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DEDICATION

Dr. Alexis Alexandris

was born in Istanbul in 1950. He graduated from Phanar Greek High School, the
famous Red School. He pursued higher education in the United Kingdom, earning
his PhD from King's College. His doctoral dissertation, The Greek Orthodox
Minority of Istanbul and Greek-Turkish Relations 1918-1974, published by the
Centre for Asia Minor Studies in 1992, remains his magnum opus.

Throughout his distinguished diplomatic career, Dr. Alexandris served in various
Greek missions abroad, including a posting at McGill University in Montreal and as
Consul General of Greece in Istanbul from 2003 to 2008. Alongside his diplomatic

service, he published extensively on Greek-Turkish relations, the Ecumenical
Patriarchate, minority issues, and the Rum Milleti—the Greek Orthodox nation
within the Ottoman Empire.

A perfect bi-cultural, Dr. Alexandris possessed a rare and profound understanding
of minority communities in both Greece and Turkey—their traumas and their
estrangement. His unwavering dedication to the survival of Istanbul Greekness
found a meaningful expression in his support for the revival of the
Hafiz Ahmed Agha Foundation in Rhodes.

VOLUME Il
is a tribute to Rhodes and
is dedicated to the memory of

Dr. Alexis Alexandris

and to

the eighteenth century Rhodian boy Ahmed, who became
Hafiz Ahmed Agha
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EVAN TAYLOR is a Visiting Assistant Professor in the Department of Anthropology at the
University of California, Riverside. He received his PhD in anthropology from the University
of Massachusetts Amherst. He draws from critical heritage studies and historical and
contemporary archaeology to investigate the material intersections of community projects,
nationalism, commodification, and colonialisms in the past and present. In his recent
research, he analyzes how community-based ethics of care and theories of temporality
inform local engagements with state heritage projects in Palestine/Israel and Greece. His
previous research explored Indigenous peoples’ activism at museums in Canada and the
national-colonial mobilization of the Dead Sea Scrolls at museums and archaeological sites
in the United States and Palestine/Israel. He is currently developing a new research project
on the convergence of extractive industry and heritage in western Canada. He co-edited
(with Dr. Elena Sesma) Contemporary Archaeologies in Old Places: Material Politics Between Past
and Future (Archaeological Papers of the American Anthropological Association, 2022).

“I'm honored to be part of the Conversation - an opportunity to reflect on the diverse human
experiences of this place and its people, past and present. It is through these experiences that
Wwe can recognize exceptions to grand narratives of regional and world history - particularities
that bear important lessons. My time on Rhodes shaped much of my thinking about heritage
and place, and I'm grateful for the opportunity to share my research in this collection.”

Evan Taylor

Living with others’ pasts
Monumentality and everyday heritage in Rhodes

The surfaces of Old Town Rhodes bear the traces of myriad residents, workers, and passers
through that span centuries. In this chapter, I ask how the material traces of the past come
together in the lives of those who live and work in Old Town in the contemporary moment. In an
age of mass tourism, the future of local communities in historic urban spaces is uncertain. The
dominant aesthetic arrangement of Old Town Rhodes reflects its management as an archaeological
site protected by the Greek Ministry of Culture, as a UNESCO World Heritage site, and as a global
tourism destination. This aesthetic, which I have referred to as a medieval/Greek time-space (Taylor
2022a), aligns the time depth and monumentality of medieval architecture so desirable to tourists
with aspects of Greek historiography (Hamilakis 2007; Rappas 2018). Rhodians who live and work
in Old Town have a different relationship to its materiality than those who visit its monuments as
tourists or who identify as professionals in heritage management. Like inhabitants of other historic
urban centers (Alexandrino Ocafia 2023; Herzfeld 1991; 2016; Taylor 2022b) they offer alternative
ways of thinking about heritage that center their own present and future that are yet to resonate in
the wider field of heritage management. Close attention to local narratives and Old Town’s surfaces
illuminates formations of heritage that contribute to livelihoods and livability in the everyday. For
many in Old Town, heritage is a reciprocal practice of accompanying and being accompanied by the
material traces of the past. At times this involves taking on a role of stewardship—replastering walls,
for example, in accordance with local aesthetics—but it also involves using the material traces of
the past to cultivate a meaningful life—as a source of wage labor, an infrastructure for maintaining
community relations, or as the bearer of local memory.

Most residents and workers in Old Town Rhodes who I interviewed for this research did not
claim deep historical ties to this place. As described in other contributions to this volume, the built
environment of Old Town Rhodes is typically periodized according to eras of Hospitaller, Ottoman,
and Italian rule and the Catholic, Orthodox, Muslim, and Jewish populations that inhabited the
town during those periods. When the United Nations transferred control of Rhodes and the other
islands of the Dodecanese to Greece after World War II, the state did not clear Ottoman-era standing
structures as witnessed earlier in other Greek cities (Koumaridis 2006), but rather adopted a stance
of non-intervention towards buildings related to the Muslim and Jewish communities of Old Town.
With the integration of Rhodes into the Greek state and the tourism boom of the late twentieth
century, structures of Byzantine and Crusader (Christian) origin were the focus of preservation
and commodification efforts. This resulted in the slow deterioration of many Ottoman-era public
structures throughout Rhodes. In the early 2000s, European Union funding programs incentivized
the structural restoration of several Ottoman-era structures in Old Town, but community and public
access to these remains restricted (European Commission 2000, 72; Kaymakgei and Ozgiin 2015, 59—
61; Kizis 2017; Stefanis and Theoulakis 2016, 1416).

The historical majority urban Muslim population in Rhodes decreased considerably in the latter
half of the twentieth century due to emigration brought on by the closure of Turkish schools in the
1970s, restrictive citizenship laws, and social tensions exacerbated by the Cyprus conflict, leaving
a Greek majority in Old Town (Doumanis 1997, 200; Kaurinkoski 2012). While the Greek state does
not collect population data based on religious affiliation, researchers estimate a Muslim community
numbering about 5,000 people persists in the Dodecanese (Kaurinkoski 2012, 54), with roughly
2,500-3,000 on Rhodes (Georgalidou, Kaili, and Celtek 2010; Kimourtzis et al. 2017). The centuries-old
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Jewish community of Rhodes, located in the easternmost quarter of Old Town, was destroyed in the
final months of the Second World War. In July 1944, the occupying German army deported the Jews
of Rhodes to concentration camps in eastern Europe, leaving la Juderia—Old Town’s historic Jewish
quarter—empty and in ruins from Allied bombing. Houses that were empty when Rhodes came
under Greek governance in 1947 were appropriated by the state as abandoned property and placed
in the custodianship of the Archaeological Service. People who took up residence in these buildings
over the following years, mostly Greek newcomers from elsewhere on Rhodes and nearby islands,
became, and still are, tenants of the Archaeological Service, paying a small monthly sum based
on square meterage (Kasdagli 2010, 56-57; Sintes 2012). Today, Old Town Rhodes hosts a shrinking
resident population, including decades-long elderly residents, multi-generational families, and
expat tenants and property owners.

Here, I adopt the framework of archaeological ethnography to make sense of the temporality and
materiality of life in Old Town. Hamilakis (2011, 405-6) conceptualizes archaeological ethnography
as a multitemporal and reflexive examination of materiality. This approach anticipates that the
material traces of the past resonate in different ways according to the social relations of which
they are a part. It acknowledges that the formation of archaeological sites extends into the present
and will continue into the future. To grasp the range of practices that constitute everyday heritage
in Old Town Rhodes, my research combined photographic survey, ethnographic interviews, and
participant observation in organized events carried out over a period of three months in 2016. In my
exploration of everyday heritage that follows, I focus on my interactions with three interlocutors.

I resist referring to those whose lives are tightly connected to Old Town as a singular community,
or even as a population that can be distinguished by ethnicity, national origin, or socio-economic
status. This place has long meant different things to different people—an ancestral homeplace and
a temporary stopping point, a place to work but not to live and a place to live but not work. At
the outset of my research, I imagined each of my research participants fitting one of the handful
of ethno-linguistic profiles long used to characterize the multicultural history of Rhodes. It soon
became apparent that I would be omitting the experiences of many if I limited my conversations to
individuals who identified as being part of a historically documented ethno-linguistic community
in Old Town. While not all people who live and work here have generational attachments to Old
Town, they have noteworthy relations to this place and its pasts in everyday life and participate in
its ongoing formation.

Making a living on monumentality

Tourism has a long history on Rhodes. When Italy took control of the Dodecanese during the
Italo-Turkish war, it did so under the pretense of restoring the European character of the islands and
developing them as centers of leisure for Italian and other European elites (Fuller 2007; Maglio 2014,
Shachar 2013). Italian tourism development on Rhodes included construction of transportation
infrastructure, a luxury hotel (the Grande Albergo delle Rose), the Kalithea springs resort, monumental
public buildings, and the reconfiguration of Old Town streets and facades to more closely resemble
a medieval Crusader town. While Old Town’s status as a tourist attraction was firmly established
during the Italian occupation, a significant component of Old Town’s formation since the mid-
twentieth century has been its integration into the Greek national landscape and tourism market.
From the 1960s to 1990s, developers rushed to build high-capacity hotels and resorts along the coasts
south of Rhodes Town (Panagopoulos 1995). These years also coincided with projects by the state,
developers, and entrepreneurs that reorganized and resignified the materiality of Old Town as at
once medieval and Greek (Taylor 2022a; Watson 2010).

EVAN TAYLOR

Working in Old Town is easy, people told me, because of earlier Italian interventions that created
a monumental time-space that pulls at tourist desires. Irina”, one of my interlocutors, immigrated
to Greece from Russia in the 1990s. After struggling for several months to find work in Athens, she
went to Rhodes for a summer having heard about available kitchen jobs in hotels and restaurants.
Initially considering it a temporary move, she quickly honed her skills in Greek and English working
in restaurants, and later married a Greek man while pursuing a master’s degree in French at the
University of the Aegean.

Nowadays Irina manages a small hotel in Old Town that her in-laws opened in the 1970s. Her
husband’s family immigrated to Rhodes from Karpathos in the mid-1970s, and bought a piece of
property in Old Town with the aim of establishing both a family home and a business. Her in-laws
built the hotel in the courtyard of a larger complex of mixed Hospitaller and Ottoman buildings,
near the highest part of Old Town where at the same time many Rhodian Turks were emigrating.
A painted sign depicting the city’s stone walls and a rose invites guests into the property’s small
marble-paved courtyard, itself ornamented with trees and flowering plants potted in recycled
plastic containers.

Irina explains that the Italians made it easy for people like her in-laws to open small businesses in
the latter half of the twentieth century, because the work of creating an attraction was accomplished
and tourist infrastructure was already in place. She describes Rhodes as unique in Greece for the
massive investment the Italians made in tourist infrastructure that seeded the economy of which
they are a part: “You know, in the beginning of the twentieth century, the Italian government,
they renovated all of these buildings in Old Town, in Mandraki harbor, and all over the island. It’s
something that you can't find anywhere in Greece.” Her in-laws came to Rhodes because of the
established tourism industry that supplied seemingly endless jobs. In contrast, economic conditions
had declined on Karpathos in the decades after integration with Greece and tourists had not yet
stumbled upon the less populated islands of the south Aegean. She explained:

They came here because there was a very big tourism industry. [...] We'll always have
tourism. Maybe a little less some years, maybe a little bit more. But we’ll still have it.
Every year. It’s easy to find a job here, not like other places in Greece. Because for the
summer season, there are always opportunities to find something in tourism.

Her characterization of tourism in Old Town as a reliable source of livelihood acknowledges
that employment on Rhodes is dependent to a far lesser extent on the public service and allied
sectors that were dramatically impacted during the sovereign debt crisis. She specifically suggests
that Rhodes’s unique configuration of Greek cultural heritage can reliably draw tourists regardless
of their primary interests:

Greece has this huge heritage. And on Rhodes, you know, you have from the ancient
times the Acropolis in Lindos, and medieval castles all over around the island. [...]
Many tourists don’t bother going anywhere else in Greece because Rhodes combines
everything. Beaches, mountains, heritage, culture, sightseeing. Everything. And I
noticed that people, when they arrive to Rhodes, they prefer to stay in the Old Town
because it’s something different. It’s something that they cannot find anywhere else.

Irina never claimed a personal attachment to Greece’s “huge heritage,” but rather spoke of it as
an endlessly giving resource. By contrast she spoke proudly of her family’s stories of migration and
entrepreneurship, citing the small hotel courtyard where we spoke as an example of a place that
reflects her own sense of past, place and belonging. She admitted to me that managing a hotel was
not always a fulfilling job. Nonetheless, while she and her husband had jobs outside the hotel that
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could provide for their family, they felt a sense of duty to ensuring the hotel’s future. Heritage, here,
islocated in the creation of livelihood in the recent past. The monumental time-space of Old Town is
accessory to this pursuit, but is not itself a reference point for making sense of one’s present.

Preserving and losing livable place

Most residential buildings in Old Town are at least partly of medieval construction, and retain
the architectural modifications and styles that inhabitants added to them through the Ottoman
and Italian periods. Examples of these include wooden projecting windows (mashrabiyya), pairs of
plaster neoclassical columns at entryways, or built-in Italian postal boxes. In contrast to the Italians’
stripping of exterior plaster from buildings that they made into museums and scenic streetscapes to
expose bare stone and carved elements, most occupied houses are plastered and washed in a coat
of yellow, ochre, blue, or white paint, FIGUre 1. Layering plaster and other external ornamentation
onto existing structures was common practice under Ottoman rule, allowing Turkish and Jewish
residents to economically adapt their buildings to prevailing architectural tastes shared across
communities of the south Aegean .

FiGure 1: Painted plaster exterior of an Old Town residence. Photo by E. Taylor.

Whereas vegetation is typically cleared from the stone walls of state-owned and commercial
buildings, many residents encourage the growth of creeping vines, surround their properties with
plants potted in recycled containers, and even cultivate small gardens in whatever patch of soil they
may manage to expose in this densely built and paved area. Some residents leave chairs in front of
their houses for neighbors to rest, gossip, or play a game of backgammon, FIGURE 2.

EVAN TAYLOR

FiGure 2: Exterior of residential buildings in Old Town featuring compact gardens and
space for socializing. Photo by E. Taylor.

This is an aesthetic of home-making and neighborliness cultivated over decades of renewed
community building in Old Town after the rupture of the Second World War, and signals the modicum
of control residents have over small parcels of Old Town. It is also a withering aesthetic. As the
number of long-term residents in Old Town shrinks, some of these homes are being redeveloped
as guesthouses for tourists or seasonal homes for wealthy expats, which often entails stripping
vegetation and plastered exteriors to the bare-stone medieval aesthetic prominent in state-managed
buildings.

Giorgos, a life-long resident of Old Town, sells jewelry that he crafts from a shop that he has
owned throughout his adult life, just a few doors down from his lifelong home and birthplace. His
father was Rhodian and his mother came to Rhodes from nearby Tilos in the later years of Italian
rule. “It’s not a good life,” he told me about living and working in Old Town, “Maybe it’s nice to come
for two or three weeks. But it’s no place to live.” Giorgos works seven days a week year-round. His
business model is built around tourists that wander off the beaten path and those out for a stroll
when the shops on the main commercial arteries are closed, often keeping his shop open until ten
or eleven o'clock at night. He is sociable but spends most of his day sitting quietly on a stool, waiting
for friends to stop in, for a passerby to ask a question, or for a customer to express interest in his
inventory.

Giorgos described how he had grown tired of working with tourists: “Can you imagine? Every day,
saying ‘Hello, how are you? Where are you from?’ All day long. Every day.” He sighed and was quiet
for a moment after telling me this. Giorgos is of the opinion that the Greek authorities have gotten
tourism wrong on Rhodes. He explained that in his youth, before the state embraced mass tourism
for economic development, the only touristic part of Old Town was Sokratou Street, which even
then had numerous market stalls selling produce, meat, and household goods to local residents. For
him, Old Town has become a fantasy world that is simply another attraction for tourists staying at

379



CONVERSATION IN THE LIBRARY

KUTUPHANEDE MUHABBET - YZHTQNTAS £TH BIBAIOOHKH

380

the large beach hotels. Increasingly, he says, tourists spend no more than an afternoon shopping for
souvenirs in Old Town, maybe staying for dinner in the evening, and spend the rest of their holiday
at one of the beaches beyond Old Town’s walls. He does not see Old Town as a place where residents
could feasibly live and make a living, seeing his exhausting work-life as an exception rather than
the rule. He characterizes most Old Town residents as scraping by on government pensions and
odd jobs while living in undermaintained state-owned housing. Most workers who hold steady jobs
in Old Town live outside its walls—making too great an income to rent state housing and too little
to purchase property there that would need extensive renovation. He is intensely proud of his son,
who recently graduated from university in the U.K. and plans to build his career there, rather than
on Rhodes.

The dissolution of social life in Old
Town is felt by its residents sensorially and
ecologically. Giorgos recalls a time when
the geography of Rhodes could be smelled,
heard, and felt. When Sokratou was a real
market street, he remembers smelling the
seasons through the fruits and vegetables
overflowing from vendor stalls. He recalls
the smell of sea life emanating from the
fish market on leaving Old Town from
its northern gates. The sensory-scape of
his childhood has been largely displaced
by the noise of automobile traffic,
suffocating crowds of tourists, and stores
filled with mass-produced souvenirs—but
not completely. In subtle ways, Giorgos
nurtures his relations to his environment,
tending to small bits of Old Town according
to his own ethics of care.

I approached him one evening after
noticing him carry a bucket of paint into
hisshop. Onthe pebble streetand along the
base of the nearby buildings were freshly
painted white stripes. Giorgos explained
that when he opened the door to the
shop early that morning a Rhodian whip
snake, feared for its aggressive disposition
but appreciated in Old Town as critical

Ficure 3: Whitewashing around entryways and bases of pest control, slithered out over his feet.
exterior walls in Old Town. Photo by E. Taylor. Whitewashing entryways is a widespread
practice among Old Town residents for
deterring insects, and, I learned from Giorgos, some believe it to also ward off snakes, FiGure 3.
Painting the street and the bases of adjacent walls late in the evening allowed him to make what he
understood to be a necessary intervention in livability while evading the possible surveillance of a
passing inspector from the Archaeological Service who might disapprove. He found it obnoxious
that residents had to worry about such things but also told me that inspectors typically don’t bother
investigating such acts unless they see them unfolding.

EVAN TAYLOR

Residents connect with histories in Old Town through memorial and sensorial pathways, even if
their ancestors do not hail from Rhodes. Many residents appreciate the economic value of medieval
monumentality and the easily marketable symbols of the Greek nation-state reproduced throughout
Old Town, but find their own sense of belonging and place in less ostentatious pockets that anchor
them even as they openly speculate about the time when it may not be possible to both live and
make a living there. On several of my visits with Giorgos, an older woman sat on her doorstep
across the pebble street from his shop. She and Giorgos seldom said anything to each other, but
they sat with the same relaxed posture on their quiet street. Their attention was always aimed at the
bend in the road where walkers entered and faded from view, and together their eyes followed the
odd passing tourist. This was a habit rehearsed through years of repetition. Early in my fieldwork
Giorgos introduced me to his neighbor and explained that she had been a presence in his life since
he was a child. That evening, as he spoke about feeling lost and overwhelmed by the growth of
cruise ship tourism, he frequently glanced and nodded towards his neighbor across the street as
a way of suggesting that at stake are not only individual livelihoods in Old Town, but cherished old
relations like those between him and his neighbor.

Sophia, an Old Town resident who works for a tour company, described her relationship to Old
Town and her concerns about residents’ future while we spoke in her kitchen. In the 1980s, after
marrying a man from the island, Sophia moved to Rhodes from Athens where she had apprenticed
as a silversmith, and ever since has worked in tourism. I asked why she chooses to live in Old Town,
and she explained while pointing to the pebble street and buildings out the window, “Because I am
obsessed with all of this, with the stones.” It would be easy to associate this statement with a kind of
preservationist romanticism, seeing inherent value in stone buildings by virtue of their age. As she
continued, though, she described Old Town as a kind of vessel that contained worlds where, thanks
to its stone architecture and the historical placement of populations within Old Town, a person
could at once belong to a vast transnational network and a small intimate community. To illustrate
this, she pointed out the window to the intersection of streets in front of her rented house. Three
mismatched wooden chairs were lined up against a defunct Ottoman fountain next to a house. In
front of the house was a wooden table holding two potted plants. Two stools were placed underneath
the table, and next to it was another wooden chair upon which a light blue jacket had been draped.
Every morning, a group of elderly men sat in the chairs, catching each other up on the news. “It’s
a very unique thing,” said Sophia, “Years ago, maybe not. But you don't see it anymore, certainly
not outside of Old Town. Those men, they used to work on the boats, then their wives died, their
children moved away. They watch the news on TV, but other than that nothing outside of the walls is
of much interest to them. This is their world. They pay no attention at all to the [touristic] nonsense
happening around them.”

Sophia’s obsession “with all of this, with the stones” is an obsession with Old Town's capacity
to hold worlds, past and present. With that obsession comes intense frustration and sadness about
the ongoing loss of some of these worlds. She avoids walking through la Juderia out of respect for
those killed in the Holocaust and the survivors who could not return. She reviles the government’s
treatment of Rhodian Turks and described contemporary Greek nationalism as embarrassing.
“Look around,” she said alluding to the ambient material traces of Rhodes’s multi-ethnic past, “how
can kids only learn Greek history in a place like this?”

She is not hopeful about the future of Old Town. She sees tourism slipping out of local hands with
every group of cruise ship passengers that disembarks on a three-hour excursion with no chance
to patronize small, local businesses, and every lease signed away to an outside investor. At the time
of writing, Sophia has moved to a smaller apartment in Old Town after her former landlord sold
the property she was living in to a boutique hotel developer. The website for the hotel that now
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occupies this three-story late-Ottoman building, dating to the late nineteenth century, promises to
visitors “the feeling that they are living in a castle,” echoing the rhetoric of other medieval-centric
tourism developers. With the addition of some wrought-iron furnishings, a house that was made a
home by its resident’s relations to neighbors, histories, and its stones, is commoditized into a tourist
product.

In the small courtyard behind her home, Sophia pieced together fragments of architectural
stone churned up by her landlord’s unending renovations of the shop below her apartment. The
stones encircled her garden plants and she stacked them in various configurations to add dimension
to the courtyard. Other Old Town residents similarly use found stones and historical objects as plant
stands, garden borders, or ornaments. Sophia treaded through Old Town with an awareness of
specific pasts and an interest in keeping the people, the stones, and the space of Old Town connected
in meaningful and creative ways. In images of the guesthouse that was once her home, her garden
has been replaced by a gravel bed, and her curated collection of Old Town stones is absent.

Everyday heritage

In this chapter I have aimed to draw attention to everyday lived relations to past and place that
move beyond the dominant narrative of heritage in Rhodes and to speculate what a more diverse,
less standardized, and un-managed understanding of heritage might lend to the future of Old
Town’s pasts. This is not a rejection of the work that heritage professionals do, but an exploration of
what else heritage is and does for those who inhabit this place. The relations that people create and
maintain with Old Town today are different from those that have existed in the past and will shift as
time passes. The formation of Old Town did not end in 1912 or 1947. Nor can the meaningfulness of
people’s relations to Old Town be distilled to the criteria given for its inscription on UNESCO’s World
Heritage List (UNESCO World Heritage Centre, n.d.), even if this inscription has become central to
its recognition in the global tourism market.

Writing of the devastation wrought on citizens’ sense of place by the fires that have become
common throughout Greece in recent years, C. Nadia Seremetakis (2019) underscores the necessity
of place in being able to engage outsiders as a collective and to defend the memories archived in the
landscape. She writes:

Place, defined by its human and nonhuman content and activity, is crucial in and
for the dialogical process. To engage in an antiphonic dialogue, to address the other,
one has to have an address, a place. The creation of a separate space, a place, is a
prerequisite for witnessing, witnessing others and being witnessed by others.
(Seremetakis 2019, 73-74)

The crumbling buildings of la Juderia and the empty houses and public buildings of Rhodian
Turks are striking examples of the material aftermath of extreme nationalism, and the further
erasure of residents’ sense of place persists in the current era of mass tourism. The absence of
people and the fading of their materiality of belonging marks the slow erasure of place as it loses its
witnesses and becomes unwitnessable. The capacity to signify to outsiders that Old Town was and
is a place of belonging for Rhodian Jews and Turks, migrant Greeks, and others from around the
world who found home here, is being consolidated into fewer and fewer places—a private Jewish
museum, a handful of commemorative plaques, tourist maps that name mosques that are otherwise
shuttered and unsigned, or the increasingly rare resident-owned shop. In their everyday formations
of heritage, Old Town residents offer lessons in resisting this trend, and in creating the conditions
to sustain social life in this place.

EVAN TAYLOR
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“Old Town was and is a place of belonging for Rhodian Jews and Turks, migrant Greeks, and others from
around the world who found home here” Evan Taylor.
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