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Did Tiwanaku elites hold themselves above the pmymithough self-centered

behavior and by promoting self-aggrandizing adeeit or did they uphold a group-

oriented corporate code that sought integrativiviies? This thesis investigates the
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political strategies used in the competition ofrses of power by Tiwanaku
provincial elites in the Moquegua Valley, Peru. Quation of this lower valley by the
Tiwanaku polity occurred approximately during AD0B0100. | argue that Tiwanaku
leaders in Moquegua did not attempt the monopadinaif agricultural production

and in general there is a lack of evidence for di@se displays of wealth in
Moguegua that would have signal hierarchical stdiffisrentiations. However,
excavation of the Omo temple’s restricted Upperr€and newly discovered inner
chambers has uncovered evidence that ritual kn@elems a source of power, was
limited to a select group of individuals. This gpoof priests enjoyed privileged access
to these private spaces and maintained exclusiieaidhe secret information and
sacred objects needed to carry out the ritual mechecessitated by the Tiwanaku
cosmological worldview. This thesis describes the=eg finds of the temple’s inner
chambers and their implications for our understagdif Tiwanaku ceremonial and
community life in the Moquegua Valley. Through tb@mprehensive investigation of
political behavior that incorporates a broad raofypower sources, thesis attempts to
move beyond the general label of “elite” and warkwards a more precise

understanding of roles and positions of agenthenTiwanaku world.
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Introduction

The Tiwanaku polity of the Boliviaaltiplano (A.D. 500- A.D. 1100) reigned
as one of the most powerful states in the Andemdune Middle Horizon period. At
the Tiwanaku site near the edge of Lake Titicabgeselived within a monumental
precinct consisting of grand temples and plazastcocted partly of massive worked
stone requiring an extraordinary degree of masidng. ceremonial monuments at the
Tiwanaku site center were designed to receive ardesnormous groups of
individuals. Tens of thousands of individuals ofyiag statuses and identities lived in
the immediate vicinity outside of the central momuntal sector, as well as additional
settlements within Bolivia and at more distant oxds in Peru and arguably Chile.
This thesis examines whether the political stra&egised by Tiwanaku provincial
leaders in Moquegua, Peru differed from those usdigde homeland.

In societies with a high degree of social compiextiere is often an
assumption of a centralized administrative systaththe use self-aggrandizing
political strategies by society’s elites. Many arthhave challenged the models of
Tiwanaku that paint it as a highly centralized pcédil body of efficient administrators
in both the highland regions and lowland coloniebdll and Burkholder 2002;
Goldstein 2005). | add to this body of work by exaimy how sources of power
within the Tiwanaku polity were distributed and taitical strategies used by
Tiwanaku leaders in regards to their relationsbifhts diverse population. | recognize
that political strategies used in the competitiondources of power will vary over
time, area, and will differ between sources of power example, while leaders may

attempt to monopolize prestige goods or agricultsmgplus, ritual knowledge may be



more widely accessible to the population. Therefaneexamination of political
strategies requires an exploration of multiple sesrof power within a society. To
only investigate one node of power would simplig tomplexity of power dynamics
in the ancient world and severely limit our undansting of how actors in the past
navigated their socio-political landscape.

The area of focus for this thesis is Mogquegua, Feyme to two phases of
Tiwanaku colonists. Using previous research as ageliecent investigations at the
Omo ceremonial temple (Omo M10A) between 2010 &1®2I investigate if and
how Tiwanaku elites in the Moquegua Valley atterdgtecontrol sources of power. |
begin by giving an overview of the Tiwanaku pokty viewed from the hinterland,
including debates regarding its political organ@at| then turn to the theoretical
considerations for this study before examiningdata from Moquegua, Peru.
Utilizing the dual-processual theory developed lgnBon et al. (1996) and testing
their models against archaeological correlates,ttiesis investigates the political
strategies used in the competition for sourcesoufgy by Tiwanaku provincial elites.
Sources of power do not exist in isolation, nopdbtical strategies operate
independently of each other. Only when analysikiges the relationship between
multiple nodes of power and actors’ strategieswamnderstand elite behavior. |
argue that Tiwanaku leaders in Moquegua did netgit self-aggrandizing
monopolization of agricultural production and imgeal there is a lack of evidence for
grandiose displays of wealth in Moguegua that wdwade signal hierarchical status
differentiations. However, excavation of the Ommpée’s restricted Upper Court and

newly discovered inner chambers has uncovered esgdhat ritual knowledge, as a



source of power, was limited to a select grouphndhiiduals. This group enjoyed
privileged access to these private spaces and amadak exclusive control the secret
information and sacred objects needed to carryhmutitual practices necessitated by
the Tiwanaku cosmological worldview. The highlytresed access and intimacy of
these small inner chambers attests to the exctysifceremonial activities occurring
there and the specialization of ritual knowledgedes to carry out those activities.
The material assemblages of these rooms speak tetemonial activities occurring
there. Ceremonial ceramic vessels sucim@snsariosand miniature plainware
vessels, ritually significant artifacts such cood spondyluoysters, and unique items
such as worked camelid rib bones, baskets, andidmwls indicate access to
restricted sacred objects and the specialized leoye to wield them. Examined
together, this analysis indicates that for the Tk colonists in Moguegua, power
was most controlled in the realm of ritual ratheart control of agricultural production
or surplus, indicating the existence of a distelass of Tiwanaku priests operating in
this lower valley. This picture of elite behaviardapower dynamics in the Moquegua
Valley contrasts with what is seen in #iéplano. Through a comprehensive
investigation of political behavior that incorpaata broad range of power sources, it
possible to move beyond the general label of “elted work towards a more precise

understanding of roles and classes of agents imith@naku world.



Tiwanaku Background

Chronology and Monumental Architecture

The site of Tiwanaku lies some 3,800-4,000 meteove@ sea level, where the
grandeur of the site contrasts against the hargihogrment of Bolivian altiplano
(Janusek 2008: 1). The Tiwanaku capital housedpalption estimated to be thirty to
sixty thousand at its height, home to elite and-elite artisans, commoners, and
farmers occupying a planned monumental core arrdwuaing urban area totaling 4-
6 sq km (Stanish 2002: 185; Stanish 2003: 172).slteés monumental center was
home and burial place of Tiwanaku elites as wealdeesigned to both receive and
impress local residents and pilgrims alike duriegeenonial activities (Bauer and
Stanish 2001). Isbell and Vranich (2004: 181) wifiigt the monumental center
“should be recognized as the hemisphere’s firshthpark, conceptualized and built
as a set, within which pilgrims and residents bezagtors in a cosmological
passion.” The monumental precinct is comprised @aaned series of grandiose
temples, expansive plazas, and sunken courtyards.

The chronology of Tiwanaku is dividing into pha$a4 although some have
combined phases | and Il. It is the later phasdhkisfsequence that are of most
concern to this study. Tiwanaku Ill was a periodidfanism at the site core, followed
by Tiwanaku IV (ca. A.D. 400/500-800), in which thevas a development of areas
near the urban core into the form of secondaryrudemters. As Tiwanaku began to
expand during this phase, Tiwanaku state leaderghdancorporative strategies in
order to integrate the diversified groups makinghgpopulation (Janusek 2002: 55).

Tiwanaku V (A.D. 800-1100), the final period, wae phase of the “Imperial State”



that expanded far outside of the Lake Titicaca Ba¥anusek 2008: 14). Additionally,
this was a period of increased elite activity atadessponsored ceremonies that
resulted in architectural renovations in the core #he increased need for ceremonial
resources that placed stress on production ateathie Moquegua Valley (Janusek
2008: 23-24). Architectural renovations at the nmagatal precinct turned to an
emphasis on an elite class and their ceremonimitees. This was primarily in the
form of the Putuni complex, an elite residentialtee just west of the Kalasasya.
Janusek writes, “We can speculate that the emeegefran elite class, and quite likely
a royal dynasty, accompanied the creation of disbinigin myths, rules of endogamy,

and sumptuary laws, all indices of intense soaahglexity” (2003: 294).

Political Economy: Centralization and Segmentation

Disputes over the nature of the Tiwanaku state hawvelved around the
degree of bureaucratic centralization. Since tl80%9Alan Kolata (1986, 1993: 223)
has been a major proponent of viewing Tiwanaku laglay centralized imperial
state, arguing for a four-level hierarchy of siésl that efficient agricultural and
herding practices were managed and centrally clhedroy state administrators. In his
model, centralization of power into the hands dgslis evidenced by large
agricultural construction projects and administr@itomplexes used to manage
production in the agricultural fields as well ashing and herding practices. Tiwanaku
elites were thus state administrators who mandgeéfticient, surplus-producing
raised field agricultural system, but this cannedecontextualized from Tiwanaku

society in which the factors of the economy, idgglcsocial organization, kinship,



social relations, and religious beliefs all intartev(Kolata 2003: 471). While they
reified their sacred power with the monuments oéc®nial center that linked their
lineages to the natural world they attained powamfagricultural control in the fields
and fertility rituals linked to celestial cycleshdir residencies atop the Akapana and
within the sacred monumental center solidifiedrtheightened authority in Tiwanaku
society. Kolata (1993: 90-93, 96-97) describesTiweanaku ceremonial core as a
carefully planned axis mundi, aligned roughly te tardinal directions with attention
to solar paths, within which the Tiwanaku elitestiges resided, separated
symbolically from the rest of society by an artdilcmoat and thus maintaining access
to the divine and the cosmological on their sagstthd. The moat both physically
and psychologically separated the elites from thmaroners, evoking cues of social
inequality.

In this view, Tiwanaku expansion would have beerhestrated by the state.
Janusek (2003: 294) described the expansive naharéncreased control of resources
during the Tiwanaku V phase as “characteristicighly centralized, territorial
states.” Couture (2004: 143) sees a transformatidiwanaku elite strategies, first
“presenting themselves as ‘first among equals’ toah “plac[ing] greater emphasis
on their own distinction” during Tiwanaku V as wall moving from public forms of
ceremony towards ones that “distance[d] themsdhoes other sectors of Tiwanaku
society.” At the Tiwanaku site, exclusive eliteidesices, burial locations, and ritual
practices, typified by the Putuni complex, indicdigparities in the control of power
and resources. However, what has been questioiled degree of centralized

organization of the Tiwanaku state. Alternative mlsdf Tiwanaku political



economic have emerged from the increasing readizatf the diversified groups
making up the Tiwanaku population.

Most recently, researchers of Tiwanaku have beglnavledged the
segmented nature of Tiwanaku and its heterogensmugdation, comprised of
numerous different ethnic groups. This point ismetessarily in conflict with
Kolata’s model. In fact, Kolata used™ 6entury ethno-linguistic data to propose that
three distinct ethnic groups made up Tiwanaku:gfgmara herders make up
Tiwanaku elite, Pukina agriculturalists take ooweér status, and the lowest group,
the Uru, specialize in aquatic resources (2003).488re recently, household
archaeology at Tiwanaku and Lukurmata has resuitadetter understanding of the
segmented nature of residential areas. JanuseR,(2002, 2003, 2008) discusses
social identity, residential compound groups, aralpction and use of different
ceramic vessel styles in his discussion of divemtTiwanaku.

Throughout the Late Tiwanaku IV phase, the cityonporated an

increasing number of bounded residential compougatsh housing a

social group that consisted of a number of housishd&ach of these

larger groups engaged in periodic feasts, as repted in considerable

proportions of elaborate serving wares found imogeand outdoor

refuse middens. Each shared similar resources, stanaad mortuary

rituals, and a common identity, suggesting thay foemed kin groups

analogous to later minimal ayllus. As among thedleis, group

coherence and local identity involved not only dgdianh activities but

also periodic collective feasts and ceremoniesabidm and social

complexity were grounded in a fundamentally hortabrsegmentary

order. (Janusek 1996: 294)

What other researchers have disagreed with ise¢feed of centralization of these

groups. Other researchers emphasize the segmeataing ofayllus, an essential

component in Andean socio-political organizatiaiguang for segmentary



interpretations of the Tiwanaku polity, viewingag “a loose ethnic confederacy of
independent communities, rather than a long-endumerarchical state” (Goldstein
2000: 193). Goldstein (2005: 308-309) has pointeédlmat many of the facets of
typical centralized states missing from Tiwanakguang for a political system that
may have been more heterarchical than hierarcheadid Browman (1978) proposed
his “Altiplano model” of Tiwanaku, emphasizing thedigious and economic factors
that contributed to the integration of the loosefederation of polities comprising the
Tiwanaku state. Albarracin-Jordan (1996) createtbdel of the Tiwanaku state that
also presented an alternative view. Utilizing sysvm the Tiwanaku Valley, he
argued that Tiwanaku was comprised of nested Itieies based oayllu kin-political
structures. In general terms, ayllu is social group above the household level that is
kin-based in terms of being held together throwesi or imagined common ancestry.
However, the concept of an ayllu could be alteredl molded to fit varying interests
and could refer to multiple scales with smallerlsegllu groups “nested” within a
largerayllu. Thus,ayllu may also refer to what is synonymous with an etignoup,
or reflect a narrower group such as a specific camty segment, precise landholding
group, or family kin group (Goldstein 2005: 30; Usek 2008: 54). In Albarracin-
Jordan’s (1996) model, Tiwanaku was a confederatfayllusthat converged to the
level of the “marka”, which integrated multiple atb groups and although the nested
levels are hierarchical, activities and organizagmphasized the group or
community.

Although Janusek has been a leading researchethe®egmented nature of

the Tiwanaku population, he has explicitly reacgdinst the model of the Tiwanaku



state as comprised of nested ayllus. Janusek (28®3:points out that that it is the
inequalities between these social segments frorohwihiat state and state institutions
emerge. He explicitly states that “Tiwanaku wassiotply a convergence of nested
ayllus. State formation involved the creation ofesirely new scale of social identity
and type of power network” (Janusek 2002: 56). Whdnusek (1999: 48) has used
ceramics to identify social affiliations and a edyi of social identities at Tiwanaku
and Lukurmata, he also notes the conformity amocgstmic styles that fall into an
overarching Tiwanaku corporate style that he hdedtda normative state material
culture” (Janusek 2003: 295). He summarizes thidehas follows: “Tiwanaku also
was an encompassing imagined community with whatstituent groups identified.
Ruling elite and commoners alike may have promtteddea that Tiwanaku was a
community or macro-ayllu, and perhaps even refawatlin intimate domestic terms.
At this scale a sense of community as imbued wdbrainant political ideology that
was promoted not just by rulers but to varying etddy all affiliated with the state or
participating in state projects” (Janusek 1999: 49)

In essence, this debate revolves around the presgroentralized bureaucracy
and elite administration above tagllu level of organization. In either case however,
there is usually some assumption about the presdrargayllu or ayllu-like social
organization within the Tiwanaku state. Althoughlaleaders were held accountable
in upholding the egalitarian ethic of the corpormgteup through obligatory acts of
reciprocity and could be removed from their posisioit is also noted that this
egalitarian ethic could be used to reinforce pmdithierarchy by raising the position

of theayllu leaders, who Janusek likens to “classic ‘aggradizand networking
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chiefs”, who legitimized their positions through assing great funds of power and
alliance networks (2004: 33-35). In any model & Thiwanaku state, the political
strategies of leaders cannot be assumed. Whethetites of Tiwanaku wemmallku
leaders of a majaayllu or stately administrators, there would have betansion in
both cases in how power was managed in terms ddliteés relationship to the
factional segments of the Tiwanaku population. Diganaku elites hold themselves
above the populous though self-centered behavibbgpromoting self-aggrandizing
activities, or did they uphold a group-orientedpmate code that sought integrative
activities? The political strategies these leadsesd were variable over time and space
and therefore an investigation of the archaeoldgeszord is needed to determine
what approaches to power were taken.

Further questions arise from these models of Tikanaspecially as it
concerns state expansion into far-away regionseWes same political strategies
used by Tiwanaku elites in the Tiwanaku core regilso used in areas outside of the
heartland? Set apart from the long history and cbegncally-linked spaces of the
Tiwanaku monumental core in the altiplano, didesliin the Moquegua Valley follow
different political strategies? To what degreettiiel factionakhyllu groups of
Tiwanaku remain autonomous? Did these groups asge & claim to the Tiwanaku
religious order, or was this only controlled by thghest elites of Tiwanaku, such as
those residing atop the Akapana or the exclusitarifeomplex?

The Tiwanaku polity presents an intriguing exangdlan expansive state with
dynamic political strategies. Evidence from houselaochaeology suggests a degree

of autonomy of factional groups in some aspectsocfal life, but agricultural surplus
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and ritual sources of power have been argued thdsely managed by Tiwanaku
elites in the Bolivian highlands. Elites residimgthe ceremonial center had to
strategically integrate the multiethnic populoustigh religious practices, feasting
events, and the potency of Tiwanaku unificationsarggested by widespread ceramic
types and religious practices. | raise the quesifdrow this model of Tiwanaku
political strategy holds in a distant land far avittom the ceremonial center and its
dual purpose ritual-residential monuments. Politsteategies will change over time
and vary by location. Because the Moquegua Vafidyome to the only known
Tiwanaku temple structure outside of Bolivia andrngued to have been an important
region in the agricultural production of ceremorualps, the area presents a unique
opportunity to explore if and how power was digitdd in Tiwanaku colonies as
expansion occurred. Before turning to an examinaticthe control over the sources
of power in the Tiwanaku Moquegua colonies | fisgt lay out the theory and

archaeological correlates to be used in this study.



Agency and Theoretical Considerations

Beginning in the 1990s, archaeologists have begcorporating agency into
their analysis of power, heterarchy, and suborénah neo-evolutionary
frameworks. This new model highlights that aspileaders seeking power do so
through gaining followers through various tact&sch as ceremonies of reciprocity
and displays of generosity. Competition betweer aterarchical factions is seen as
a driving force of social complexity, in some caksling to profound social
hierarchies (Brumfiel 1994; Clark and Blake 19%husek 2002; Spencer 1994). As
Janusek (2008: 30) points out, “all human societiesrporate both egalitarian and
unequal relations and hierarchical and nonhieraathstitutions.” Feinman et al.
(2000: 450) also point out that hierarchy and etyuehn co-exist in societies of all
scales. This premise seems most counterintuitiveXamining state societies, where
hierarchical relationships are often the primamguf®of research and centralization of
power is assumed. Janusek (2008: 30) uses thehetararchy to mean “multiple
local hierarchies and nodes of social power thajparhaps complementary in role but
potentially conflictive in interest” (2008: 30). Gistein (2005: 22) adds that
heterarchy recognizes that in complex societiethmay be distinct factions of
society that accomplish distinct tasks and havi tven interests, and importantly are
in a complex and potentially conflictive dialecticalationship with other segmental
groups. The turn to examining heterarchical retediop and shared power within all
societies ties into agent-oriented perspectivesrdtagnize the factional segmentation
of societies. As noted above, in the Andes thiseom the form of maintaineallu

corporate organization even within state politlgent-oriented perspectives thus

12
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move away from notions of a monolithic society ac#inowledge everyday practice
and conflictive groups within society.

Approaches that have emphasized factional competitave been criticized
for assuming a generalized view of human behatiatris maximizing, self-centered,
pragmatic, and rational. Such a model aids in gotuedizing how self-aggrandizers
rise to power, but some researchers have pointetihaubecause actors behave in
relation to unique historical-social contexts th@iactices will be influenced by
different cultural logics, world views, and ratiditias that are not always practical or
in self-interest (Barrett 2000: 62, 67; Dobres &uaibb 2000: 4, 10). These unique
cultural and historic moments create “patternsagfnition, logic, and meaning” that
construct particular interests and intentions (Biah2000: 249), rather than the
interests of actors being cross-culturally predilgaPolitical strategies are carried out
in relation to rules of behavior that structure fiabitus of individuals (Bourdieu
1972) and must be “thinkable” within these soc@ttexts (Dobres and Robb 2000:
10). The work of Blanton et al. (1996) has takas thitique into consideration. Their
dual-processual theory does not assume elitescaessarily rational self-
aggrandizers acting in self interest. Instead tiineiory tests such individual-centered
modes of political strategy against one in whictoecact in the interest of the group.
Their model thus provides the proper means to tya® political strategies in the
Moquegua Valley. | work with their model while atipting to consider the perceived
cultural logic of the Andes, one that emphasizescthrporate code @lyllu social

organization. How do individuals rise to power witkhis particular cultural schema?
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Power and Dual-Processual Theory

While factionalization within all societies haseimeacknowledged by many
researchers, how these factional groups play healynamics of political strategies
can be variable. For example, do elites compelytib& for power by attracting
factional followers, or is power divided is a meeen, egalitarian manner across
factions? Are Tiwanaku elites self-centered aggmend, or “faceless” representatives
of the group? The work of Blanton and his colleay(i®96) have examined such
guestions through what they have termed dual-psoetsheory. The researchers
using dual-processual theory are explicitly aganmditical complexity being “equated
generally with (or measured by) marked centralmatr rampant self-aggrandizement
or individualism” (Feinman 2000: 31). Indeed, oriehe key elements of political
organization in the face of an increased numbeleofsion-making levels is how
sources of power are divided amongst individuaisypgs, or sectors of a society. The
starting point in Blanton and colleague’s (1996&cdission of centralized and
factionalized forms of government is with examingaurces of power. Their dual-
processual theory seeks to uncover the politicatesgies used by factional leaders in
societies through analyzing who has access to ame i control of sources of power.
In doing so, they are able to remove assumptionseraing centralization in state
societies and more precisely able to see whichgahpower are monopolized or
dispersed in social life.

Forms of power can be either primarily objectivedsh(involving material
resources), or primarily cognitive-symbolic (invirlg shared symbols) (Blanton et al

1996: 3; Blanton 1998: 142-143). Control over agjticral surplus or prestige items
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will fall under the objective category while accéssitual knowledge would be a
symbolic source of powefF.able 1lists the sources of power and their archaeolbgica
correlates for both political strategies. The folansl displays of power listed are
inspired by those working with the dual-processbabry and are by no means
exhaustive. | have chosen to list these particdarces of power as they seem most
readily evidenced in the archaeological record @rtstructive to the study at hand. |
have made the distinction between forms of powéndaate physical or symbolic
sources of power that can be controlled or managhkile the displays of power are
additional means to evidence either monopoliesspeaisal of physical or symbolic
wealth. Additionally, although these various sosroépower are discussed by dual-
processual practitioners, | have attempted hepedweide of cohesive table of the
archaeological correlates. | believe this is anartgnt step towards an explicit middle
range-theory linking power and political strategies

Blanton et al. (1996: 2) and other works have natitwo types of power
strategies: the exclusionary (sometimes referrexs toetwork) and the corporate,
which represent two ends of a continuum of polite@onomic strategies of social

actors at all scales of social complexity.

Exclusionary-Network Political Strategy:

In the exclusionary power strategy, political astattempt to manipulate the
political system to support their own monopoly onirses of power. As is pointed out
by Blanton et al (1996: 2), the scale may be snralblving smaller networks of

dominance, or large, extending to control overestatreaucracy. In this sense,
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political power for elites comes from individualrtered achievements rather than
group affiliation (Blanton et al. 1996: 10). “Thetwork strategy of political action is
associated with heavily personalized or centralioechs of leadership. Wealth is
concentrated in the hands of a few, who use tregwaork of personal connections to
enhance and expand their individualized power aldoaity” (Feinman et al. 2000:
453). In the exclusionary strategy, political powemes in part from the
accumulation of resources and prestige goods, whiethinclude long-distance
exotics with high intrinsic values or that requar@igh degree of skill to produce, or
are objects that are symbolically-charged (Blargbal. 1996: 12). Political
legitimization will result from control of such msrces, which elites use to gain and
maintain factional followers through ceremoniesedfistribution or displays of their
great wealth. Due to the importance of such ressuit this schema, competition
between elites will be elevated, with attempts tnopolize the control sources of
power in order to maintain the loyalty of theirltalers. Increasing competition from
other networks would necessitate from aspiringdéesathcreased measures to
maintain their own sources of power or win overfhllowers of other faction leaders,
such as through “patrimonial rhetoric” that mangiat labor and group (including
lineage) ties and “prestige-goods systems”, whielmipulate exchange and
consumption relationships between leader and f@tgiBlanton et al 1996: 4).
“Network-based institutions are extensive, and #@ymaterialized in gift exchanges
and ceremonial displays, as in burial ritual” (E&2D01: 27). Competition to control

resources will result in a high disparity of weaditcumulation, which may be
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evidenced by overtly elite household structureshsas palaces, or burials (Blanton et

al. 1996: 11).

Corporate Political Strategy:

In contrast, the corporate strategy involves thigtisyyg of power across groups
and sectors of a society “as to inhibit exclusigratrategies” (Blanton et al. 1996: 2).
Monopoly control over sources of power like is fdun the exclusionary power
strategy is greatly limited by what is deemed ataiap political behavior, what
Blanton et al. (1996: 2) refer to as “the prevaloorporate cognitive code.”

In our conceptualization, the corporate emphasig lbeaachieved in
several ways but always involves the establishraedtmaintenance of
a cognitive code that emphasizes a corporate sijiad society as an
integrated whole, based on a natural, fixed, andutable
interdependence between subgroups and, in morelepsgcieties,
between rulers and subjects. The ecumenical viewpbithe corporate
orientation contrasts with ancestral ritual thgitienates the control of
society by a limited number of high-ranking indivals or households.
A corporate strategy emphasizes collective reptatens and the
accompanying ritual based on broad themes suatridgyf and
renewal in society and cosmos. The corporate glyasethus able to
transcend the scale and scope limitations of patriai rhetoric, which
emphasizes the controlling roles of particularwtlials based on
gender, generation, and primacy of descent fromnocomancestors. A
cognitive restructuring involving transcendent tlesnof cosmic
renewal not only allows the incorporation of dispgarethnically
defined subgroups into the larger society but bdgdimates the
appropriation of surpluses of primary producticspecially
agricultural goods. (Blanton et al 1996: 6)

The corporate strategy places greater importana@@omunal rituals and integrative
activities over differential access to wealth aurses of power. In the corporate
strategy, glory is aimed towards the group rathantindividual entrepreneurs and

“ruling descent group[s]” (Blanton et al. 1996: Pprtrayals or textural reference to
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specific rules will be lacking; instead iconograpiyl reflect the incorporation of
diverse ethnic groups (Blanton et al. 1996: 9, A8)well, power may come from
socially sanctioned political offices rather thaswer residing in specific personages
(Feinman 2000: 40). In rituals, collective repreainons are present and broad
cosmological principles such as fertility and reatare emphasized (Blanton et al.
1996: 5, 10). Furthermore, items with “culture-gpesymbolic associations” will be
present rather than items with intrinsic valueshaxged cross-culturally (Blanton et
al. 1996: 12). In general then, “individual disgayf personal or portable wealth” and
the importance of extra-regional trade networksl@se apparent than in the network
strategy and prestige items are more evenly disdalsoughout the population
(Feinman 2000: 36-37). Public monuments from thertsf of collective labor are
more prevalent than architecture devoted to indiaig. A lack of elite palaces or
exclusive meeting areas may suggest dispersaloigide making processes and open
communication channels that allow for the assurahaedividuals holding power to
complying to expected behaviors and moral, corgoragnitive codes (Blanton 1998:
155, 162-163).

There can certainly be leaders and hierarchiesmwiitie corporate strategy. In
his discussion of corporate political strategiesinfman (2000: 38) describes the he’'a
leaders of the Akwe-Shavante, writing that “[t]lefyen serve a central role in various
ceremonial activities (including distributions aioid), where they act on behalf of the
community.” The difference is in the intentions lmels these redistribution
ceremonies: is the redistribution for the bendfith@ community, or is the goal a self-

centered attempt to create indebted followers?elMdence or lack thereof of wealth
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surplus and ostentatious displays of wealth ars ttmportant in differentiating
between the two strategies. It is in this senseléaalers in corporate, group-oriented
political strategies remain faceless and anonym@agporate hierarchies can still
contain individuals in the position to rule ovehets and make key decisions, but they
remain nameless in public monuments and their palaod elaborate tombs are
lacking. Therefore, although corporate politicaattgies should not be “equated with
political or economic equality or utopian commuasali (Feinman 2000b: 215), a
corporate cognitive code remains and inequalitiesv@are masked compared to
exclusionary political strategies. In a case stescribed by Feinman et al. (2000),
the Hopi political system involved the control ahtls determined by access to
ceremonial activities. Although access to rituabiedge and thus claims to land
have historically been controlled and owned by dioieage segments, the Bear clan
in particular, there is no aggrandizing of lead&®&inman et al. 2000: 455). As
Feinman (2000: 40) puts it, “Corporate hierarcmes/ be characterized by more
power sharing, greater depersonalization of ruid,lass flaunting of wealth than is
traditionally conceptualized for hierarchical sdigs.” In contrast, individualizing
societies will be indicated by wealth disparitiadeader will be distinguished by “the
number, richness, and symbolic value of his possessor by the scale prominence
of his residence” and will control institutional@systems of redistribution (Renfrew
1974: 79).

In general then, the network/exclusionary politsmategy will be evidenced

by a monopoly on sources of power while in the ocafe political strategy these
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sources of power will be more evenly dispersedsscgroups. Mills (2000: 10-11)
provides a particularly apt summary of these twiitipal strategies:

[In the corporate political strategy] [lJineage aniyzation is often an

important source of labor, knowledge a more impursaurce of

authority, and membership in corporate organizatimme important

than personal status distinctions. By contrastngétesork strategy

derives power from individual networks of leadd&eseater value is

placed on portable wealth that can be held by ksaaied used to build

alliances. Communal architecture is less importiaan in corporate

leadership, and authority is legitimized throughal centered on the

common ancestors of a smaller descent group.
While these two strategies are starkly contrasyeduthors, it is also highlighted that
these two strategies lie at the opposite endscohénuum and aspects of both are
likely to have been followed in a single societ§ofporate and network strategies
result in dissimilar and antagonistic political romies and so are likely to be
temporally or spatially separated. Elements of lagproaches may, however, be
employed in certain complex cases. Here again kgessthat our terms ‘corporate’
and ‘network’ delimit political-economic strategjewt necessarily types of societies”
(Blanton et al. 1996: 7). Rather than being muyueXclusive, researchers utilizing
this theory have emphasized that corporate andanktstrategies are found together
in some degree in all societies, although one neagrbphasized more than the other
at a specific time or place (Feinman 2000: 35).ifimeory thus seems fitting to
examine the case of Tiwanaku by recognizing thergal for group-oriented forms
of power sharing even within state societies thatodten assumed to be centralized
and exclusionary political strategies employed (Bba et al 1996: 2). This work is in

line with authors who are arguing against the sifiepl views of neo-evolutionary

models that associate hierarchy with centralizatioth are moving away from the
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“taxonomic boxes” of social evolution (Feinman 2D0Q11, 216). Furthermore, that
these authors thus recognize that political bemasioot static and will be altered
over time and across space is particularly usefthé case at hand. In the study
presented here, this approach removes the assumtipéibthe balance of political
strategies evidenced in the Tiwanaku occupatiomiivia will be the same mixture
as those used by elites in the Moquegua Valleys Thin part due to the particular
history and continuous construction of communityhw this colonial enclave as new
social groups intertwined, generating a novel semsgentity, community, and place
apart from their Tiwanaku homeland. How did Tiwanahites fit into this
community? The following sections explore this dioses using the theoretical
framework described above to investigate the roféewanaku elites and how their

presence was seen and felt in the Moquegua Valley.



Moguegua Background

Tiwanaku colonists arrived in the Middle Moquegualgy (Osmore
Drainage) Figure 1) during the Tiwanaku IV period. The valley liegpapximately
300km away from the urban core, roughly a 10-12wlalk, and would have been a
prime area for cultivating maize to eventually proechichabeverages. Supplies of
maize were sent back to the altiplano to suppad-sponsored feasts (Janusek 2008:
230-232). Because maize does not grow well inrthgtyaltiplano environment,
expansion into Moquegua is thought have been pilyres a means to gain access to
natural resources occurring in this warmer envireninin aggregate, the Tiwanaku
occupation of the Moquegua Valley totals over 1a§@&oldstein 2000: 195). Direct
colonization of the area by colonists from the hagkls is suggested by architectural
features and ceramic styles corresponding to thvafaku IV and V styles in the
Tiwanaku core area (Goldstein 2005; Stanish 200Q).1

The Mogquegua Valley was the destination of multgliessporic groups over
time. Goldstein and Rivera (2004: 176) identifiad tseparate stylistic groups in
Moguegua: Omo and Chen Chen. Because they overaporally, Goldstein (2005)
suggests that they represent two distinct ethroamg orayllus The earliest Tiwanaku
arrivals made it to the Moquegua Valley during @rao phase, recognized as
contemporary with the tail end of Tiwanaku PhasgA\D. 500 to 650, as suggested
by ceramic types and confirmed by a radiocarboa ftatn Omo M12 (Goldstein
1993: 27-28). Tiwanaku sites in the Mogquegua Valeye built up atop blufftops
away from the valley floor and fifteen sites consprthe Omo Phase, totaling 28.7

hectares (Goldstein 2005: 152). The Omo stylepdigd at the large M12 and M16
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sites and their residential communities that foart pf the northern parts of the Omo
site group, the focus of this study.

A second wave of colonization occurred during thiesequent Chen Chen
phase contemporaneous with the Tiwanaku Phase Mg@mn 1993: 28; Janusek
2008: 232). Temporally, the Chen Chen-style coaetssigma range from cal A.D.
785 to cal. A.D. 1000 (Goldstein 2005: 158). ChéreCsettlements are found within
the towns of Chen Chen (M1), Omo (M10), Rio Muéhn®3, M48, M52) and Cerro
Echenique (M2 and M4) (Goldstein 2005: 158-159) MiLO site takes up the
southern blufftops of the Omo site group and isltisation of the Omo ceremonial
structure, the only Tiwanaku ceremonial architeetfiound outside of thaltiplano
(Goldstein 1993b: 31). Canal-fed agricultural feelalilt near the Chen Chen M1 site
group suggests an agricultural way of life for thegpulation that contrasted the
proposed pastoral-herding way of life for the Oratilers (Goldstein 2000: 195;
2005: 153-154). The intentional destruction of Tafu sites in the Moquegua
Valley, particularly the Omo M10 residential anderaonial sectors, is roughly
contemporaneous with the decline of Tiwanaku inaltiplano and elsewhere (2005:
225-226). My analysis thus stops at the end ofahen Chen style phase, not delving
into the ensuing Tumilaca Phase.

While additional Tiwanaku sites exist in the Moquag/alley, the analysis of
this paper will be focusing on the settlementsedt$o the Omo M10 temple: the
Omo site group. “The reconstruction of Moqueguaadnaku'’s culture history has
been most sharply focused in site-specific studigbe Omo site group, a

multicomponent occupation site in which each ofttiree-phase Moquegua
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Tiwanaku sequences is represented at distincttbpuficcupation components. With
over 40 ha of occupied area, twenty associated tegieg, and a large ceremonial
structure, Omo has been recognized as a probaptmes center for Tiwanaku
influence and control in Moquegua” (Goldstein 1993). It is therefore these sites
where the political strategies of Tiwanaku leadetsbe examined. | now turn to the
application of the dual-processual theory to th&aFiaku colonization of the Middle
Moguegua Valley and the investigation of archaeicklg-orrelates for the

exclusionary and corporate political strategiesdioed earlier.



Political Strategies in Tiwanaku Colonies

Residential Structures and Town Sectors

If elites in the Moquegua Valley attempted thelesionary strategy, their
seeking of personal wealth would be evident in @igigs between elite and non-elite
domestic structures. As discussed by Moore (1996), Visibility, scale, permanence,
uniqueness, and centrality are all aspects in digug ritual architecture and | believe
that these elements of architecture can be usel@mbify elite households as well.
One would expect the houses of aggrandizing dlitessibly stand out compared to
commoner houses in terms of unique forms, increagzed better quality of
construction materials, and a prominent, centr@tion. The contents and activities
of elite households will also no doubt differ frasmmoner ones. However, it is the
former outward displays of power inequalities appain the structure itself that
would be most in conflict with an ethos of equatiwat we would expect if the
corporate political strategy was being utilized atites remained “faceless and
anonymous” (Renfrew 1979: 79) by limiting their pleys of wealth.

At the Tiwanaku core area, differences in residestiructures between elites
and non-elites are readily apparent. The highesanaku elites resided atop and
along-side the monumental temples in the site cestieh as within the Putuni
complex with its finely cut stone blocks, and futlsymbolically separated from the
rest of the city by a moat surrounding the centrahumental precinct. Concentric
rings of residential sectors spreading from thdereof the site decrease in status the
further away they get (Kolata 1993). Commoner neaghoods were located at a

distance from the site center and separated inttobaperhaps on the basis of ethnic
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or social identity such asyllu-corporate segments (Goldstein 2005: 188). As Geutu
(2004: 143) has also suggested, this evidencedteiche use of an exclusionary
political strategy by Tiwanaku highland elites wdistanced themselves from the
commoner population over time. In short, there gl degree of displays of wealth
and an evident hierarchical class and social straaetermining residential patterns
at the Tiwanaku core area. However, this does po¢ar to occur in the Moquegua

Valley.

Omo-style Domestic Areas:

The Omo-style residential sectors consist of huh&ld multiroom structures,
divided into distinct communities built around antral public plaza (Goldstein 2005:
155). Goldstein (2005: 196) describes Omo-styleseewas made of posts with
paneling of botanical mats, textiles, or skins tqgtear tent-like due to the lack of any
wall trenches, foundations, or roof posts. It isgible that some of these were only
resided in temporarily. Simply put, there are reacldistinctions between elite and
non-elite housing at Omo-style sites in terms efdomestic structures themselves. As
Kolata (1993: 256) bluntly describes the Omo hogistMaterials for house
construction were simple, locally available, andiqferishable quality. Nothing more
elaborate than cane walls, wooden posts, and thatclAll of the houses were built
with a similar technique.” What is intriguing howexis the fact that domestic
structures cluster into discrete neighborhoods.

The residential sectors in the Moguegua Valleycaraparable to the

segmented barrios of the Tiwanaku site, but noteheple palaces at the city center.
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At the Omo site group, the Omo-style sites of Mh@ 816 both consist of plaza-
centered neighborhoods that suggest a segmentddntal life, perhaps based on
social identity. Each community is build aroundeatral plaza, each of which
produced few artifacts, suggesting frequent clegfon public gatherings (Goldstein
2005: 156). The clear separation of the areas stgjtie Goldstein (2005: 156) that
these communities represent social or ethnic groipthe Omo M12 site, 133
domestic units are clustered together into westhnand south communities each
with their own plaza and separated from each difierither natural boundaries or
expanses of unoccupied space free of cultural rsr(@oldstein 2000: 197-198).
Goldstein has argued for a hierarchy within thesgprsented groups, highlighting that
the southern community at Omo M12 had the higheetvare ceramic densities and
access to the most elaborate ceramic types, wh&masM16 had lower ceramic
densities, lower frequencies of finewares (200®)1®%/hile these groups have
different status, it is not an overtly elite onehMg some groups may have enjoyed
differential access to ceramic imports, an issseutised in more detail in later
sections, there is no correlation between thissscaad factors of household visibility,
scale, permanence, uniqueness, or centrality.ddstdl the household structures
appear more or less similar and open plaza grakasup the central spaces of
communities, not elite structures or displays ahdwnce.

One structure of the southern community of M12 @sttv paying extra
consideration to. Structure 2 is a small two rodmcture that contained large storage
vessels witlchichabeer residue along with twelve blackware portragsels likely

used in ritual drinking events. Together, the fisdggest significant brewing and
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ceremonial drinking activities occurred within tipigrticular structure alongside a
room that suggests more general domestic acti@@ojdstein 1989). In terms of
access to particularly elaborate ceramics, this beagonsidered an elite household.
However, | would point out that the ceremonial aonption can be used to articulate
group identity rather than individual power. Compgthis interpretation of Structure
2 to ethnographic data of Aymara hosting ritualsldStein (2005: 208) writes, “These
commensal rites solidified Omo-style ayllus’ artation with their lineage or moiety
ties in altiplano Tiwanaku without the interventioha permanent priestly or
administrative class.”

Were the intentions behind these ceremonies irctoime 2 to create exclusive
networks or strengthen corporate ties? It is diffiaf not impossible, to answer such
guestions of intentionality from the archaeologieadord. Instead, | maintain that we
must look at the corporate-exclusionary from trewpoint of the community and
how elites’ actions would have been perceived withat community. While the
possibility that these drinking ceremonies wereduseaggrandize the individual
cannot be entirely ruled out, their private nataraon-prominent locations in non-
elaborate structures would still work to upholdedinos of equality and the utilization
of a corporate political strategy. As well, it mbst considered that the twelve portrait
unique vessels may signify the presence of twehigue individuals or group
representatives in this building. In this scenaaithough the activities were private,
they were still inclusive of many individuals omogips from the community rather
than necessarily focused on one individual. | sith Goldstein who interprets these

special households as places of ritualized hodpifar individuals above the
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household level, perhaps leaders of the communi&t the minimahyllu level.

While such activities are sometimes related testaganized redistribution systems,
that these activities occurred in homes rather ghdolic “governmental” areas
“suggests that administrative mechanisms abovéetted of informal community
leadership were absent from the Moguegua Tiwanalanes of the Omo style”

(Goldstein 2005: 209).

Chen Chen-style Domestic Areas:

Chen Chen-style houses are comprised of multimiéetcbrooms with storage
areas around an open patio, creating a househoigaund that differs from Omo
style domestic structures in terms of organizatsire, and production activities
(Goldstein 2005: 159-160). Chen Chen style housse wane-walled and rectangular
with deep cultural deposits, contrasting againststimallow Omo house deposits and
suggesting a more permanent occupation (Golds@6:211). This different
household configuration for Chen Chen populatidcey related to their increased
activity related to intense agricultural productenmd processing of maize. Goldstein’s
(2005: 214) examination of Structure 13 at Omo Mékals that households were
expanded and divided over time and suggests tlsaivis due to familial expansion
and increased divisions of labor.

As with Omo-style domestic structures, no Chen Gitgle elite household
structures are evident in terms of visibility, #;glermanence, uniqueness, or
centrality. As well, open plazas spaces are alsndat Chen Chen style villages,

such as Omo M10, suggesting gatherings placesifonamousayllu groups
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(Goldstein 2005: 211). Goldstein (2005: 211) pre@sahat site planning at Omo
M10’s domestic sector coincided with the alignmefithe M10 temple, indicating to
him state and elite participation in urban plannMile this alignment may have
been planned, | must point out that the alignméiomestic units more likely
indicates the powerful influence of the Tiwanakgmology rather than a strategy to
evoke status differentiation. This sort of symbalignment of the M10 domestic
sector in Moquegua differs greatly from the towarpling of the Tiwanaku site where
concentric rings of residential sectors correspmiode strongly to a hierarchical
stratification of social sectors. Lastly, it issificant that the recent excavations of the
M10 temple did not discover any hearth featureggesting that it was not resided in.
The sample of residential structures in Moqueguedmittedly small, but with
the data present for both Omo and Chen Chen darastas there is a distinct lack of
overtly elite residential structures. Although soooenmunities enjoyed better access
to fineware ceramics, there is a definitive lacloofward displays of wealth and status
as it relates to household structures. As Stru@waeM12 indicates, there certainly
were elites in Moquegua who led drinking activitehind closed household doors
and likely in the public plazas as well. In gengtlaé local Tiwanaku leaders in
Moguegua lived amongst the populous, not atop akpytramids and sacred temples
like their highland counterparts; they were parth&f community rather than above or

outside of it.

Production, Storage, and Consumption of Agricult@®aods
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Control over the production and consumption ofcadgural goods is one
strategy potentially used by elites to increase ggplies of power. If Moquegua
elites used an exclusionary political strategy,atielence would indicate that they
sought monopoly control of these resources and arddwexpect managerial or
administrative presence in production areas. Sdahrastrative structures found in
agricultural areas in thatiplano are one of the key pieces of evidence Kolata uses i
his model of a centralized Tiwanaku state. Cordfa@uch resources allows elites to
host redistributive ceremonies to increase theim status. However, it is also
recognized that this role can also be fulfilledthgayllu leaders, in which case the
ceremonies would be aimed towards group consumpidhe corporate unit.
Therefore, care must be taken to examine the dwdsalibution of these goods and in
particular, the storage of crops. If elites streted to use these goods to promote their
own wealth or if surplus production was part otatesdemanded tribute, we would
expect to see storage facilities associated with el state administration areas with
restricted access. If elites used the corporadtesty, we would see a more even
distribution of crops and storage facilities walitdbuted, not restricted to elite
access. While the centralization of resources wetilidbe possible under the
corporate strategy, there would be a lack of adstratiive structures that would have
limited access to these resources.

For the Tiwanaku, maize in the Moquegua Valley tiedinteresting position
of being both a staple crop and a prestige goodzéAaas an absolutely crucial
ceremonial resource sent back to the altiplanceetprbcessed intchichabeer while

also being important staple crop for the local papons in the Moquegua Valley.
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Although maize was an important form of subsisteniseamportance to Tiwanaku
ceremonial activities feasts and drinking actigtoannot be understated. Indeed, it is
believed that the Moquegua Valley was colonizethprily in order to have access to
maize. Examining the size dimensions of maize Kerared cupules from sites in
Moquegua, Tiwanaku, and Pifiami (in the Cochabanddbey), Hastorf et al. (2006:
442) have demonstrated that Tiwanaku most likalyimiport maize from both the
Moguegua Valley and Cochabamba region, as weltteer possible unidentified
sources. Maize, along with coca, is considereceta taluable ceremonial and
prestige crop in the Andes and under monopoly cbotider the Inca. Used to make
chichabeverages, maize was ultimately used in state-gpedsirinking festivities
that signaled both the hospitality and abundanttied Tiwanaku elites (Kolata
1993: 251). The importance of maize as a potemtesns for elites to gain factional
followers in both the highlands in the Moquegual®amakes it a particularly
valuable agricultural goods, although its exotigios for individuals in the core
region would elevate its prestige status even mighspection into the effort or lack
thereof to control this resource can thus inditaestrategies of Tiwanaku elites to
increase their ability to host drinking ceremoraes strengthen their factional
following.

At the same time however, maize was an importalosistence crop for the
local Tiwanaku populations in the Moguegua Valley evidenced by the ubiquity of
this crop throughout sites and additional isotaj@ta. More specifically, Goldstein
(2005) has proposed that the Chen Chen-style pogugaare those whose way of life

was based around agriculture. Extensive canalmgséssociated with Chen Chen
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sites along with stone hoes and rodk@tanesndicate intensified agricultural
production and maize grinding by this group comgdoethe Omo-style population
(Goldstein 2005: 163). Isotopic analysis on indinats from Chen Chen-style burials
indicates a high amounts of maize consumption tsygbpulation, likely consumed in
the form ofchichaby local populations as well (Goldstein 2005: 220yvas reported
that maize remains were present in 45% of M10 eatemvcontexts. Furthermore,
Chen Chen-style sites also have a higher frequehstprage cists, including a
concentration of twelve cists at Omo M10. Assunong cist per 4m2, Goldstein
estimates 7,500 storage cists for the entire 206%: 216-218). In general, maize
appears to be a very abundant resource at theisliteo indications of restricted
access.

While there is no doubt an increased intensificatbproduction and
consumption of maize as argued for by Goldstei®$2@20), there is no reason to
believe that this was an activity restricted toramitored by elites. Production of
surplus beyond the household level may be duedocmn by the state, or by ayllu
cognitive code that destined the surplus to be woesl by the corporate group. The
intensified production of maize as suggested byarease in agricultural tools
appears wide spread and greatly increased consamudtmaize is suggested by
isotopic dietary analysis and the ubiquity of keroBouseholds (Goldstein 2005:
220). Access to this resource was common placagesticted to elites. Yet while
specialty production is suggested, Goldstein (2098) importantly also notes that
storage and processing facilities were dispersealigihout the domestic areas. While

Goldstein interprets this turn to specialized pssogg as indicating a process of
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“systemic extraction of this ritually important gras agricultural tribute”, he also
recognizes that aayllu-based social structure could remain in this syg@e00:
196). There is little evidence that this system stase-organized. This could be
tribute in terms of reciprocal obligation amongstallu, not necessarily state tax. |
interpret the dispersal of storage facilities asrb® domestic area as indicating
decentralized control, rather than a centralizaéiod exclusive control of surpluses.
Thus, rather than supporting a centralized stateetpret the dispersion of storage
facilities as the division of this resource of powenongst groups during production,
storage, and in consumption. In this scenariodtfferent communities in the
Moguegua Valley were linked to elites or counterpatiu households in the
heartland in an uncompetitive manner. This modginher supported by a lack of
data that would indicate the transport of maizbeing centrally organized or
formally controlled.

For the reason that maize was a prestige goodatracihe drinking
ceremonies of elites back in the Tiwanaku corearegive must also consider the
means for transporting these goods back to thddmgk and how maize was
dispersed there. If elites were carrying out exolary political strategies, we would
see evidence for centralized elite storage faeditit the Tiwanaku site that would
have been linked to elite-managed storage areh® iMoquegua Valley by formal
caravan networks. Although there were no doubt-trvallersed caravan routes
between the Moquegua Valley and Tiwanaku, them®isvidence that the routes were
state-controlled. Stanish et al. (2010: 530) sulgilped caravans of traders between the

Tiwanaku core in Bolivia and the Moquegua Valleyrevenformally organized,
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evidenced by a lack of sites that would be “cha@med as a Tiwanaku tambo or
roadside way station.” Stanish and colleagues g ovrite, “In the model proposed
here, traders make their own arrangements witH fmmaulations, or maintain Andean
style kin-based relationships along the routesd@mprovided goods, particularly
Tiwanaku ritual finewares, in return for accessveder, grazing and perhaps
protection” (2010: 530). The evidence indicateack lof competition by elites for
maize production, accumulated storage, and consamyithin the Moquegua Valley
and transport outside of it as well.

Furthermore, consumption of maize at the Tiwanateuacccurred in non-elite
contexts. Although maize was no doubt importarihexhichaconsumption
ceremonies held by elites, Janusek (2004: 161) itaptly points out that “maize was
most frequent in Akapana East 2 and best distrtbateong contexts in Ch'iji
Jawira.” The proportion of maize, an imported gaadhddition to the frequency of
nonlocal wares in these non-elite contexts isgairig. Janusek writes, “This suggests
that social characteristics other than status fedtthe acquisition of valued goods and
the maintenance of long-distance ties. These ctarstics, it appears, included social
affiliations with groups in regions to which a cooymd group such as Ch’iji Jawira
maintained kin-based or more widely cast ethnie-Bkcial and economic relations”
(2004: 161). This supports the model proposed abwateposits long-distance
connections to Moquegua basedaytiu relations for at least some groups in the
heartland. Hastorf et al. (2006: 443) point out #ithough some barrio groups did
have connection to maize growing areas, maize watuond in all sectors of the

Tiwanaku site. What remains important however & tonnections between barrio
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groups and maize growing areas appear to be atihepart througlayllu relations
rather than elite-controlled movement of resourédthiough maize was no doubt an
important crop to Tiwanaku elites, its ubiquitythe Moquegua Valley and the access
of barrio groups to it in thaltiplano suggests that elites did not monopolize this
resource. The evidence more readily supports teflisorporate strategies for the
production, storage, transportation and consumptionaize. While there is no doubt
that the cultivated maize was exported back tattiglano and used in drinking
ceremonies at the core, non-elites apparently beglsa to this resource as well.

No possible tax or administrative centers arecaigid in the Moquegua
Valley, outside the possibility of the Omo tempi&lQA), a case that will be
discussed below. In essence, what is missing aredfts of “agricultural estates”, the
elite house platform mounds in the hinterland, tbhumthealtiplano that are the basis
from which Kolata (1993: 176, 230) asserts rulimgages controlled Tiwanaku’s
surplus and economic system more generally. Thafaku elite of Moquegua did
not “carve out corporate estates to ensure a ditgaptly of surplus agricultural
production” like they did in thaltiplano (Kolata 1993: 231). No elite residences are
found in the area, except the one exceptional cSéructure 2 at M12. As | have
argued, this was an area for ritghicaproduction and consumption, but there is no
evidence that this was a monopolization of maineagfe itself; the overall site and
area seemed to have been rich in maize. Whiledhghged blackware portrait head
vessels andhichastorage vessels found in Structure 2 suggest ixeldrinking
rituals and high storage capacities, the strugtaedf does not standout as particularly

prominent or well constructed. The presence ofethogfour large storage vessels



37

indicates a capacity for storage certainly beydmdrteeds of a two-room house
(Goldstein 1993: 36), but such capacities aremditative of a monopoly on maize
storage. In sum, this was not an elite administeastructure to manage maize
production or transportation.

The intensification of production may have increbhs®vards the end of
Tiwanaku occupation in Moquegua, but it was inticasion without managerial
presence and not orchestrated by a centralized Gdaylack of monopoly on the
production and transport of maize reflects a degreaon-competitiveness of
Tiwanaku elites, which is surprising consideringzaea importance in ceremonial
drinking feasts. While there was evidently an iasetl demand for this crop by
factional elites at the Tiwanaku core, perhapsstiply was so great as to make fierce
competition unnecessary, or perhaps this lack ofpsdition arises from corporate
ideals stemming frorayllu cognitive codes. In this second scenario, thisesyof
non-competitive production and transport of magmiline the structures afyllu
corporate codes of resource management took pnecedeer individual, self-
aggrandizing behavior and autonomy persisted agaimsmeasures of a centralizing
state. In either case, the elites of Tiwanaku dilsednaize to self-aggrandize in the
altiplano, but did not see seek to monopolize resourcesodygtion areas (the
Moquegua Valley). Such a strategy was either urssaeg or outside of what was

“thinkable” in their world view.

Prestige Objects
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Prestige items will be objects requiring specialitechnical knowledge to
create such as metal or tapestry, have a higmantrivalue such as gems and minerals,
or be of exotic origin. Although maize was usedmportant ceremonial activities by
the Tiwanaku, because it was also an agricultuwatigabundant to the Moquegua
Valley inhabitants, its status as a prestige iterte local context is diluted. In the
case at hand then, prestige items would include iéms from the altiplano that
would link Moquegua elites to the homeland, the lsghic center of the world. Elites
utilizing the exclusionary strategy would utilizeetr networks of power in order to
amass these objects in order to increase theithvaatl maintain loyalty of their
supporters.

Some ceramics found in the Moquegua Valley aresbetl to have been
imported from the capital and Goldstein notes thistis a limited distribution of
imported luxury goods, including zoomorphic vessklar-pointed hats, tapestry
tunics, and snuff tablets (2005: 151, 318, 321)weleer, other valuable imports such
as a silvetupu (brooch pin) are found in household dedicatoryheac suggesting that
many households took place in the Tiwanaku exchaggem and ceremonial
practices. Goldstein (2005: 199) thus suggeststiagty Tiwanaku imported objects
were important for maintaining cultural identitythiar than being limited to elite
contexts. Other objects requiring technical knogkedr with a high intrinsic value
are well dispersed. Goldstein (2005: 198) notesrttemy Omo style houses contained
ritual paraphernalia, metal objects, jewelry, ammknsarioceremonial vessels. Other
rare ceramics, such as blackwares, are suggest@dllgtein to represent temporal or

ethnic patterns of production and distribution eaitthan being prestige goods. In
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addition to examining households, an investigatibalite burials is another way of

determining uneven wealth distribution.

Burials:

The presence of overtly princely burials would bheicated by an abundance
of prestige items and typify the end results ofratividual’s aggrandizing activities.
While an extravagant burial does not necessarilgmibe individual was wealthy or
simple burials reserved for the poor, it is coneahto assume that burial goods and
tomb construction generally reflect the interrediwdual’s social identity and social
status. Many of the same expectations of eliteleggies holds in examining elite
burials: elite tombs should stand out in termsoofirf, increased visibility in terms of
size or prominent location, better quality of constion materials, grave good
offerings, and increased labor input into the carcgton and ritual activity at the
tomb. Just as the monumental ceremonial precimeedas the home for Tiwanaku
elites, those monuments were likewise the locatadredite burials. However, the
same type of extravagant burials atop sacred templeot found in the Moquegua
Valley.

In general, elite burials in Moquegua are very umewn. Goldstein (2005)
has previously discussed the most elaborate barialicovered at the Omo site group,
the M16D-15 tomb. Despite being heavily lootedréhis good reason to suspect this
was an individual of particularly high status, umting an elaborately constructed
tomb and grave goods that included hundreds obuariypes of beads, suggesting

that the wealth of this individual was displayedhe form of multiple pieces of
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jewelry. Perhaps most importantly, three fragmenis tapestry tunic were found in
the tomb, a labor-intensive tapestry technique shggests hierarchical status
(Goldstein 2005: 248-250, 263). Although the Tiwlanalites were not living in
mansions, they were walking around wearing sonteefnost exclusive clothing
around. However, other aspects of the burial antetery dilute the prestige of this
burial. It has been noted that the Omo M16D cemgetegeneral contained grave
offerings ofspondylusdeads, metal, and jewelry (Goldstein 2005: 261)waH, the
tomb is located between the M12 southern commuamtythe M16 community, a
non-prominent location. Goldstein (2005: 268) poiodit:

even the richest of these provincial elite tomib® the palace tombs of

Tiwanaku themselves, pale in comparison with ditgals in other

societies of comparable complexity and scale, thkeeMoche.

Furthermore, there is no apparent relationship eetwhese most

opulent tombs and state-related monumental ar¢hieen the

Moquegua province. Their locations near domestessand far from

the temple suggest that these elite cemeteriealsarbe seen as

fancier versions of community burial grounds. Timplies that even

the highest elites of the Tiwanaku colony may haeen leaders of

corporate segments of the community rather thaemgors imposed as

representatives of a central government.
There were no doubt wealthy elites residing in Megja, but the allotment of elite
prestige goods appears relatively evenly distrithuespecially compared to what is
seen at the Tiwanaku site. Although elites in Ma@mizewere adorned with fine
tapestry and jewelry, they were not living or beingied in palaces like the elites of
the Tiwanaku site. Goldstein (2005: 268) writesrtifacts such as earspools and four-
pointed hats were restricted in distribution to gin@ves of a small number of senior

adult males who were buried at several cemetani€no and Chen Chen. The

distribution of these finds in ordinary ‘satelliteémeteries suggests that they were not
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markers of class membership or elite wealth butasgntations of community
authority vested in ayllu leaders.” Many of the omjed luxury goods were therefore
exclusive specifically tayllu leaders who maintained a great deal of authanithe
Moquegua Valley. Their fine tapestry tunics andeottegalia marked their status as
authority figures as well as their group affiliatidcHowever, there was no sort of
“amassing” of tapestries because they were resdovexpecific leaders of specific
groups. There would have been little reason tokgiteetunics as their value rested in
their specific symbolic meaning as related to grafigiation just as much as it did
hierarchical status. This is highly different frarbjects with intrinsic values.
Ultimately, the existence of multiple tapestry tssuggests the concurrence of
multiple ayllu leaders and a sharing of power. There is no appatempt to control
or monopolize such resources because there wouleen no reason to do so, for
the social organization of tteg/llu recognized a corporate code that included multiple
leaders of groups amongst the community. The longistribution of tapestry tunics
and four-pointed hats thus indicates a limited nend§ayllu leaders, but it does not

tell us much about their strategic political beloavi

Ritual Activity and Public Architecture

Based on data from the ethnographic present anidefasences to the
ethnohistoric past, the central significance of Aaud ritual is certain.
Everything we know about the Andes points to tteeesal nature of
rite, and the historical significance of Andeanaitis a simple fact
whether or not archaeologists acknowledge it. Rigiaot
insignificant, epiphenomenal, or unamenable toaeological inquiry.
Patterned ritual behaviors leave material remairteé same way that
patterned economic or political behaviors do (ondt, and
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prehistoric economic or political motives may bstjas elusive as
ritual ones (Moore 1996: 122).

The quote above from Moore highlights the impactaaf ritual in Andean life
as well as hope in the ability of archaeologistslteidate ritual behavior. | follow
Rappaport in his use of the term: “Rituals tentecstylized, repetitive, stereotyped,
often but not always decorous, and they also terat¢ur at special places and at
times fixes by the block, calendar, or specifiadwnstances” (1979: 175-176).
Rituals are challenging to define, as they vargdale and purpose. So far in the paper
| have used the term ritual or ceremony interchahbyeto refer to activities involving
the consumption athichamaize beer either within homes or during more isiclel
drinking bouts. Maize fueled the ritual cycles aiv@inaku in the core region, but the
ubiquity of kero drinking vessels in household ext$ (Goldstein 2005: 220, 319)
suggests that participation in drinking ritual sittes was accessible as to some
degree by most of the population. While the exgleisess of particular drinking
events varied, as evidenced by Structure 2 at Mil@eneral it remained accessible to
many of the Tiwanaku residents in the Moqueguaeyallhere is no evidence of
drinking activities in the plazas at the centerthefM12, M16, and M10 sites due to
their relatively clean nature (Goldstein 2005: 158hat can be posited is that
whatever the activities occurring there were, tiveye inclusive in nature. Open
access to these areas suggests communal activities.

Ceremoniathichaconsumption was one aspect of the Tiwanaku relglde,
but other ritual activities of a different ordeeavidenced as well. Even when ritual

knowledge and control of ceremonies may be dispefrgerarchy is still possible
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through the differential importance or ranking lods$e rituals (Potter and Perry 2000:
63). | am referring specifically to rituals of thi@vanaku repertoire occurring in
elaborate monumental spaces, such as those ogratrine Tiwanaku site’s
ceremonial precinct. These rituals include procalssiovement through passageways,
offerings to ancestral spirits, homage to stelauacas burning rituals using
incensarioandsahumadowessels, offerings of miniature ceramic vessaks, t
consumption of coca, and intimate activities utiiigspecialized serving-wares.
Consequently, these rituals seem to be particupsotgnt in terms of connecting
individuals to other-worldly sources of power ahagnitude beyond ceremonial
drinking activities in households or small scalencaunity plazas. The Omo
monumental temple at the M10 site evidences sutdnpatual practices.

How did Tiwanaku elites in Moquegua utilize thisusme of power? Who had
access to this cosmological knowledge? In terntsowf ritual was used by elites
following the corporate or exclusionary politicalagegies, the answer requires the
consideration of two elements: 1) the nature oppse of the ritual, and 2) the degree
of exclusiveness of ritual knowledge. Due to thealsglic nature of ritual activity, the
first element may not be knowable from the infonoraiaccorded by the
archaeological record. When such information cakrtmavn, we can posit that elites
utilizing an exclusionary political strategy wilelevidenced by the utilization of
rituals aimed at the honoring or worship specifidividuals or lineages. In contrast,
elites utilizing the corporate political strategilygromote rituals that promote group
integration and be aimed towards universal themel as fertility (Blanton et al.

1996; Blanton 1998). Regarding the second elentleaigontrol of ritual knowledge,
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not just participation in ritual, is a key fact@ecrecy of information, control of sacred
objects, and restricted access to places whewrdgitught to be performed are various

means of controlling access of ritual knowledgett@gtand Perry 2000: 62).

Ritual Architecture: The Omo Temple

The Tiwanaku temple was not constructed until threahaku V phase,
corresponding to the Chen Chen-style occupatidviaquegua. Ceramics found on
the Upper court floors during excavations from 1880 season are all of Chen Chen
phase types and a radiocarbon date of the wood @eemp of the Upper Court’'s
doorway lintel dates to cal A.D. 789-954 (Goldst&893b: 34). Comprised of three
terraced courtyards$-{gure 2), movement through the temple has been described a
“movement through open spaces towards more intimatr sancta” (Janusek 2008:
233).

Previous excavations of the Omo temple in 199thky@mo Archaeological
Project employed a series of 2x2m units deternhegeémple’s architectural form and
cultural and construction sequences (Goldstein 2P83). The results of these
excavations, in combination withnaaquetaa small stone model believed to depict
the temple’s Upper Court, was used to reconsthectomplex layout of the temple
(Figure 4). Between 2010 and 2012, three seasons of exoasgdily Proyecto Omo
sought more complete excavation of the Upper amttidiCourts to gain a more
precise understanding of architectural layout, toesion techniques, and activity
areas. All excavations were headed by Dr. Pauldik<gein of UC San Diego. The

project was co-directed by Dr. Allison Davis durithg 2012 season. Fieldwork was
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carried out by graduate students from UC San DagbASU, undergraduate
students, and Peruvian archaeologists.

Although the 1990 reconstruction proved to be dulsad in some cases
exceptionally accurate guide for the fieldwork digrplanning and excavation, the
results from these three recent field seasonslioagea for a more exact
understanding of access patterns between roomstraotion techniques used
throughout the temple, the nature of the multiglévétly areas, and have shown the
assumption of symmetry in the layout of the roorssdufor the 1990 reconstruction to
be incorrect. This new understanding of the tenspddements is epitomized by the
discovery of the temple’s inner chambers at thetson end of the temple. While the
primary focus on this thesis is these inner chas)libe most restricted areas of the
temple’s Upper Court, some description of the Loaal Middle Courts is also called
for as they underpin the transition to increasimgiéer and more secluded spaces as

one moved through the temple.

The Lower and Middle Courts

The Lower Court is the largest and most openly sgibée area of the temple.
Measuring to 42 x 57 m, the open plan of this legace without any structural
divisions suggests that it was an area for puldibering, perhaps similar to the plazas
of the Pumapunku and the Akapana (Goldstein 198352005: 289). Recently
uncovered impressions on the prepared floor arstenisi of large rocks indicate three
distinct structures once stood at the transitiawben the Lower and Middle Court,

perhaps suggesting symbolic processual pathwagiwided entry based on social
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affiliation (Sitek 2013). The Middle Court measute20 x 37 m including its two

side galleries, flanking rectangular spaces coelddressed by an entryway from the
court (Goldstein 2005: 290). An additional struetstood in front of the staircase
leading to the Upper Court, partially blocking vielthe base of the stairs (see Sitek
2013 for more information on the Middle Court). Wdugh further analysis of these
initial temple spaces is beyond the scope of taep, it should suffice to say that the
passage between these two courts represents aasedrrestriction on access to areas
of ceremonial activities, although observationtad activities of the Middle Court

may have been possible from the Lower Court. Buatvali the most restricted areas in
the temple, the Upper Court? To reach this areapéimthouse of the temple, one must
ascend a central staircase constructed from laoge slabs, creating a passageway

meant to both impress and exclude.

The Upper Court

Atop the central stairs to the Upper Court wak@ambranleeceding stepped
door, resulting in a passageway less than one nmetadth and decorated with red,
cream, yellow, and green pigments. A stone thresWwith a pivot hole and semi-
circular grooves suggests a swinging doorway furtatrolling access to this space.
Topping this doorway was what Goldstein has calledimitation stone lintel”,
constructed of three wooden logs and ichu grasteyked over with mud to give the
appearance of a smoothed stone (2005: 290-291)h‘tBe step-like recessing of the
door jambs and ‘faux stone’ architrave of the cargntryway mimic the famed

monolithic entryways of the Tiwanaku site, and rhaye symbolized the physical
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restriction or ‘funneling’ of access to the innanstum of the Omo temple”
(Goldstein 1993b: 37). Restricted access acrosshieshold meant more than simply
constrained physical movement. Researchers of Blahave long acknowledged
the importance of passageways and procession ianEku monumental spaces. That
the most extravagant stone-working is on doorwsiysh as the Gateway of the Sun,
speaks to the importance of passageways and prac@sd iwanaku cosmology
(Goldstein 2005: 274; Protzen and Nair 2002). Plaigicular threshold at Omo may
have signified the passage from the normal worlon® that was highly sacred.
Walking through the threshold atop the centrarstaie, one would take part in a
transition ritual and symbolically enter anotherlddGennep 1960 [1909]: 20), or at
the very least cue the individual that they wereeng a place of particular
importance. The unrestricted movement across linashold by the Tiwanaku priests
was perhaps enough to endow them with a partistddns and access to the sacred
spaces lying beyond the doorway. It is importaat this movement was viewable by
the public, for the endowment of status requirdsipiacknowledgement. Although
there was restriction on viewing the ritual actestwithin the Upper Court, the public
was able to view who had access to that area,rooinfy the status of the individuals
who crossed the sacred threshold. While the Lowemerhaps Middle Courts
represent public-oriented activities, the Upper i€ogpresents exclusive ritual
activities. However, although the priests of thepée had unrestricted access to the
Upper Court space, other members of society weealle to cross into this sacred

world as well.
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Sunken Court and Central Axis Rooms

Atop the central staircase and over the Upper Gbueshold, one finds
oneself in a long rectangular room (C16) flankedimall, roofed structures (C18 and
C22) Figure 3). Straight ahead lays the doorway to the Sunkemrt@d the temple,
centrally located and accessible if one simply icu@s walking forward a short after
reaching the top of Upper Court’s stairs. Becaughis straightforward pathway, this
space seems to be the most accessible out of ahg odoms of the Upper Court and
is even closer to the entryway of the Upper Ccuahtthe C18 and C22 side rooms in
C16. Measuring 10.5m square by 50cm deep, thigetisanctum” was lined with
volcanic tuff blocks, plastered with red and greamt, and a deep pit in the center of
the sunken court suggests a large object sucls@ma stela once stood as a focal
point (Goldstein 1993b: 37; Goldstein 2005: 292)e Bunken Court’s impressive
worked stone and painted fagade along with therakidbl would have mesmerized
visitors who were guided by the temple’s priestgaals this ritual activity area. The
unobstructed path to this room both in terms ofsptgl movement and visual line-of-
sight from the top of the Upper Court’s stairs adlas the attention to colorful
decoration in this area suggests that out of athefrooms of the Upper Court
(excluding the initial C16 entry room), this roonasvmeant to be seen by the most
individuals. If we take the same position of Vrdn{€005: 16) that the labor intensive
facade were the ones meant to be most vieweduttiees court at Omo would have
certainly been the main attraction. This area vkadyl accessible in certain
circumstances or during particular times to alivicthials of the local community as

well visiting pilgrims. Because the sunken courswaep remarkably clean, activities
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there are difficult to discern. What is most evidisrthat it would have been a place to

worship the central idol of the temple.

Sunken Court’s Central Idol: Elite Personage ortypei Agriculture?

While a deep looter’s pit in Omo’s sunken court haen taken as evidence for
a central idol, what the idol looked like can obk speculated on. Stone monoliths in
the Tiwanaku site’s ceremonial precinct theref@aes as important guides in
understanding the potential role of the idol in ditant Omo temple. At the
Tiwanaku site, the Bennett stela is also placealsanken court, whereas the Ponce
stela resided in the Kalasasya. Both of these niitbsdiave been interpreted as elite
personages or founding figures of powerful linea@&suture 2004: 132; Kolata 1993,
2004: 122-123). In speaking of the Ponce and Bestadas, Kolata writes, “These
sculptures brilliantly concentrated the essendb@fTiwanaku elite’s political
legitimacy, their esoteric knowledge and their nhexghority. They were powerful
visual statements that overtly linked Tiwanaku’gng dynasty with the mythic past,
with the time of ethnic origins, and with the prop@d necessary functioning of the
natural world” (1993: 145). As well, these mondlitpersonages are depicted as
wearing elite regalia, perhaps solidifying theie uis reinforcing social hierarchies
(Janusek 2006: 483). On the other hand, symbdkstity are also found within the
detailed carvings on the monoliths. The Bennetastssociated with the Tiwanaku
Semi-Subterranean temple, contains images of asiamal flowering plants; “This
connection evokes the notion that deities are i#hy related to the organic world of

plant and animal reproduction and growth” (Kola@®2: 112). Hence, in an
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alternative interpretation these monoliths symlotizythical ancestors and deities
associated with fertility and the natural world tiRa than being used aggrandize
particular elites and their lineages, these stdoksiwhere representative of a group
identity and were the focus of group-oriented ceyei@s carried out for agricultural
productiveness.

These monoliths can be viewed as representingupgdentity, but how
exclusionary this group identity was remains unkno@id worshipers of these
monoliths see themselves as related to these mpat®ns of an ancestor or deity, or
were the monoliths representing an elite lineagédni in status and worthy of praise?
The answer to this question would have importaplications for the first aspect of
the power strategies used by Tiwanaku elites. Duglrthemes and iconography
endorse self aggrandizement or ceremonial praategggesenting the group? Without
a stela for the M10A temple to examine, we musk limoother indications of the
importance of fertility related rituals.

First, the green and red paint used to decoratsuhken court and central axis
doorways may have signified fertility and watemusek (2006: 480), in reference to
the red sandstone used to construct parts of thanBiku monumental temples, writes
that the color red may have symbolized blood, wisalegarded by current Aymara
speakers as the life force of both camelids andamsmAs well, Kolata (1993: 109)
interprets the green gravel covering the Akapamansii as representing the sacred
Quimsachata mountain range and life-giving waterses. The choice of red and
green colors to decorate the sunken court was abtdteliberate and data for both

colors points towards their symbolic meanings degivith fertility, either in terms of
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blood or water. Second, sea shells apdndyludbeads uncovered at the temple may
have been used in rituals related to weB@ondylusan oyster originating in the warm
water off the coast of Ecuador, has been linkedtuals related to water, rain, and
agricultural and human fertility in many Andean ieties throughout time (Blower
1995: 2; Murra 1980: 140%pondylushells in the form of beads or small fragments
are found throughout the temple. In C8, the surdaent itself,spondylusvas
recovered from contexts near the floor (M10=1058476) and upper contexts
(M10=10308 and M10=10893) as well, although thgg®eu contexts are most likely
disturbed. Additionally, gondylusbead fragments (M10=6962) were recovered from
a deposit on the floor of C9, the upper walkwayhaf sunken court. Floor contexts in
C10, the central axial room opening to the sunlantcalso containespondylus
fragments (M10=6616 and M10=6641).

Together, the evidence suggests that at least aomant of group-oriented
rituals related to agricultural fertility in thergken court at Omo. The temple priests
lead local groups and pilgrims alike towards the-amspiring sunken court and its
central idol. The priests would have led theseroerees, having access to the
symbolic objects and the specialized knowledge e@¢ol communicate with the idol
deity and navigate the temple’s central axis rooktseast some ceremonies likely
emphasized fertility and were conducted towardslpetvity of the group as a whole.
However, the sunken court was only one aspecteofithal space that is the Omo
temple. While it was an important cosmological aard a destination for ritual

processions, a number of other sorts of rituavais in the temple do not involve the
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sunken court. If the central sunken court suggastse corporate, group-oriented

activities, what about the most exclusive back reafthe temple?

Out of the Sunken Court and Into the Inner Chambers

The temple’s sunken court is flanked by variousme of various sizes. Some
rooms are larger and open in area while othersraadler rectangular roofed rooms
and that, except for one, rest atop a low platfofrapproximately twenty centimeters.
These rooms are C4, C6, C18, C19, C22, and C2&h€@&nly such room not on a
raised platform, is also the only one of such s$tmas two doors, serving as a
thoroughfare passage between rooms. Each of theslestructures was relatively
rich in artifacts, perhaps serving as storage dwgabe rituals activities for all three
courts at Omo. Two of such rooms, C4 and C26,inette rear portion of the temple
as part of a room compound that includes a patitrggarea. As means to examine
control of ritual knowledge, | will now turn my alyais to these two areas which |
have termed the inner chambers of the temple. Aaméxation of these inner
chambers in terms of access patterns, the changiees’and the material remains
recovered indicate that these spaces were utibyeadlimited number of individuals
who had restricted control over the sacred knowdeslgd performance of rituals
occurring within. 1 will refer to these compoundsthe southwest inner chamber and
northeast inner chamber according to their positedative to the central chamber at
the rear end of the templEigures 5 and §.

The inner chambers of the temple were discovereagithe recent

excavations by Proyecto Omo from 2010 to 2012. #xians were conducted using
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4 x 4 m units oriented to an arbitrary grid systaat aligned with the orientation of
the temple’s enclosure wallBigure 7 shows the unit grid for the Upper Court. Units
were excavated according to stratigraphic levete majority a unit’s levels were
excavated as a whole and sifted using a 1/4” scitmérfloor levels were excavated in
1 x 1 m squares in order to maintain more precisggnience and were sifted using a
1/8” screen. Bulk soil samples were taken fromifldeposits and features. All levels
were photographed, drawn, had their informatiomed on standard project level
forms, and materials recovered catalogued in a atenplatabase. All profiles of units
were photographed and drawn at the conclusioneofitiit’s excavation.

The southwest inner chamber lies within units 222, 212, and 213.
Excavations of the southwest inner chamber wengechabout by the author and
Elizabeth Plunger (UC San Diego) during the 20&@Ifseason and Matthew Sitek
(UC San Diego) during the 2011 season. The northhe@asr chamber lies within units

225, 226, 215, and 216 and was excavated by tiherdtiring the 2012 field season.

Inner Chambers: Construction and Layout

The two inner chambers have a strikingly similardgrint. Although the
compounds differ slightly, their clearly similaytzuts indicate a semi-standardized
chamber blueprint that was seen as the approptesign for the activities that would

take place within those secluded spaces.

Southwest Inner Chamber:
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The totality of the southwest inner chamber wasaeated except for just
under half of C4. This portion of the room was fadlst excavated during the 2010
field season in unit 223, but was not fully excadain order to preserve a sample of
the roofing remaing situ. The southwest inner chambé&idure 8) consists of a
lower patio area (C5) surrounded on two sides bl-ahaped bench made of worked
volcanic tuff blocks and on the third side by alvgaparating the this chamber from
the central axis chamber. A thin (2-5 cm) layedofable and very compact clay
(10YR 7/1 light grey with 2.5Y 7/4 pale yellow to5Y 6/6 olive yellow inclusions) is
found as part of the sub-floor in the lower patieas. This subfloor rests on top of
well compacted moro moro prepared clay floor. Theatle clay subfloor and the
living floor of the room ramps up slightly from theom’s entrance to conceal the
bases of the volcanic tuff blocks comprising thehaped bench. Brown stains on the
sides of the bench blocks mark the original levehe C5 floor surfaceHigure 9). As
well, the floor smoothly transitions up to the folation of the wall that makes up a
third side of the room’s patio area. The livingditon the lower area was a semi-
compacted layer (10YR 6/2 light brownish grey watBY 6/6 olive yellow
inclusions). Two semi-circular floor pits (featurdR-17 and AR-18) in C5 extend
through the living floor down through the moro m@epared clay floor. Three large,
thick sherds of undiagnostic Tiwanaku llana ceramiom AR-17 (M10=5306)
suggest that these pits may have been used tddngklollas or other large ceramic
storage vessels.

The majority of the Upper Court consists of a Hasel of a moro moro

prepared clay floor. Areas of the Upper Court aieed approximately 20cm, with a
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base consisting of a durable and very compact(@@yR 7/1 light grey with 2.5Y 7/4
pale yellow to 6/6 olive yellow inclusions) and &adoricks lying flat Figure 13).
These raised areas include the platform surrountti@gunken court and the upper
portions of each of the rear rooms of the tempileluding the center axis rooms and
the upper areas of the two inner chambers. Theaaaduff blocks making up the
bench area were set into this foundational constmuenaterial as well.

The L-shaped bench seating area was compriseda#nio tuff blocks that
were smoothed on all visible sides and were ofaédei dimension. These volcanic
tuff blocks were constructed out of pyroclastic enetl found locally (Goldstein 2005:
284). As previously mentioned, compact constructi@aterial and adobe bricks laid
flat made up the base of this raised platform efittner chambers. In the southwest
inner chamber, the raised area contains a smafedaoom flanked on both sides by
a shallow corridor area. The small room, C4 measBre x 1.8 m. The corridor to the
northwest of C4 measures 2.2 x 0.6 m and the aortalthe southeast of C4 measures
2.2x0.75m.

Large amounts of ichu grass bundles indicate traC4 room was roofed.
The ichu grass bundles were approximately 30 clength. The grass bundles were
deposited with fragments of wooden poles, knottadher straps, and woven reed
mats, indicating an extensive roof structUfegre 10). No evidence of postholes was
uncovered in any part of the southwest inner chapatough C4 was not excavated
in its entirety. Interestingly, unarticulated cardddones representing numerous parts
of the body were recovered mixed in with roof-cpfia as well as being found

beneath itFigures 10 (b) and 1). Field inspection of the bones did not discovey a
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burning, cut marks, or other signs of working, auhore detailed examination is
needed. The association of camelid bones disp&rglkedoofing remains is
perplexing, but a few possibilities can be givermust first be noted that the camelid
bones occurs in multiple layers of roofing collapsel are dispersed throughout the
inner chamber. This suggests the bones were atstevih the roof itself rather than
being a post-room collapse sacrifice. Instead glvemes were likely to have been
purposely stuck into or laid on top of the roof ®énes stuck into the roofs could
have been accessible from the C4 room and usebdactivities of the inner
chamber. However, because of the wide disperdaledbones well into C5, it is
unlikely that they were well secured underneathrtioé. It is more likely that bones
were placed on the exterior of the roof. This scernia supported by the recovery of
some sun bleached bones. The bones were free of@atyor skin remains; they were
not placed on the roof to be made into jerky. #sh bones were indeed on the exterior
of the roof, they may have served as an outwardsYyof the connectivity between
the Omo temple and the Moguegua Valley occupantsetd@iwanaku highlands, the

native region of camelids.

Northeast Inner Chamber:

The northeast inner chamber shares a number afestiral features in
common with the southwest inner chamber. Like thelsvest inner chamber, the
northeast chamber consists of a lower patio ar@d)(@ith an L-shaped volcanic tuff
block bench stepping up to the upper portion (G#4he chamberKigure 12). The

northeast chamber also is comprised of a smaltedomom (C26) measuring to 2.6 x
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2 m. However, unlike the southwest chamber, théheast chamber is flanked by
only one dead-end corridor to its south (C33). $&me construction materials are
used in both chambers, including the durable, catngday (10YR 7/1 light grey with
2.5Y 7/4 pale yellow to 2.5Y 6/6 olive yellow ingions) and flat-lying adobe bricks
(Figure 13) making up the base of the upper portion of themdber. Camelid bones
mixed in with roofing contexts are also found ie tiortheast chambéFigure 14).

The similarities between the two inner chambersstitking and suggest a similar

blue print was followed in planning and construgtboth areas. Significantly, in the
northeast chamber snap-string impressions werevened in the prepared moro moro
clay floor of the lower patio are&igure 15). These string impressions served to mark
out room plans in the wet moro moro clay beforevibleanic block and adobe brick
superstructures were erected. This indicates iegsetchambers were planned early in
the temple’s construction process.

While it is evident that both chambers follow a gamarchitectural blueprint,
some important differences between the two cambed. First, as previously noted
the upper portion of the northeast inner chambatained only one corridor area.
Rather than a corridor on the chamber’s northate, sSmpressions have been left on
the surface of the upper platform of the chambaet ithdicate some sort of
architectural element once existed there. Theseasspns of AR-244 were found in
addition to the common type of wall impression®\&-245 that separated the inner
chamber from C27. Common wall impressions in tingple are approximately 40 cm
wide and are formed from the volcanic tuff blockakimg up the wall’s base pressing

into the floor surface. In some cases, individdatk impressions can be seen. AR-
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245 is a split level wall, meaning that one sdblotks were set into the lower C27
floor and a second set of blocks were set intaufiger portion of the inner chamber.
A similar wall construction methodology is seerotighout the rest of the temple,
although not all are of the split level type, angportantly all walls in the Upper Court
measure to no more than approximately 40 cm. Thefsecond impressions (AR-
244) therefore becomes perplexing. The rectangularessions for both features
indicate a base of volcanic bricks. These two gkisipressions may have been part
of the same structural feature, perhaps the onlpldewide wall in the temple.
Another possibility is that only the AR-245 setimipressions are that of a wall and
the AR-244 impressions are from an different sbarohitectural feature with a base
of volcanic tuff bricks, but that served as a Id#aor seating area within the C26
room rather than a second wall.

Second, the northeast inner chamber lacks the siecniar pits cut into the
lower patio floor that are found in the southwdstmber. Within the northeast
chamber, only shallow cuts into the floor were fd@amd no pits continued through
the moro moro clay base of the Upper Court as wasd in the southwest chamber.
Oval shaped cuts into the C25 floor include AR-28R;227, and AR-276. Each of
these floor features is irregular in shape, shallwd produced few material remains.
AR-242, a cylindrical cut into the floor of C33 tf in diameter is more regular in its
shape, but was only 17 cm deep. The small amouemiofal bone fragments, string,
and botanical remains recovered is not tellingmyf specific purpose, although its
shallowness suggests against its use as a podthi@eaise, AR-247 is a cylindrical

cut into the floor of C26 20 cm in diameter andc2® in depth. Its shallow depth not
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extending into the moro moro clay base of the Ugpaurt suggests it was not a
posthole for the C26 roof. Material remains inclaeletile, shell, organic and botanic
fragments.

Lastly, the inner chambers differ from each otlnethieir orientation. Although
the two compounds follow a similar blueprint ofitrerchitectural features, the
northeast inner chamber is rotated 90° counterkel®® compared to the southwest
inner chamber. The rotation of the inner chambesslts in an asymmetrical layout of
the temple, a new discovery of the 2012 field sea8athors working at Tiwanaku’s
monumental precinct often note the planned aligriraéthe monuments. Janusek
(2006: 487) highlights the importance of spatiadrmology for the Tiwanaku,
proposing that the ceremonial architecture of Tiakansought to incorporate and
highlight aspects to the natural world, such astbeintains viewed from the
monuments or their alignment according to celestales. Goldstein (2005: 300-301)
has argued that the Omo temple’s central axis t@iem is associated with a hilltop
site across the valley, M158, as well as cerematiattures in Chen Chen sectors 14
and 15. With the evidence that the Tiwanaku to@agcare in aligning ceremonial
spaces to significant orientations, aligning threilsirly designed chamber complexes
on both sides of the temple to different orientagiavas purposeful and no doubt
meaningful. One possibility for the significancetloé northeast chamber’s orientation
is that would roughly orient the chamber’s doorw@yards Cerro Baul, a significant
Wari site Upper Moquegua Valley. This alignmentat precise however and
depending on the height of the temple’s encloswak awiew of Cerro Baul might not

have been possible.
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More research is needed regarding the inner chantiéentations with
consideration of both natural features on landseaygecultural features such as
buildings or tombs. We can also look within the péerfor the significance of the
chambers’ orientations in terms of rooms these tessnare associated with. With the
resulting layout of the Upper Court, the northeaser chamber can only be entered
through C27 and the southwest inner chamber canbenéntered through C1. These
two associated room were themselves the locatibsigeificant ritual activity.

Human and camelid remains were found in C27 and/&xlthe location of numerous
offerings, including dedicatory floor offerings obca leaves (AR-14 and AR-15).
More analysis is needed to clarify connectionsross-room/chamber activities.
Before continuing the discussion of the inner charslrelation to other rooms of the
Upper Court in terms of access routes, some additicomments concerning the inner

chambers’ architectural design features are needed.

Inner Chambers: Small Spaces, Private Seating

The two inner chambers are composed of some dfitfadiest rooms in the
temple, with C26 being the smallest of dlable 2). If we wish to examine activity
areas and therefore exclude the small, roofedmgatar rooms throughout the temple
from the discussion, for they may just be nicheagje areas, the patio portions of the
inner chambers are the most private activity ame#ise temple, a place for secretive
and exclusive gatherings at the end of a labymhtlooms. The size of a ritual space
will indicate the number of participants involveadathe importance of different

modes of communication used in the ceremonies, \sathal and non-verbal. For
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example, Moore (1996b: 797) writes that the smialtgs of the Titicaca area suggest
small numbers of participants and intimate formsahmunication. The scale of the
ritual spaces “set[s] maximal limits on the fornisitual communication possible in
such places” and what sorts of rituals may haverigitace in such places (Moore
1996b: 792). This work is built on that of Hall @) who defined intimate, personal,
and social distances that were determined by tbféslof modes of communication
and human sensory intake. As the distance betwekviduals change, so does the
fidelity of human vision, hearing, and smell, pagsihrough thresholds of perception.
The notable small scale of inner chambers indidduisthe rituals occurring
there were meant for a limited number of individuahd communication was literally
face-to-face. At the range of communication suggebly the size of these rooms,
whispers could be heard, subtle facial expressitaegly seen, and intricate bodily
gestures may have played a role in the ceremdBigsing ceremonies involving
incensariovessels would be intimate and smells would be poTéms is contrast to
larger spaces that require louder, stylized spgakmices and exaggerated gestures
(Moore 1996: 154; Moore 1996b: 797). Because obthall size of the inner
chambers, communication between ritual participaatdd have utilized subtle forms
of communication, both verbal and non-verbal, thas additionally facilitated by the

sitting step features of the chambers.

Inner Chambers: Access Patterns

In terms of number of rooms one must pass throagkdch their destination,

the two inner chambers were the most difficultedaah and therefore likely to be the
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most restricted in access. An access graph okthele can be used as a simplified
visual of how many rooms must be passed througbaoh a given room, i.e. the
room’s “depth” (Moore 1996: 184kigure 16 andFigure 17 reveals the segmented
nature the temple’s Upper Court in that many rocarsonly be reached by
proceeding through one particular route. Each efither chambers lies at the end of

a long series of rooms which would have requirati@@dar knowledge to navigate.

Southwest Inner Chamber

To reach the southwest inner chamber, one woulcege straight ahead from
the Upper Court’s stairway into the sunken couoimobut stay on the upper walkway
of the room. If one continues to their right orstplatform, the C6 room can be
entered. Passing through this small, roofed roamrtfividual finds themselves in
C2, a medium-sized rectangular room with an opear fblan. Across this room lies a
ramped doorway descending into C1, an elongatatooipathway with a step
constructed from worked volcanic tuff blocks thaass the length of room with the
exception of its ramped entrance. Proceeding teftrdthis corridor, one comes to the
southwest inner chamber’s lower patio on theirhaftd side. Only upon entering the
patio (C5) of the room does one see the full comipi®f the inner chamber, which

includes the C4 room and its flanking corridors.

Northeast Inner Chamber
Access routes to the northeast inner chamber sseclear. While this chamber

was only accessible via the C27 room, how to e is unknown. There are two
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possibilities: through C30 and via the platfornbet rear of the temple. The route
through C30 is problematic because the area sapg@27 and the adjacent C30
room was not excavated and no thus doorways wergmmed. The pathway leading
to C30 from the entrance of the Upper Court is alsknown since the area separating
C30 and C16 was also not excavated and again navege confirmed. However, a
doorway between C16 and C30 is likely if we assamsgmmetrical layout of the
temple in this section of the Upper Court. A dooywatween C16 into C3 on the
opposite side of the temple was discovered duhirg?011 field season. If we assume
a symmetrical layout then, an individual at the edphe Upper Court’s stairs in C16
would have seen a doorway to their left that wddsle led them into C30 and a
doorway to their right would led them into C3. Thgh this passage to the one’s left
then, one would find oneself in room C30 within athlies the small, roofed C28
room atop a small stepped platform. As previousited, the doorway between C30
and C27 was not excavated and can only be speduatéAssuming symmetry in this
portion of the temple is problematic as we havediomed asymmetrical layouts in
this section of the temple. If we do assume traa@way between C30 and C27
existed, the northeast inner chamber can be fautitetimmediate right after entering
C27.

A second possible route to C27 utilizes the platfat the rear of the temple as
a means to move between C1 and C27. However, dinsna mystery as to how this
high platform area was accessed as excavationsotlidncover any means to
ascend/descend the platform in either C1 or C2aviulit be noted at there previously

may have been unobstructed passage between C12ané Gection of wall feature
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AR-245 separating C1 and C27 is remarkable duleggeéculiain situvolcanic tuff
block that served as part of its foundation. irheitu block of this wall stands out as
relatively rounded and unfinished compared to otedi foundation blocks
uncoveredFigure 18). This suggests that the wall may have been adaldition and
that there was once continuous passage betweendd@2¥. With this wall however,
C1 becomes an extended corridor seating area andmamt between two complexes
becomes greatly hindered. The lack of dateablemaitenakes it difficult to know if
this wall was a later addition to the temple’s plaut if it is indeed so, it indicates an
increasing compartmentalization of ritual actiwithin the temple.

A means of accessing C27, the gateway to the rasthener chamber, can
only be speculated. With current data, entranaesigh C30 or via the temple’s rear
platform are both possibilities. If access was @ugsible through C30, movement
between the two inner chambers becomes greatlyettlaequiring one to retrace
their steps back to the very entrance of the Ugment. On the other hand, access via
C1 and the rear platform results in easier moverbetteen the two inner chambers.
If access to the northeast chamber was only pestibbugh the rear platform but not
through C30, the depth and seclusion of this chambeld increase. In any model of
access patterns then, it remains that the two icm@&mbers are the deepest areas of
the temple, requiring the most number of roomsassgghrough and the most

knowledge of the temple’s layout to reach.

Inner Chambers: Material Assemblages
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Table 3 Table 4, Table 5 andTable 6 show the distribution of ceramics for
inner chambers (sé@ble 7 for complete ceramic counts). For these areaanue
counts and percentages were tabulated in two diffenanners according to deposit
types in order to isolate undisturbed contextddth cases, ceramics believed to be
part of disturbed areas such as looters pits ardon wall fall trenches were not
included. Totals labeled “levels below wall fallfgble 4andTable 6) are contexts
below both wall fall and roof fall in an attemptitmlate ceramics best associated with
their correct rooms. These contexts were usualg@ated with floor contexts and
thus serve as the best indicators of activitiesioory in the rooms. Totals labeled
“levels below volcanic ash™T@able 3andTable 5 are more expansive counts that add
the contexts of ceramics from deposits after whiehmajority of volcanic ash had
been excavated past. Pockets and lenses of volasinitom the eruption of Huayna
Putina on February 19, 1600 (Goldstein 1993b: 3eviound all units. While
prehistoric looting did take place, this secondriteuemoves most of the later looting
episodes by Spanish conquistadores. Lastly, wiestib-room areas for the northeast
inner chamber are well divided, due to the manmevhich the southwest inner
chamber was excavated some contexts had to be edinito the “C4, C5, and
Banqueta” row (seEigure 8 for area divisions).

For comparisons in my analysis, | utilized cerafreguencies from household
excavations in the Omo site group (Goldstein 128f) detailed ceramic analysis
from the 1990s excavations as a comparison fointmer chambers. This detailed
database of the 1990s excavations provides a slyestierd description of the

excavations across the temple, allowing for congoas of specific ceremonial vessel
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types. As | did when calculating inner chamber ¢suhalso removed huaracane and
colonial sherds from the 1990s counts. Only ceraritam the Upper Court were
included. As well, ceramics collected from the aoef and first levels of the units
were not counted. Although these levels may notimptecisely to the levels below
wall fall or levels below volcanic ash, this wasedfort to remove some portion of the
distributed contexts. The resulting total sherdntasi 1041.

A number of Tiwanaku ceramic types have been categghas ceremonial,
including a corpus of serving vessels used in cergahfunctions. Among these is the
kerg, a redware serving vessel used in drinking ceréesavfchichabeer. Thought to
be an important aspect of Tiwanaku ceremonial atitigal life, offerings of keros
were uncovered atop the Akapana (Kolata 1993: Mgt is noteworthy then is the
small number of redware sherds in these rear comapl§able 3 Table 4, Table 5
andTable 6). In the southwest chamber, redware sherds malds5dp of the total
sherds in levels below wall fall, and only 2.12%lu¢ sherds below the volcanic ash.
Numbers are even lower in the northeast chambesremedware sherds account for
1.19% of the total sherds in levels below wall &aild just 0.77% of sherds from levels
below volcanic ash. This contrasts against repdraggliencies of ceramics from
domestic units. Redware sherds make up 9.98% afdramics for M10 domestic
structure 14 and 6.25% of ceramics recovered fral2 BMbomestic structure 7
(Goldstein 1989: 342). From the 1990 test excauatiGoldstein (2005: 296-297)
writes, “Plainware vessels and even fine servirgsgks such as keros were rare. This
indicates that drinking and feasting, like domeattivities, did not take place in the

temple. Instead, ritual-related objects that ware in domestic contexts comprised a
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disproportionate part of the temple assemblagedséhitual vessels include
incensarios hollow-base libation bowls, and miniature plaimevaessels, which have
been uncovered in the inner chambers.

Pedestal-based vessels, sucmesnsariossahumadorsand hollow-base
libation bowls are believed to be used in rituagtices involving burning offerings,
such as animal fats. Such vessels were found \nhigh frequencies in the
Lukurmata temple and other Tiwanaku sunken co@tddstein 2005: 280-281).
Fragments of at least one hollow-base libation beere uncovered from the
northernmost complex, all recovered from the Ca8King corridor. The fragments
are polished, but not slippeBigure 19(a)). More precisely, the hollow-base libation
bowl fragments make up 2.38% of the ceramics ieltelelow wall fall and 0.77% of
ceramics in levels below volcanic ash. For comparifiollow-base libation bowls
from the 1990s excavation dataset constituted 1.@%sherds) of the ceramic
assemblage.

In the southwest inner chamber, numerous fragnrasuniquely decorated
vessel were uncovered with a high concentrationiegrinom the corridor area, one
of the complex’s dead-end corridoFsdure 20). Noincensariofragments were found
in the northeast chamber. The design consistsahg#ic shapes and lines colored of
black, yellow, red, orange, and cream and accesduaith small cream colored dots.
Additionally, residue of green paint is visible the interior sides of these ceramics.
This is likely the same paint as those found onesofrthe temple’s wall faces. At
Tiwanaku, ceramic cups with pigment inside havenlreeovered in the Putuni

complex (Kolata 1993: 154). The unique design &edgreen pigment it carried sets
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this vessel apart as particularly important. Thassel was likely amcensariq a
broken protrusion on one of the fragments may heeen part of a zoomorphic form
for the vessel. The licensariofragments from levels below wall fall in the
southwest chamber constitute 8.77% of the assembfay levels below volcanic ash,
this number drops to 5.57%. This contrasts agagpsirtedncensariofragment
frequencies from the 1990s excavations: only 1.2B%sherds).

Miniature plainware vessels are reported by Goildgt993b: 40) to be rare in
domestic contexts and are more often found ad nfiferings. At Tiwanaku, caches
of such miniatures have also been uncovered ampkhpana (Goldstein 2005: 297).
Fragments of miniature plainware vessels have bemvered from both of the
temple’s inner chamber&igure 19 (b)and(c)). For the northeast inner chamber, just
one miniature fragment was found in the levels Wwehall fall, making its frequency
for levels below wall fall 1.19% and frequency fevels below volcanic ash a mere
0.26%. For the southwest inner chamber, three tir@dragments were found in
levels below wall fall (2.63% of total fragments)dal6 were found in levels below
volcanic ash (4.24%). Miniature fragments playddrger role in the ritual activities
of the southwest chamber. In the sample of temgrlarics from the Upper Court
offered by the 1990s excavations, miniature fragsancounted for 0.77% of the
ceramics (8 sherds). However, large quantitiesiafature vessel fragments have
been discovered in other areas of the Upper Cou@6 in particular, during in recent
excavations and throughout the Middle Court. THesks highlight the need for

further investigations into the relationship betwéee Upper and Middle Courts.
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The ceramic data suggests that ceremonial aesvitccurred in the temple’s
inner chambers that were rarely performed in hoalsletontexts. Frequencies of
incensarioand miniature plainware fragments are particulaitjh, even when
compared to other areas in the temple from the $8@fple. Additionally the low
frequencies of redware in the inner chambers agpaosd to domestic structures is
noteworthy, suggesting a significant differencéhia types of activities in these two
areas: drinking with keros in the domestic sphac@remonies in the temple
oriented towards offerings of miniature vesselbunning rituals with hollow-base
libation vessels ancensarios The ceramic data and additional materials re@aer
from the temple’s inner chambers discussed belowalghat the activities carried out
in the Omo temple were conducted by specific rigedcialists.

Flat, square woven baskets have been uncovereddotimof inner chambers
(Figure 21(a). In each of the inner chambers, all baskets wereveredn situ
sitting on top of floor deposits of the upper séepa of the chamber. It is also worth
noting that in each chamber, the baskets wer@afd close to the corner of the L-
shaped volcanic tuff bench. The southwest chamtrgiamed one basket (M10=5020)
while three were recovered from the northeast cleirobvarying sizes (M10=17648,
M10=17825, M10=17832). Found as part of the flammtexts, these flat baskets were
unlikely to be part of roofing or wall decoratiolements and were part of the unique
activities of the inner chambers. Rather than ukerg serving vessels, | propose that
these baskets may have been utilized in a distmserving and dining etiquette
unique to these rooms. These baskets may be analtgdhe escudillas recovered

from the Putuni complex in terms of their servingeramonial function and
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exclusivity to private rooms in monumental Tiwanakahitecture (Couture and
Sampeck 2003).

Fragments from at least two gourd containers withlsperforations near the
rims were recovered from floor contexts in C25, ltwer patio area of the northeast
inner chamberKigure 21(b)and(c)). These gourds were decorated with perforated
holes near the rim of the vessel. | have not forodparable gourd containers in any
Tiwanaku literature. While it is possible that tagpurds form another component of
the distinct serving wares of the inner chambeggsested above, the perforations near
the rim would make these gourds unlikely drinkirggsel. Instead, these may have
been used to as containers for other ritual masesach as the animal fat burned in
incensarios

Other intriguing finds also speak to unique ritpedctices in these private
rooms and the specialized objects used. In C2deohortheast inner chamber, two
worked camelid rib bones were smoothed on both enddlrilled through with a cord
threaded through the holEigure 22). To my knowledge no similar worked camelid
bones have been reported in publications. Thelathcord suggests they were meant
to hang from something, such as from the body &s@nal ornamentation or from the
inner chamber’s roof. Both worked bones were fob@ldw roof fall, sitting on top of
floor deposits. With reports of camelid bones wark#o beads, rings, and other
objects of personal adornment (Webster and Jar2@%k 357), these two worked rib
bones may have been part of a priest’s ornamentaiech as a necklace or belt.
Concentrations of camelid remains recovered froth Boor contexts and mixed in

with roofing materials points towards ritual acties highlighting the importance of
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camelids for the Tiwanaku, reinforcing social cortiens to theltiplano. Field
inspections of these assemblages of disarticuladeds did not find traces of cut
marks or burning. Two large clumps of camelid kéth insect remains uncovered in
C5 (M10=5201) indicate that larger portions of cAdsewith skin and hair in addition
to bones were used in the activities of the sousihwieamber.

On the other hand, shells recovered from the chesnbdicate ritual practices
connected to the ocean, a resource now much dilmsiee occupants of the Moquegua
Valley compared to their highland relativésgure 23). From a ceremonial point of
view, the more significant marine resource is tifahespondyluyster. All
spondylusoysters originate from the warm waters off thest@d Ecuador as these
oysters are not able to survive in the cold watéiRBeru (Bauer 2007: 41). The most
easily identifiablespondylugound in the temple is of the bright orange to toed
Spondylus princepype, although some beads with a purplish coloy beSpondylus
calcifer. Spondylusise in ritual contexts dates back to the Precerenf?eru (3000
B.C.-1800 B.C.), although it is not until much latéhenspondyluseached into
southern Peru, Bolivia, and Chile (Paulsen 1978)59nly small fragments of the
spondylusvere recovered from Omo, suggesting down-thethaging and exchange
with coastal populations. As previously notegondylushell has been discovered
throughout the temple, either in the form of beadsmall fragmentsHigure 23 (a).

A concentration of shells that includegondylugM10=4832) were uncovered in one
of the southwest chamber’s corridor area. In thgheast inner chambempandylus
was recovered from the northeast inner chamber é€11863, 17364, 17663, 17818),

including in the floor deposit of the lower patie@a. Such ritual connections to both
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the sea and the highlands have been previouslyg myt&oldstein (2005: 297), who
discovered an offering of a camelid fetus and Hishain the southern corner of the
Upper Court during previous excavations. The amoohteremonial shells and
spondylusoysters in temple contexts further differentiate tituals occurring there
from activities occurring in Moquegua households.

Along with maize, coca was a crucial componentefTiwanaku ritual
repertoire. This crop is cultivated in tiqengasregion on the eastern side of the
Andes, such as in Cochabamba where Tiwanaku haesiablished colonies (Kolata
1993: 49). In comparison to maize in the Omo sitesa is much rarer and limited to
ceremonial contexts. Fragments afteuspatextile used in dedicatory offerings of
coca leaves were discovered in the northeast eirnber in C33, the chamber’s side
corridor Figure 24). Although no coca leaves were found associatéd te bag, the
stem portion of one coca leaf was uncovered fromfltor context of C25 in the
northeast chamber (M10=1738#&)gure 25 showsin situ fragments of theh’'uspa
atop the floor deposit as well as one of the workaelids rib bones noted above
(M10=17912). Coca has been recovered from additimeens in the Upper Court:
C19, C1, and C8, although the C8 contexts are uppels that were very likely
disturbed. Two dedicatory floor offerings (AR-14dafAR-15) of coca leaves were
found in C1 as well. For areas outside of the Oemople, coca was only recovered
from Structure 2 of M12 (Goldstein 2005: 208). Hresence of coca in both
Structure 2 and the temple indicate the ceremaisias of both of these spaces,

although the greater degree of exclusivity to #ragle’s inner chambers cannot be
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downplayed. In general, the limited presence ohatd coca-related artifacts at Omo

illustrates the limited access to this sacred sulust and control over its uses.



Discussion

The multiple small rooms and inner chambers ofQh® temple paint a
picture of highly segmented ritual activity withlivanaku monumental spaces. There
have been indications noted for the presence df somall rooms at the Tiwanaku
monumental core, although preservation conditiarthealtiplano have all but erased
any adobe or non-stone superstructures. Vranidd5(281) suspects that the Semi-
Subterranean Temple would have originally beerkdnoy other structures, as is
seen in other sunken courts in the region suche%buses” surrounding the sunken
court at Chiripa. Yet unlike what is seen at Charipnly the central axis room at Omo
faces inward towards the sunken court. The innamtiers at Omo reveal significant
ritual activity separated from the sunken courtokiag for other potential
comparisons, a series of small structures at therstiof the Akapana have also been
discovered (Kolata 1993: 119). However, this rowanfms again differs in kind from
the segmented and in many ways isolated small rafr@sno.

A promising comparison might be seen in a strudincated to the southwest
of the Akapana Pyramid. Discussed by Vranich (2@J39; this structure is comprised
of a U-shaped sunken patio area lined with stoaelsland flanked on three sides by
connected rooms and enclosed in a “thick, douldledswall.” He goes on to write that
one of the connected rooms which he describes'séen square” may have once
been filled with liquid. A few general architectuedements can found in common
between this structure near the Akapana and thex eirambers of the Omo temple: a
patio area lined with stones connected to additismell rooms. Yet while

architectural elements may be similar, the funaiohthe spaces appear to have
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differed greatly. The small attached rooms desdrieVranich, if they indeed held
water, are clearly different in function from tldtthe small attached rooms in the
Omo inner chambers which appear to have servedes general storage areas. As
well, Vranich writes that the hallway attachedhe patio was filled with all kinds of
refuse, suggesting to him that food and drinks vgerged to the individuals in the
patio (2005: 27). While the inner chambers no deeloted as sites of consumption,
this appears to have been more intertwined wittuske ritual activities at the
comparatively smaller spaces at Omo. Ultimatelg,titghly secluded and intimate
nature of the inner chambers within the monumeetaple itself differentiates it from
this structure resting outside the Akapana Pyramid.

Access patterns and a depth m@igres 16 and 1§ of temple’s inner
chambers illustrate that they are the most resttiahd most exclusive spaces in the
temple. This is of course in addition to the restidl access to the Upper Court itself
via a single narrow staircase. The inner chamteggired the most number of rooms
to pass through to reach, suggesting that knowletigee Upper Court’s layout was
need to effectively reach them. As well, the smalé of the inner chambers, indeed
the smallest activity areas in the temple, indi¢hss the activities occurring there
were highly exclusive, meant for a small numbepaticipants Table 2). The close
guarters of the inner chambers would have promyitieals utilizing subtle gestures
and whispered sacred utterances. The size andyamamt of the inner chambers
suggest a highly secretive set of rituals and slgasf information that required finely-
tuned forms of communication. The role of languegetual is highlighted by

Rappaport, who remarks that the sacred is a prafuahguage (1979: 215). The
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increased importance of subtle gestures is higtdajby Moore (1996b: 791), who
writes, “Paralinguistic communication may createnptex currents of meaning but
only over relatively short distances. Gestures mayk subtle sets of meanings, but
are perceptible over relatively short spaces.” Camag to the public plazas in the
Omo site group’s residential areas or the everLdveer, Middle, and Sunken Courts
of the temple, the inner chambers required differgmecialized forms of verbal and
non-verbal communication during rituals. This wasemtuated by the private bench
seating provided for ritual participants. Whileatfwas taken to have the sunken
court be the most decorated area of the templeingatkhighly symbolically charged
and designed to impress viewers, the inner chanvenes also places of significant
activity and benches would have prompted longersséad extensive, intimate rituals.
The higher frequency of ceremonial vessels andctbjgithin the temple
compared to household contexts reveals the speaialn of activities on the Upper
Court. Contrasts in redware frequencies noted abwlieate drinking activities
common in households were not a major part ofehgte’s ritual repertoire. In the
southwest inner chambencensarioanake up 8.77% of the ceramics recovered
below wall fall levels and miniature plainware velss?2.63%. For levels below
volcanic ash, these numbers shift (5.57%rieensariosand 4.24% for miniatures). In
the northeast inner chamber, miniature frequerariesower (1.19% for levels below
wall fall and 0.26% for levels below volcanic asimd this chamber contains the
remains of a hollow-based libation vessel rathanthnincensario These vessels
alone differentiate the activities in the Omo teenfpbm those of households. The lack

of hearths in the temple further distinguish ibason-residential area, making it
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distinct from not just households, but the dualaitresidential monumental structures
in the Tiwanaku site core.

The additional material remains from the inner chara further point towards
their specialized activities. Remains affduspaand coca leaves may indicate
specialized consumption activities in the northwastmber. Coca remains in other
areas have been in the form of floor offerings (AdRand AR-15) were discovered in
small storage areas (C19). The finds of coca imtrehwest chamber indicate
consumption within the temple specific to this @ty area. Baskets and gourds
suggest a dining or serving etiquette of food tatiobjects unique to the inner
chambers. The distinctive objects found in the tiersgear rooms suggests that
expert knowledge and control of sacred objectsibs&nces was required to perform
the rituals of the temple and access powerful césgnal forces. These included new
practices that highlighted Tiwanaku’s connectioth® ocean in addition to long-

standing camelid offering practices that associ#tedtolonies with the highlands.



Conclusion

An investigation of multiple sources of power i t®@mo colonies has lead to
evidence indicating a non-competitive ethos exgstinthe Moquegua Valley for the
Tiwanaku population. Such an ethos resulted inmahihierarchical status
differentiation, an aspect of social life in Moqueghat was very different from that
of the Tiwanaku core where status differences weealed through monumental
architecture that served as elite housing and atsientatious displays of wealth
disparities. However, this analysis has pointedrie type of status differentiation in
the form of a distinct social position: Tiwanakuests.

| suggest that rituals of the Omo temple were edraut by a dedicated
priestly class, a social position created in otdezarry out the ceremonies essential to
fulfilling the Tiwanaku’s cosmological worldview.hEse individuals made up a
distinct class of Tiwanaku priests, ritual spesialithat differed significantly from the
“Tiwanaku elite” often evoked in discussions of tezemonial core at Tiwanaku. |

make this claim based on the following reasoning:

1) The access routes to the southwest and northeestechambers were
restrictive in the sense that reaching them redquimevement through the most
number of rooms. One would not simply stubble ug@se chambers; they are
secluded and required knowledge of their locatmaftectively navigate to.
The private nature of these chambers is furthefossed by their small size,
which indicates exclusivity in ritual participati@md would have allowed for

use of more nuanced communication during rituatgether, these factors
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suggest that the many components of Tiwanaku rifiealh the Omo temple
required highly specialized ritual knowledge. Altigh the priestly position
may have begun as an extensiomaylfu leaders’ ceremonial responsibilities,
the demands of the ceremonial activities of the @enaple greatly transcend
normalayllu responsibilities. The required knowledge and dedearalled for
by of the ritual activities of the Omo temple faceeded those ceremonies of
household or plaza rituals carried outdylu leaders. These specialists 1)
managed the agricultural rituals of the sunken tcand communications with
the central idol, 2) performed rituals associatéith wamelids and ocean
resources, connecting the colony to both the higlddahe ocean, a novel and
powerful natural force, 3) had the knowledge of ltowvield unique ritual
objects and ceramic offerings unlike those foundansehold contexts, 4)
employed a unique serving etiquette of either foodtual items utilizing
unique baskets and gourd bowls, and 5) had knowleflgacred utterances
and gestures used to communicate in the small spdidbe temple. The
creation of the dense ritual space of the tempgaired as social category of

individual to match it: the Tiwanaku priests.

2) While the ceremonial nature of the activitiegh# inner chambers is evidenced
by the ceramic assemblage as well as cocaspodylugemains, to use the
term “priest” requires a wider consideration of twatrol of the sources of
power in the Omo colonies. The power of the priegsthe Moquegua Valley

appears to have been isolated to power over tHasxe access to ritual
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knowledge alone. The absence of any monopoly orceswf power outside
of the temple suggests power wielded by priestseclom their knowledge of
ritual alone, not from agricultural management kke see in the Tiwanaku
core. Unlike the situation at the Tiwanaku coreyéhis an absence of elite
control over agricultural practices. The wide dizition and accessibility of
maize in Moquegua suggests this was not a sourgevedr that was
monopolized and used for overt self-aggrandizeniaestead, the only source
of power that has any indications of being excloargy in Moquegua is ritual
knowledge. This, in my opinion, is the defining aspof a priestly class: their

power and position comes solely from their extemsitual knowledge.

While | have stated that access to ritual knowleage exclusive to the priests
of the temple, | do not believe that this necefsardicates an exclusionary political
strategy. While the priests enjoyed access to afieed knowledge, | have also
argued the rituals occurring in the temple promdkesines such as fertility and
agriculture rather than praise of individual lea]éineages, or the priests themselves.
The archaeological correlates from the Omo temypigest a mixture of both the
corporate and exclusionary political strategiedioed earlier. The lack of
unambiguously elite households in the Omo colosiggyests that against the
exclusive ritual knowledge attained by the priesthss was not used for self-
aggrandizement. The absence of hearths in the éeimgicates it was not resided in.
Unlike in the heartland, the priests of the Moquetived among the populace, not

atop high temples. In general, the town planningldd involved cosmological
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alignments rather than highly stratified domesg#icters as seen at the Tiwanaku site
and thus may indicate a move away from socialiftaion and towards religious
unification. The restricted distribution of tapgstunics and four-pointed hats were
likely the specific vestments afyllu leaders of the temple’s priests, similar to the
specific garments and hats worn by Catholic prigst®ntemporary times. These
exclusive vestments indicate a particular sociaitpm rather than a grandiose display
of wealth. In this sense, the power over ritual barsaid to come from the position of
“priest”, not the individual. It was a position niiple individuals possessed and that
was handed over throughout time. The many tasksned of the priests were
distinctly divided across the Upper Court and wcdudde required multiple
individuals to simultaneously be conducting act®at There was not just one priest
maintaining a monopoly on ritual knowledge. Themsegted nature of ceremonial
activity suggests multiple individuals or groupgitdial specialists working in
combination to complete the cosmological practreggiired. Ritual knowledge and
practices, as a source of power, were thus divisiedngst a number of individuals,
shared between contemporary priests.

That ritual power may lie in a position rather thaithin the individual is
important. As Potter and Perry (2000: 65) point tumuch of the strength of ritual-
based authority lies in the fact that rituals depealize authority by placing it in an
office or a formal status rather than in a persdmé ability to perform rituals no
doubt conferred authority and power to those se¢a Wield it, but the ability to
connect to the cosmological forces evoked duritvgals by official priests could be

shared by numerous different individuals and stiiftands throughout the Omo
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temple’s history, most certainly changing the mannevhich rituals were conducted
over time as their meanings were contested andjotiaéed (Swenson 2001: 285-
287). The architectural features of the temple pled the necessary spaces required
perform the special ceremonies requisite of theahimku cosmological order, but they
also required individuals with specialized knowledig order to complete the religious
practices. The creation of space is the reificatiboultural concepts. For ritual
architecture, it is the materialization of a partés cosmological order that required
both a specialization of the embodied cultural emdy a ritual specialist and a space
for the actors to carry out the required rituak&saghe cultural concept is in feedback
with an actor and a space for action. At Omo, aas@osition was needed to
correspond to the sacred space of the temple @atbtik the form of temple priests, a
specialized position who was endowed with the pawenanage the rituals of the
temple, many corresponding to agricultural produisti and thus crucial to the wider
community. The priests held the knowledge of timepe’s cues (Rapoport 1982: 77,
83) that guided the behaviors considered apprapimathis sacred space. They used
their knowledge to direct the movements of supplisand pilgrims through the
temple’s passageways and conducted the numercermaeies throughout the temple
to evoke connections to the cosmos.

Administrative functions for the temple are of cegipossible. Goldstein
(2005: 304) proposes that the temple was the horbeth ritual and administrative
activity related to water resources, labor poolaryl oversight of agricultural
production. In the case at hand, it might be alnmopbssible to differentiate between

religious practices related to agriculture and adsiiative practices related to
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agriculture. Goldstein (2005: 309) also points thetlack of administrative devices
such as thequipufor the Inca or clay tokens for Mesopotamia argealb for the
Tiwanaku.The temple is representative of the centralizatibmany components of
Tiwanaku religious practices, but not the centedlan of governance over
agricultural production. While many of the templpisctices, particularly those of the
sunken court, were related to agricultural fegtjlithese appear religious in nature
rather than administrative. | envision administratiacets of agricultural activities as
lying predominantly at the community ayllu level. The ubiquity of maize storage
and the informality of transport to the highlandggests against a centralized
administrative body in Moquegua. What the data dio@isate is a formalized
religious body.

The Omo temple was comprehensive: it was a singldibg within which a
number of practices making up the Tiwanaku riteplertoire were carried out
separately from household contexts. The cosmolbgiodd of the Tiwanaku was
comprised of a number of elements and each reqgpadaular ceremonies to be
carried out. This included ancestor venerationggssual rituals through sunken
courts, communication with deities, and offeringsaciated with the highlands and
ocean. All of these ceremonies required the ap@tgpspace, the Omo temple, and
the specialized nature of the activities requitegldppropriate specialist, a priest class.

An examination of the control over sources of poimghe Moquegua Valley
by Tiwanaku inhabitants reveals that the sourgeosfer most exclusively controlled
was that related to the ritual knowledge and peastin the Omo temple. This, |

argue, suggests a distinct class of priests tkaihat power through their ability to



84

perform the ceremonies of the Omo temple seen sapet the Tiwanaku
cosmological order. This was a social positionincstfrom what is often referred to
simply as “Tiwanaku elite.” While some authors (@ikin 2005; Janusek 2008: 22-
23) make the distinction between Tiwanaku elite pneésts, many authors do not. |
agree with others who have advocated for effortadwe away from the general term
of “elite” towards a more specific understandingtad multiple types of what others
have termed of intermediate elites, “individualsosé status lies between the rulers of
a polity and the stratum of commoners” (Elson angey 2006: 4). While such a task
might not always be possible, identifying particulgpes of elites allows us to begin
asking questions regarding how these differentviddals with the means to control
social or natural resources interacted with eabbradnd their place in community
more generally. Identification of the types of &ditbegins with an examination of the
sorts of strategies used to control the nodes wepand control resources. | urge
other researchers to consider the multiple pathw@sise many sources of power in
the ancient Andes in order to differentiate wh@nfone, maintained exclusive
control over those sources of power, how they aglui¢heir authority, and their

visibility in their community.



Appendix

Table 1 Archaeological correlates for the dual-procestuabry of political

strategies.

Sources of Power

Archaeological Correlates

Forms of Power

Corporate
Political Strategy

Network/Exclusionary
Political Strategy

Agricultural goods,
storage

Storage areas should be disperse
or may be clustered, but still

accessible by the group, evidencedexclusionary strategies.

by open access and a lack of elite
presence.

dWhile wealth finance would
play a more important role in

Control and monopolization
of surplus resources indicated
by centralization of storage
areas linked to elite contexts

Prestige goods

Overall decreased consumption
prestige items and higher degree

wealth equality evidenced by more goods. Wealth inequality

even distribution of prestige goods
(Blanton et al. 1996: 7). A more
even distribution of prestige goods
across contexts.

dfligh material production and
btonsumption of prestige

evidenced by prestige goods
limited to elite contexts
(Blanton et al. 1996: 7). Elite
gift exchanges evidenced by
exotic goods (Earle 2001:
27).

Ritual activity or
knowledge

Collective representations and
universal themes such as fertility

and cosmic renewal are emphasizear individuals (Blanton et al.

(Blanton et al. 1996). Rituals will
be conducted in areas that are

accessible and there will be a moreconducted will be restricted

even distribution of sacred objects

Ancestral rituals will be used
to legitimate certain lineages

1996). Ritual information and
areas where rituals are

.and sacred objects limited in
their distribution (Potter and
Perry 2000: 62).

Displays of Power

Public architecture

Used for group-oriented adtgit

Areas of restricted access tQ
enhance individual power

Residential sectors

No social differentiation ims of
differences in elite and non-elite
houses.

Presence of elite palaces or
great disparities in residentig
construction. visibility, scale,
permanence, uniqueness, and
centrality (Moore 1996)

Burials

A more even range of burials
indicating a lack of outward
displays of wealth differentiation.

Overtly princely burials
(Blanton 1998); high
differences between elite ang
non-elite burials in terms of
tomb construction,
prominence, and grave
offerings.
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Table 2 Omo M10 room sizes.
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Room Measurements| Area # of people
(in meters) (in meters | per 3.6m?2
m?) (*)
C18 41x2.1 8.61 2.22
Cc22 4x1.8 7.2 2
C6 (**) 4.75x 2.6 12.35 3.43
C29 44x2.1 9.24 2.56
Sunken Court | 10.5x10.5 110.25 30.62
Southwest inner| C4 3.1x1.8 5.58 15
chamber C5+bench area 5.1 x 2 10.2 2.9
(***)
Northeast inner | C25+C24 4.3x3 12.9 3.58
chamber (***)
C26 2.6 x 2 5.2 1.4

(*) After Moore 1996: 149
(**) Thoroughfare area
(***) Calculations for these patio portions of thmer chambers excluded corridor

areas
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Table 3. Northeast inner chamber ceramic frequenciesefegls below volcanic ash.

Northeast Inner Chamber Ceramic Frequencies: Levels below volcanic ash

Area Plainware Redware Blackware Total
Ct. % Ct. % Ct. % Ct. %
C24 89 96.7391 3 3.26087 0 0 92 100
C25 145 | 100 0 0 0 0 145 | 100
C26 83 100 0 0 0 0 83 100
C33 67 100 0 0 0 0 67 100
Total 384 | 99.2248 3 0.77519 0 0 387 | 100

Table 4. Northeast inner chamber ceramic frequenciesefegls below wall fall.

Northeast Inner Chamber Ceramic Frequencies: Levels below wall fall

Area Plainware Redware Blackware Total
Ct. % Ct. % Ct. % Ct. %
C24 38 97.4359 1 2.5641 0 0 39 100
C25 31 100 0 0 0 0 31 100
C26 6 100 0 0 0 0 6 100
C33 8 100 0 0 0 0 8 100
Total 83 98.8095 1 1.19048 0 0 84 100
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Table 5. Southwest inner chamber ceramic frequencies faisdvelow volcanic ash.

Southwest Inner Chamber Ceramic Frequencies: Levels below volcanic ash

Area Plainware Redware Blackware Total

Ct. % Ct. | % Ct. % Ct. %
C25 70 95.8904 3 4.10959 0 0 73 100
Corridor 12 100 0 0 0 0 12 100
C4/C5/Banqueta | 287 | 98.2877 5 1.71233 0 0 292 100
Total 369 | 97.878 8 2.12202 |0 0 377 | 100

Table 6. Southwest inner chamber ceramic frequencies faisdvelow wall fall.

Southwest Inner Chamber Ceramic Frequencies: Levels below wall fall

Area Plainware Redware Blackware Total

Ct. % Ct. | % Ct. % Ct. %
C25 40 93.0233 3 6.97674 0 0 43 100
Corridor 12 100 0 0 0 0 12 100
C4/C5/Banqueta | 58 98.3051 |1 1.69492 |0 0 59 100
Total 110 96.4912 4 3.50877 0 0 114 | 100




Table 7. Inner chamber ceramics catalogue.
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Spec. # | Unt. | Lvl. Area Con- Ftr. Plain | Red | Black | Sum | Comments
(M10=) text #
5199 223 - (65) Below AR-11 1 0 0 1 1 Incensario
wall fall with green
paint
5209 223 - Cc5 Below | AR-11 14 2 0 16 1 Incensario
wall fall with green
paint
5125 223 - C5 Below | AR-17 2 0 0 2
wall fall | Niv.1
5242 223 8 C5 Below 1 0 0 1
wall fall
5250 223 8 C5 Below 2 0 0 2
wall fall
5306 223 - Cc5 Below | AR-17 3 0 0 3 All large, from 1
wall fall | Niv. 2 vessel, olla?
5806 213 6 C5 Below 2 0 0 2
wall fall
5838 213 6 C5 Below 1 1 0 2
wall fall
5845 213 7 C5 Below 7 0 0 7 1 Tiw llana mini
wall fall
6014 213 8 C5 Below 7 0 0 7
wall fall
5699 213 3 C5 Below 13 0 0 13
ash
5746 213 4 C5 Below 9 0 0 9
ash
5753 213 5 C5 Below 8 0 0 8
ash
4896 222 6 Corrid Below 2 0 0 2
or wall fall
5121 223 7 Corrid Below 6 0 0 6 5 Incensario
or wall fall with green
paint
5122 223 7 Corrid Below 1 0 0 1 1 Incensario
or wall fall with green
paint
5123 223 7 Corrid Below 1 0 0 1 1 Incensario
or wall fall with green
paint
5224 223 8 Corrid Below 2 0 0 2
or wall fall
4836 222 5 C4/5/B | Below 52 0 0 52 | 2Tiw plain
ang wall fall minis with red

slip.




Table 7. Continued.
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Spec. # | Unt. | Lvl. Area Con- Ftr. Plain | Red | Black | Sum | Comments
(M10=) text #
5795 213 6 | C4/5/B | Below 1 1 0 2
anq wall fall
5803 213 6 | C4/5/B | Below 1 0 0 1
ang wall fall
5258 223 9 C4/5/B | Below 2 0 0 2
ang wall fall
5232 223 8 | C4/5/B | Below 1 0 0 1
ang wall fall
4910 222 6 | C4/5/B | Below 1 0 0 1
anq wall fall
4521 222 3 C4/5/B | Below 22 0 0 22
anq ash
4615 222 4 | C4/5/B | Below 0 1 0 1
ang ash
4616 222 4 C4/5/8 Below 1 0 0 1
ang ash
4617 222 4 C4/5/8 Below 14 0 0 14
ang ash
5610 212 3 C4/5/8 Below 5 0 0 5
anq ash
4953 223 3 C4/5/B | Below 44 0 0 44
anq ash
4971 223 4 Cc4/5/8 Below 65 3 0 68 3 Tiw plain non-
anq ash diag and 1 diag
mini with red
slip and 2 non-
slip mini vessels
2 Incensario
with green
paint
4983 223 5 C4/5/B | Below 7 0 0 7
anq ash
5018 223 6 C4/5/B | Below 43 0 0 42 | 10 minifrags
anq ash with red slip,
one is a base.
8 Incensario
with green
paint
5019 223 6 Cc4/5/8 Below 2 0 0 2 2 Incensario
anq ash with green
paint
5707 213 3 C4/5/B | Below 9 0 0 9
anq ash




Table 7. Continued.

Spec. # | Unt. | Lvl. Area Con- Ftr. Plain | Red | Black | Sum | Comments
(M10=) text #
5740 213 4 C4/5/B | Below 7 0 0 7
anq ash
5790 213 5 C4/5/B | Below 10 0 0 10
ang ash
17308 | 226 9 C24 Below 3 0 0 3
wall fall
17316 | 226 9 C24 Below 0 1 0 1
wall fall
18082 | 226 10 C24 Below 3 0 0 3
wall fall
18071 | 226 - C24 Below AR- 2 0 0 2
wall fall 248
17261 | 225 7 C24 Below 5 0 0 5
wall fall
17287 | 225 8 C24 Below 1 0 0 1
wall fall
17633 | 225 8 C24 Below 3 0 0 3
wall fall
18005 | 225 10 C24 Below 6 0 0 6
wall fall
18079 | 225 10 C24 Below 13 0 0 13
wall fall
17987 | 225 - C24 Below AR- 2 0 0 2
wall fall 228
15469 225 4 C24 Below 18 1 0 19
ash
17230 | 225 5 C24 Below 7 0 0 7
ash
17238 | 225 6 C24 Below 13 1 0 14
ash
17254 | 225 7 C24 Below 8 0 0 8
ash
17261 | 225 7 C24 Below 5 0 0 5
ash
17500 | 226 9 C25 Below 2 0 0 2
wall fall
17620 | 226 9 C25 Below 1 0 0 1
wall fall
17849 | 226 9 C25 Below 2 0 0 2
wall fall
17859 | 226 9 C25 Below 1 0 0 1
wall fall
17866 | 226 9 C25 Below 1 0 0 1
wall fall
18086 | 226 10 C25 Below 4 0 0 4

wall fall




Table 7. Continued.
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Spec. # | Unt. | Lvl. Area Con- Ftr. Plain | Red | Black | Sum | Comments
(M10=) text #
18117 | 226 10 C25 Below 1 0 0 1
wall fall
18129 | 226 10 C25 Below 1 0 0 1
wall fall
18139 225 - C25 Below AR- 8 0 0 8 6 frags are
and2 wall fall 284 large, burnt on
26 exterior,
red slip interior
17107 226 - C25 Below AR- 1 0 0 1
wall fall 226
17479 225 10 C25 Below 1 0 0 1 Exterior burnt
wall fall
17631 | 225 10 C25 Below 1 0 0 1
wall fall
18113 | 225 11 C25 Below 7 0 0 7
wall fall
16034 | 226 5 C25 Below 43 0 0 43
ash
16182 | 226 6 C25 Below 41 0 0 41
ash
16192 | 226 7 C25 Below 13 0 0 13
ash
16202 | 226 7 C25 Below 5 0 0 5
ash
17113 | 226 8 C25 Below 12 0 0 12 | 1 Tiw plain mini
ash
18018 | 216 7 C26 Below 1 0 0 1
wall fall
18049 | 216 8 C26 Below 1 0 0 1
wall fall
17946 | 216 9 C26 Below 2 0 0 2
wall fall
17951 | 216 9 C26 Below 2 0 0 2
wall fall
17882 | 216 4 C26 Below 41 0 0 41
ash
17894 | 216 5 C26 Below 21 0 0 21
ash
17917 | 216 6 C26 Below 15 0 0 15
ash
17771 215 9 C33 Below 1 0 0 1 1 Hollow base
wall fall libation bowl
17906 215 8 C33 Below 2 0 0 2 2 Hollow base
wall fall libation bowl
17928 | 215 7 C33 Below 4 0 0 4

wall fall
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Spec. # | Unt. | Lvl. Area Con- Ftr. Plain | Red | Black | Sum | Comments
(M10=) text #
18059 | 215 10 C33 Below 1 0 0 1
wall fall
17368 | 215 4 C33 Below 34 0 0 34
ash
17437 215 5 C33 Below 14 0 0 14
ash
17452 215 6 C33 Below 11 0 0 11 1 Hollow base
ash libation bowl
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Figure 1. Map of the Moquegua Valley (after Goldstein 20Pigure 5.1).
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Figure 2. Omo M10A reconstruction.



Plataforma

Figure 3. Omo M10A Upper Court rooms.
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Figure 4. Omo M10A reconstruction following 1990 excavati@after Goldstein
1993: Figure 9).
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Figure 5. Iso-view of the temple’s Upper Court, looking rolghorth. Inner
chambers are marked in yellow and unconfirmed dagsanarked in red.
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MNortheast Inner Chamber

Flgure 6. Photo mosaic of the the central complex of the tepgomplete with a
standing U-shaped architectural feature believdgktan alter, and flanked by the two
inner chambers. Note that “TN” used for the comstiards for to “Temple North”
(rather than True North), which refers to the aiagion of the temple itself and the
arbitrary grid used to lay out excavation units ti@red above. (Photographs by
JMK)
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Figure 7. Upper Court of the temple showing the unit gNdte that “TN” used for
the compass stands for to “Temple North” (rathantfirue North), which refers to the
orientation of the temple itself and the arbitrgrid used to lay out excavation units
mentioned above.
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Corridor

Figur é.vbrh viéw of éajin coplx with os tllabeled
(Photograph by JMK)
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Figure 9. Southwest Inner Chamber, close-up of the volcarifdlocks. Note the
discoloration on the side faces of the blocks. difference in color is the result of
differential exposure of the stones to the elemantsthus likely indicative of the
level of the original living floor. This photo alsiiustrates the arrangement of the
blocks in the foundational construction materiBh@tograph by JMK)
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Figure 10. (a) Overhead photo of the base of Unit 223, |®&aélthe southwest inner
chamber. Note the high quantity of ichu grass dmended by the AR-12 and AR-13
walls. (b) Close up of the ichu grass of reed mgttf Unit 223, level 5. A camelid

bone can also be seen in the upper center of ti® piiPhotographs by JMK)
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Fiure 11 Overhead photo of Unit 223 level 6, southwesemzhamber. This photo
illustrates the high frequency of camelid bonesuatgog beneath the ichu grass roof
fall. (Photograph by JMK)
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Possible Later
Addition_Vvall

Figure 12 Overhead photo of the northeast inner chambenplenorth is to the
right in the photo. (Photograph by JMK)
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‘«% : e N s
re 13 East corner of C26 showing adobe and foundaticomstruction material
(Photograph by JMK)
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Figure 14. In process excavation photo of Unit 226, lookiogards Temple-east.

The high amount of ichu grass can be seen in tesill and coming from under the
collapsed adobe bricks. (Photograph by JMK)
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(@)

(b) -
Figure 15. (a) Snap-string line in C25 of Unit 226, lookingrigle-south. Note how
this string impression aligns with the AR-244/AR524all impressions on the raised
platform; (b) Snap-string line impression of the RB4/AR-245. The details of the
impression, including the string’s twist, can bersenore easily here since the
impression was laid into a more durable materiatgared to the moro moro clay of
C25.
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Figure 16. Access map and “depth” chart of the Omo M10 ter.
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Figure 17. Access routes of Omo M10 Upper Court.
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RO

Figure 18 (a) Relatively rounded volcanic tuff block of AR5 can be seen at the
bottom center of the image; (b) Standing volcauftilocks at the base of the wall
enclosing C28, photo looking Temple-west. (Photphsaby JMK)
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g,

Miniature Plainware Vessel

01 2 3
CENTIMETERS

(b) ()

Figure 19. Ceremonial vessels frothe inner chamberga) Hollow baseibation

bowl fragments from C33 (M10=17452 and M10=17¢ (b) Miniature plainware

vessel fragments, Unit 223 C4/C5, M10=4971, (c) idture plainware vessel, Ur
213 C5. (Photographs by JMK)
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Figure 20. Fragments of uniquely paint@usensariovessel with green pigment

resides, Unit 223 C4 and C5. Specimen numberskwise beginning with the top
left: M10=4971 and M10=5019, M10=5122 and M10=51990=5122, M10=5018
(Photographs by JMK)
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Figure 21 Organic serving vessels. (a) Woven basket, Unit@23M10=5020, (b)
Gourd bow! with perforations near the rim, Unit 2285, M10=17388, (c) Gourd
bowl with perforations near the rim, Unit 225b,c5C®110=17485. (Photographs by

JMK)
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Figure 22 Worked camelid rib bones from the northeast chant®24 and C33,
M10=17912 and M10=17270. Possibly used as adormatientitual specialists.
(Photograph by JMK)
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(b)

Figure 23 Marine resourcesand ornamentation recovered fren®tho temple. (a)
Turquise, shell, and respondylugecovered from the northeast inner chamber, Unid
226, C25, level 9, M10=17364; (b) a large olivalkWéh drilled hole, suggesting use
as a bead ornament, Unit 216 a,c,d, C26, levelB)M7922. (Photographs by JMK)
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Figure 24. Fragments from eh’uspacoca bag. Northeast chamber, Unit 215b,d C33,
M10=17845. (photograph by JMK)
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Figure 25. Fragments of theh’'uspa(M10=17845 and M10=17911) and a worked rib
bone (M10=17912). Northeast inner chamber, Unit2d,5C33, level 8. (Photograph
by Paul Goldstein)
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