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The goal of this series is to foster schol- 
arship on campus by providing new faculty 
members with the opportunity to share their 
research interest with their colleagues and 
students. We see the role of an academic li- 
brary not only as a place where bibliographic 
materials are acquired, stored, and made ac- 
cessible to the intellectual community, but 
also as an institution that is an active partici- 
pant in the generation of knowledge. 

New faculty members represent areas of 
scholarship the University wishes to develop 
or further strengthen. They are also among 
the best minds in their respective fields of 
specialization. The Morrison Library will pro- 
vide an environment where the latest research 
trends and research questions in these areas 
can be presented and discussed. 

Editorial Board 



Introduction 

I t  1s a great pleasure to welcome you to the Inaugural Lec- 
ture of Professor Jose Rabasa 

The Inaugural Lecture series was established by The Library 
on the occasion of the installation of our  late colleague, Anto- 
nio Cornejo-Polar, in the Class of 1941 World War I1 Memorial 
Chair o l  Spanish American Literature. As a medievalist I thor- 
oughly approve of this new tradition, since in fact it is actually 
a very old academic tradition. In the Middle Ages, new profes- 
sors took possession of their cuthedr-us with an inaugural lec- 
ture clesigned to introduce them to their new colleagues and 
students and to demonstrate their mastery as teachers. I t  should 
be remembered that the doctorate was not a research degree 
but rather a teachlng degree. I t  gave its holder the right to teach 
in any university-ius ubiquc docendi .  

Bancroft has been participating in these lectures whenever 
we have new faculty members, in a variety of departments, 
whose fields are relevant to our  collections. Bancroft is best 
known lor its collections on California and Western history, 
going back to its origins as the personal collection of Hubert H. 
Bancrolt; but i t  should be remembered that Bancroft had a re- 
markal~ly prescient v ~ c w  of what this entailed. When he set to 
work building his collections, he soon realized that California 
could not be studied in isolation from Mexican history. In fact 
he eventually expancled the range of his library and the 40 vol- 
umes of histories to include all of western North America, from 
the Isthmus of Panama to Alaska and everything west of the 
Rockies. Thus Bancroft has extremely strong collections in the 
histol-y of colonial Mexico and Guatemala. 

Thus i t  is most fitting that we shoultl be welcoming Jose 
Rahasa to Berkeley today. While he works in many fields, 
throughout his career he has circled back time and again to 
colon~al  Mexico. Professo~- Rahasa is a native ol Mexico. He I-c- 
cclved his B.A. It-0111 rhe Univers~dad d c  121s AmCr~cas In Cholula 
(Pucbla), lollowcd b y  gt-acluate work at UNAM in philoso~)hy, 



and then made his way to UC Santa Cruz,  where in 1985 he 
received his Ph .D.  in the History of Consciousness program 
w ~ t h  a dissertation on "Fantasy, Errancy, and Symbol~sm in New 
Motifs: An Essay on Sixreenth-Century Spanish Historiography." 
Considerably transformed, this was published by the Univer- 
sity of Oklahoma Press as Inven t ing  Amet - i tu :  Spun i sh  His tor iog-  
vuphy u n d  t h r  For -ma t ion  of E u r - o i i ~ n t r i s m .  He has In press with 
Duke Univers~ty Prcss Wr-it ing Violr,ncu on t h t ~  hrorthi , t-n F r o n t i e r ,  
which focuses on the colonizat~on of Florida anti New Mex~co 
in the sixteenth century His production of articles and confer- 
ence papers is nothing sort o l  astonishing, with other thirty 
pieces just since 1989. Let me mentlon a few titles to give you 
a sense of the breadth of his interests: .'Allegories of the Atlas," 
"Utopian Ethnology in Las Casa's Apologet~ca," "Wri t~ng  and 
Evangelization in 16th-c,  h4exic0," "Aesthetics of Colonial Vio- 
lence: The M ~ s a c r e  of ,\coma in Caspar de Villagra's H i s l o t i a  
dc lu  n u r u u  MPxico," "The Polltics of Subaltern S tud~es , "  "Of 
Zapatismo: Reflections on  the Folklol-~c and the Iniposslble in a 
Subaltern Insurrect~on."  

His 1"-ofess~onal career has taken him lroni the University 
of Texas, Austin, to the University ol hlaryland, and ,  immetli- 
ately bel.ore coming to Berkeley, to the University of Michigan, 
where, among other duties,  he served as the Chair of the De- 
partment of Romance Languages. Today Professor Rabasa is 
going to talk about "Franciscans and Dorninicans under the Gaze 
of a Plucuilo: Plural-Jh'orld Dwelling in an Indian Pictorial Codex." 

Charles Faulhdher, D~rec tor  
Bancroft Library 







M~ra yue los frayles y clengos cada uno tlenen su manerj. 
de lxn~tenciq  mira clue los frdyles de San Franclscc tlenen 
una manera dc doi t r~na y una mancra dc v ~ d a  y una rnaner~l 
dc vest~do y una manera de oraclon, y los de Sant Agustm 
tlenen otra, y 10s de Santo Domingo tlenen otra, y 10s 
cler~gos otra y as1 mlsmo era entre 10s que goardaban a 
los d~oses nuestros, que 10s de Mexico tenlan una manera 
de vestido y una manera de orar y otros pueblos de 
otra, en cada pueblo tenian una manera dc sacr~llclos 
(Don Carlos de Ometochtzin, 1539) 

[Cons~der that the frlars and the secular clergy each has ~ t s  
own form of penance, cons~der that the Franc~scan friars 
have one manner of doctrine and one way of life and one 
dress and one way of prayer, and the August~nians another, 
and the Dom~nicans another, and the secular clergy an- 
other and 11 was also l ~ k e  this among those who kept 
our gods, so that the ones from Mexico had one way of 
dress and prayer and other towns had another, each 
town had ~ t s  own way of sacr~llc~ng ] 

According to one of the witnesses in the inquisitional trial of 
don Carlos Ometochtzin, this cacique of Tezcoco exposed a plu- 
ral-world view in speeches to his town (Procesos). If there exist a 
variety of Catholic perspectives, Ometochtzin asks, why shouldn't 
they coexist with the multiple Mexican variants of the pre-Colom- 
bian period? This epistemological boldness led the Holy Office to 
judge and execute Ometochtzin for being an hereje dogmutizudor-, a 
heretical dogmatizer. One of the greatest sources of confusion 
among Indians in sixteenth-century central Mexico, and, perhaps, 
also one of the greatest impediments to a successful evangeliza- 
tion, were the discrepancies in the approaches to evangelization of 
the religious orders-differences that ultimately can he traced back 
to Scholastic philosophical traditions under which, just to men- 
tion the two most important orders, Franciscan and Dominican 
friars were trained. But these different philosophical conceptions 
of man and the world informed not only the missionaries' evan- 
gelical practices but also specific modes of ethnographic research. 



One can s~tlglc out at lcast three a p p ~ o ~ i c h c s  to undci-stanii~ng 
the legacy of the M~cldlc Ages on the 1nlssIonarics: 1) hled~cval 
texts PI-ov~ded rlietol-~cal models, 1 1 .  not kno~vleclgc, for writlng 
ahout the New ki'orld (Gralton) Thorn~sm 1s assunicd to ha1.e bccn 
the t lom~nant  ph~losophy that miss~onarics followed 111 their inter- 
pretation of Amel -~nd~an  rel~gions (hlcCormack) Scholasticism was 
a system of thought that hinder-ed empil-ical olxervations of 
Amerindian cultures (Gruzinsk~).  All these takes have made im- 
portant contrihutlons to our  undel-standing of New M'orltl histori- 
ography. I t  is undeniable that In the new writing, onc can trnce, to 
borrow Anthony Grafton's tei-m, "Anc~ent texts," but one could 
make thls observation ahout cultural artifacts in any perloti of 
Western culture, i f  we soften what we mean by "Ancient" and en- 
tertain the notion that all I~terature conslsts of a sel-ies of pallmp- 
sests. If we restrict our study with Sabine hlccormack to Domini- 
cans and Jesuits in the Andes, Thomism will certainly be the doml- 
nant philosophical mode ol explaining rellg~ous phenomena since 
the Dominicans as early as the fourteenth centur-y had adopted i t  
as their official philosoph~cal doctrine, and,  i t  was the most Influ- 
ential Scholastic system among the Jesults. Observat~ons regard- 
ing the constrains of Scholasticism on some missionaries, e.g. Las 
Casas, have led Serge Gruzinski to underscore the empirical, hence 
modern character of other missionaries l ~ k e  D ~ e g o  Durjn.  

Of these three approaches, the third has the most aff~nities 
with my interest in ethnographic research, but Gruzinski's empha- 
sis on discontinuity seems to take for granted an "empirical view" 
that has no connection to the Scholastic traditions in w h ~ c h  thc 
missionaries were trained. Rather than seeing Indians and their 
cultures as readily ava~lable to obscr\'ation, my airn is to under- 
stand how different Scholastic trati~trons and thinkers informed 
the production of the missional-ies' object of ethnographic study 
and the subject of conversion. Scholasticism should not be re- 
duced to a series of dogmas, however- dogmatic some vel-slons or 
aspects of a particulal- philosopher might be, but unclersroocl as a 
series of concepts ol  the soul, epistemolog~es, ontologics and the<>- 
rles of language, very often in confl~ct between the d~ffcrent orders 



and even wi th~n them. These differences comprise deep seated 
beliefs and forms of reasoning that ultimately entail contending 
philosophical anthropologies and world views. 

Indians seeing through the different philosophical traditions 
that informed evangelical programs must have irritated the mis- 
sionaries. As I have pointed out, Ometochtzin's intuition of a pos- 
sible coexistence of and dwelling in several worlds led to his auto- 
da-fe in 1539 under the inquisitorial powers of the Franciscan 
Juan de Zumarraga, the first bishop of Mexico. Of all the trials in 
the 1530s and 40s, his punishment was the most severe. Only 
during the first years following the conquest do  we find that resis- 
tance to Christianization and Spanish rule was punished by hang- 
ing at the scaffold or burning at the stake. Later dngmatizador-es 
were subjected to expropriation, banishment in Spain, or more 
benign punishments like a public repentance, a whipping or a 
brief time in jail-long enough to learn the Creed. In the 1530s 
Zumarraga also played a key role in the debates over the proper 
administration of the sacraments, especially of baptism and matri- 
mony. There is a paradox in Zumarraga's efforts. On the one hand, 
Zumarraga had no qualms about executing Ometochtzin for po- 
lygamy, dogmatizing, and questioning the Christian dogma, while 
on the other, he promoted the formulation of uniform practices 
regarding the rites of baptism and the normalization of marriage. 
One cannot but sense behind the rush to iron out evangelical dif- 
ferences an embarrassment prompted by Ometochtzin's lucid as- 
sessment of the different world views among friars and clergy. His 
execution certainly caused a scandal that eventually led to the de- 
mise of Zumarraga as inquisitor. 

In 1539, in the aftermath of Pope Paul 111's 1537 bull "Altitudo 
divini cnnsilii," which was mainly concerned with establishing ritu- 
als that would leave no doubt regarding thc differences between 
haptism and similar pagan rites (i.e. blessing the water, teaching 
the catechism, applying the chrism and the holy oil), Zumarraga 
had gathered the bishops of New Spain to develop a cogent policy 
on the sacraments. Paul Ill 's bull made al!owance for exceptions to 
the strict rites of haptism in cases of "urgent necessity," leaving the 



tlellnition of which to the conscicncc ol thc indivitlual iniplantlng 
the sacrament. The bishops agreed on wrltlng a manual to prepare 
adults for baptism and explicitly excluded from "urgent necessity" 
the multitudes ol Indians I-equesting i t .  Mololinia chronicles the 
debates, the clifferences, as well as the disobedience by FI-anciscan 
friars of Guacachula who baptized adults on demand: "en cinco 
dias que estuve en el monasterio, otro sacerdote y yo bautlzamos 
por cuenta catorce mil dosclentos y tantos ponicnclo a todos 
oleo y crisma, que no nos Sue poco trabajo" [in five days that I was 
at the monastery another priest and 1 baptized up  to fourteen thou- 
sand two hundred and more putting the holy oil and the chrism 
on all of them, not a light affair] (Parish and Weidman, 320). As 
far as I can gather, Motolinia was not punished for his disobedi- 
ence. A manual for adults was published in Mexico In 1540 and 
Juan de Focher's 1544 Echiridion huptismi adultorurn tPt mutrimonii 
hupstissundor-um defined a. Franciscan position. I f  Focher deems 
improper multitudinal baptisms and prescribes teaching the doc- 
trine prior to baptism, what constitutes the minlmal substance, length, 
and method of catechization continues to be a source of contention 
even when the different orders and secular priests had agreed on us- 
ing a common Doctrina. 

In spite of this hasty solution to the scandal, antithetic differ- 
ences remain between, say, the intellectualism of the Dominican 
Bartolome de las Casa's Dr unico modo (ca. 1533), which discusses 
at length the limits of explaining and conveying the mysteries of 
the Christian faith by rational means, and the pragmatics of 
Zumarraga's Doctrinu hrr,vu cristiana: en que en sumu su contiene todo 
lo principal y nccessario que el cristiano drhe saher- y ohrar; y rs  
verdudcro cathecismo para udultos yuu sc hun d r  buutizur; y puru 10s 
nuevos huptizados necessurio y saluduhle docurnento; y lo qur mas 
conviivr pr.edicur-y dur u cntcnder a Ios indios; sin otrus cosus que no 
tienen necesidud dr saber (ca. 1545), which, as the lengthy titles 
indicates, is less concerned with providing the specifics of the doc- 
trine than with a theoretical justification of its minimalist tenets, 
"sin otras cosas que no tienen necesidad de saber" [without other 
things they have no need of  knowing] Whereas conversion for 



. . 

Las Casas would entail inculcating a hahitus, for Zumirraga 
catechization consists of using the doctrine to lead Indians to stut- 
ter the articles of faith-"y los indios . . . comienzen a tartamudear 
en ella." Ometochtzin's statement captures the irreconcilable world 
views informing the debates. His execution confirms the anxiety ~t 

provoked among the religious orders the realization that Indians 
were seeing through their incompatible differences. The orders 
could arrive at a consensus on the basic articles of faith and the 
baptismal rites, but not on the philosophical styles of understand- 
ing the process and meaning of conversion. 

One of the tlacuilos of Codex Teller-iano Remensis captures Do- 
minican and Franciscan conceptions of the world, man and evan- 
gelizat~on (Figure 1). This page demonstrates the new pictorial 
vocabularies the tlacuilos invented building on the pre-Columbian 
conventions to capture the new realities of the horse, the colonial 
institutions and differences among missionaries. Tellcriano-Remensis 
consists of three main parts: 1) the sequence of feast known as the 
veintcnu lor the months in which they~fell, 2) the divinatory calen- 
dar (the tonulamutl), and 3)  a history. The history, in turn, com- 
prises three distinct entities: an account of the migration of the 
Nahuas from Aztlan, a genealogical hlstory of the ascendancy of 
Mexico-Tenochtitlan, and a section covcring events from the colo- 
nial period up to 1562. This juxtaposition of different kinds of 
texts suggests that one of the purposes for the production of 
Tc>llet-iano-Remt,nsis was to include in one body information on dif- 
ferent aspects of Nahua culture that othcrwise could only be con- 
sulted in the different prototypes that llucuilos used as models. 
The tlucuilos of Teller-iuno-Rt,mensis move from conventional rep- 
resenrat ions of h i s tory  in t he  sect ion co r r e spond ing  to 
prccontact to new vocabularies that codify a plurality of worlds 
in the section corresponding to the colonial period. With a par- 
simony enviable of a nominalist, the tlucuilo avoids essentializ~ng 
Catholicism l,y identifying the centrality of baptism among Do- 
minicans, (left-hand corner) and the emphasis on thc sacra- 
ment of the penance among FI-anciscans, (right hand corner). 



Figure 1 
Codex Tellerino-Remensis, fol. 46r 
Cliche Bibliotheque nationale de France, Paris 



I f  the knotted cincture marks a Franciscan, the Indian bentl- 
lng o v u  the baptismal font ancl the ceremonial white dress marks 
a Dom~nican This ~dentiflcatlon 01 baptism with the Domlnlcan 
ordcr might seem arbitrary, especially when we consider the well 
known Franciscan practice of mass baptisms where the multituties 
according to their accounts reached up to fourteen thousand In 
one given day and one million two hundred for the period be- 
tween 1524-1532 (Rical-d, 174). The fc>rmal dress of the Don11n1- 
can signals thc debates with Franciscans over the administrat~on 
of this sacrament where the Dominicans emphasized ceremony 
and a thol-ough indoctrination rather than lax catechistic prepara- 
tion and multitudinous baptisms. As I have pointed out,  debates 
over this issue raged in New Spain during the 1530s and early 
1540s. In addition to the Franciscan and the Dominican this page 
includes images pertaining to the Mixton War, a rebellion in Nueva 
Galicia, which started in 1541 and lasted at least until the end of 
the sixteenth century. (Some scholars have argued that the so-called 
pacification of the Chichimeca was never complete and that the 
rebellion of the Cascanes, Coras, Huicholes, Zacatecos, Tepehuanes, 
and others-i e. their refusal to subject themselves to Spanish or 
Mexlcan I-ule-has lasted u p  to the 171-cscnt.) Tenamaztle, the Lord 
of Nochistlan (identified by the flowering cactus, the place name 
of Nochistlan) figures prominently on top of the symbolic depic- 
tion of a mountainous stronghold, a ponon. The stronghold could 
actually be read alternately as the penon of Nochistlan or of the 
Mixton, corrcspontfing to two moments in the war. Elo~se Quinoes 
Keber (237) has pointed out that, i f  we follow Bancroft's interpre- 
tation of the term Mixton as "cats ascent," we can read the fellne 
figul-c next to Antonio de Mendoza as a place name. Viceroy 
Mendoza, who led the decisive battles at both Noch~stlan and the 
Mixton, appears on the other side of the cultural tfiv~de marked 
11). the I-lver which separates the nativist magico-religious world of 
Tenamaztle from the Christian world of the b a p t ~ s m  and the 
Rr-yuC)-imii.nto. On top of the Dominican we find an image 01 a 
tleceasecl Pedro de Alvarado, who was killecl ~ U I - i n g  a failed as- 
sault on Nochlstlan in the early stages 01 the war. Alvarado is ictcn- 
tlfled as tonatiuh, sun,  a name given to him by the Nahuas in Cen- 



tral Mexico dul-ing the early years of the concluest ol'Tenochtltlan. 
Alvarado, bettei- know !'or the massacre 01 the Templo Mayor, hacl 
travclecl to Nueva Galicia from Guatemala to assist suppressing 
the rebellion. Alvarado 1s on record lor arrogantly dismissing the 
forces of NochistIan as "cuatro indios gatillos" [four Indian punks] 
(Lecin I'ortilla, 25). 

The insert for 1541 could very well allude to an account by 
Las Casas where he exposed the continued practice of baptizing 
without proper instruction and,  adds Las Casas, "a veces medio 
torzado" [on occasions more or less forced] (Parish and Weidman, 
101-102). As Helen Rand Parish has pointed out, this account 
gave place to an opinion by Francisco Vitoria, also from 1541, 
requiring proper indoctrination. These documents clearly indicate 
that the 1539 recommendations of the council of bishops were in 
great measure ignored by Franciscans. We can further pursue this 
line of association and bring to mind Las CasasS Dr. unico modo, a 
treatise where he argued that the only way to attract pagans to 
Christianity was through love. There is clearly a disjunction be- 
tween the Indian bending over the baptismal font (I am always 
tempted to say jumping into the font) and the representation of 
the Mixton War. A disjunction that actually reproduces the three 
surviving chapters of De unico modo. For i f  chapter 5 establishes 
the ideal character and the disposition of Amerindians to receive 
the faith, and love as the only way to attract them to Christianity, 
chapter 6 exposes the lack of precedents that would lend support 
to a method where Indians would first be politically subjected and 
then converted. Echoing the Ruqurt-imicnto, Las Casas explains that 
to demand Indians to surrender their sovereignty would only lead 
to war: "Et quia nemo infidelium sua sponte velit se Christiani 
populi vel alicuius principis eius ditioni submittere, potissime 
infidelium reges, esset profecto necesse devenire ad bellum" [And 
since no pagan would willingly subject himself to the dominion of 
a Christian people, or a Christian prince, especially the kings of 
infidels, there would inevitably have to be war] (Las Casas, 378). 
Las Casas goes on to argue that the effects of war would hinder 
evangelization since violence damages the senses and the intellect, 



thus corrodes the possibility of forming the huhits necessary for 
understanding and accepting the tenets of Christianity. Given the 
wars of conquest, the real condition of Amerindians corresponds 
to what Frantz Fanon would diagnose as a colonial psychosis. I t  
woulcl then not be merely a question of preaching love to ideally 
suited Amerindians, but of healing and compensation, the subject 
of chapter 7 of De unico modo. Las Casas first demonstrates that 
the war against Indians was unjust and then ponders how to go 
about compensating for damages and restituting sovereignty to 
wronged Amerindians. One case taken to court was Tenamaztle's. 
After surrendering to the bishop of Guadalajara, Tenamaztle was 
exiled in Spain in 1552. With the assistance of Las Casas, in 1555 
Tenamaztle presented at the court in Valladolid his relacitin dt, 
agruvios, his account of damages, where he claimed rightful sover- 
eignty and denounced the terror he and his people had been sub- 
jected to. Tenamaztle, however, as far as I know disappeared from 
the public record after 1556. b7e will see later on how Las Casas's 
fellow Dominican fray Diego de Duran constitutes the oppressed con- 
dition of the Nahuas in Central Mexico as the object of his ethnogra- 

phy, 

Under 1543 one can mention the publication of Zumarraga's 
Doctr-inu brz\~c>, hut as we have seen above the agreement on estab- 
lishing a common doctrine was hardly an identifying trait aniong 
the Franciscans. There are other elements in the picture that mani- 
fest the tlucuilo's ethnographic acumen. The f'rontal representation 
of the Franciscan holding the doctrine and the scapulary suggests 
the centrality of penance among Franciscans. There is only one 
other occasion in Tt.llijriunc~-Rr,mc.nsis (the depiction of Zumarraga, 
also a Franciscan) where a figure looks back at us from a frontal 
position (Figure 2).  All Catholic missionaries in New Spain im- 
parted confessions, but it is not a coincidence that the Franciscan 
missionaries in Mexico produced the majority of bilingual 
confessionary ~nanuals  in the sixteenth century and that they are 
known for their particularly method~cal administration of t h ~ s  sac- 
rament. Whereas a thorough knowledge of the catechism was a 
requirement f o r -  baptism among Dominicans, the Franciscans enfa-ced 
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Figure 2 
Codex Tellerino-Remensis, fol. 44r 
Cliche Bibliotheque nationale de France, Paris 



post-baptismal catechization by gathering those Indians who were 
scheduled to cbnfess on a given Sunday. These sessions, which I~rst 
tested their knowledge of the doctrine, were followed by talks con- 
cerning the necessity, the efficacy of penance and, In what concerns 
the penitent, the contrition, confession and satisfact~on of the assigned 
prayers or deeds for the absolution of the sins (Ricard, 209). 

Clearly, from our historical vantage point preference for one 
of these sacraments amount to different forms of evangelization. 
For the Indians, however, they meant multiple understantiings of 
Christianity, which led Ometochtzin and other i nd~ans  to clues- 
tion why bellefs in their own gods and corresponding religious 
practices could not coexist w ~ t h  these conflicting Christian views. 
The ease ant1 clarity with which the tlacuilo codes the Franciscan 
and Dominican orders must have been a source of annoyance ancl 
anxiety to missionaries and secular authorit~es, pel-haps one of the 
reasons why the production of Ti,llct-iclno-Rcrnijnxis lalls apart a lcw 
folio later when fray Pedro cle los Rios stops using color and hrs 
inscr~ption of the dates lacks the care of the tlucuilos (F~gure 3) 
M'e may also trace anxlety in the shoddy calligraphies, lull of 
scratches, o l  the Spanish commentators, whose will to correct the 
Indian annotators and to qualify the information with negative 
observations destroys the physical and epistemolog~cal integl-ity 
of the manuscript. In a page from the tonulumutl, the div~natory 
calendar, we can observe how aesthetically repugnant calligraphies 
and scratches invade the pictorial text ancl stancl in stark contrast 
to the alphabetical script of the Indian annotator (Figure 4). We 
Ignore the spec~fics of who ortiered the production of this codex 
and, with the exception of one of the six annotators-Pedro de 
10s Rios, a Dominican friar-scholars have not being able to iden- 
tify the other hands. There is general agreement that the calligra- 
phy of the two hands whose gothic scripts-patterned after 
Spanish printing-suggests either Indian or mestizo scribes 
(Quifiones Keber, 126). The encyclopedic intention of Tellct-iano- 
Remensis also entailed approximating a zero degree of Spanish in- 
terference, at least on the initial production of the pictorial text. 
Even the Indian or mestizo scribes for the most part limited them- 



Figure 3 
Codex Tellerino-Remensis, fol. 49r 
Cliche Bibliotheque nationale de France, Paris 



The crnl~al.l-;~s~mcnt 131-oducecl by the ol>icctlllcation of tlie c ~ ~ ; l ~ l -  
gelical p1.0gl-arns was most lrkcly cxacel-l~atcd by the I-epl-cscnta- 
tion ol the "Mlxton War" below the Dominic;~n (rial-. As it is well 
known t h ~ s  I-cbcll~oti 111 Nucva Galicia was rellg~oi~sly motlvatcd 
in the articulation ol its rcasorl as well as in its display o l  nativist 
syr-nbols. This cvc~lt  is not only painted in the tl-a(liric~n;~l 13lctor-1al 
11-aclrtion hut uses a ~iiagico-I-cligious language to express the sig- 
riilicaiicc of the event. The tlatu~lo thus ~rclat~vlzcd thc ol-clcr.s 
~ ~ h i l o s o ~ ~ ~ ~ ~ c o - t t i e o I o g ~ c ' ~ ~ l  tl-atlitions ancl ~nscrit~ccl the wol-lcl \ I I ~ \ Y  

(31 the 1ndi;ln I-ehcls In doing so,  Ile i-;~ised the cluestion ol wliethc~. 
ttne I-ebcllion was 11ot a consccluciice ol the hu l~r i s  ol the misston- 
arics that could not accept the notion of multiple worlcls, coexist- 

ing not jusl ill tolet-ancc of each othcl- as tliscl.ete cnt i l~cs  (s;1)1, the 
~ > h ~ l o s o p h ~ a l  11-aclirions ol the Dominicans and the Franciscans, 
Jews, Moslelns ancl pag:~ns) hut also In ;in i ~ ~ c l ~ v ~ c l u : ~ l  conscioi~s- 
ncss without il~cui-ring contr-atlietion. M'llercas lor  sixtcentli-ccn- 

,1c letion was tury scholastic missionaries the princil>lc ol non-contr, 1. 
the lnost revered rule of reasoning, colonized ancl suhaltcrn 81-oulos 
have histo1.1cally facecl the ncc,esslty o lex~s t rng  in multiple wor-lcls 
(liabasa). Along wlth the 111-inciplc of non-coritraclictior~, the rnis- 
sionaries also sli;~rcd ari essentialist view of the worlcl, notwitti- 
standlng the d ~ l k r c n t  scholast~c philosophical doctr-iries tllat shaped 
their evangclic;tl Lind et1inog1-al~llic styles. Scholastics rccognizccl 
ciillcrences hetween thc~l- I-espcctivc wc>l-ltl vicws hut,  as it were, 
agreed to contest each othcl-'s vicws to keep the specter ol rc1;ttiv- 
ism at bay. 

In w h ~ t  for I ~ c k  o[ tlrnc c ~ n  only he done In vely sketchy 
t c ~ m s ,  1 wrll now outllne sonic of the b d s ~ ~  tenct5 0 1  Thomlsm, the 
off1~1~11 c l o ~ ~ r l n e  ol (he Dorn~nlc~~rns,  ,rncl [he ~ ~ h ~ l o s o p h ~ e s  of L3~1ns 
Scotus ' ~ n d  Wllll,lrn ol Ockh'lrn, two clom~n'lnt thinlzel\ 'Irnong 
the F ~ ~ l n c l s c ~ n s  Although cllfler cnces reg,ilcling the concept ol 
huhrtuj, the pl'lce ol the senses In the ,~ccliirsltlon ol knowleclge, 
, ~ n d  the rel ,~tronsh~p hetwecri mrncl 'lncl I,ingi~,lgc under 11c Dornlril- 



can and Franciscan approaches to evangelization, I will he mainly 
concerneti with tracing how ph~lssophical bel~efs inlorm the pro- 
duction of Inclians as anthropological oblccts of study. Ethical anti 
epistemological positions are of intel-est only in so far as they en- 
tail a concept of man 01- human nature that serves as a conceptual 
framework that defines the cthnographlc tasks of reading Nahua 
everj~day life-i .e.  idcn tifying superstition, idolatry, or, gene]-ally 
pagan beliefs in feast, dances, clothing, and language. I am not 
~nterested 111 the epistcrtlology of the missionaries' research (how 
they def~neti  truth), or the e th~cal  positions (how they lustified 
their place in the concjuest), hut in tracing how ep~stemological 
and ethical beliefs undcr l~e  their undcrstancling, thinking and re- 
cording of Nahua ccltul-e as an Instance of human nature. Let us 
assume that both Durin's and Sahagun's ethnograph~c methods 
are empirical, that they base their kno\vlcdge on the direct obser- 
vatlon of phenomena, (hen, their specltic approaches, topics, ob- 
sessions and styles correspond to differences in how they consti- 
tute, construct, and map reality Ln the frontal representation of 
the Franciscans, one can trace the gaze of the tlucuilo looking back 
at the missionaries, relativizing their world view and thereby point- 
ing to a failed conversion. The real~zation of a failetl convel-sion 
underlies the ethnographic work of Sahagi~n and Duran. 

Central concepts in Acjuinas for untlei-standing DurAn are: 1 )  
the Aristotelian princtple that the human mind understands noth- 
ing that was not first in the senses, nihii I n  ~nlclli,ctu yuod /I?-ius non 
fucrit i n  srnsu, and its coroI1a1-y that the soul never thinks without 
a phantasm, nisi ~onvi,rtc,ndo sc ud phuntu<mu; and 2) the centrality 
of habits nor only with I-espilct to moral and theological virtues 
but also to knowledge anti science. Follo~ving Aristotle, Aquinas 
explains the uniformity of oul- experience of the world on com- 
mon sense, the facult): that sorts out sensoria according to the 
specific senses. Hcncc the implant of sense data In the niincl woulti 
be uniform to all humans. There is no room for diflercnces In cog- 
n ~ t i o n  at the level of the phantasm outsiclc of mental def ic~enc~es 
or distal-tlons caused hy the det.11, h?orco\lel-, the emphasls hc places 
on the senses entails an understanding of the union of 11ody and 
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soul that, In leav~ng no room for thought originating indepen- 
ciently of the scnses, would make the task of this life to develop 
habits that further spir~tual  perfection (Libera, 263) By informing 
the body the soul completes human nature. S ~ n c e  the ends of man 
exceed wh3t can be known by natural reason, habits leading to 
perfect happiness are ~nl'used by Goci. Spiritual deficienc~es \vould 
conslst of misgu~ded or underdeveloped habits, pertaining to both 
natural reasoning ant1 the supernatural g~f t s  of the theological vir- 
tues (Aqu~nas,  Tt-i,atist. on Habits, S u m m u  ThCologitu Q. 50 Art. 3). 
For Aqu~nas  the sacraments are instrumental efficient causes of 
grace, hence the Indian bending over the bapt~smal font. But, as 
Las Casas would insist, there is mol-e to conversion, to the super- 
natural gilt of l a ~ t h ,  than stuttcring the creed. 

Franciscan thinkers generally share an Augustin~an-inspired 
emphasis on intuition as an active component in cognition. Intu- 
ition conveys an epistemology where the intellect and external 
objects inter-act in the formation of sense impressions, intuition 
also enables Franciscans to tievelop a theory of the will and man's 
natural tiesire to love God that eschews the necessity of habit or 
even supernatural intervention. For Scotus, reason PI-operly speak- 
ing belongs to the u~il1 2nd not the ~ntcllcct Although, as Allan 
M h l ~ e r  has pointed out,  several scholastic thinkers, notably Peter 
Lombard and Hugh of St. Victor-, hati espoused "the n o t ~ o n  that 
God reveals himself in nature as well as through the Scriptures," 
there al-e two consequences to the centralit). of the will In Scotusk 
1nterp1-"tition olnatural law and natul-al reason (Li'olter, 148). Flrst, 
the emphasis Scotus placccl on the fr-eeclorn of the w ~ l l  invested a 
personal as well as historical dimension to the otherwise impcr- 
sonal unticrstanding of natural law in Augustinck and the Stoic's 
l c s  ut,ir,t-nu. For Scotus, reason propel.ly speaking belongs to the 
w ~ l l  and not the intellect. He hases this on the frceclom of choice 
oi "acting or not acting (liberty of contl-ad~ction) o r  acting no\v in 
t h ~ s  \\;a>,, now that (libel-ty or conti-al-icty)" (Lt'oltcr, 1.31)). Thus 
Scotus writes: " 1 1  rational means to act ~171th reason, then i t  is ~ h c  
will th,~t I S  j,rope~-ly rational and ~t is co~icc~-net1 w t h  altcl.nat~ves 
both as regal-ds its own acllons and the actlons of the ~ ~ W C ' S S  i t  



contl-ols, I I L I ~  the ;~ l ternat~vc i t  selects 1s not tlctermlnecl h>r ~ t s  na-  
ture (as is the case 01 the intellect ~ v h i c h  coulil not cletcl-mlnc ~tself 
to act other\v~se),  but acts lrccly" (c1uoted by M'olter). Humans 
create la\\.s ancl acL on t h c ~ n  with Ireason, w ~ t l l  the wlll. T h ~ s  point 

o p u ~ s t h c  pclss1l,1111y of conipar-ativc s t ~ ~ t l i e s  01 l,i\vs and mor,il 
systems, ~ v h ~ c l i  leacis to a seconcl consequence that Allari L\'i)lte~. 
pIii.ases 111 the fo l low~ng unccjuivocal terms ( though,  I am af1-,11d 
\\,~tliout t a k ~ n g  lull stock ol the ~ n i p l ~ c a t ~ o n s ) :  "Though [Scotus] 
statcil [he 111-inciple of the cvol~itiond~-)r develr>pnient Dcus otdinciic, 
ugc3ns pt.o~cc/it dc impc,rfc,ito (id pc,t/ct (urn In reference to Gc~ci's su-  
[let-natui-ally I-evealeci law, there secrns n o  I-eason wliy i t  cannot he 
extended to his PI-omulgation of the law ol nature as well, \.IZ to a 
gt-atiu,ll gr-owth In 11ioral awareness, pr-otractecl over per~scls 0 1  
centuries (71. even tnillennia i f  you w ~ l l .  In  pt.occZisu gc .nc ' t~ i io t~~< 
humniic, .sc,rnpc2r c . t t s \ , i t  notitla \'t7r.itutis" (\\hlter, 162). Beyonti la\\., 
this pt.occ>s.i[i gi,ntxr-iitions humunuc~ implies a development of the ~vill's 
d e s ~ r e  for t r ~ ~ t h ,  that is, illffel-ent states of human nature that Scotus 
understood In ternpor,ll terms, but that the p a r t ~ c ~ j ~ a n t s  rn the dis- 
covery ancl conquest ol Amer~ca  translateel to geograph~c  catego- 
I-les that ~nclucleci the l i~s to r~ca l  diffcr-ence of Arnc r~n t l~an  peoples 
I ~ v ~ n g  In ~sol'ltton from the lest of hum'lnity 

Before moving to Franciscan and Dominican criip~rlcal atithl-o- 
pologies, lilt me briefly summarize two key notions 111 Ockharu's 
philosophy of language that playctl a central role In Franc~scans  
l ~ k e  Rernard~no de  Sahagiln antl Alonso cle Molina For Ockham 
oral and written languages were arbitrary systems that had to be 
cl~ffcrentiateci from rncntal concepts; one  must unilerscore that 
Ockharn cl~cl nc)t untlerstand \vritlng as mere image of speech,  but 
a specific l~nguistic practice. In its most basic fol-tnulat~on, Ockharil 
would arguc that i f  the names "nor" and "xochitl" in S p a n ~ s h  ancl 
Nahuatl diifer, ttie mental name woulcl be the same for suhjects 
spc,iking these languages (Adams 1 ,  105;  Libcra,  352-355; 
Panaccio). The notion of mental concepts entails a I-calist eplstc- 
molog): Langu'lges can thus be categor~zecl ancl evalu'itcd in terms 
of their- capacity riot to convey the mental concept hut  to utter 
souncl statements Latin (ancl hy extension Greek antl Arabic) \voulcI 



he more appropriate 1:inguages than the vei-naculars for science, 
logic ancl grammar. Scientific habits entail t o m s  of cognition that 
would be determined by linguistic cl~fferences. Thoush Ockham, 
as far 1 have been a\11e to grasp, did not pursue the sort of under- 
stancllng of language as world view that we have come to associate 
w ~ t h  Benjamin M'horf, the work of Sahagun not only ~nvestigated 
the tiifferent names given to thlngs In Nahuatl b u ~  their metaphori- 
cal meaning anci mental associations. I n d ~ a n  languages would be 
studied not solely to 111-each, confess, and translate doctrines, but 
as a key to the intellect and will of the people that spoke them. 

Both Sahagiin and Durin viewetl the luc~di ty  of Ometochtzin 
and the flucuilo of the Tc,lii,r luno-Rivmi3nsis as an incllcation that the 
faith was supci-lic~ally iruplanteil in Mexico ancl that Inclians were 
concealing their ancient ceremonies in Christians rituals, every- 
day practices or fcast purpor-ting to have no religious significance. 
For both Sahagun and Dur in ,  Indians were liars and the task of 
thelr e thnograph~c I-escarch was to learn to decipher their veiled, 
inscl-i11cti bodies-that is, their dress, religious paraphernalia, 
drinccs, ancl languages. T h e ~ r  undci.stantfing of the lying subjects, 
however, is I-aclically different and cuts across the philosophical 
ti-atiitions of their orclers. 

Durin  a t t r ~ l ~ u t e s  the Iniiian's supei-ficlal faith to an Inborn 
~\rretchedness, a poverty of spirit and gloomy temperament-a 
consequence 01 the social conelitions in w h ~ c h  they llved both be- 
fore ancl after the conquest (Dur-an, Hixtoriil 1,  5). He compares 
the Nahuas to Spanish peasants who could also have weak intel- 
lects, but whose faith would nevertheless he solidly ~mplantecl, 
"creyendo tirmemente aqucllo que les ensefiaron sus padi-es, y lo 
que tiene y cree la Santa Madre Iglesia" lslnce they believe firmly 
what t h c ~ r  parents taught them and what is believed and sustained 
by oui- Holy hlothcr church] (ibid. 4; Dui-in, Boolzs, 52). Contrary 
to Sp;1nis11 peasants who woulcl simply rcsponci to questions re- 
garcilng the fa~ th  by saylng "why not?" 01- ,,that's thc way i t  is," 
Indians, like Ornetochtzin and the ilii~uilo, would press them to 
answel- why 1s tlicl-e only one god or set of beliefs, rather than a 
plurality of truths that coulci iliclutie tht.11. own.  Actuall): by the 



t l n ~ c  Dui-An 1z.riti.s In the 1570s, this sort of dcliance haci gone 
uriclci-gl-(>unil-11e1ice his explanation of lying as tirniti~ty, \vi'ctch- 
cilness, ant1 so o n .  1Jltimately 101- DurAn the u ~ i i l e r l y ~ ~ i g  reason for 
the Indians' travails and afllictions "cs tenel- la Irnaginatlva tan 
lastlniada y enll,lctueclda, con tanto micdo, clue toc l~s  las cosas 
ciucnn oicnen mu), tl-atadas y conocitias las aprenclen corno cla~iosas 
y temerosas: asi como las f~eras cuancio son acosadas, que toiio lcs 
arncclrenta y hace hull-" [is that their spirit has Ixen so hurt, so 
cl-ipl'leci, that they 11l.e In fear. They look upon evcrythlng unla- 
miliar or unknown as harmful ant1 fearful to them. They ai-c like 
wild animals which when huntccl, ar-e intimidated 11y everything 
and forced to flight] (ibid. 4-5, ihid 53) .  Horcaistas's and Hayden's 
ti.anslation of imug~ntrtivu 1~1.slirnildu as "hurt spirit" lalls to capture 
the Thomist terrn~nology and untlerstanding of the irnaginatlon as 
a faculty belonging to the interior senses.  The  "imaginativa 
lastimacla" entails lacking proper habits and d~spositions which 
preclude inclians from receiving the Sacraments properly, ancl con- 
sequently "es menester especial favor del Espiritu Santo" [ i t  would 
be necessary to receive the special grace of the Holy Spirit]  bid. 
78; ibid. 150). Clearly. Durlink Nahuas are no longer the ideal 
Amerindians of chapter 5 of Las Casas's Dc, unico mc~do, but sub- 
jects in need of healing and remedies to compensate the inlustices 
committed against them. Duran constitutes 111s ethnographic oh- 
ject of study as wounded sul~jects,  but he lacks the moral outrage 
of Las Casas. 

I f  the itlentification of pre-Columbian beliefs and the varla- 
tions Indians have invented in their practices since the concluest 
are central to Dur5n's ethnography, he is at least eciually concernccl 
w ~ t h  the prol~fe~-atlon of new superstitions. Habit leads Indians 
not only to fear the new, but also to generate new superstitions. As 
long as the old habits remained, Indians were conclemned to he 
irremediable idolaters and fabr~cators of supersti t~on: "poniendo y 
fingiencio superstici6n en ]as cosas que de suyo no  tlenen mal; 
hasta en hsradar las orejas y poner zarcillos a las ninas y rnult.1-cs 
han introduciclo supersticion" [making u p  and lnventlng supersti- 
tion In things which in themselves ar-e not evil. They haire even 



introduced superstitous beliefs even in perforating and the plac- 
ing earrings on women and girls] (ibid.; [bid.). But there is per- 
haps no place more indicative of age-old habit barring a solid im- 
plantation of the faith than in the often quoted passage where Duran 
questions an Indian as to why he collected a great amount of money 
only to offer a fiesta and spend i t  all, to which the Indian answered: 
"Padre, no te espantes, pues todavia estamos nzpant la"  [Father, do 
not be astonished; we are still nepant la]  (ibid., 237; ibid., 410). In 
response to queries about what he meant by nepantla, the Indian 
explained to Duran that "como no estaban aun bien arraigados en 
la fe, que no me espantase; de manera que aun estaban neutros, 
que ni bien acudian a la una ley ni a la otra, o por mejor decir, que 
creian en dios y que juntamente acudian a sus costumbres antiguas 
y ritos comunes" [since the people were not rooted in the faith, I 
should not marvel that they were neuters, that they neither fol- 
lowed one religion nor the other. Or be~ te r  said, they believed in 
God and also followed their ancient costumes and common rites] 
(ibid.; ibid.). What for Duran means a weak standing in the faith, 
for the Indians signifies the compatibility of both worlds. Duran at 
one point seems to accept the inevitability of Indians mixing the 
two religions as he joins a procession where instead of candles 
they were carrying flowers, introducing an old practice into a Chris- 
tian feast: "Veolo y callo, porque veo pasar a todos por ello, y 
tambien tomo mi baculo de rosas, como 10s demas" [I see these 
things and 1 am silent, since I realize that everyone feigns igno- 
rance. So I pick up my stafffof flowers like the rest] (ibid. 41; ibid. 
103). Even when Duran identifies the old gods his method places 
greater emphasis on the new modes of celebrating than in accu- 
rately recording the pre-Colombian prototype, as can be perceived 
in the representation of Quetzalcoatl (Figure 5 )  which marks a 
radical departure from the traditional style in Tclleriano-Rcmcnsis 
(Figure 4). The naturalistic depiction of a god in the mode of a 
human should not be read as misrepresentation but as an image 
that would fulfill the function of serving to identify Indians dressed 
as the god in real feasts, "es de saber que aquellos representan 
dioses y a estos iban haciendo la flesta y balle, interior y 
exteriormente" [be aware that these men represent Gods, that 
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Diego de Duran. Historia de las Indias de Nueva Espaiia e 
Islas de Tierra Firme. vol.2, plate 13 



the feast is for them, both inwardly and outwardly] (ibid. 18; 
ibid. 72). Like all missionaries, at least partly because of demands 
by the Crown, Duran insisted that the Sriars must learn Indian 
languages to be able to preach and confess Indians effectively. But 
unlike Franciscans like Sahagun and Molina, he did not see lan- 
guage as a key to understanding and assessing [he mentality of the 
Nahuas. The end point in Durin's research is the beginning for his 
Franciscan counlerparts: "Estos conjuros andan escritos y 10s he 
tenido en mi pocler y pudieralos poner aclui, si fuera cosa que 
importara. Pero, ademas cle no ser necesario en nuestra lengua, 
vueltos, son disparates" [These incantations have been written 
down, and 1 have had them in my hands, and 1 could set them 
down here if they were important. Aside from their not being nec- 
essary, however, once they have been translated into our language 
they become nonsensical] (ibid. 79; my translation). 

Sahagun's project takes on the issue of the obscurity of Nahuatl. 
For him, as for his fellow Franciscan Molina (1571), the study of 
Nahuatl, in Molina's words, aspired to "descubrir los secretos que 
ayenla lengua, la cual es tan copiosa, tan elegante, y de tanto artificio 
y primor en sus metaphoras y maneras de dezir" [discover the 
secrets of the tongue, which 1s so rich, so elegant, with so much 
art in its metaphors and manners of speech] (Molina np; my trans- 
lation). Sahagun would generally agree with Molina's praise of 
Nahuatl but he also foregrouncls the obscurity of language with an 
understanding that goes beyond the nonsensical or childishness 
of Duran's assessment of incanlations, especially when translated 
to Spanish. Sahagun's views on the lack of transparency in lan- 
guage would seem to build on Ockham's distinction between mental 
names and the arbitrary nature ofvocal and written Lerms. In clear- 
ing up  the obscurity of language Sahagun aspires to access mental 
discourse-to unmask liars, to confess-hut also to understand 
conceptual subtleties in Nahua nietaphysics ant1 mappings of the 
body (Klor de Alva; L6pez Austin). ISDurlin's paintings were mainly 
concerned with documenting thc appal-el of thc ancient gods that 
would enable missionaries to iclcntily ~ndividuals performing in 
[casts, Sahagun's inclusion of pa~ntings forms part of the project to 
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Bernardino de Sahagun, Primeros memoriales. 
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collect samples of Nahuatl speech. Although the painting of what 
the gods ate in Pr-imero memoriules (Figure 6), as in the work of 
Duran, could serve to identify ancient rituals still practiced, or 
individuals bearing the attributes of gods, say of Quetzalcoatl (the 
second figure from the top in the column on the right), painting as 
a form of writing partakes of the same impulse that constituted the 
study of language as an investigation into the mind of the Nahuas: 
"[Tlodas las cosas que conferimos, me las dieron por pinturas, que 
aquella era la escritura, que ellos antiguamente vsauan: y 10s gramaticos 
las declararon en su lengua, escrjuiendo la declaration a1 pie de la 
pintura" [They gave all the matters we discussed in pictures, for that 
was the writing they employed in ancient times. And the grammar- 
ians explained them in their languages, writing the explanation at the 
bottom of the painting] (Sahagun, Flor-rntine 1,54). The grammarians 
were Indians who had been trained in grammar, natural science and 
logic at the College of Santa Cruz de Tlatelolco, and spoke Nahuatl, 
Spanish and Latin. The research process would go from painting to 
oral text to alphabetical writing; each of these forms, in turn, beyond 
serving to identify veiled practices, provided keys to understand and 
evaluate how the Nahuas perceived and articulated the objective 
world-their yuilutes, their carats, in Sahagun's lingo. For the most 
part, Sahagun's assessnlent of the intellect of the Nahuas is positive; 
he is less enthusiastic about their will. 

If in other places Sahagun speaks of the Nahuas as lacking 
writing, these are incidental comments that hardly reflect some 
sort of ideological negation of or blindness towards writing prac- 
tices among the Nahuas. He is clearly more interested in using 
paintings/writings to understand the mentality of the Nahuas than 
in casting them as intellectual inferiors because they lacked an 
alphabet. Sahagi~n ascribes the failed conversion to moral weak- 
ness. In terms of Scotus's view of historical evolution, Sahagun 
considered the Nahuas had a very uncleveloped will: "aviendo visto 
por experiencia la dureca de la gente" \having seen 11-om experi- 
ence the hardncss of' heart o l  this people]. The d u i . r ~ u  dc 111 g i S n t t ,  
led Sahagun to speculate that the Nahuas woulcl completely revert 
to paganism wi th~n  tlfty years i l  the Spaniarils abancloned the New 



l\brlti (ihiil 98) Rathel. than seeing this tlispr~s~tiori In tcrms sf 
damaged intellectual lacult~cs, SahagRn fincls a conspiracy to tlc- 
celve the Span~al-tls from the start. The Nahuas w~lllully tleceivccl 
the m ~ s s ~ s n a ~ - i e s  \\,hen they \yere l~ rs t  askeci at the I ~ c g ~ n n i n g  ol the 
evangelization i f  they acccptecl the Christ~an tenets. Central to t h ~ s  
sul~mission to the new church was the required l ~ c l ~ e f  in one got1 
and the \vhoIesale repudiation of thelr world. I t  is not a cjuestion 
01 not fully undel-stancl~ng the cloctrine of one god but of rcius~ng 
to accept i t  and lying. 

To Omctochtz~n and the tlui.uilo of the Tc~llc~uiuno-Rcmcn\;i\ the 
missionaries espoused dif l rent  ~vorlds  th'it they felt coulci coexlst 
with an equally plural set of indigenous world \~iews. This capac- 
ity to dwell or at least to conceive the coexistence ol a plurality ol 
eclually valid worlds was unacceptable to the missionaries even 
though they understood that Nahua culture consisted of deep- 
seatetl habits that coulti not be shed overnight (Durjn)  or of lan- 
guages that held the secrets to foi-ms of concelvlng the world 
(Sahagun). They saw the m u l t ~ p l ~ c ~ t y  hut could only accept one 
world In spite of the irreducible diflerences in the philosophical 
traclltions ol Franciscans and Dominicans. Sixteenth-century 
Nahuas, on the other hand, seem to ha\re grasped the value of 
accepting the n o t ~ o n  of a plural~ty of wol-lcls that cannot be s ~ m p l y  
suhsumed into one or another by a process of translation or by 
inclusion in terms of complexity (cf. Spinosa and Dreyfus, 1996). 

I t  the texts of Ometochtzin ancl the tlucuilo partake of a Iahric 
of rebellion, resistance and subversion, the concept of plural-worlcl 
dwelling liberates us from the moral that exclusively values cul- 
tural artifacts In which one can find acts of resistance. Tc,llc,tiuno- 
Rt,miwsis exenlplifies the capacity to create a d1scu1-sive space that 
does not react to, instead adopts elements from \Yestern codes to 
communicate the specif~city of a plui-al~ty of worlds. L\'e never 
find the tlucuilo situating himself in opposition to alphahetical 
wr~ t ing  or Renaissance pictoi-ial perspective. The Srontal image of 
the Franc~scan captures the ~ndividualism enforced by the conles- 
sion, but beyontl the inquisitorial v~gilance we ought to imagine 
the tlucuilo looking back at us from the past with an ironic smile 



that brags of his ability to codify in his own pictorial language a 
Western cultural modality by means of a symbolic use of 
perspective. We witness the delineation of borders and a plurality 
of worlds but not a transitional existence nor a demand for recog- 
nition. Secular and religious authorities recognized all too well the 
tlacuilo's as well as Ometochtzin's historical and epistemological 
lucidity-but it blinded them. Colonial discourse, moreover, as- 
pires to create intermediary subjects, states of nepantla according 
to the Nahuatl expression, and persecutes those who like 
Ometochtzin refused to think of themselves within a master/slave 
dialectic. However, the concept of nepantla, neither here nor there, 
neither in the ancient order nor in the Christian, can also be un- 
derstood in terms of u-not-heing-r-eully-convinced-c?f-the-necessity-of- 
dwelling-in-only-one-world. The exteriority and incommensurabil- 
ity of the subaltern world engenders fear of insurrection (the war 
of the Mix~on or the Zapatista uprising today), as well as anxiety 
in the face of epistemological lucidity that captures the relativity 
of Miestern forms of life-not by denying their truth but by inhab- 
iting them and acting on them without abdicating one's own. 

"A less developed version of this paper appeared in Indiana 
Journal of Hispanic Liter-atu~c 13, (1999) as part of the proceedings 
of a conference on  Mexican codices organized by Gordon 
Brotherston at Indiana University in November 1997. 
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