese women and
responded giving “advice” that soldiers neededaweetsecond thought since they made decision on
marriages without deep consideration.

%> RG 407 Box 363 File 291.1.
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Indeed, when SCAP considered the possible marriages between white
American soldiers and Japanese women, these marriages became an anti-
miscegenation issue. Throughout the occupation, SCAP received many requests
concerning marriages with Japanese women from white soldiers. Thereatas a s
formula in when SCAP repeatedly explained to these soldiers why heautg uhait
not permit the marriages with Japanese women.

Some fifteen states do not recognize marriages between American

citizens and foreign nationals ineligible for United States citizenship

and consider cohabitation of such couples unlavwBainction of such

a marriage places upon the Department of the Army a difficult

determination as to assignment and scheduling of necessary travel

involved in changes of station. The value of the soldier to the service

is correspondingly reduced. Experience in occupied countries has

proven that it is not feasible to retain service personal in the theater

after marriage to a foreign national. As a result, were approval granted

to such a marriage, it is readily apparent that the family would

immediately be separated by reason of the soldier’s transfer to another

station outside of the Far East Commatid.
Prioritizing considerations about the soldiers’ usefulness, the war department
problematized these couples consisted of Orientals and White who hampered
assigning a soldier in certain states. These laws were anti-mistegdaas, which
prohibited marriages between white Americans and “Orientals” or “Macagmli
Within the pervasive idea of anti-miscegenation in American society, a fuamdaim
problem was more about these couples’ intimacy itself than an assignment issue.

With this miscegenatic idea, the subject of interracial marriagesbe

Oriental and white itself was captured as too radical and extreme. Hidtteray Yu

explains that the subject of intermarriage between Orientals and wimtsdives was

23 RG 407 Box 363 file 291.1 October 10, 1949 Legjistaand Liaison Division; Emphasis Mine.
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a taboo which “only pornographic novels or pulp fiction dared to expfdf&Vithin

the conception, persons who engaged in interracial marriages were perceived as
abnormal and “extreme type.” Below was one of letters which C.G. Blakaney,

officer of General Staff Corps, replied to a Senator Kenneth S. Wherry, whoawrote
letter on behalf of a soldier about the permission of marriage with Japanese women.
the letter, Blakeney expressed that the marriage was an “extrenoel’ @t that the
soldier had taken impulsive action driven by sympathy. He wrote;

It is indeed unfortunate that a young man in a foreign country, who
has had a difficult life to lead from his school days on, should fall
back on the sympathetic treatment given him by foreigners,
particularly those who were our former enemies and who, by law,
may not enter the United Statésgree with you that to renounce his
American citizenship would in later years cause him more heartback
and difficulty than any possible course of action he could take. The
means of effecting such an action is not within the province of the
Department of the Army and |, therefore, hesitate to suggest a way to
undertake this action, in case he should go to this extreme.

In my opinion, it would be most wise for your constituent to accept
his discharge in the United States where he can look over the
situation in an objective manner and determine in his own mind the
desirability of any future course of action without being influenced
unnecessarily by his immediate situatfdh.

#3758: Chicago School of Sociology led by Robert Raals interested in interracial marriages between
Orientals and whites to prove their assumption ti@tphysical separation, such as skin color betwee
the two cultures was erased through sexual cor{tdetiry Yu, 56). However, their examination of
interracial marriages between Oriental and whéelftwas very radical and provoked the American
public when they conducted questionnaires in Sedbciologists along with missionaries interpreted
interracial marriages as the successful end of Araerassimilation within their interest in two difént
cultures coming into intimate contact (61). Fork&he relationship between a man and a woman of
two different cultures and races was the perfepegrent for discovering how different cultures and
race could coexist.” Park was not interested ietivlr these “hybrid” children would be biologically
inferior or superior, but was interested in thddigin’s relation with ethnic communities and their
families. Park also situated intermarriage “astthienate solution of the problem of race prejudice”
toward the melting pot. (61) In any case, interiage was perceived as something that “extreme
types” of individuals engaged in. “Sexuality andsa reproduction between individuals became the
focal point for concerns about the metaphoricatadpction of American society as a whole.”
Interracial couples live in harmony? The questiself was more impact than answer. Could different
race truly mix? The fundamental belief was thae®tals were different. (63)

238 RG 407 Box 363 file 291.1 Legislative and Liaidivision October 10, 1949. Emphasis Mine.
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Along with eugenic ideas, white American soldiers’ desire for a maraiip

Japanese women was not considered as rational and objective, but as influenced and
unnecessary. In this discussion, | assert that Japanese women were agieaialei
subjects to white American soldiers. Indeed, marriages were discussedetisisgm

that SCAP had to protect their soldiers from.

Considering the interracial marriages between white American soédidrs
Japanese women as taboo to talk about within the idea of fear rooted in anti-
miscegenation, SCAP suggested a rotation policy when SCAP realized that ther
would occur a considerable number of marriages between American soldiers and
Japanese women as a result of 1950 Act: On December 7, the Adjutant General’s
office proposed, “supplementary action in the form of a mandatory rotation policy of
Armed Forces Personnel to the United States after marrying an Obedéamay be
required.®*® As the Army often referred the concurrently ongoing occupation in
Germany, the supplementary action was discussed referring to how rpiaticyn
was effective in Europe. It says;

In order to prevent hasty marriages and to maintain the integrity of
the occupation forces, EUCOM established a policy of mandatory
rotation to the United States within thirty days after the marriage was
approved. Actually what happened was that EUCOM withheld
approval of the marriage until thirty days prior to the termination of
the military man’s overseas tour, to thirty days prior to the end of the
civilian personnel’s contract EUCOM could in this manner, send

personnel back to the United States within thirty days after the
marriage with a foreign national without violating theatre rotation

#% “Mandatory Rotation Policy for Service Men Marrgi@riental Brides,” RG 338 box 115 file 291.1.
Dec 7, 1950.
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criteria or without violating any civilian contracts already in
240

effect:
With this policy, it says, “In Europe this mandatory marriage rotation paitgctive
thirty days after completion of the marriage, was premised entirely upon the &nd of
man’s overseas tour and affected the strength of the command” and recognizes the
rotation policy was effective in affecting the strength of the command. Fallowe
European cases, it suggested; (a) Rotation to US of personnel within six weeks aft
their marriage to an Oriental is approved. (b) Rotation upon completion of overseas
tour (with no further extensions thereof granted).

Although it seems to suggest that the same rotation policy was in effbaet as t
in as Europe, the meaning of rotation policy for the Japanese casesigialbycr
different from their European counterparts. The Adjutant General ®offittes;

Any type of forced rotation from FEC [Japan] of the mixed couples

marrying under PL 717 would haeertain definite advantageél) It

would remove the mixed couple from Japan and would prevent

complete intermingling of the occupying forces with the occupied

peoples which would otherwise occ(®) It would also enable the

alien spouses and children to receive their indoctrination in the

customs, manners, and traditions of the US while living in th€3)S.

It would eliminate the requirement to provide government dependent

housing for such personnel whose grade would otherwise entitle them

to such housing. (4} would remove from the theater a suggestive

influence to other service man to marry Orientdfs.

While rotation policy was used in Europe to strengthen the command there, rotation

policy applying to soldiers whose fiancées and dependents are Japanese implied a

different meaning: The Army’s purpose was removing the mixed couples from Japa

240«Mandatory Rotation Policy for Service Men Marrgi@riental Brides,” Dec 7, 1950, RG 338 box
115 file 291.1.
241 Emphasis Mine.



123

as soon as possible. It clearly stated that the removal would prevent furthetiproduc
of these mixed couples. For example, a commander from Air Force replied, “It is
doubtful whether an American could be required to take his Oriental spouse to the US
on a rotation policy or subsequent thereto. Consequently, the mandatory rotational
policy with reference to the American service man will tend to increasaithber of
service men desiring to marry Orientals.” Another officer, Genertdduvh
“recommends that any policy, which is adopted, include provisions which will serve
as effective deterrents to this type of marriages.” In addition, SCARhsasituation
where American soldiers who had Japanese wives or fiancées tended to request
extension of duty as a problem. On December 16, 1950, along with the second
Soldier’s Act, SCAP prohibited American soldiers who married Japanese women t
“serve the command beyond the extension of duty the minimum required oversea tour
of duty.”*?> SCAP dealt with the marriages between American soldiers and Japanese
women as producing a number of miscegenous couples.
Situated Out of American Family: “Mixed Blood” Children within the | dea of
Anti-Miscegenation

Within the pervasive idea of miscegenation, children between American
soldiers and Japanese women themselves were a crucial factor thahesade
marriages between American soldiers and Japanese women probleniait/mted
States. In 1949, there was a discussion about how SCAP should deal with marriages

between American soldiers and Japanese women in response to many soldiers’

242«Mandatory Rotation of Personnel in FEC Marryingr$ons who are not Citizens of the United
States,” RG 338 Box 200 file 291.1. The minimumydwts three years.
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requests. They raised existence of children as the fundamental problem of these
marriages, saying “frequently illegitimate children present or expected® Here,
when these children were considered as possible American subjects, tdeganchil
were viewed as a problem to the nation. Seen as an inferior race, “mixed-blood”
children were not preferable subjects to become a part of American family.
Therefore, SCAP freed American soldiers of responsibility to thdul ohiits
mother and sent the soldiers who completed their assigned duty to next station,
without any special consideratiéff.In May, 1947, a representative from the Army
and Navy had conference with voluntary agencies and national social welfare
assembly and discussed regarding “families and children who need case work
assistance for problems arising out of the presence of American troops in foreig
lands.”* In the conference, a chairman of national social welfare assembly, Eobert
Bondy, articulated that the agencies had received a great number of reguests f
service to women and children who were dependents of, or who claimed dependency
upon U.S. servicemen and veterans. However, he finally just concluded, “If the man
denies the paternity, nothing further cannot be done.” The irresponsible policy
triggered Japanese women’s paternity claims as a large and contisueglising
the Occupation. In August, 1949, the vice president of the Red Cross, Dewitt Smith,
and directors from oversea commands held a conference in Washington discussing

how the United States should deal with these children. The Department of the Army

23 «“Marriage Policy,” RG 319 box 570, Jan 3, 1949SAF.

244 Usual tour of oversea duty was three years. RGE01279, May 16 1947, National Social
Welfare Assembly, Inc.

25 RG 200, Box 1279. May 16 1947, National Social fatel Assembly, Inc.
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confirmed that the Department of the State would not support unmarried mothers and
children?*®“l am informed that the Department of State decided not to recommend to
Congress that benefits be paid by the United State Government on behalf of these
mothers and childrer*’ The United States government did not deal with these
mothers and children as potential American subjects.

The discussion made by military authorities and voluntary agencies imtlicate
that any union created by American soldiers, Japanese women and their chiléren wer
not even recognized as a potential part of an American family. Conversatiors dur
these two conferences revealed that what they believed needed to be prodsdteel
American family that soldiers had in the home country. This point was emptiasiz
both conferences over and over again. For instance, the discussions held in 1947
revealed that voluntarily agencies had made every effort to protect his Sdialeity
relations in the United States. Because of their “destructive effecigtmcies did
not send allegation letters from Japanese women to soldiers’ American $&fflilie
The 1949 conference also stated, “The potential damage in contact with veterans who
are living with their families or have since married are of course wel/kro you.”

All these statements indicated that paternity for soldiers’ childrénJapanese

248 The statement says that the Department of Staisidered any support to unmarried mothers and
their children in response to the situation thatgbvernments of Great Britain and Iceland dectded
give support for unmarried mothers and their clitdiThe discussions were not only for the cases of
Japan, but for all American military cases.

24’'Special handling “Personnel: Personnel Affairs,”Z@ox 487 file 6-1 to 7 Department of Defense
directive routing sheet.

4'RG 200, Box 1279, May 16, 1947, National Social fatel Assembly, Inc.
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women was just a nuisance factor which destroyed soldiers’ formal éandamilies
in the United State¥?

Indeed, American soldiers were not subjects as fathers of children mothered by
Japanese womeihe SCAP policy produced illegitimate children and deserted
stigmatized mothers. Here, | point to the unknowability of the number of children born
to American soldiers and Japanese women. Given that SCAP tried not to make the
issues of these children SCAP’s problem, it prohibited taking official censuised-m
blood children that would have revealed the situation. For example, in 1947 the
Institute of Population Problems of the Japanese Ministry of Welfare proposegl taki
statistics of the babies born between American fathers and Japanese womemerHowe
Col. Crawford Sams, the chief of the Public Health and Welfare of SCAP, prohibited
them from officially gathering statistics. It is difficult to know the raers of such
babies since mixed-blood children were stigmatized subjects and therefore tended t
be kept hidden. It ranged from thousands to hundreds of thousands, as estimated by
newspapers, magazines, some offices of the Japanese government, and non-profit
organization$>° In addition, hundreds of thousands of babies were literally aborted. In

1952, more than a million abortions took place. It is said that considerate numbers of

29 Based on the discussions, the office of the segretf defense made the policy regarding paternity
claims by non nationals against members or formembrers of the Armed Forces to that it was left up
to the Red Cross to handle this subject. On Ma&im 11952, Dewitt Smith, Assistant General Manager
of the Red Cross stated that based on the poligyctnstructive service can be given” in relation t
inquiries and requested the Army to review theqyoli

#0The numbers of estimated children varies: An Ertizritten in 1948 reports that by the mid-1948,
the estimate of the babies ranged from 1,000 t004,0akada Masami, chief of the Children’s Bureau
of the Welfare Ministry, estimated the figure avamd 150,000. In 1952, the Children’s Bureau fyall
conducted the first official census on the numbfenixed-blood children and its result was 5,002
which were far below earlier estimates. In the sgaa, the Ministry of Welfare also conducted the
statistics and concluded 5,013.
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the babies were fathered by American &fsThese babies were undesired and thus
abortable subjects in the postwar periods.

Again, this chapter argued that the marriages between American soldiers an
Japanese women were initially impossible due to immigration law. SCARfic
discussion implied that the marriages were initially even unthinkable. However, onc
the Soldier Bride Acts allowed some Japanese wives, fiancées, and alsbikth&inc
to enter the United States, these marriages began to upset anti-miscegdeasion i
The next two chapters will examine how the Japanese war brides and theinchsldre
problematic subjects were incorporated into the nation within the Cold War politics
especially when Japan became an important ally to the United Stated. Wiéire,
explore how these problematic subjects within an immigration law which was
effective in 1952 as well as within miscegenation ideas also became “hopesCifbr
integration and cultural pluralism at the beginning of Cold War. All in all, tvext
chapters will explore how racially impossible otherwise problematic dslgpéc
Japanese women and their children were included into the nation, yet were

differentiated in the making of the United States as a multicultural nation.

%1 Michener, James A. “The facts about the G| BabiReader’s Digestiarch 1954, 6.



Chapter Four
Producing Culturally Pluralist Nation:
Teaching Japanese Brides American Domesticity

The new melting pot problems continue to come to this country as an
aftermath of war. The latest is assimilation of Japanese occupation
brides. [...] THE TENDENCY of United States occupation men to
marry Japanese girls proved a surprise to many Americans in Japan,
especially civilian girls with the occupation forces. They had believed
the American men were merely having flirtations with the doll-like
Japanese. But soon a rush to the altar began. Chief opponents of this
were the mothers of the Japanese bridlesy foresaw unhappineks

their daughters in the United States because of the discrimination they
would face?*?

The 1948 Washington Post article reported Japanese brides to be a problem for the
U.S. nation. Americans in Japan expected American men to be “merely having
flirtations with the doll-like Japanese” during the occupation; they “sumghg
became American soldiers’ wives. These brides became the subject of the U.S
national problem to solve in terms of the idea of assimilation--that is, wttather
could “melt into” the nation as American national subjects in the postwar context.
The following 1952 article which was featured in 8eturday Evening Past

also expressed the continuing fear of how all these Japanese brides would fit into U.S
society. These brides received specific attention under the question of vithether
could become American wives and mothers.

Nothing much but time and bitter experience can overcome great

hazards like language difficulty, racial question marks and the

separation of truth about America from the dream of America as

expounded by homesick soldiers and distorted movies. But some
Americans in Japan have felt that the least which could be done for

%2 Malvina Lindsay, “Marriage Melting PotThe Washington Pastug 14, 1948. Emphasis Mine.
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these potential newcomers was to give them a little idea of how to get
along in their new homes. One result was the brides’ scitiols.

Brides’ schools run by the Red Cross were established out of the tremendads fear
whether thousands of Japanese brides could fit into American homes. With the idea of
“racial question marks,” particularly defined by their immorality andriofey,

Japanese girls’ suitability for American wifehood and motherhood was questionable
Within this kind of postwar context, the bride school became the solution for turning
these Japanese women into potential American wives and mothers.

The school was established and defined as “helping” Japanese brides to know
American wifehood and domesticity and succeed in their marriagdswAY ork
Timesarticle published in 1954 introduced American public to the bride school
operated in Japan.

The strange names--half Japanese and half American--exerhplify t

purpose of the class: to teach young Japanese girls how to make

happy homes for their American husbands upon the couples’ return

to the United States. [...] The lessons give the girls the confidence

and training they need to make their marriage successful.
The bride school was articulated as teaching and training for Japanese brid&s to m
happy homes for their American husbands. The schools’ volunteer women also came
to see the project as “helping” these brides overcome the “racial barnert ento
American society and domesticity. This chapter argues that theipeyaphere of

domesticity became a site of domination and colonization in the context of postwar

U.S.-Japan relations at the beginning of Cold War. | conceptualize dotyeshie

23 |indsay, “Marriage Melting Pot,” 27.
%4 Ray Falkgamp McGill, “Gl Brides Go to School irpda: Red Cross Teachers Prepare Them For
Home-Making in the U.S.,New York TimgsNov 7, 1954,
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site for Japanese women to become American wife and mother--not as private and
personal, but as central and political. In doing so, this chapter sheds light onakmeric
women’s role in the colonial project of “assimilation” of Japanese women given tha
American women tend to become invisible from political and colonial projects and
specifically absent from the involvement of American occupation of Japan.

In doing so, this chapter conceptualizes ideas of “American housewife, family
and domesticity” as a site that differentially and relationally coostriapanese brides
and American wives. At one session, a bride school president concluded thgmeetin
articulating the school in this way:

There is no way to measure how much effective help we might be

giving these brides as they leave us, if we could let it be known

widely in America that close contacts with these girls have brought

to us understanding and a sympathetic love that breaks through all

racial barrier$>>
Indeed, the bride school was conceived of as an American benevolent project to help
these girls. Yet, | wonder how these bride school projects emerged righhaftear
and when the United States still occupied Japan. In the postwar context, where both
American military personnel and Japanese citizens likely regarded &actast
enemy figures, why and how did American women become benevolent teachers who
taught Japanese women American ways of domesticity? Why and how did the bride

schools appear as helping and teaching rather than forced incul&tidn& chapter

understands the Japanese war bride difference as a strategy of power to produce

#5The Japanese Brides’ School of 1951, Held UnblerAuspices of the Christian Woman'’s
Association of the Tokyo Area,” May 25, 1951, R@2box 1,280, file 618.4, Red Cross Central Files,
American National Red Cross, NA.

2% To answer these questions, | rely on Denise Fardsi Silva’s theory of “analytics of raciality.”
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premise of universal ideas, especially the notion of gender freedom and equgality tha
sustained the superiority of American wives. With this, | am interestedw the

bride school teaching depoliticized and naturalized understandings of what &meric
domesticity and family/gender relations are always in relation to what Japanags

are.

In addition, this chapter focuses on how women themselves legitimized their
roles within the Cold War “racially and culturally pluralistioat’ of the United States.
This examination opens up for discussion how Japanese women, who were always
under question of their being as American mothers, made themselves ingelligibl
national subjects. Here, | argue that the discourse of cultural pluralismdope e
space for women to claim their place in the United States through introducing
“Japanese culture” to the United States. The idea of Japanese war bfwiétees
ambassadors” also created a site where Japanese war brides contribapeah tfimr
showing Japan’s postwar friendship to the United States. Alternative reongfit
Japanese war brides as “cultural ambassadors” between the Uniteci&talepan
brought a possibility for Japanese war brides to recuperate from the stigosed
upon them in the postwar periods--that is, they were always under question as to the

legitimacy of marriages that emerged during the occupation.

Brides’ Schools as a Possible Solution to Otherwise Tragic Marriages
Brides’ school was rooted in the volunteer works initially held by the Christian
Woman’s Association of Tokyo. The association started the volunteer work in Tokyo

in 1948 to help Japanese brides adjust to American society and domesticity. Public
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Law 717 in 1950, Public Law 6 in 1951, and the 1952 McCarran Walter Act, which
removed the racial restriction for marriages, triggered a number of marbatyeeen
American men and Japanese women. The Army took up the Christian association’s
idea and asked the Red Cross to establish the brides’ schools to teach Japasese wi
American ways of lifé¢>’ The military asked the Red Cross because:
“The military feels that because this school proved itself to be so
beneficial it now asks that Red Cross volunteer units to set up similar
activities wherever possible throughout the Far East Theater of
Operations.”
........ It is hoped that each volunteer group will undertake the
planning and conducting of such a school as this had become an
important way that we, as Americans, can assist in preparing these
Japanese brides for their new life in the United Stafes.
The Army saw women’s organizations assisting Japanese brides bemefic&hrted
a joint force of the Christian woman’s association and the Red Cross in Yokohama in

19512°° The American consulate sent invitation letters to the servicemen who had

married Japanese women and also distributed them through the militari’Units.

%" To support Japanese brides, there was a compie@eitizenship training course held by the
American Legion in Tokyo area around the same time.

#84T0: Chairman of Volunteers from Office of Volumtes, Japanese--Philippine--Okinawa--Brides
Schools” September 20, 1956, RG 200, Box 1,280,&eds Central Files, American Red Cross, NA.
#9The 1955 Far East Review reported that it wasessfal and since then, the school project under
Red Cross leadership spread not only throughowtn]dqut also Okinawa and Philippines.

20«Brides’ Schools,” September 20, 1955, RG 200, B®80, American National Red Cross, NA.
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A Signal Corps motion picture crew shoots brides’ lesson in wesfern-style table
setting in the Tokyo home of Mrs. John A. Stewarf, wife of Maj. Stewart, MAAGJ.
L-R: Capt. Claude V. Bache, direcctor; M/sSgt. Lales Waller, chief cameraman;
Pvt. Jerry P. Miller; Mrs. Edward Castagna; Mrs. Stewart; Mrs. John W. Randell.

Figure 4.1 U.S. Military’s Bride School Projét
The military requested schools, run by the Red Cross, expanded throughout
Japan in the 1950s. Since the first school started in 1951, the number of schools and

graduates shifted as below.

Year No. Schools No. Graduates No. Volunteers
1951 7 160 125
1952 8 326 173
1953 9 390 218
1954 16 563 514
1955 25 1,122 554

261 Betty Burleigh, “Teaching Americans To Understdiaphanese Brides,” December 4, 1955, RG 200
Box 1,280 file 618.4ar East RevieywWol. V No.4.
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1956 25 885 329
1957 12 533 561
Total 102 3,979 2,474

The number of the schools and graduates was at peak in the mid-50s. The schools had
a unified system, held usually twice a year--spring and fall. They had edfite
revised the textbook--a thick volume resembling a telephone directory—throughout
the years. As of 1955, the text book included Japanese translation in addition to
English originals and consisted of 243 patjéghe class usually covered American
culture and customs, religion, cooking, nursing and child care, American history and
geography, information on passports and visas, grooming, life in American home and
social life in America. These topics were usually taught for eight weekthare was
a graduation ceremony giving a certificate to prove their completion of theapragr
the end of the courses. The schools were held inside of the camps, usually at the
chapef®® It was sometimes held in teachers’ homes, especially in the cookiisg cla
due to the need for kitchens, and also homemaking class to show what an “American
home” looked like:*

The military covered the basic costs for schools so it was practicadljoire
Japanese brides. The military provided classrooms, printing of brides’ school books,
interpreters, speakers, posters, and radio and newspaper paBii€ie rest was

financed by the volunteers, volunteer clubs, and religious groups and the Red Cross.

#2«Brides’ Schools,” RG 200 Box 1,280, Sep 20, 198B\erican National Red Cross, NA.

23 The commanding officer’s support was necessarpdéting the schools at the military bases.
#4“Minutes of Meeting on Brides Schools,” August 1957; “Washington Heights Civilian Club,”
RG 200 Box 1,280, file 618.4, Red Cross Centrad;iAmerican National Red Cross, NA.

265 ARC Hazel Braugh Records Center, VA Septembefl266, American National Red Cross, NA.
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The majority of class teachers consisted of military personnel’s fi¥@se Red
Cross sometimes invited volunteer teachers from other areas; the &mendassy
and educational groups such as Fulbright commis§ion.

While the bride school was perceived as a Red Cross volunteer project, it was
in actuality a military project. The military not only funded the schoolsthntanded
to produce Japanese brides who could assist their American soldier husbands. To
make sure Japanese girls learned American wifehood and motherhood, the school
asked their husbands to watch them and report back, “if [his] wife does not understand
any subject or is getting the wrong impressiofi.The schools’ first aim was also
articulated as an effort “to help the girls and their husbands establish angbbdpgpy
home” and “to introduce [Japanese girls] to American customs and manners and the
American way of life.?®® The school’s purpose was to help Japanese girls to “make a
happy home” for their American husbands. With completion of the school session,

“Japanese girls” graduated from the school with their husbands.

%% |1n some classes, interpreters were allocated:€éTimesrpreters were usually previous graduates of
Bride Schools and Japanese wives who have livéteitunited States.

%7 “Minutes of Meeting on Brides Schools,” August 1957; “Washington Heights Civilian Club,”
RG 200 Box 1,280 file 618.4, Red Cross Centraldrifemerican National Red Cross, NA.

28 Brochure, July 6, 1954, RG 200, Box 1,280, fil8@] Red Cross Central Files, American National
Red Cross, NA.

29 Brochure, July 6, 1954, RG 200, Box 1,280, fil8@] Red Cross Central Files, American National
Red Cross, NA.
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Groduation—Cum Loude

Figure 4.2 Graduation Ceremdn¥

Before analyzing the Red Cross’s bride school project, | first sithatbride
school mission within the larger context of the relationship between the Uit&rym
and the Red Cross within the international politics. While the International
Convention of the Red Cross (ICRC) announced that its mission was in assisting war
victims and that the Red Cross activities were impartial and neutral haneamit
missions, Nicholas O Berry critically points out that the ICRC was doinpiith
America and its allies’ military activities by mediating and cavgp the violence
of war?"* David P. Forsythe argues that the ICRC reorders the morality for
international relations during the Cold War and points out that the United States and
its allies used the ICRC’s moral organization for their military purpt/$esis

important to understand the Red Cross “benevolent” activity of establishingdiee bri

?"%Betty Burleigh, “Teaching Americans To Understaagahese Brides,” December 4, 1955, RG 200
Box 1,280 file 618.4ar East RevieywWol. V No.4.

21 David P. ForsytheThe Humanitarians: The International Committeehsf Red CroséNY:
Cambridge, 1992); Nicholas O Berijar and the Red Cross: The Unspoken Misghdri: St.Martin’s
Press, 1997).

272 Forsythe The Humanitarians: The International Committeehsf Red Cros$2, 54.
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schools within the larger U.S. military activities of the occupation. The UlBami
asserts the bride school as its activity of “charity” along with itssmasduction of
the “tragic” marriages between American soldiers and Japanese women.

The bride schools sponsored by the military came out of the strong belief that
the marriages between Japanese brides and American soldiers were doomed to be
failures. The school started on March 26 in 1951 at the chapel center in Tokyo and had
a meeting on May 25 1951 at the end of the session. In the meeting, in addition to
eight chairmen of the school, some volunteers and interpreters exchanged thei
opinions and comments about the school se$&idrhe opinion exchange articulated
that the brides’ school was captured as a possible solution for otherwise tragic
marriages between American husbands and Japanese women. Initially, sbese of
volunteers even doubted the legitimacy of these marriages and Japanese women
becoming American wives. As a volunteer worker opined,

| think | have been in the narrow-minded category, too. When | was

asked to help with the school | said | did not want to any part in it, that

I had five sons and it would break my heart if one of them should

marry a Japanese gftt*

This woman’s remark suggests that Japanese women were not even conssildred as
able and loveable subjects whom American volunteers would want to help.

Another American volunteer expressed that she started the volunteer work with

the idea that “a mixed marriage could end only in tragedy.”

273 Interpreters were either Nisei or Japanese whe aieeady familiar with the class materials.

2" «The Japanese Brides’ School of 1951, Held UntblerAuspices of the Christian Woman'’s
Association of the Tokyo Area,” May 25, 1951, R@2box 1,280, file 618.4, Red Cross Central Files,
American National Red Cross, NA.
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Most of us were brought up to feel tlzamixed marriage could end

only in tragedyand when we were in school | think most of our

professor had the same feelf{g.

In sum, the bride school project was carried out with the idea that marriagegbet
American Gls and Japanese girls were going to be otherwise “unsuttasdfthat
Japanese women were not even fit to enter into these marriages.

While marriages between American soldiers and Japanese women were
“doomed to fail” because of their racial difference, the school project cameltre
their racial difference as cultural. The idea that these Japanesedanidésarn”
American ways animated the brides’ school project. The Red Cross explained its
school project as such:

Chopsticks to knife and fork, flowing kimono to Western chic, a

jackknife bow to warm handclap -even an un-Japanese kiss. That’s

how far daughters of Nippon break with customs a thousand years old

after learning to make homes for their new American husbands in

brides’ schools conducted in Japan by the American Red &foss.

Some scholars in the field of Cold War studies argue that the cultural expheofti
human differences was used for Cold War politics within the U.S. attempt &seepr
itself as a democratic and humanitarian nation for people all over the waatd e

of race?”’ Within the popular idea of assimilation and acculturation in the Cold War

context, brides’ school projects tended to be captured as a site to teach American

’5«The Japanese Brides’ School of 1951, Held Under&uspices of the Christian Woman’s
Association of the Tokyo Area,” May 25, 1951, R@2box 1,280, file 618.4, Red Cross Central Files,
American National Red Cross, NA.

2’5 «American Red Cross, Public Information Office,kjo, Japan,” April 20, 1954, RG 200, Box
1,280, file 618.4, Red Cross Central Files, Amearibational Red Cross, NA.

2T While cultural explanation of human differencesitempt to replace the theories of biological
fundamental differences existed since the 192@&,Hato not argue when and how cultural explanation
replaced for biological theories, but only pointhat cultural explanation for race came to be dsed

the U.S. Cold War ideological strategy.
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domesticity to Japanese brides and considered that they can learn Americéy ways
acquiring American cultural values. More importantly, however, it was the \War

U.S. empire that brought about the need to overcome racism through the bride school
projects. Japanese women were a threat to the then popular idea of miscegenation so
that they were “impossible subjects” to become American Wiedarriages

between American soldiers and Japanese women happened out of occupation, and
how these brides could be incorporated into the nation became the nation’s challenge
at the shifting moment from wartime politics to Cold War politics. Rather than

whether Japanese brides could overcome racial barriers, the question vbedines

the U.S. nation can overcome racism and incorporate Japanese brides.

New Postwar U.S.-Japan Alliance: The United States would Overcome Racial
Barriers in Cold War Politics

The bride school, launched as a military project in 1951, was presented as a
potential solution for otherwise tragic marriages. Soon after the schdebstar
volunteer women saw their activities as helping these women to overcome “racial
barriers” in the United States. In the meeting held in May 25, 1951, a volunteer
remarked about her engagement in school activities:

I think many of us now have decided that we were mistaken and that

the only way to get a United Nations spirit the world over is to forget

that there are such differences and to realize that there can be

successful intermarriage, regardless of differences in race. Asnde s

some of these girls we have met here over to the United States and
through them show some of the people in the United States that

2’8 John Dower argues that Japanese people as a wadearicatured and dehumanized as apes,
simians, supermen, and savages during WWII. RefBower,War Without Mercy: Race and Power
in the Pacific WarNew York: Pantheon Books, 1986.
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Japanese and those of different races are fundamentally the same and
that we can get along together, perhaps it will RElp.

These volunteer women recognized their activities as support for the raiffdhgnt
brides to be able to break the racial barrier and succeed in their intemangi@ge.
American woman’s engagement with bride school project can also be read
productively as an allegory for the reconstruction of a new reldijphmetween the
United States and Japan. An American woman volunteer remarked thatri\getca
along together” at the new era of the Cold War. At the end of the meeting,ranothe
woman concluded that the bride school gave a hand to these impossible brides to
“break through all racial barriers.”

There is no way to measure how much effective help we might be

giving these brides as they leave us, if we could let it be known

widely in America that close contacts with these girls have brought

to us understanding and a sympathetic loveliredks through all

racial barriers?28°

Within the Cold War framework, Japanese brides became “hopes” who can overcome
racial barriers, just as Japan could become a friend of the United Statéssasf all
Cold War.

Japanese brides stood for the postwar Japan as a new nation of the allied for
the United States in Cold War politics. Christina Klein made a signifiargument
that “the mixed-race families offered a way to imagine Americaescoming the

ingrained racism that so threatened U.S. foreign policy goals in Asia” daergold

2"9«The Japanese Brides’ School of 1951, Held Under&uspices of the Christian Woman'’s
Association of the Tokyo Area,” May 25, 1951, R@2box 1,280, file 618.4, Red Cross Central Files,
American National Red Cross, NA.

280«The Japanese Brides’ School of 1951, Held UnblerAuspices of the Christian Woman'’s
Association of the Tokyo Area,” May 25, 1951, R@2box 1,280, file 618.4, Red Cross Central Files,
American National Red Cross, NA. Emphasis Mine.
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War 28! At the beginning of the Cold War, Japan became the first important nation for
the United States to expand the U.S. geopolitical hegemony over Asia. Given that
family entails emotional unity with internally structured hierarchiegitbérence, it
serves for a model of Cold War “free world” community “that included Western and
non-Western, developed and underdeveloped, established and newly created
nations.?®? The visibility of the Japanese brides could be understood within this
framework; Japanese girls who married American Gls became syrfigalies who
potentially overcome the racial barriers in the United States in the wayc¢h ldgpan
overcome racial barriers and became a U.S. ally during the Cold War.
Japanese girls who potentially overcome the racial barriers wereatsas

those who “want to learn American domesticity” within the framework of U.S.
cultural pluralism. For example, a director in the bride school, Mrs. Frank O.,Blake
gave a speech about the bride school project as “love” and mentioned, “It regmtesent
the regular attendance by the brides and tregger attentivenestheir willingness
and honest wish to master American ways and $kfifsAnother director, praised
Japanese brides as those who were eager to learn everything American.

Though the new ways are indeed strange, if not impostiigise

students are eager to learn theohlass attendance is nearly perfect,

and few flunk the course. In the almost nine years since the war

ended, uniformed Americans have become commonplace in the

Japanese scene, and Japanese girls observe Western manners
everywhere even if they find them hard to understButithey try.

21 Klein, Cold War Orientalism: Asia in the Middlebrow Imagtion, 1945-1961, 146.
282 H
Ibid.
283 RG 200 Box 1,280 file 618.4 Red Cross CentralsFiemerican National Red Cross, NA.
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“What are you most interested in?” is a question asked in the ARC

school applicationTypical of the spirit of these young ladies is the

answer of a brand new bride, “Everything Americ&fi*”
She perceived the success of the school by viewing Japanese brides as those who want
to learn everything American. In her speech, we can liken Japanesepiils’af
wanting to learn everything American to Japan’s spirits of wanting to Wastern
manners in the Cold War moment. Another story released in the Red Cross newspaper
also emphasized that the students are the ones who want to learn “our cooking and the
way to keep an American house.”

Shewants to learrour cooking and the way to keep an American

house. She has heard about our modern appliances and wants to see

them. In many instances since her marriage, she and her husband are

still living Japanese style. Therefore, the art for making beds, modern

bathrooms and kitchen are of great interest. Through the kindness of

volunteer dependents, the Japanese bride is invited into their homes

for this practical experienc&
Japanese women’s mindset, “want[ing] to learn,” was something necésstire
U.S. Army and Red Cross: Japanese women “who want to learn” makes the bride
school project as “help” and “love” but not “force” and “power.” Indeed, Japanese
women who want to learn everything American were the perfect subjects at the
beginning of the Cold War: Within the framework that these Japanesstguts for
the postwar Japan, the discourse of these girls offered to envision Japan’'s@sking
to learn American ways under the U.S. occupation over Japan. The idea of Japan’s

willingness effectively made the U.S. occupation of Japan American benevolent

liberation and rehabilitation, and not domination and exploitation.

24«pmerican Red Cross, Public Information Office,Kyo, Japan,” April 20, 1954, RG 200 Box 1,280,
file 618.4, Red Cross Central Files, American NaldRed Cross, NA. Emphasis Mine.
285 ARC Hazel Braugh Records Center, VA Septembefl266. Emphasis Mine.
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“We Are Ambassadors of the United States”: Teaching Modern and Democratic
Ways of Domesticity

As the bride school itself was captured as a symbol for the new national
relation in Cold War politics, women volunteers gained their identity as aadzass
between the United States and Japan. A woman director described the role afethe bri
school in this way.

The role of the American Red Cross volunteer in the Far Eastern

Area is outstandingly expressed in brides’ schools. They are a

continuous, round-the-year project, the results of which can be a

strong link between Japan and the United States for generations. This

enormous Red Cross volunteer effort represents an unbroken chain

of dependent wives who have come and gone from the Far East over

the past several yed®.
Within the context of the beginning of the Cold War, these women identified
themselves as “grass-roots ambassadors” who build new friendship with Japanese
girls. In this sense, the bride school project was also articulated as ‘@@ve 6f the
directors of the Red Cross explained what the diploma that Japanese bridesireceiv
in bride schools stood for as: “It represented love; first, the kind of love that brought
about the Japanese American marriage, meeting and overcoming many glestacles
second, the kind of love the members of the Red Cross and the other volunteers

manifested in wishing to teach, to lead and to h&lplideed, the bride school

project came to be expressed as love and friendship that American volunteer wives

286 ARC Hazel Braugh Records Center, VA. Septembed 966.

287 «Excerpt from report from Mrs. Frank O. Blake, Bitor, Volunteer Services,” July 1953, Box 1280
RG 200, American Red Cross, Far Eastern Area, Ress@entral Files, American National Red
Cross, NA.
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provided Japanese girls whose fitness for American domesticity wasdieeme
questionable.

It is also interesting to note that American women themselves thought that
they overcame racial barriers and came to love Japanese girls througdtotble sc
project. A woman who had once harbored hatred against the idea that her son would
have a Japanese bride expressed how she came to love Japanese brides:

But by the time | had been teaching these girls eight weeks | was

admitting that | could understand why the American boys fell in

love with such lovely girls. | cannot help saying here that | would

enjoy having one of them as my own daughter-in-law. They are a

fine lot of girls and | thoroughly enjoyed my experience in teaching

and helping them adjusts to American w&/s.
By overcoming racial hatred, especially strengthened during the war, women
volunteers gained their identity as ambassadors who overcame racism addl “love
Japanese brides. They recognized their activities as establishingHipewis
Japan/Japanese brides at the beginning of Cold War.

Then, did this love mitigate hierarchy between colonizer/victor and
colonized/defeated? Did this love and sisterhood make both Japanese girls and
American volunteers overcome racial barriers? Did American women volsiateer
Japanese girls fight against male dominance together? | argue tlstetlaad
sisterhood between American women volunteers and Japanese girls furth&tar

the racial differences and produce the hierarchy allowing American va\es

superior, modern and democratic and Japanese wives to be inferior, traditional and

288«The Japanese Brides’ School of 1951, Held UnblerAuspices of the Christian Woman'’s
Association of the Tokyo Area,” May 25, 1951, R@2box 1,280, file 618.4, Red Cross Central Files,
American National Red Cross, NA.
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feudalistic. Indeed, the process of how to learn everything American wasitearni
what is American. Here, | also argue that American wives gained supiatios as

their Cold War identity through the bride school project. By articulatiegsthool
project as a friendship building and loving project, American volunteers gained
superior, modern, and democratic identity through Japanese domesticity as unfree
male dominant, and hierarchical.

Given that homemaking class was one of the main curricula in bride school,
the idea of cooking and household became a site to define the superiority ofakmeri
domesticity. In homemaking class, a teacher articulated what Aanetmmesticity
was in this manner.

Some of you are probably thinking, “Why, my grandmother, and my
mother and | have done the cleaning and the washing and the
cooking for years; what'’s so different about that?” The biggest
difference is that [...], American women try to plan not to have to do
them all every day. For example, most girls in America who have
washing machines will wash just once a week-- it saves us time and
money and it's often a long way to the store; maybe we even plan to
do a lot of cooking at one time to save fuel and time, and with a
refrigerator to store food in, that is possifite.
American domesticity was defined by modern technologies such as a vacuum, cleane
a refrigerator, and a washing machine. These technologies defined the gypdrior
American domesticity. These tools that make homemaking easier wertkeal to the
idea of American housewives who can enjoy their freedom. In homemaking class,

while Japanese brides learned how to use ovens, toasters, coffee makers, vacuum

cleaners, washing machines, and so on, they also learned that American wives can

289«The Japanese Brides’ School of 1951, Held UnblerAuspices of the Christian Woman'’s
Association of the Tokyo Area,” May 25, 1951, R@2box 1,280, file 618.4, Red Cross Central Files,
American National Red Cross, NA.
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enjoy freedom with the modern appliances while Japanese wives were enslaved all
day doing hard work.

By teaching Japanese brides how to use these technologies, American
volunteers displayed their superior identity as American wives. Integhstin the
report of the classes, American teachers emphasized Japanese briddy’ tmaisie
these appliances rather than anything else. For example, in the meetingMaly of
1951, a volunteer reported; “[Japanese girls] were wondering how they could make
some of the things learned in the cooking class in their Japanese homes, because they
have no stoves with ovens which we consider so necessary to good c38kirgs’
comment expressed Japanese girls’ inability to do good cooking because modern
technology was not available in Japanese domestic culture. The superiority of
American domesticity is confirmed with the idea of inferiority of Japaesnesticity
defined by traditional ways of cooking. Another volunteer reported about herrclass i
1954 as such: “[T]hey learn how much easier cooking can be with an electric oven
instead of the smoky hibachi (charcoal burner), a pressure cooker’s advantage over
okama (rice steamer}>* By perceiving that Japanese domestic culture enslaves wives
who lacked modern tools, American domesticity and wifehood became superior and

liberated.

2904The Japanese Brides’ School of 1951, Held UnblerAuspices of the Christian Woman'’s
Association of the Tokyo Area,” May 25, 1951, R@2box 1,280, file 618.4, Red Cross Central Files,
American National Red Cross, NA.

21«pmerican Red Cross, Public Information Office,Kjo, Japan,” April 20, 1954, RG 200, Box
1,280, file 618.4, Red Cross Central Files, Amearibational Red Cross, NA.
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Family relations, especially bridehood and in-law relationships, also became
site to define American superiority: American bridehood and in-law retdtiprwas
narrated as egalitarian and Japanese family relation as hieshanmicfeudalistic.

Undoubtly you have learned by this time that your husband’s mother

does not hold the same traditional position in American as she would in

Japan, nor will you, as a member of her household. You will be treated

moreas an equal member of the fantiyan you have been trained to

expect in a Japanese household. As an example, the order of

precedence for taking a bath in a Japanese home is first the father, then

the sons in order of age, mother, daughters, in order of age, then the

servants. In an American household, there is no order of precedence

and if the bathroom isn’t in use, anyone may ué¥it.

In-law relations also endorsed the idea of American superiority naratglal. In

doing so, American “equal”’ family relation becomes possible compared to Japanese
family relations, or more to say, defined by “unequal” Japanese fanalyored. By
defining Japanese family relation as hierarchical and unequal, especiafigskapa
women oppressed in patriarchic Japanese family system, the Ameriedreaame

those who enjoy freedom, equality and independence inside of the family. Again, this
understanding nicely serves to present American women as liberatordhathe
dominators. This is how Japanese girls became “loveable” subjects through the bride
school project--Japanese girls who produce American family and wifeeaarfde

equal. In doing so, American volunteer women came to love these belated girls “who

can eventually become American wives” and indentified themselves as adirass

who embody and teach about American freedom and equality.

292«Camp Kokura Brides’ School Handbook, 1956,” R@2box 1,280, file 618.4, Red Cross Central
Files, American National Red Cross, NA.
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In addition, the idea of relationship between men and women defined
superiority of American family and wifehood. In home management class, their
teaching of woman'’s relations with men highlighted the idea of Americant&sies
by men” which are supposedly not available in Japan.

As you have found out in your years or months of marriage to an
American man, the behavior of an average American man toward
women is different from Japanese men to Japanese women. WWomen in
the United States are given courtesies by men--even strange maen--a
they are accepted as a matter of course. A strange man may open a
door to a public building for you, or pick up something you have
dropped. These attentions should be accepted graciously but
impersonally. When they are offered, simply smile, say “thank you”
and go about your way. It is not necessary to be drawn into
conversation; that is not expected. American men take their wives to
most parties. There are stag parties, just for men, but these are the
exceptions, not the rufé®

American gender relations between women and men were articulated iniesurtes
men such as opening the door, picking up something and taking their wives to most
parties. “Nicer” American gender relations were defined by the idéddpanese men
looked down upon women and these men’s courtesies were unavailable in Japanese
gender relations.

Indeed, bride school itself became visible through Japanese brides who were
liberated from Japanese male dominant tradition. For example, théN&9bX ork
Timesarticle introduced what bride school taught Japanese brides:

The brides are also told that when there are guests in the house they
don’t have to act like maids, to bow and scrape and stay in the

kitchen as their sisters and mothers and grandmothers must do.
Equality between the sexes is not stressed, but every bride-student

293w |ntroduction to Home Management Course’ in Bridd School handbook, 1954,” RG 200, box
1,280, file 618.4, Red Cross Central Files, Ameribiational Red Cross, NA.
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realizes at the end of the course that in America she will no longer be
a second-class citizen just because of hef¥ex.
Gender relations became a site where the United States claimed itsrgype Cold
War politics. Lisa Yoneyama argues that stories of Japanese womerdsidibevere
framed “within the binary logic of gender relations between Japanesanden
women.”?** Japanese women became victims of only Japanese male dominant culture
and patriarchy, but not victims of racism and colonialism by the West, e$péuogal
United States. Japanese women'’s liberation was recast just as “acleigvaidy and
freedom in conjugal relations within an imagined bourgeois domestfcfty.”
Yoneyama calls this logic “Cold War feminism.” This logic worked wethwi the
Cold War U.S. empire which tried to represent the U.S. occupation of Japan as
liberation and rehabilitation, but not domination and exploitation. | argue that the bride
school project became a site that articulated only Japanese wivesras wict
Japanese patriarchy and male dominant tradition. In doing so, American wivesk gaine
their superior identity as women who enjoy freedom and independence.
This idea of gender equality and freedom was indeed embedded in the
narratives of Japanese brides of their life stories. When Japanese bpideseihow
they adjusted to American wifehood, they highlighted that they learned “equality

between wife and husband” as a proof of their adjustment to American wifehood. A

2% Ray Falkgamp McGill, “Gl Brides Go to School irpda: Red Cross Teachers Prepare Them For
Home-Making in the U.S,New York TimesNov 7, 1954.
2% |isa Yoneyama, “Liberation under Siege: U.S. Milit Occupation and Japanese Women'’s
ZI)Egg\franchisement,American Quarterlyb7 no.3 (2005), 900.

Ibid.
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bride, Kazuko Umezu Stout narrated about American wifehood with the idea of
freedom.
Here in America, a wife is free to work outside the home enjoying
independence but in Japan, a newly wedded shy young wife is rarely
free. The young wife lives with her mother-in-law and there the
mother-in-law with her rules the home. Our two cultures are centuries
apart in time as well as spacé.
As the above statement saying “A wifenseto work outside the home enjoying
independencdan America while in Japan, a wife is unfree and subordinate to her

mother-in-law, Stout illustrated that wives’ freedom and independence are only

obtainable in the United States. Here, her statement highlighted the t&mse o

embedded in the idea of two cultures of the United States and Japan: While the United

States where accomplished freedom and equality was defined by advansedfs
time, Japan where only existed traditional ways of life was defined by laggse sf

time.

By referring to Japan as a place where wives’ freedom and independence ar

unimaginable, Stout represents herself as someone who has adjusted to American

wifehood and has acquired freedom and independence in the United States.

| told her [my sister], in America women are free to speak thinds.

A freedom | indulge in frequently in my own home...They [my sister
and her husband] were going home to Japan with a culture centuries
old and full of ceremony and formal tradition with its careful

attention to the smallest of detaifS.

297 Kazuko U. Stout, “To Mother, My Independence Ttatesl to SelfishnessThe OlympianApril
10, 1983.
2% Kazuko U. Stout, “To Mother, My Independence Ttatesl to SelfishnessThe OlympianApril
10, 1983.
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Through her narrative in which she indulges in freedom and independence in the
United States, Stout herself becomes a subject who “would-have-been unfree,”
obeying the mother-in-law and exposing herself to centuries old traditionaiecafd
ceremonies. These “would-have-been” narratives became prominentwothan’s
“authentic voices” lend credit to the idea that free and independent livegesswere
only available in the United States. Ethnic Studies Scholar Yen Le Edpidtuthe
refugees’ narrative of “would-have-been” endorses the idea of bettar life United
States. She argues, “the ‘would-have-beens’ are the most powerful in coratimgnic
the allures of the United States because they assume the form of a tedtianoni
looking back from individuals who have tasted life on the ‘other sidéHer
argument was specific to the case of Vietnamese refugees, but is helpfdlerstand
that Japanese brides’ narratives in involving “would-have-been unfree in Japan”
became effective discourses that endorse not only “worse” lives in Japarobut als
confirm freedom which is only available in the United States.

Another woman, Toshiko, attended the bride school in Tokyo in 1¥%he
vividly remembers that she was impressed by learning how to use all the “modern
appliances” such as ovens, irons, washing machines, and vacuum cleaners. &iong wi
learning how to use all these appliances, she admired the “cool” and “kind”cameri
housewives who taught her how to use all these modern appliances. Here, again, the
women volunteers were narrated as “cool” and “kind” teachers along wiitichef

modernity. When she moved to the United States, her husband bought her washing

29 Yen Le Espiritu, “The ‘We-Win-Ever-When-We-Loseyi®Irome: U.S. Press Coverage of the
Twenty-Fifth Anniversary of the ‘Fall of Saigon, American Quarterly68. no.2 (2006), 342.
30 Toshiko (pseudonym), interview by author, (telephinterview) San Diego, CA, 19 January, 2010.
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machine, vacuum cleaner and so on that she learned how to use in bride school. She
thought that she could do households chores much easier. She explained that she could
have used a broom and washing board that would have taken more time to clean the
household if she were in Japan. Her narrative about households also entails the idea of
“would-have been” which credits American wives’ freedom which is only abviilin

the United States.

The idea that Japanese brides “would-have-been slaves” if they were in Japan
also became powerful discourses in the postwar U.S. media. For example, ke artic
titled “Pursuit of Happiness” published in 1955 carries the story of a Japanese war
bride, Sachiko. Sachiko became visible endorsing her “would-have-been” slaveness
within Japanese domesticity that credits American liberated wifelicagpeared in
this way.

When asked if she wants to go back to Japan, Sachiko laughs

mischievously and cries, “Oh no! | not answer that question. | not

dumb. Japan | be slave. Cold water. Work all day. No rugs on floor. |

stay here ¥*

Sachiko’s idea of “would-be-slave in Japan” endorsed the notion of freedom that
American wives enjoy.

Japanese brides who defined American domesticity as free and gender
relations as equal became perfect objects of American Cold War natiotzasiés.
Japanese brides’ “would-have-been” narratives endorsed the idea that eqahlity

freedom are only available in the United States. “Japanese war bridesghy

became objects of “the U.S. rescue fantasies” at the moment that Amasicariving

391 Michener James, “Pursuit of Happiness by a Gladdpanese/’ife, February 21, 1955, 136.
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for racial integration and cultural pluralism at the beginning of Cold ¥¥athe

rhetoric transformed Japanese brides from problematic subjects of assmtdahe
liberated and American volunteers from (possibly) dominators to benevolemeiteac

and freedom providers. Seen as those who were problematic subjects facing America
racism, Japanese women served to represent the United States dlyanacia

culturally pluralist nation by becoming “American wives who enjoy freedonth a

equality at home.” As Caroline Chung Simpson explains, “Japanese war bride”
became a prototype of model minority to demonstrate American pluralism, they wer
indeed incorporated into the nation as “belated subjects” as American®¥itreso

doing, “Japanese war brides” unwittingly became “imperial subjects” who grove

American superiority of not only domesticity but its nation itself as culyupéuralist.

Ambassadors of Japan: “You Should be Proud of Japanese Culture”

Along with the Cold War partnership building, not only American women but
also Japanese girls were also narrated as “potential ambassadoegrbttes United
States and Japan. The bride school became a site whereby “Japanesegaifure”
defined. In other words, the school also instructed the young brides which Japanese
culture they can be proud of:

We American wives in Japan think of ourselves as ambassadors from

the United States--conversely, each of you will be an ambassador
from Japan when you go to the United States. You have a wonderful

392 Espiritu argues that Vietnamese refugees becaieetstof the U.S. rescue fantasies as that to which
the United States became “moral authority of UeSdership on world stage” and “rescue refugees”
produced by Viethamese war.

393 Caroline Chung SimpsorAn Absent Presence: Japanese Americans in postwariéan Culture,
1945-196Q(London: Duke University Press, 2001), 174.
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heritage of history and culture. Be proud of it! America is a new
country--at least that part of it that is the United States; you have
many centuries of culture as your background--do remember that
always. When you leave here, take all the Japanese treasures you
have--your kimono, which you will usually wear only in your own
home; your kakejiku; the dishes you love. All will be admired. Your
skill in flower arrangement; doll making, bonkei; these are arts which
will make you envy of American woméef!

It was kimono, flower arrangement, tea ceremony, and doll making that the school
taught was ancient Japanese culture they should be proud of. These are allypolitica
inert, timeless, and exotic in Western countries. Indeed, making friendship had to be a
mutual process: “Japanese brides should also introduce your culture in exchange of
what they learned American way#hother director instructed Japanese girls to
become “a good neighbor” who make a friendship. To do so, she recommended
introducing Japanese cultures.

It was not all one-sided, this information offered in the name of

friendship. The instructors told the brides: Bring something of yourself

to America. The kimono, the obi, the delicate flower arrangement art.

Be a good neighbor when you make your new home. Bring part of

Japan in your kakemono and the tea ceremony. There is warmth and

friendliness and good neighborliness awaiting you, if you will help

yourself find it as you have come to these cladSes.
Again, what she mentioned Japanese culture was “the kimono, the obi, the delicate

flower arrangement art, kakemono, and tea ceremony.” As another example, one of

the classes instructed them to become a good hostess in the United States and bring

304 4Introduction to Home Management Course” in Bridgshool handbook, 1954. RG 200, box 1,280,
file 618.4, Red Cross Central Files, American NadidRed Cross, NA.

305 «Excerpt from report from Mrs. Frank O. Blake, Bitor, Volunteer Services, American Red Cross,
Far Eastern Area,” July 6, 1953, RG 200 Box 1,288618.4, Red Cross Central Files, American
National Red Cross, NA.
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Japanese things to introduce. That was the way to become a friend to Americans in

neighbors.
As the hostess of your new home, you have real chance to combine
the cultures of Japan and the new ideas you have learned in America.
Your new friends will all be interested in what you ate, what you were
here, how you cooked your food, how your houses looked. Most
Americans can't afford to travel to Japan any more than most of your
countrymen here are able to go stateside, and so we’re all eager to
know about people in other countries. When you leave Japan, don’t
put away all your Japanese things. Take along at least your best
kimono and your geta and obi. If you have some favorite pictures,
tuck those in, and include, if you can, some of the ladies for tea some
afternoon. Wear your best kimono, and honor them with a real
Japanese tea ceremofiy.
Japanese culture that the school taught was indeed “products of centuriesrehat
not modern and new, but old and ancient. Interestingly, her sense of what things are
American and what things are Japanese are also a part of Americamosatept
language as well as an orientalist view of Japan. What she listed as Japagssall
signify anarchic, feudalist, and barbarically sexist traditions. Af¢h®tions
legitimate American intervention within its mission to “rescue” by prangdi
democracy and freedom.
While Japan was defined by old, traditional and ancient, America was
represented as new and young. The bride school taught that the United States was the
nation where people all over the world can equally become the national subjects. |

was the idea of the “melting pot” that “people of all the world mix and blendheget

and constitutes the U.S. nation. The class taught:

3% Brochure, Box 1,280, file 618.4, Red Cross Cerfitals, July 6, 1954, RG 200, American National
Red Cross, NA.
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Your new homeland of America will welcome you with genuine and
sincere warmth, for the United States is a wonderful country that has
been built and molded by the peoples of other lands. Its history has
been made by the people of Europe, Africa, Asia of all the countries
of the world, who came to the United States to establish new homes,
to find freedom of speech and religion, to build new careers, and to
achieve happiness and a worthwhile life. The United States is often
called the “melting pot”--in which people of all the world mix and
blend together their hopes, ambitions and daily lives. It is that fusion
which gives to the United States its strength, its courage and its

power3®’

Again, it was the Cold War national ideology that the idea of the “melting pdt” a
pluralistic model of nation became important. The class indeed taught that “the
Japanese girls” would become an American because the United States mathe
for “the people of all the countries of the world.” Another teacher also told them:

| am here today because of the faith | have in each of you as a

contribution to America. America is young and so has not old culture

and customs of its own. It is a blend of cultures and customs of people

from all over the world, so each of you can be an important

contributor. Americans are eager to learn about culture, customs and

manners of other people. Give all your knowledge and talents, for you

have many. Do not belittle origin and country. Be proud of B8th.
By teaching which Japanese culture should be valued and which should be erased, the
school also told that America can accommodate your culture, customs and manners.
With these premise, then, the school sent out their students with “a hope that you
would eventually become American wives and mothers.” The chairman of the bride

school shared a letter written by a bride’s husband at the end of the school session and

celebrated their volunteer work:

307«Camp Kokura Brides’ School Handbook, 1956,” R@2box 1,280, file 618.4, Red Cross Central
Files, American National Red Cross, NA.
398 «Camp Kokura Brides’ School Handbook, 1956,” R@2box 1,280, file 618.4, Red Cross Central
Files, American National Red Cross, NA.
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Although she is studying and learning about America and its people

everyday, | believe that the greatest thing she has learned is that there

are people everywhere who are always willing and always are helping

those who need it. The sincere and effective teaching by your

instructors has convinced my wife that she can and will someday

become an American citizen. She feels assured that no matter where

she goes, she can live as an American because you have taught her that

America is a country for all, regardless of race, color, or creed. This is

the first step into the U.%?
This was indeed what the bride school taught about; now that the bride school told
how to survive in the United States as American wives and mothers, and also that
America is a country for all regardless of race, color, or creed, Jagaise can
become Americans. However, the premise never comes to reality bedwiss of
value to American Cold War nation was the premise itself. Japanese bridestbel
status as American wives can prove American superiority of domesticitaell as the
nation itself as racially pluralist. In addition, the premise that thegweantually live
as Americans, endorsed by the idea of America as the nation for all the people,
personalized the racial problem. If Japanese brides cannot overcome raiges barr
and face problems in the United States, it is their personal fault. The bride school
project demonstrates how the Cold War nation did not depend on a logic of exclusion,
but on a logic of “differential inclusion,” of invigorating the U.S. nation by inviting
“other” nations and peoples as the liberated. These Japanese bridesrapéaipie

became the national subjects to self-evidently prove American pluralisroctey

and freedom.

394The Japanese Brides’ School of 1951, Held UnblerAuspices of the Christian Woman'’s
Association of the Tokyo Area,” 1951, RG 200, bo28D, file 618.4, Red Cross Central Files,
American National Red Cross, NA.
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How then did women who married American soldiers in the postwar moment,
called Japanese war brides, understand themselves in the Cold War U.S. natbn? W
was the possibility for Japanese war brides to produce themselves in th& Wétian
is interesting here is that Japanese war brides attempted to legitiveatselves in the
United States as those who introduced Japanese culture to the United States, that is
“grass-roots cultural ambassadors.” As | showed in previous chapter, Japanese
women’s legitimacy as American wives and mothers was always questidrese: T
women attempted to become intelligible national subjects through allegingallesir
in introducing “Japanese culture” to American public. For example, Sae, whednarri
a white American soldier and lived in Seattle for years, explained Japaaebades’
introduction of Japanese culture to American neighbors as their contribution to the
United States: “We, ‘Japanese war brides,’ introduced chopsticks, s@y 3apanese
curry rice and sushi to American society, and now sushi bars are everywhere in the
United States>!° She also mentioned that Japanese war brides could spread authentic
Japanese culture because they came to the United States in their tviemigdg s
holding their own culture and could not lose it. Another woman, Setsu who married a
white American officer and lived in Indiana and Washington DC for years, $trong
identified herself as a grassroots ambassador who introduced Japanesécculture
Americans>** She said that she taught sawing and flower arrangement to American
neighbors and also made American friends through showing them how to play Koto,

or Japanese harp. She also told that she was nervous when she joined the officer’s club

310 stout, “Hito [human],”Asahi Shinbunl7 March 1991; Sae, Interview 2006.
311 Setsu (pseudonym), interview by author. HonolHawaii, 5 August, 2007.
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due to her accented English and unfamiliar cultures, but the anxiety disappeaned whe
she made friends through introducing Japanese culture. Another woman, Tatsuko, who
married a white American soldier and lived in Wisconsin in the postwar periods, was
proud of herself for introducing Japanese culture to American neigfii@&ise said

that American neighbors were interested in Japanese culture; she Bpopaiar”

among white neighbors when she attended her daughter’s graduation ceremony
wearing her Kimono. She was also called a “gourmet cook” since she treated
American neighbors to Japanese dishes.

By emphasizing their roles in introducing Japanese culture to American public,
Japanese war brides also attempted to recuperate from the stigmaiajesawith
American soldiers thrust into postwar Japan. They attempted to legitimmeedives
by alleging their roles as grassroots ambassadors of Japan. Rysdilr brides’
identification as grass-roots ambassadors of Japan became prominerttevhen t
Princess Michiko recognized Japanese war brides’ roles in the Unitesl fBtalapan.

A war bride, Stout Kazuko Umezu, was invited to th8 A@niversary of Overseas
Japanese Association Convention in Tokyo in 1984 and met Princess Michiko. She
recalled the moment;

When | heard then Princess Michiko saying, “You must had hardship

in the country where has the different language and customs. Please

tell ladies [Japanese war brides] in America we are thinking about you

and we appreciate all the work you are doing,” | was so impressed and

just cried. Then, | realized that then Princess Michiko recognized that

our effort and energy that we overcame the hardships and that we
supported for the international students and Japanese residents in the

312 Tatsuko (pseudonym), interview by author. Hongltawaii, 2 August, 2007.
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United States. | thought that | should be confident and proud of being a

Japanese war bridé®
When Princess Michiko’s comment on “Japanese war brides” encouraged Stout to
think that “Japanese war brides” overcame hardships, assimilated into &meric
society, and contributed to supporting Japanese people who came afterwardss Prince
Michiko’s comment empowered her to also think that “Japanese war brides” have
contributed by introducing Japanese culture to the United States. Stout Saiie, “W
‘Japanese war brides’ think of our home, we introduced Japanese culture to the United
States...and we are unconsciously playing a role as grass-root ambassackma bet
the United States and Japah*By situating themselves as cultural ambassadors who
hold Japanese culture while successfully assimilating into Americanecatar
society, Stout perceived that Japanese war brides were meaningful faguyeth the
United States and Japan based on the Princess Michiko’s recognition. They embraced
alternative meaning of “Japanese war brides” and recuperated frotigtha ef
being “Japanese war brides.”

This event instigated Kazuko to form a Nikkei (Japanese) International
Marriage Society. She thought that she was obliged to convey then PrincedoMichi
message to women who were called “Japanese war bride.” On October 30, 1988, she
gathered 320 “Japanese war brides” who lived in the mainland United Stated, Hawa

and Australia at a hotel in Olympia, Washington, not only to commemorate and

313 yasutomi Shigeyoshi and Stout Umezu Kazukmerika ni Watatta Senso Hanayome[War Brides
in the United States] : Nichibei Kokusai Kekkondtaa no Kiroku[Recorded by a Pioneer of
International Marriage$. ed. Shigeyoshi Yasutomi and Stout Kazuko U. (Toldkashi Shoten, 2004),
147.

1% asutomi,Amerika ni Watatta Senso Hanayome[War Brides intthited States]226-7.
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deepen understanding among themselves, but also to change the social meaning of
Japanese war bridé¥ After the success of this convention, Stout established the
Nikkei (Japanese) International Marriage Society whose number walyirtiar one
hundred women and increased to five hundred during the peak periods. The Society
held five conventions to date and also published newsletters quattarhrough the
conventions and newsletters, “war brides” called for public recognition of their
achievement as American citizens and their contributions toward estadplggiod
relations between the United States and Japan as grass-roots ambassadors.

This transnational movement is interesting in that the postwar U.S. “cultural
pluralist” nation created the space where Japanese war brides could beteegleb
through introducing “Japanese culture.” The postwar regime of “cultural iglaral
allowed Japanese war brides, who were biologically and legally differentiatsd w
they immigrated to the United States, to possibly become “cultural ambassaddhiss.”
kind of ideological space, where Japanese war brides became “cultural ambdssadors
again opened up a site where Japanese war brides were recognized ak politic
ambassadors for Japan in the 80s. This newly emerged subjecthood opened up a
transnational space where Japanese war brides became crucial figuresinbated

to the postwar Japan to be recognized its excellence as a Cold War friend tadke Uni

%15 Shigeyoshi Yasutomi and Stout KazukoAserika ni Watatta Senso Hanayofiéar Brides in the
United Statels Nichibei Kokusai Kekkon Paionia no Kiroku [Recordsda Pioneer of International
Marriage] (Tokyo: Akashi Shoten, 2004), 233.

%18 The Society developed not only throughout the &thBtates, but also in six other countries such as
Australia, Canada, England, New Zealand, and Jagsey had their first world convention in Hawaii

in 1994, followed by the second in Fukushima, Japa®97, a third in Torrance, California in 1929,
forth in Fukuoka, Japan in 2001 and Hawaii in 2@®dcause of their age, the number of the Society’s
members has been decreasing recently, but theeaver five hundred people at the peak in 2002.
Meanwhile, they also held mini conventions oncearywithin mainland United States.
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States. However, again, which cultures “ambassadors” could only introduce as
Japanese culture was contained within Cold War cultural regime which produced

American superiority and benevolence in “belated” Asia.



Chapter Five
Producing Multiracial Family:

Mothering “Mixed Blood” Children and Pursuing the American Dream
For somewhat more than 300 years white conquerors from the West
have been mixing their blood with the conquered people of the East,
creating a minority of unhappy misfits belonging neither to the East
nor to the West. [...] But neither the Japanese nor the occupation
authorities are going to wait 300 years to try to find a solution to the
problem of what to do with what is called here the “occupation
baby.’sﬂ

The Saturday Evening Pdst1948 featured a story of “occupation babies”--
babies born to American soldiers and Japanese women during the occupation. The
article narrated “occupation babies” as a problem that the Japanese gavesinch
the occupation authorities needed to solve. Just as the article stated, tineexikte
these children was problematic within the idea of “mixed blood-ness” and a number
of children who were born to American soldiers and Japanese women during the
occupation became illegitimate.

This chapter examines the idea of American family and race at the moment
when the United States re-presented itself as a racially and cylplcatlist nation at
the beginning of the Cold War. By tracing the figures of “mixed blood” children, this
chapter sheds light on the United States as a pluralist nation where meanings of
“mixed blood” children was (re)produced. While “mixed blood” children were an
undesirable consequence of the occupation at first, they became visibl®@aalnati

subjects within Cold War politics whereby the United States attemptechtnigistan

intimate relationship with Asia, specifically Japan, and present isalfracially and

317 Darrell Berrigan, “Japan’s Occupation BabieBie Saturday Evening Posanuary 19, 1948, 24.
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culturally pluralist nation which accommodated people from all over the world
regardless of race. In this political context, it is significant that #feybecame
visible as subjects of the American family.

This chapter also focuses on narratives of Japanese women called Japanese war
brides about their “mixed blood” children. Within the idea of “mixed blood” children
in the pluralist nation, Japanese war brides show their children as proof of their
acculturation to the United States. According to Anne McClintock, the nation is
gendered, constitutive of people’s identities, and women belong to the nation as
symbolic reproducers of the members of national collectivitfeShe, therefore,
argues that motherhood is a crucial site to define the nation. She attests taat Afri
women gained the proper position through playing a role as mothers not only within
one family but also the natid®’ It is through the trope of white domesticity that
colonized women become proper subjects by claiming motherhood of white children.
Japanese war bride’s narratives about their children show how it became possible f
women to celebrate their “mixed blood” children to prove the legitimacy of their
marriage and acculturation to the United States. However, this chaptpoaitoout
that these women were constantly culturally differentiated from properiéane
motherhood. In addition, narratives of Japanese women who married African
American soldiers did not have access to the same discourses that became possibl

within the U.S. racially pluralist nation.

318 Anne McClintock, “Family Feuds: Gender, Nationaliand the Family,Feminist Reviewi4,
(Summer 1993), 61-2.

%19 Anne McClintock,mperial leather Race, Gender, and Sexuality in the Colonial Car(te¥:
Routledge, 1995), 267-70.



164

Finally, | examine Japan’s changing perceptions of “mixed blood” children
from when the occupation started to the beginning of the Cold War. Like the United
States, Japan did not desire “mixed blood” children as proper national subjects when
these subjects emerged within the context of occupation. The postwar Japanase medi
represented “mixed blood” children as contaminators of the “pure” Japanese race as
well as a symbol of the nation’s defeat. However, when the United Statesmtnaedf
pluralist families into visible national subjects at the beginning of the Colgd War
Japanese media likewise reported that Japanese war brides were happy addgoint
their “mixed blood” children as a symbol of their happiness in the United States.

Japanese media attributed this happy multiracial family torf&saie cosmopolitanism.

lllegitimate “Mixed Blood” Children as Innocent Victims of Japan’s Racism:
Americans Saved Them

As | argued in chapter four, “mixed blood” children could not legally become
American citizen subjects for six years after the occupatioredt&ftwithin this
legal and ideological sphere, the “mixed blood” babies were initially depistad a
problem of “over there” in Japan, but not America’s problem. As early as Th48,
Saturday Evening Po&tatured “occupation babies” as a problem that emerged out of
the U.S. occupation of Japan. As its title presented them as “Japan’s Occupation

Babies,” the article represented the “mixed blood” babies as Japan’s sabgcts

320 |t was not until the mid-1951 that “mixed bloodiikiren could legally become American citizen
subjects. While there were two Soldier Bride Asta@ed during the occupation, neither of them
allowed “mixed blood” children having as much dg/fpercent of Japanese blood to immigrate to the
United States independently. The second SoldieteBict allowed the minor children to enter the
United States, but it was derivative to their moghe
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Japan’s problem to solve. It showed the debate between Colonel Crawford F. Sams,
chief of the Public Health and Welfare Section, and a founder of the Elizabeth
Sanders Home, Miki Sawada, about whether these “mixed babies” should be
separated from “pure” Japanese children or not. It remarked, “The dilemnfacteat
Americans wishing to relieve themselves of some of their responsibiitywso

help the children without hurting their positionJapanese society, where,

undoubtedly they will have to liVé%* The first article ofSaturday Evening Post
published in 1948 featured “mixed blood” children as Japan’s subjects and reported
them as a problem of “over there in Japan.”

Within the legal and ideological sphere that situated the “mixed blood”
children as a problem of Japan, but not of the United States, any American help was
considered as a liberal and a part of a rescue project, rather than an obligation a
responsibility stemming from occupation. This attitude was clearly presented i
SCAP’s report on orphanage. Welfare officers in the Military GovernmetibSeld
research on the orphanage, Lady of Lourdes in Yokohama, Japan in October 14, 1947.
Lady of Lourdes orphanage was an outgrowth of the Yokohama General Hospital
where the Franciscan Sisters of Mary opened for foreign nationals during the

occupatior’?? Since the early spring of 1946, a number of babies had been found near

%21 Darrell Berrigan, “Japan’s Occupation BabigEhie Saturday Evening Posinuary 19, 1948, 118,
Emphasis Mine.

322 The Franciscan Sisters was initially invited te ¥okohama General Hospital in 1935 and directed
the nursing activities. They were interned durimg tvar and reopened the hospital for foreign nat®n
after the war.
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the hospital, and the orphanage became a registered institution in August-TI9%s.

report included the orphanage’s overall condition such as the number of children, the

number of staff, financial situation, etc. Regarding the orphanage’s finargisthase,

the officer wrote that the orphanage received food, clothing, and medicine from

military forces as well as some organizations. What is interesting ieplet was that

the officer described the occupation personnel’s attitudes to the orphanageaadtibe

noted, “The Eighth Army Officers’ Club makes a regular donation to the institution.

Occupation Personnel have been very liberal in giving clothing, etc, to thes Siéter
The idea of any American activities done for abandoned mothers and children

as help and rescue also appeared in the U.S. postwar media. For ek@nple,

Reader’s Digesarticle published in 1954 introduced some activities that American

people did and reported that various American agencies collected money and

supported orphanages which cared for the “mixed blood” children, and made

astonishing results, reuniting families and arranging hospital care. ifieeasticle

also introduced “a grandfatherly white-haired businessman” from New Y erkgelrt

B. Gallop. He had “amazed himself by becoming a local counselor for pageke

girl with GI baby” in Japan and helped them by “tracking down addresses, finding

adoptive parents, paying hospital bills with his own finds and arranging for men in

America to acknowledge a child so it can have a nafd:he American man

became a “grandfatherly” figure as a rescuer who helped Japanesesraotther

323 pccording to the report, there were about a huthdteldren, fifteen of whom were “pure Japanese”
and all receive the same care.

324«yokohama General Hospital” October 14, 1947. R8& 3djutant Office.

325 James Michener, “The Facts about the G| BabiBise¢’ Reader’s DigesMarch 1954, 9. The article
even noted that he could become America's ambassadoese children.
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children. Here, he became a rescuer within patriarchal and gendered;notions
American men'’s recognition and protection made otherwise illegitinméltren
legitimate. It is ironic that American men became “grandfatheidyirés even
though these children did not have their fathers because the U.S. occupation policy
freed American soldiers from their responsibility as fathers.

The Americans-as-rescuers narrative became even more prominent in
American parents’ adoption of “mixed blood” children. Because 1924 immigration
law stipulated that a person who has as much as one-half Japanese blood was not
eligible for admission to the United States for permanent residence, moeed ra
children could not immigrate into the United States until seven years afteatihef st
the occupation. However, beginning in 1951, Congress began to occasionally issue
private bills that admitted adopted mixed race children by American paoents t
immigrate to the United States. For example, in August, 1951, Congress provided a
private bill that admitted authorized the entry of Seiichi Sugiura, initi@bwn as
Valarianus Sugiura, and later known as David Lee Harrigan, “A minor dyadingse
under the care of Mr. and Mrs. Thomas Y. Harrigan, both citizens of the United States
temporarily residing in Japari® In September, an orphan, Megumi Takagi, also
known as Senda Daily, a minor half-Japanese child, was considered the alien natura
born child of Master Sergeant and Mrs. Thomas V. Daily. At the same time, another
orphan, Hoshi Kazuo was also considered as a natural born child of Sergeant and Mrs.

Thelma Humberd and allowed to enter the United States as permanemtaeside

326 «House Passes Four Bills on Japan Alieffgtific Citizen August 18, 1951.
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Kazuo was the son of an unidentified American soldier who is being reared by
Catholic sisters in Japan.

Because “mixed-blood” children were a problem of “over there” in Japan, the
U.S. media framed American parents’ adoption of “mixed race” children as
celebratory and heartwarming. For example, the article, “The Facts@bBabies”
in The Reader’s Digesh 1954, introduced the stories of 300 American couples who
had adopted orphans into their own homes as “moving” and praised these actions as
ones that redound to America’s creditMoreover, as soon as Congress began to
admit adopted “half-Japanese” children’s entry to the United States in November,
1951, alos Angeles Timearticle reported that American Air Force captain, James R.
Evans and Mrs. Evans, adopted three-year-old Pascal M. Yutaka who arrived in the
United State$®® The article noted that they gave him the American name, Jimmy and
took him to his grandparents’ house where a Thanksgiving party was held. The
attached picture of Jimmy, held between Mr. and Mrs. Evans, was captioned “Give
Thanks-- Air Force captain, James R. Evans and Mrs. Evans are thiginfpster son,
Jimmy, 3, his first Thanksgiving in United States at Imperial Beaoimyiwho is
half American by parentage, was adopted in Japan orphanage by Ba@ys.”
expounding a story of American parents who gave Jimmy, a Thanksgiving experience,
a symbol of a happy American family event, the article implied that Jimnoywas

unhappy and despairing in Japan’s orphanage finally received happiness. loryhis st

327 James Michener, “The Facts about the G| BabiBs¢’ Reader’s DigesMarch 9, 1954.
328 «Couple Return with Adopted Japanese Bdys Angeles Timedlovember 22, 1951.
329 «Couple Return with Adopted Japanese Bdys Angeles Timedlovember 22, 1951.
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the American parents became a benevolent couple who rescued Jimmy and brought
him happiness.

The Refugee Relief Act in 1953 triggered more adoptidAnotherNew York
Timesarticles published in 1955 reported that five “half-Japanese” orphans were
adopted and arrived in the United States. They immigrated to the United States
through the Refugee Relief Act and united with their foster parents wheartihed
in the United States. The article expounded a moment when the abandoned mixed race
children were welcomed and embraced by American family.

Teruko Muto, 8 year-old adopted daughter of Mr. and Mrs. Philip

Pedley of Glen Ellen. Calif., cried, “I'm going home!” Eight-year-old

Diane and 3-year-old Barbara Pedley, the couple’s own children,

welcomed their new sister with an armful of dSfis.

A parentless and family-less Teruko gained not only her parent but also hegssibli

and finally belonged to family. The article also remarked that thesirehifinally

arrived to their “home.” By showing the United States as their “home, ditece

American tolerance of providing “home” to these abandoned children. The adoption of
“mixed blood” children became visible within the U.S. Cold War effort to show the

world its moral superiority against communism. Historian, Arrisa Oh captivees

American family’s adoption of Korean mixed race children that has occurredtlsence

330The McCarran-Walter Act enacted in 1953, allowephi@se women who married American citizens
and their children to enter the United States gmnmanent residence without quota. With the Refugee
Relief Act of 1953, some “mixed-blood” children ergd the United States for permanent residence.
The act itself aimed for refugees from Eastern gperdut some Japanese citizens who suffered from
natural disasters such as floods, earthquakegy@retty enter the United States and worked as
farmhands. Refer to Yukiko Koshiro, 210.

#3145 Orphans From Japan Getting Homes in U.Setv York Times]anuary 10, 1955.
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mid-50’s within the U.S. Cold War ideology constructidhWhile she focuses on
Korean babies’ adoption, | see her argument useful to understand the relatia@nbetwe
American family’s adoption of mixed race children in Asia and the U.S. Cold War
politics. She argues that adopting mixed race children became the U.S. ctivitgl a
when the United States attempted to show the world its moral leadership to provide
freedom and democracy during the Cold War. The idea that the United States could
become a “home” for the abandoned “mixed race” children providing them famadily a
refuge emerged in the early 50s when the United States made effort for siiewing
moral superiority to the world against communism.

In addition, an ideological picture of American parent’s adoption of Asian
“mixed blood” children suggested the U.S. Cold War relation with Asia: “America
relation with Asia was through familial love, but not force and bloGtiBecause it
was a moment of rescue, a 199&w York Timeatrticle vigorously described a
moment when Mrs. Evans chose Jimmy.

Mrs. Evans recalled they had been unable to decide which child they

wanted at the orphanage, until as they were ready to leave, Jimmy

stood at the top of a staircase, waving a home-made toy at them, and

shouting a farewell. “That did it,” Mrs. Evans declared. “He took

hold of our hearts**

By describing that Jimmy “took hold of our hearts,” the article expounded the

connection between an American parent, Evans and a half-Japanese child, Jimmy, as

familial love. According to Cultural Theorist, Christina Klein, by namatine U.S.

332 Arrisa Oh, “A New Kind of Missionary Work: Christins, Christian Americanists, and the Adoption
of Korean Gl babies, 1955-196 M/omen’s Studies Quarterda:3, 4 (fall/winter 2005), 165.

333 Christina Klein,Cold War Orientalism: Asia in the Middlebrow Imagtion, 1945-1961CA:
University of California Press, 2003), 146.

$34«Couple Return With Adopted Japanese Bdyys Angeles Timedlovember 22, 1951.
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relation with Asia as parental love, multiracial family, that is white qiarevith
Asian babies, suggested that Americans were neither racists nor iisgena

Why was it possible for the adoption of “mixed blood” children to be
represented as a benevolent act, which allowed the United States to congslidate i
status as a morally superior world leader? If one considers that it wasPaeGcy
and U.S. immigration laws that excluded “mixed blood” children from the nation and
made them illegitimate outsiders of the American family, these iareadoptions
should just be considered a belated act which the United States should have been
responsible for earlier. Here, | argue that “mixed blood” children weresented as
innocent victims of Japan’s racism and thus became visible as an object of rescue
within the Cold War politics.

Ignoring SCAP policy that created their illegitimate status of “mixed Blood
children, postwar U.S. media explained that their suffering was rooted imslapa
racism. For example, an articleThe Reader’s Digesentitled “The Facts about the
Gl Babies,” featured a story about George-san as one of the first Gl balvies bor
Japan. The article indicated that he would have a hard life because he would face
racism in Japan. It noted, “Things are going to get very tough for George:san. [
Japanese believe that their race is unique and pure, unsullied by outside blood for at
least 6000 years'® It is true that Japan had a strong belief that Japanese race was a

unique Yamato race, blaming only Japan’s racial prejudice masked thieaftact t

335 Christina Klein,Cold War Orientalism: Asia in the Middlebrow Imagtion, 1945-196165.
%3 Michener, “The Facts about the G| Babies,” 6.
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occupation system and American military policy produced the fundamental problems
Indeed, these children were seen as “victims of Japan’s race prejudice.”

In addition to the racial belief of “pure Japanese race,” the U.S. mentiadra
the “mixed blood” children as a problematic existence in Japan because they are
“living symbol of Japan’s defeat.” THeaturday Evening Positticle remarked upon a
story of Akiko who gave birth to her “mixed blood” girl, Lily and noted that these
“mixed blood” babies faced a prejudice because they were “a living symbol ofslapa
shame--of her defeat and her humiliation at being an occupied n&tidme article
added that another abandoned mother named Koko said, “If we were not a defeated
nation, [...] the eyes of the neighbors would not be so cBfBecause these children
symbolized the defeat of Japan, the article explained that they were problemati
existence and would face difficulty being accepted in Japanese society.

The “mixed blood” children, then, were also narrated as subjects who Japan
wanted to abort because they were a symbol of Japan’s defeat. Offeringphanefa
Japan’s desire, the media highlighted the Japanese mother’s desire to abandon he
children. The article, entitled “Madame Butterfly’s Children,” reported thmother
of Hisae, an orphan, told the reporter that she wanted to start her new life without her
child. The magazine remarked, “The child was a living reminder of something she
wanted to forget. ‘She looks $oreign’ Hisae’s mother said, ‘everybody knows
The constructed visibility of Japanese mothers who desired to abandon these children

helped to move the discussion away from American soldiers’ responsib#itibsia

%37 Berrigan, “Occupation Babies,” 25.
338 | bid.
339 peter Kalischer, “Madame Butterfly’s ChildreiGbllier’s, September 1952, 15.
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fathers. Moreover, the U.S. media denigrated Japan’s family struChedeader’s
Digestarticle wrote in this way:
What it means for a child to lack family status in Japan is an
experience unknown in the Western world. Every aspect of life there
is governed by the family unit. Not to belong to family who will find
you a job, secure you a wife, care for you in illness and protect you
against a hostile world is to invite desp4ft.
The article narrated that these illegitimate children who did not belomgnibyf
would be in despair because of Japanese rigid family structure.
In sum, while the occupation policy produced illegitimate children and situated
them outside of a formal family unit, there was void in U.S. media’s discudsoon a
their illegitimate status, narrating them as if they were jusiraby illegitimate. The
“mixed blood” children who were made illegitimate by the U.S. immigration policy
and the occupation policy were considered victims of solely Japan’s racism. Th

knowledge about mixed race children offered the idea that the United States rescue

them by providing clothes, foods, homes and families.

Achieving American Dream: Ambassadors between the United States addpan

The second Soldier Bride Act, enacted in August, 18, 1950, five years after the
commencement of the occupation, finally allowed “mixed blood” children born to
American soldiers and Japanese women to enter the United States as permanent
residents. In this case, children of American citizen fathers and Jadieeseothers

had to be made legitimate through American military’s permission. Thignhavyf

340 Michener, “The Facts about the GI Babies,” 7.
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allowed children of American soldiers and Japanese women to become American
citizen subjectd*' This second Soldier Bride Act was significant in that Japanese
women could legally enter the United States not only as wives of Americansit
but also as mothers of their childr€AThe second Soldier Bride Act was a moment
when the multiracial family, which consisted of American fathers, Japarwbens
and their “mixed-blood” children became possible as American national subjects

Along with this changing legal sphere, the multiracial family becambl&igi
the U.S. media since the mid-1950s. A 1955 articlafemmagazine entitled, “Pursuit
of Happiness by a Gl and a Japanese,” carried a story of a white Ameribandhus
Frank Pfeiffer, and a Japanese wife, Sachiko who searched for acceptérede in t
white middle-class suburban neighborhood. The article interestingly showhased t
moment when “She became an American” after the baby was born. The article
recounted American white neighbors celebrated Sachiko’s new family by teaving
baby shower for her.

When Sachiko tried to pay for the food, Carm would not take the

money, but it was only after the baby was born that the little Japanese

girl fully compensated the love in which her neighbors held her. It was

then, one might say, that she became an American. She [Sachiko]

explains it: “Frank come hospital bring me home. When our car stop at

house | feel good but Carm and Frances run up and cry, ‘No got in,

Sachiko. Not ready yet.” There all people our block waiting. A

shower.” Frank Pfeiffer, whose Japanese wife had been kicked out of

one American home, chokes up when he remembers this shower. “I

never saw so many presents. Our boy is a year old now and we haven't
had to buy him any clothes yet. What a shower!”

341 Since the mid-1950, some private bills which atittes the immigration of minor children born
between American citizen fathers and Japanese nsotf@e passed.

342 Walter McCarran Act enacted in 1952 also allowetianly Japanese women but their children to
enter the United States for permanent residence.
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Frances Rawlings, says, “When Carm and | planned the shower not a

person we approached gave anything because Sachiko was a Japanese.

We all gave because she was such a good human Bé&ing.”

In this story, it was Frank Pfeiffer's mother who kicked out her Japanese dainghter-
law, Sachiko, from a similar white suburban home. However, this excerpt showed a
moment when white suburban neighbors accepted and celebrated not only this
“interracial” couple between white American husband and Japanese wife binealso t
expected child. It is significant that their “mixed blood” boy became a sulfject
celebration through a shower which was a symbolic event of an American,family
while “mixed blood” children had not been celebratory subjects, but rather subjects to
be aborted in the postwar period. Here, a “mixed blood” baby became visible as an
American subject whose birth was celebrated.

In other words, this is also a moment when an American man became visible
as a father of his “mixed blood” baby. Given that military policy during the oticupa
prohibited American men from assuming the role of fathers for his “mixed blood”
children, it was remarkable that the American man, Frank, became visifather
of his “mixed blood” child mothered by a Japanese woman. Indeed, it was the shift to
the Cold War that prodded the United States to make an effort to show itself as a
racially and culturally plural nation where people all over the world came to the

United States and acculturated into the nation that welcomed and integrated people

from all over the world. In this moment, the multiracial family offered @ toa

33 James Michener, “Pursuit of Happiness by a Gladdpanese: Marriage Surmounts Barriers of
Language and Intolerancd,ife, February 21, 1955, 138.
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imagine the United States overcoming “racism” and becoming mudtinaation®** In

doing so, American fathers who possessed Japanese wives and children were
interpellated as new national subjects at the beginning of the Cold War.

A 1953 os Angeles Timearticle, entitled, “Homesick for Mississippi, Says
Japanese War Bride,” reported that a Japanese war bride, Kimiko Dargeiebeca
homesick not for Japan, but for Mississippi where she lived with her husband’s
parents when she arrived to the United States. The article presented s apiaee
Kimiko, as an American who missed Mississippi as her hometown after she raoved t
Los Angeles, California. In doing so, the article made Kimiko visible as aniéane
mother through her children.

She [Kimiko] says that although the American diet is very cosnitapol

she misses Japanese food and likes to prepare it often. Principal

objectors to this, she explains, smiling are her daughters who “would

much rather have hamburgers than sukiyaki.”
By describing her children as “the dark-eyed, happy youngsters,” the aditated
them as those who were becoming Americans who “would much rather have
hamburgers than sukiyaki.” With this, Japanese women became visible as a mother of
American children.

Japanese war brides became a perfect subject as a mother who raisedmeri

children to give the United States credit for being racially and cultyshlhalist

nation. Caroline Chung Simpson explains, “As white Americans tried in vain to

negotiate the threat of black integration, and government programs tried in vain settl

%4 Klein, Cold War Orientalism146.
345 Bob Will, “Homesick for Mississippi, Says Japan&gar Bride,”Los Angeles Timedune 14, 1955.
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interned Japanese Americans, Japanese war brides provided at least onéalumroffic
obscure place’ out of which the redemption of cultural pluralism, was a distinct
possibility.”*® While Simpson focuses more on the domestic racial issue, | argue that
it was also foreign policy consideration that propelled the United States tamanagi
itself as welcoming and accommodating Asian people as a part of the Amfentiy.
With this political background, Simpson argues that Japanese war brides became a
postwar prototype of the American model minority acculturating into white suturba
lives as American wives and mothéfé,

For their part, Japanese war brides also highlighted their role as mothers who
raised ‘American children.” Through activities of the Nikkei Internatidviatriage
Society, one of the statements that Japanese war brides emphaticallgchpptee
public was that they were successful mothers of American children. For exanhepl
president, Kazuko Umezu Stout, emphasized that most Japanese war brides raised
American children and acculturated into American society having deceninodlzdsa
having grandchildrerin the Society’s newsletter, many women mentioned raising
their children as their achievement. For example, Kuni, who was disowned by her
parents as a result of her marriage with an American soldier and whosaddsizh
few years ago, wrote, “Please do not judge me, but look at my chiffferer
statement implies that she tried to recuperate from the stigma andnguéfteiched to

her marriage by showcasing her “honorable” children. Another woman, Kotolsi, tel

34 Caroline Chung SimpsoAn Absent Presence: Japanese Americans in Postmarifan Culture,
1945-196Q(London: Duke University Press, 2001), 165.

*7bid., 174.

348 Kazuko Umezu Stout, “Where are the Japanese Wde& How are they doingThe Nisqually
Valley NewsSeptember 29, 1988.
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her severe hardship brought by her husband’s disease. Since he could not work and
earn money in the United States, she despaired, thinking that she should commit
suicide with her three children. After having survived these dark moments, s writ
“Now, my sons became independent and live honorably. This should be my reward for
my sufferings.?*° These two women showed their children as proof of their
recuperation from the severe past brought by their marriages.

Along with this, “Japanese war brides” who married American soldiers pointed
to their motherhood to maintain the legitimacy as well as happiness of theagear
For instance, Chitose emphasized her successful children’s acculturation into
American society. She was proud of raising their children who adapted to Americ
values and customs. She said, “I raised my children as Americans. | did not let them
eat Japanese foods. They had to live here in the United States and marry American
women. If they had Japanese values and customs, it would be difficult to survive here
and have American family**° | see that Japanese war brides emphasized and claimed
that they became mothers who raised American children to show their legitima
proper subjects in the United States.

In their illustration of their roles as “American mothers,” women desdribe
their successful children as figures of the “American dream.” Thelitgjo&
American motherhood is valorized by underscoring how well their children are doing
in the United States. For example, Satoe stated that she raised her chilgiearder

and said, “My oldest child got in Brown University. | was very happy and proud of my

39 Katsu Hole, “Letters,” September 5, 2001 no. 39.
%0 Chitose. (pseudonym) interview by author. OakbidarWashington, 27 August, 2006.
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child entering Ivy League®* Then, she continues, “America gives you a second
chance for anybody. It is an American dream. Immigrants came to the Utated S

and got in good schools like Ivy League. It does not discriminate people depending on
where they are from and their nature. Immigrants and their children oamntble

social ladder and eventually succeed.” Satoe captured their children’ssuatten

an idea of the American dream and the U.S. as a nation of immigrants. Simpson
(2001) explains that Japanese war brides became a prototype of the model minority
the moment when the United States realized its American dream. Imongstdries

of Japanese war brides who successfully became American mothers wel@gppea
narratives to the U.S. Cold War empire which was allegedly multiracial nation
achieving racial equality. Satoe’s narrative could resonate with and eatiat
discourse of the U.S. Cold War nation.

Here, what is interesting is that women attempted to make themselves
intelligible subjects within the nation by showing their “mixed-blood” children a
evidence of their successful marriages. | argue that their allegedsuédbe
marriages prove by their “mixed-blood” children, highlight the U.S. “mui@i&
nation that emerged at the beginning of the Cold War. Multiracialism, whereby
“mixed-blood” children became positive subjects of American dream, discyrsivel
allowed Japanese war brides to show themselves as successful American. mothers
What is significant here is that, while their “mixed-blood” children wereuaice of

fear to the nation and subjects to be aborted in the postwar periods, they became

%1 35atoe (pseudonym), interview by author, Denvetof@odo, 23 March 2007.
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possible subjects of American dream to the nation during the Cold War.

Behind the American Dream: American Family, Mothers and Children

Did the Japanese war brides really become American mothers? Why could
“inclusion” of Japanese mothers enable the United States to become a eaxdally
culturally pluralist nation? Here, | argue that “Japanese brides asamenothers”
were constantly differentiated included in the nation. For example, the &fTiote,
Pursuit of Happiness by a Gl and a Japanese,” made a Japanese mother, Sachiko,
visible as an American mother, but constantly differentiated her. While tbie arti
defined the time when her baby was celebrated by white suburban neighbors as a
moment when she became an American, the article showed what kind of an American
she became. In the article, one of her white neighbors, Mrs. Mohlman, said,

“There was one embarrassing aftermath. Sachiko felt that she had to

repay everybody. When | was sick she took my three children. One

day when | thought | was alone in the house | heard a noise and |

crawled out of bed. There was Sachiko, scrubbing all my floors. We

looked at one another and could not speak a word, because she had no

English, so | got back into bed>
Mrs. Mohlman described Sachiko as an embarrassing mother who scrubbed her floor
and could not communicate in English when she took her children. Cultural
differences within the postwar culturally pluralist nation allowed Jaganedes to
become American mothers but they were constantly culturally differentiatether

words, it was not so much a story of Sachiko’s becoming an American, but of

American people’s acceptance of the “strange” Japanese woman as aceAnty

%2 James Michener, “Pursuit of Happiness by a Gladdpanese/’ife, February 21, 1955, 138.
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highlighting her purportedly different culture and custom, American accepbénce
Japanese women as American mothers became represented as AmericaerEnevol
and tolerance.

Narratives of Japanese war bride children also embed the idea that they were
culturally different from American mothers. In interviews, Japanesévides
explained how their children were proud of their “Japanese mother.” Their ideas of
“Japanese mother” embed the racial idea of pluralist nation. For example, Satoe
remarked that her daughter was proud of having Japanese mother. She expounded,
“My daughter said that she liked Japan and was happy about having Japanese mother.
She liked to study Manyo-shu [old Japanese poems] and Waka [Japanese poems]. She
was very interested in Japan, particularly the spirit of Ninjyo [Japanesanityhand
Giri [duty].**® When Satoe’s daughter likes Japan and is proud of her Japanese mother,
however, what she described about Japan was “traditional” old poems showing spirit
of Giri and Ninjyo. As | explained in chapter five, in Western imagination, Japan w
described as having essentialized timeless values. Over sixty geafuah Benedict
wrote in her well known book;he Chrysanthemum and the Swtdt “On, Giri, and
Ninjyo” are Japanese unique traditional virtues which are extremelyatitféom
Western values and custofis. She explains these values as the invariable Japanese

tradition, which is alien to Americarid> They are values of what Edward Said called

%33 getsuko Wilcox, interview by author, Denver, Calto, 22 March, 2007.

%4 Ruth BenedictThe Chrysanthemum and the Swords: Patterns of JssaGulturg MA: Houghton
Mifflin Company, 1946), 98-11.

%% |bid., 99: They are values of what Edward SaidecaOrientalism which marks an ontological and
epistemological distinction between East and WEsst is portrayed as traditional and federalistavhi
West is portrayed as modern, independent, and datimc
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Orientalism which marks an ontological and epistemological distinction betvestn E
and West; East is portrayed as traditional and federalist while West @yeoktis

modern, independent, and democratic. The idea of Orientalism endorsed Western
superiority and Eastern inferiority in age of the western expansion td°Asiathe

end, war brides’ children can only be proud of their “Japanese mothers” as those who
have traditional Japanese culture.

Finally, what | point out here is that narratives about “mixed blood” children of
by women who married African American soldiers do not apply to the discourse of the
U.S. cultural pluralist nation. While women who married white soldiers and had
children tended to narrate their children as proof of their proper belonging to the
United States, women who married black soldiers did not show their children as such.
For example, there was a void in the narratives of Yumiko about narrating their
children as proof of her contributions to the nation. She just mentioned that she was
not interested in giving higher education to their childréishe said, “All three
children finished high schools. They just did on their own.” | see this void as an
indication that shows that their “mixed blood” children born to African American
fathers did not play a role in securing women'’s position within the nation. Another
woman, Sumi, emphasized that she kept praying twice a day to be proud of herself in
the United State¥® She started to pray when she moved to Arkansas where she was

isolated by black community. She started to live with her in-law familyherean-

%% gylvia Yanagisaka\aturalizing Power: Essays in Feminist Cultural Aysas.ed. Sylvia
Yanagisako and Carol Delaney. (NY: Routledge, 199287 .

%7 yumiko (pseudonym), interview by author, Denveoj&@ado, 22 March, 2007.

58 Sumi (pseudonym), interview by author, Denver,oEaflo, 22 March, 2007.
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law and father-in- law--there, but she had a hard time since they did not like her. She
was sad and cried looking at the moon and stars. That was the time when sheostarted t
pray. She said, “Since | learned how to pray, | had been able to appreciate the day.”
Sumi’s story shows that praying is something she learned in the Unitesl &tdte

could confirm that she appreciated the day. As for her children, she just mentioned
that their children were proud of having Japanese mother and Africanican father,

but did not narrate children as enabling her to become an American subject. Again, |
see this void in stories of women who married African Americans tells thaetimi

blood” children born to Japanese women and African American men do not play a role
in validating their mothers’ existence which is always under question. Whilenvome
who gave birth to “mixed blood” children born to Japanese women and white
American men show their children as a proof that they contributed to the nation by
becoming American mothers, women who married African American men did not use
this logic to secure their position in the nation. While cultural pluralism prortiaés

the nation accommodated all the people regardless of race, Japanese women who
married African American men could not belong to the nation by having their “mixed

blood” children.

“Mixed Blood” Children in Japan: They Were Happy in Racially Tolerant
Nation

“Mixed blood” children were a problem to Japan as well. Japan had a strong
belief that Japanese race was a superior Yamato race and idea of “purse) apaaie

was important to be consisted of the nation. Historian, Yukiko Koshiro explains that



184

since the abstract idea of biological purity credited Japanese uniqueness,
“hybridization, even with the ‘superior’ white race, could only be harmful to such
Japanese racial quality>® Because of this belief, “mixed-blood” children could only
become a problem in Japan. In fact, the postwar Japanese media narrated that these
“mixed blood” children were problematic the way they were. For exar8plgkan
Sankeiarticle introduced a married couple: an American soldier and Japanese woman,
Kiyoko. The article presented the idea that the mixed blood children themsehees we
problematic even though their child was legitimate in a proper form of faily.

article reported that Kiyoko was worried about her baby’s future because he was a
“mixed blood” child, saying “I am worried about his future because he was born as a
“mixed blood” child in this world.**® Another article written by Miki Sawada who
founded the orphanage, called Elizabeth Sanders Home, showed how problematic the
“mixed blood” children were in the postwar Japanese sotiéhe took up some

women who brought their “mixed blood” children to her Home: A woman dated with

an American Gl during the occupation, but when he knew that she became pregnant,
he disappeared. She gave birth to her “mixed blood” child by herself and brought him
back to her hometown. All the people in her hometown gave her cold eyes and threw
stones at them. Because of the existence of the “mixed blood” baby and the abandoned

mother, her brother’s prospective marriage was ruined. One day, he became angry

%9 Yukiko Koshiro, “Trans-Pacific Racisms and the UBcupation of Japan,” (NY: Columbia
University Press, 1999), 160.

30«Umi wo Watatta Senso Hanayome [Japanese War Ryidess the Ocean]3yukan Sankeiuly
18, 1954.

%1 Miki Sawada, “Konketsu no Koji no Tame ni [For tBake of Mixed Blood Children],” Tokyo:
Shufu no Tomo shay 1, 1949, 103.
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about his ruined marriage and threw a pot filled with boiling water at the baby. This
story represented that “mixed blood” babies themselves were tragic and @tbiem
the postwar Japanese society.

In addition, the “mixed blood” children symbolized the nation’s defeat in the
postwar Japarf? The children were symbolized the idea that Japanese women were
raped by American soldiers and wounded the nation’s masculine pride. The postwar
magazine articles carried stories about raped Japanese women who had no choice
giving birth to her “mixed blood” children. For example, Sawada wrote a story about a
“mixed blood” child, Mitsuko, whose mother was raped by an American séfdier.

When Mitsuko’s mother told about the incident to her husband, he ordered her to
abandon her “mixed blood” child, Mitsuko. Another article reported that a house maid
worked for an American commanding officer was raped by him when she went to his
house to iron his uniform. “Mixed blood” children stood for the nation’s shameful
defeat that produced a number of Japanese women who were raped by American
soldiers. In addition, “mixed blood” babies were captured within the postwar poverty
whereby Japanese mothers in need of food had to survive. This idea indicated men’s
incapability in feeding his family and also wounded the masculine pride. Sawada
wrote that production of “mixed blood” babies was rooted in Japan’s poverty: All the
people in the postwar period were in starvation and in need of food. She introduced a
story of an abandoned mother who worked as a dancer and supported her family: Her

brother initially blamed her having “mixed blood” child, but later realized that he

%2 «Mixed blood” children were even more capturedragic when they were black. The black
soldiers’ children were called “Kuronbo no koFPujin Koron, 1942), 134.
33 Miki Sawada, “Konketsu no Koji no Tame ni [For tBake of Mixed Blood Children],” 100.
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could not blame her since she supported her family by sacrificing her lileedM

blood” children were captured within the nation’s (masculine) inability to pssses
protect these women. She concluded the article saying that all the women who gave
birth to “mixed blood” children were hungry in need of food for a day.

"Mixed blood” children and their mothers should not become proper national
subjects degrading Japan’s masculine pride and had to be stigmatized. The postwa
media denigrated “mixed blood” children and their mothers. For exafgle,

Koron article in 1953 described a woman who gave birth to “mixed blood” children as
deviant and immoral and called cheap “madam buttetffiThe article criticized the
women who had “mixed blood” children as those who dreamed for happy marriages
and immigration to the United States, but finally realized that Americam@ifdl

never came back to them and met their despair. The article concluded that these
women were “failures” by having “mixed blood” children instead of going to the
United State$® Within this narrative, “mixed blood” children were indicated as
something undesired and a symbol of despair. The article also labeled “mixed blood”
children as “panpan’s children,” or prostitutes’ children and also as “An‘grica
children” indicating hatred against occupi&fs‘Mixed blood” children were

considered as signifiers of the nation’s defeat and being occupied and thevéfore

the way they weré®’

%4 Kiyoshi Kanzaki, “Shiro to Kuro [White and BlacKyichibei, Konketsuiji no Chosa Hokoku [Report
on Japanese and American ‘Mixed Blood’ Childreijijin Koron March, 1953.
365 i

Ibid, 135-6.
%% bid, 134.
%7 McCarran Walter Act in 1952 (301(b)) enacted fietsons who were born between an American
citizen and foreigner outside of the United Statied gained American citizenship had to live attleas
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However, when “mixed blood” children appeared as American subjects,
Japanese media also narrated these families as happy along withyisiliibppy
multiracial family consisted of American fathers, Japanese mothers, anthtixed
blood” children in the United States during Cold War. For example, $85dei
Mainichi article reported that Japanese war bride’s family had a happy life in the
United State$®® The article wrote that a Japanese war bride, Tamaji, who had two
children with a former Army corporal husband, became a housewife surrounded by
her babies’ crying and had a fun life. In this way, the article presenteddémixed
blood” children as those who endorsed her happiness. In addition, the article explained
that the reason that Japanese war brides had happy lives was rooted in the fact that
there was minimal racial discrimination in American society. It adsoarked that
Japanese people should become more cosmopolitan as in the United States. It is
interesting that the happiness of this Japanese war bride family was capthied w
U.S. racial tolerance and cosmopolitanism. | point out this type of transnational
knowledge circulation; the idea of the United States as a racially toleraaligilur
nation influenced the discourses about Japanese war brides in Japan. Unhappy
Japanese brides who faced U.S. racism, became happy subjects within the idea of

American racial tolerance in Japan.

two years in the United States between 14 and 26y@d, or lose his/her American citizenship.
Under then Japanese Nationality Act, only persoms aad Japanese father could become Japanese
citizen, and therefore, persons who had Japanedenmend American father and had not lived for two
years in the United States before becoming 28 yadraould become stateless. (“Crisis to Lose
Citizenship: 3000 people fell into legal gloom bebm Japan and United Statessahi Shinbun

October 14, 1974.)

%8 «3sanzen nin no Hanayome, Taiheiyou wo Wataru Nipbtusume [Three Thousands Brides:
Japanese Brides Crossing the Pacific Oce&diidei MainichiJuly 28, 1957.



EPILOGUE

This dissertation situates Japanese war brides as “Cold War seditious
figures.” Within the dominant narrative of WWII as a “good war,” Japanese women
have been defined as liberated, having equal rights as men, and enfranchised. This
dissertation was rooted in my observation about how Japanese women --tlagetiber
Japanese women”--play an important role in allowing American militargnea to
become a legitimate and even necessary action for saving and reformingegbpress
people. For example, in the post 9/11 period, abstract language such as the “war on
terrorism” configured America as a world hero who rescues people fromrtbedf
evil Afghanistan and Iraq. This served to legitimize American mylitawvolvement in
these countries. By demonstrating the American “gift” of women’s g€feand
stipulating Japanese women'’s equal rights with men as evidence of thesfdbes
U.S. democratizing missions, then President George W. Bush and opinion makers
hearken back to the “successful” occupation of Japan in order to “foresee thessucces
of the postwar U.S. occupation of Irag antecedent to the war it&&lhtleed, only a
few would argue that there were some undemocratic aspects involved in liberating
Japanese women but many would insist that the liberation of Japanese women was
successful along with the success of the American occupation itself. Even though
about sixty-five years have passed, figures of Japanese women occupynthef real

historical symbols as liberated in the postwar U.S. empire.

39 isa Yoneyama, “Liberation Under Siege: U.S. Mitift Occupation and Japanese Women's
Enfranchisement,American Quarterly57.3 (2005), 886.
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My analysis of the configuration of Japanese war brides, however, reveals
contradictions embedded in the idea of the U.S. occupation of Japan as benevolent
liberation. By finding that Japanese women who married American soldiarsegult
of the U.S. occupation of Japan were seen as prostitutes, this dissertationreatgues t
the American soldiers’ love was what made them proper American wefesase
from these figures. Love narratives are crucial for American seltherepresent this
intimacy as moral, and not something that was immorally driven by sexaisd.de
doing so, | contest that it is important for the United States to feel that the U.S.
occupation of Japan was carried out by its love to Japan, and assert that it was a
democratization and liberation of Japan and, not a political, economic, andymilitar
domination and exploitation.

For the United States to believe the postwar U.S.-Japan alliance as ode unite
through love, the lover’'s understanding of the loved’s will is crucial: Japan’s consent
to this form of relation allows the United States to move away from neglikat its
relation was that of domination and exploitation and not of {6V .was in the Cold
War context, when the United States attempted to represent itself as aatenamcr
advanced nation and the antithesis of the communist and socialist Soviet Union that it
was important to define the U.S. occupation of Japan as a benevolent and democratic
project that successfully liberated and rehabilitated Japan.

Within the Cold War context, the U.S. attempt to represent itself as a

democratic nation triggered to produce the U.S. national ideology—the racially and

370 Here, it is about the U.S. understanding of Japuiil for engaging the relation. It is not Japan’s
There are Japanese socialist and anarchists whmtlighderstand Japan’s relation to the UniteceStat
as loving and benevolent.
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culturally pluralist nation. While the United States asserted its rauiatatural

pluralism, | present that the marriages between white American sadd@dapanese
women had unexpected consequences. Here | argue that disavowal of racism in
transnational contexts, that prevented the United States from stipulatialg raci
components in the Japanese War Bride Acts, produced the marriages between white
American soldiers and Japanese women. However, this outcome that happened in the
transnational context did not change the domestic context where anti-meso@gen

laws were effective in more than half of the U.S. states. The war londiebecame

“taboo” and “deviant” subjects who were considered a threat producing “mixed blood”
babies.

Then, | argue that these “deviant” subjects of the “mixed blood” children
became visible subjects, who proved American racial pluralism. These children
became visible as an American family with a white Americarefatind a Japanese
mother. This is the Cold War context, which made this visibility possible, thus sending
out the message that the United States could partner with Asia. Thesenchir
allowed Japanese mothers, who were under question as to the legitimacy of thei
marriages to claim their belonging to the nation. However, | argue thaathas logic
does not apply to women who married African American husbands having “half-
black” children.

This dissertation also closely pays attention to cultural differencesdelmtbén
the idea of the United States as a culturally pluralist nation. | view thedatd®l run

by the Red Cross sponsored by the U.S. military from the early to mid-1950s
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throughout Japan as a place where the occupiers taught American ways of life to
Japanese brides. | argue that the idea of gender freedom and equality became key
concepts that defined the superiority of American wives whom Japaneseshiddd
imitate. Within this idea, Japanese women’s interviews showed that they used the
concept of gender freedom and equality as proof of their assimilation and
acculturation to the United States. Along with this notion, the American volunteer
women articulated that Japanese women were enslaved wives to their hustiands w
the Japanese feudalist patriarchy. The bride school situated them ase &piaess

who “would” be liberated and become like American wives. Their belatednass is
valuable and necessary component for the bride school as well as the UnitedStates t
become an advanced and benevolent project and nation. In addition, they described
Japanese cultures that the Japanese women should be proud of and introduce to
American neighbors as “anarchic, feudalist, and barbarically seagistions.” The

idea of Orientalism was embedded in the notion of cultural pluralism in the Cold War
context.

In sum, this dissertation aims to deconstruct the historical writing of the
marginalized women called Japanese war brides. Rather than making theenagsi
positive subjects within the nation, | show how Japanese war brides became visible
within the Cold War context. | particularly pay attention to two crucial paliti
contexts: the alliance building between the United States and Japan asthell as
racially and culturally pluralist United States within the Cold War cdntéope that

this dissertation shows how certain events became visible within the padidaixts
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and become a story within a nation through examining the configuration of the

Japanese war bride.
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