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Burma fundamentally rooted in a Buddhist Abhidhamma that held the potential for
liberation.
The final chapter, which will be of particular interest to those engaged with the
various lineages of contemporary vipassana practice in Southeast Asia and the United
States, serves almost as postscript to the larger arc of the book, or perhaps as prelude
to Braun’s future work. It locates these traditions in relation to Ledi Sayadaw’s work,
helping the reader to see the continuities and even greater changes and discontinuities
in the interpretations that have come to dominate Western understanding. This is
particularly the case with the concept of mindfulness, defined by Ledi Sayadaw as
‘the recollection of Buddhist truths combined with the awareness of immediate sensate experience’ in contrast to the practice of just ‘base awareness’ popularised in
recent Western practices (p. 143).
I disagree with some of Braun’s analysis of scholarship on religion and colonialism
in the final chapter. Where he faults others for emphasising colonialism as a radical break
and requiring that the local respond to the colonial, I would argue that the creation of a
new set of underlying assumptions that constituted Ledi Sayadaw’s Buddhist modernity
came out of a synthetic interaction between pre-colonial Buddhist priorities and the disruptive conditions of British colonialism. While Braun’s emphasis on continuity is particularly fruitful in this book, colonialism was not a radical rupture (even where it was
locally perceived as such) and few scholars have seriously argued that it was, but instead,
as this book demonstrates, it served as a catalyst for Burmese to rethink the basic categories that constructed the nature of their world. And while the focus of the book was
on the man himself, I would also have liked to read more about the reception of Ledi
Sayadaw’s ideas among the Burmese laity. But both of these are minor points.
This is an excellent study, one that will deservedly become a classic in the field
and make possible many other studies of the history of Burmese Buddhism.
ALICIA TURNER

York University, Toronto

The Philippines

Global Filipinos: Migrants’ lives in the virtual village
By D E I R D R E M C K A Y
Bloomington: Indiana University Press, 2012. Pp. 247. Notes, Bibliography,
Index.
doi:10.1017/S002246341500020X
In the early twenty-first century, Filipino migrants working overseas comprised
the third-largest group of migrant labourers in the world. This global phenomenon
has impacted the lives and livelihoods of Filipinos across the Philippine archipelago
including indigenous villagers in rural areas in the northern Philippines. How do villagers, both those who migrate to work overseas and those who stay behind, view and
interpret migration? How do villagers feel and think about themselves in the world? In
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Global Filipinos, Deirdre McKay tackles these questions in a multi-sited ethnographic
case study of the lives of the villagers of Haliap in Ifugao province, many of whom
migrate across the Philippines and overseas. Diverging from previous ethnographic
studies of Filipino international migration that have focused on the Philippine government’s labour export programme and institutions like the Philippine Overseas
Employment Administration, McKay persuasively argues for the enduring significance
of villagers’ relationships and their desires for economic security and dignity as central
features of late twentieth and early twenty-first century international labour migration.
McKay’s fieldwork took place in the 1990s and 2000s, a period of dramatic
change in the municipality of Asipulo, where Haliap is located. By the end of the
1990s, Haliap respondents characterised those villages with many workers abroad
as ‘developed’ and ‘progressive’ places. Progress was made visible by patterns of consumption — most notably new houses outfitted with modern appliances, and specific
brands of clothing, such as Merrell shoes — enabled by the remittances sent by workers overseas. It also involved the increasing use of specific technologies such as cell
phones, which resulted in the development of two cellular networks in Asipulo by
2002. Perhaps the most dramatic change was that overseas employment created a
new category of elite persons in Haliap. Those villagers who had worked overseas
became Haliap’s ‘new kadangyans’, a term that referred to the old landed elite.
While the chronological focus of the book is the late twentieth and early twentyfirst centuries, McKay emphasises that migration is not a new phenomenon for Haliap
villagers. ‘Villagers led mobile lives, even before overseas migration really took off’
(p. 4). They engaged in migration within the region to cope with a local shortage
of irrigated paddy fields. Parental migration was a common practice that enabled
their eldest children to inherit the family’s most fertile fields.
However, by the late twentieth century, overseas migration offered new and exciting opportunities for socioeconomic mobility. Earnings abroad transformed some
Haliap villagers into a new class of persons who built modern homes, bought new
cars, and could afford professional education for their children. These changes also
wrought several downsides: villagers’ perceptions of the limitless wealth of overseas
workers; overseas workers’ excessive borrowing that fuelled these misperceptions; and
the resultant misunderstandings that created tensions among family and neighbours.
And yet, by 2000, McKay observed, ‘it seemed there was always someone from
Haliap traveling abroad’ (p. 92). The allure of migration abroad derived in part from
the failure of development projects (funded by Canadian, European, and US organisations) in the village. In order to be eligible for these development funds, villagers had to
demonstrate conditions of need, which, from the villagers’ perspectives, denoted a lack
of dignity and human value in addition to money. By contrast, villagers interpreted
overseas work as having greater potential for achieving economic security and providing
respect and recognition for their talents and skills.
McKay’s data includes interviews of Haliap villagers and long-term participant
observation in the Philippines, Hong Kong, and Canada as well as surveys, media
reports, oral histories, archival data, photographs, video grabs, voice calls, text messages, and supplementary interviews. Much of Global Filipinos follows the lives of a
married couple, Luis and Angelina, and those of their neighbours in Haliap.
McKay follows Angelina and Luis as they depart for work overseas in Hong Kong
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(and later when Luis works in Canada), and upon their returns home. Readers learn
about their struggles, disappointments, and successes while working overseas. Some of
these struggles, such as homesickness and exploitation by overseas employers, echo
the findings of other ethnographic studies that have focused on workers’ circumstances abroad. The major original contribution of McKay’s study is her exploration
of the resilience of village relationships in an age of heightened geographic mobility.
Unlike previous studies that emphasise the loss of caring familial relationships as a
social cost of work overseas, McKay argues that intimacy in Haliap is characterised
by creating shared narratives rather than physical proximity.
A key conceptual contribution of Global Filipinos is what McKay calls the ‘virtual
village’. The virtual village refers to how Haliap villagers use migration to bring together
their sense of place, their sense of themselves in the world, and their engagements with
the government. Village ties are maintained and even strengthened beyond the geographical boundaries of the village through new communication technologies, villagers’
shared imaginary of the village as a place of underdevelopment, and their re-envisioning
of the village as a potential place of progress and development.
Global Filipinos will be of interest to students and scholars of Philippine and
Southeast Asian studies, globalisation, labour, and migration studies. It is a thoughtful
and engaging study that reminds us of the significance of people’s desires in order to
create change in a global realm.
CATHERINE CENIZA CHOY

University of California, Berkeley

A mountain of difference: The Lumad in early colonial Mindanao
By O O N A P A R E D E S
Ithaca: Southeast Asia Program Publications, Cornell University, 2013.
Pp. 195. Maps, Appendices, Notes, Bibliography, Index.
doi:10.1017/S0022463415000211
At the end of her book, Oona Paredes writes that the contemporary Lumad of
Mindanao ‘certainly do not let the outside world define who they are, much less who
they ought to be. Nor do they struggle with the things that bog down outsiders (lowlanders,
scholars, state officials) who, in the process of trying to understand the Lumad, obsess over
what is culturally ‘authentic’ and what is not’ (p. 175). This insightful observation regarding Lumad agency and their sophisticated awareness about the world in which they live is
the subtle thread that underlies and solidifies the main argument of this historical ethnography about the Lumad. Using a varied set of historical narratives, Paredes presents a
dynamic picture of the encounters between the Lumad and diverse authorities throughout
the Spanish colonial period in Mindanao.
Paredes divides the book into six convenient chapters. In the first chapter she emphasises the need to analyse the political space of the archipelago from outside of colonially
constructed centres reinforced by the nation-state in order to fully understand the encounter between the Lumad and the Spaniards. In the second chapter, Paredes demonstrates

