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BLACK CONSCIOUSNESS J\ND TilE 
QUEST FOR A TRUE IIUMAN ITY•+ 

Stcvo Ulko 

It is perhaps fitting to start by examining why lt i!l 
necessary for us to think col l ective ly al~ut a problem we never 
created. In doing so, I do not wl:~h to concern myself unnecus
sarily with the white people of South 1\Crlca, but to get the 
eight answers, we must ask the right questions 1 we have to find 
out wha t went wrong--where and when, an<t we have to flnd out 
whether our position is a deliberate creation of God or an 
artificial fabrication of the truth by power-hungry people whose 
motive i s authority, security, wealth and canfort. In other 
words, the • Olack O:>nsciousncss' approach would l>e irrelevant in 
a colourless and non-exploitative egalitarian society. Jt i s 
relevant here because we believe that an an01nalous situation io 
a deliberate creation of man. 

There is no doubt that the col our questioo in South 1\Crican 
politics was originally introduced for econunic reasons. '!'he 
leaders of the white c01nmunity had to create s01ne kind of bnrder 
between blacks and whites so that the whites could enjoy prlvi
legcs at the expense of blacks and sti ll feel free to give a 
MOral justification for the obvious exploitation that pricked 
even the hardest of white consciences. J~ever, tradition has 
it that whenever a group of people has tasted the lovely fruits 
of wealth, security and prestige it begins to find it more cun
fortable to believe in the obvious lie and to accept it as normal 
that it alone is entitled to privllege. In order to believe this 
sec iously, it needs to convince itself of all the arguments that 
support tho lie. It is not surprising, therefore, that in South 
llfrica, after generations of exploitation, white people on the 
whole have caae to believe in the inferiority of the black man, 
so much so that while the race problem started as an offshoot of 
the economic greed exhibited by white people, it has now becaae 
a serious problCift on its own. ~lite people now despise black 
people, not because they need to reinforce their attitude and so 
justify their position of privilege but simply because they ACtu
ally believe that black is inferior and bad. '!'his is the ba sis 
upon which whites are work ing in South 1\frica, and lt is what 
makes South Mclean society racist . 

• 
+1'his article first appeared in UFNIN-nl, Vol. VIII, No. 3 (1979). 

Published by Selby Semela and Joel OOlnick of the Dlack 
Consciousness Movement. 
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Tho t:aclsm we meet does not only exist on an JndJvJduaJ 
b<Jsis1 it i s ,,Jso lnstJtutlonalJsed to make Jt look like tlte 
South African way o f life. Although of late there has been a 
fe eble attempt to gloss over the overt racist elements in the 
system, it is still true that the system derives its nourlst~ent 
from the existence of anti-black attitudes in society. To make 
the lie live even longer, blacks have to be denied any chance of 
accidentally proving their equality with white men. For this 
reason there is job reservation, lack of training in skilled 
work, a.nd a tight orbit around professional possibilities for 
blacks. Stupidly enough, the system turns back to say that 
blacko arc inferior because they have no economics, no engineers, 
etc., although it is made impossible for blacks to acquire these 
skills. 

To give authenticity to their lie and to show the righteous
ness o( their claJm, whites have further worked out detailed 
schemes to 'solve' the racial situation in this country. 'ltlus, 
a pseudo-parliament has been created for 'Coloureds,' and several 
'Dantu states' are in the process of being set up. So independent 
and fortunate are they that they do not have to spend a cent on 
their defence because they have nothing to fear fran white South 
1\frica which will always cane to their assistance in times of 
nee• I. 01e does not, of course, fail to see the arrogance of 
whites and their contempt for blacks, even in their wel l -considered 
n1odorn schemes for subjugation. 

Tho overall success of the white power structure has been 
in m.mag!ng to bind the whites t ogether in de[ence of the status 
quo. Dy skillfully playing on that imaginary bo<Jey--swart grvnar-
they have mnnaged to convince oven diehard liberals that there 
is sanothing to fear in the idea of the black man ass\Dlling his 
rightful place at the helm of the South J\frican ship. Thus after 
years of silence we are able. to hear the familiar voice of 1\l.an 
Paton saying , as far away as London: "Perhaps apartheid is worth 
a try.' '1\t whose expense, Dr. Paton? ' asks an intelligent black 
journalist. lienee whites in general reinforce each other even 
though they allow some moderate disagreements on the details of 
subjugation schemes. There is no doubt that they do not question 
the validity of white values. '11tey see nothing anomalous in the 
fact that they alone are arguing about the future of l7 million 
blacks--in a land which 1e the natural backyard of the black 
people. /lny proposals for change emanating from the black world 
arc v lowed with groat indignation. Even the so-called Opposition • 
tile united P11rty, has the nerve to tell the CDlourcd people that 
they are asking for too much. 1\ journalist from a liberal news
paper like The Sunday Times of Johannesburg describes a black 
student--who is only telling the truth--as a militant, impatient 
young man. 

It is not enough for whites to be on the of~ensive. So 
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immoroed are they in prejudice that they do not bellevP. that 
blacks can formulate their thoughts without white quidnnce nn<l 
trusteeship. Thus, even those whites who sea much wrong with 
thelr svstem make Jt their business to cont r ol thP. r e .o;ponse of 

t:t1e blacks to the provocation/ No one is suggesting that it is 
not tho business of liberal whites to oppose what is wrong. 
llowovor, it appears to u.s as too much of a coincidence t/1at 
llbocals--fcw as thev are-· sl1ould not onlv be d~tennildn<J t:/le 
modus operandi of t:l10se blacks who oppose the system, but a /so 
loadln<J it, in SJ>lte of their involvement in the system. To us 
it seems that their role spells out the totality of the white 
power structure--the fact that though whites arc our problem, 
1t is still other whites who want to tell us how to deal wilh 
that problem. They do so by dragging all sorts of red herrings 
across our patl1s. They tell us that the situation is a class 
struggle rather than a rac ial one. Let them go to van Tonder 
in tho Free State and tell him this. We believe we know whnt 
the problem is, and we will stick l>y our findings. 

I want to go a little deeper in this discussion because it 
is time we killed this false political coalition between blacks 
and whites as l onq as it is set up on a wrong analysis o f our 
situation. I want to kill it for another reason--namely that it 
forms at present the greatest stumbling block to our unity. It 
dangles before freedom-hungry blacks promises of a great future 
for which no one in these groups scemo to be workJng particul;1rly 
hard. 

The basic problem in SOuth .1\fdca has been analysed by 
liberal whitos aa being apartl1oJd. 111oy nr9'"' thnt in or<lcr t-o 

oppose it wo have to form non-rncial groups. Octwocn theso two 
extremes, they c laim, lien the land of milk and honey (or which 
we arc working. The lhesls, tho antithesis and the synthesis 
have been mentioned by sane great philosophers as the cardinal 
points aroUild which any social revolution revolves. For the 
llberills, the thesis is apa rthoid, the illlt:i tlwsis is non-racialism, 
but the svnthesis is very feebly defined. They want to tell the 
blacks that they see integration as the ideal solution. Black 
Consciousness defines the situation differently. •n1e thesis is 
in fact a strong white racism and therefore, the DntithP.sis to 
this must, ipso facto, be a strong solidarity amongst the blacks 
on whan this white racism seeks to prey. OJt of these two 
situations we can therefore hope to rcncl• some kind of balance--
a true humanity where power politics will have no place. n1is 
analysis spells out the difference l>ctwcon the old nnd new ap
proaches. '11•e failure of the liberals is in the fact that their 
anti tl1osis is already a watered-down ver!:ion of tho truth whose 
close proximity to the tl1esis will nullify the purported balance. 
'l1lis accoUilts for the failure of the Sprocas c01m1issions to make 
any real headway, for they are already looking for an 'alternative' 
acceptable to the white man. Everybody in tho commissions knows 
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what is right but all are looking for the .oat seemly way o f 
dodging the responsibility of saying what is right . 

It is much more 1mportant f or blacks to see this difference 
than it is for whi tes. We must l earn to accept that no group, 
however benevolent, can ever hand power to the vanquished on a 
plate. l~c must l!ccept t/1at the lJmJts of tyr•nts ilre proscr1ued 
by the cndur.Mce of t/)()se w/1om they oppress. As long as we go 
to ~litey beg9ing cap in hand for our own eaancipation, we are 
giving him fucthe r sanction to continuo with hie racist and 
oprcessive system. lie must realise that our s i tuation is not 
a mjst.1kC on tho part of whites but a deliber.Jto act, and that 
no amount of moral lecturing will persuade the white man to 
'correct' the s ituation. The system concedes nothing without 
demaoo, for it formulates its very method of O[)Orotion on the 
bas is that the ignoran t will learn to know, the child will grow 
into an adult and therefore demands will begin to be made. It 
gears itself to resist demands in whatever way J.t sees Cit. 
~1en you refuse to ma.ke these demands and choose to c<llfte to a 
round table to beg for your deliverance, you are asking for the 
contempt of those who have power over you. This is why we must 
r eject the Lcggar tacti cs that are being forced on us by those 
who wish to appeanc our cruel masters. This is where the S.A.S.O. 
message and cry 'Dlack man, you aro on your own/' becomes relevant. 

~1e concept of integration, whoso virtues are often extolled 
in white liberal c irc l es, is full o f unquestioned asswnptions 
that embrace white values. It is a concept long defined by 
whites a.nd never examined by blacks. It is based on the as
SW11ption that all is well with the system apart frca s001c degree 
of mismanagement by irrational conservatives at the top. even 
the people who argue for integration often f o rgot t o veil it in 
its supposedly beautiful covering. 1'hey tell each other t hat, 
were it not for job r eservati on, thoro would be a beautiful 
market to exploit. ~1ey forget they arc talking about people. 
1,1ey see blacks as additional levers to some complicated in
dus trial machines. ~liS i s white man's integration--an l ntc
grotlon based on expl oitative values/ It i s an i ntegration in 
which black will compete with black, using each other as rungs 
up a sLop ladder l eading them to white values. rt ls an 1 nto
gc,1tlon in wtllch t/1o black man wlll have to prove l1imsclf 1n 
terms o f t/1ese values before mod tlng acceptance and ultima to 
assimilation, nnd in which the poor wil l grow poorer and the 
riel• ricl1er 111 a country where the poor have always been black/ 
We do not want to be reminded that lt is we, the indigenous 
people, who are poor a.nd exploited in the la.nd of our birth. 
·n1eoe are concepts which the Black Conscious ness approach willhee 
to eradicate f r om the black man 's mind before our soci ety io 
driven to chaos by irr esponsible people from Coca-Cola and 
l!omburger cultural backgrounds. 
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Dlack Consciousness is an atti~ude of mlnd and a way of 
life, the most positive call to emanate frcrn the black world for 
a long time. Its essence is the realisation by the black mi\n of 
the need to rally together with his brothers around the cause of 
their oppression--the blackness of their skin--and to operate as 
a group to rid themselves of the shackles that bind them to per
petual servitude. It is based on a self-examination which has 
ultimately led them to believe that by seeking to run away from 
themselves and emulate the white man, they arc insulting the 
intelligence of whoever created them black. 'l'he philosophy of 
Black Consciousness therefore expresses group pride and the 
determination of the bl01ck to rise and attain the envisaged self. 
Freedom is the ability to define oneself with one's possibilities 
held back not by the power of other people over one but only by 
one's relationship to Cod and to natural surroundings. 01 hls 
own, therefore, the Black Han wishes to explore his surroundings 
and test his possibilities--in other words to make his freedom 
real by whatever me01ns he deems fit. lit the heart of thls kind 
of thinking is the realisation by blacks that the most potent 
weapon in the hands of the oppressor is the mind of the oppressed. 
If one is free at heart, no man-made chains c01n bind one to 
servitude but if one's mind is so manipulated and controlled by 
the oppressor as to make the oppressed believe that he is a 
liability to the white man, then there will be nothing the op
pressed can do to scare his powerful masters. lienee thinking 
along lines of Black Consciousness makes the black man sec him
self as a being complete in himself. It makes him less dependent 
and more free to express his manhood. At the end of it all he 
cannot tolerate attempts by anybody to dwarf the significance 
oC his manhood. 

In order that Black Consciousness can be used to advantage 
as a philosophy to apply to people in a position like ours, a 
number of points have to be observed. lis people existing in a 
continuous struggle for truth, we have to examine and question 
old concepts, values and systems. Having found the right answers 
we shall then work for consciousness among all people to make it 
possible for us to proceed towards putting these answers into 
effect. In this process, we have to evolve our own schemes, fonns 
and strategies to suit the need and situation, i\lways kecpin<J in 
mind our fundamental beliefs and values. 

In all aspects of the black-white relationship, now and in 
the past, we see a constant tendency by whites to depict blacks 
as of an interior status. <:>.Jr culture, our history and indeed 
all aspects of the black man's life have been b01tterccl nearly 
out of shape in the great collision between the indigenous values 
and the l\nglo-Bocr culture. 

'11lC first people to come and relate to blacks in a human way 
in South Africa were the missionaries. '111CY were in the vanguar<l 
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oC the colonisation IIIOVCJIIent to 'civUlse and educate' the 
!'13V3<Je!l and lntrocluco tho Christian .. essage to them. Tho reli
gion they bcouqht was quite focaign to the black indigenous 
people. African religion in its essence was not radically dif
ferent from Christianity. We also believe in one Cod, we had 
our own commwli ty of saints throuqh whom we related to our Cod, 
and we did not find it compatible with our way of 11 fe to wor
ship Cod in isolation from the various aspects of our lives. 
lienee worshlp was not a specialised function that found expres
sion once a week in a secluded building, but rather it featured 
in our w~rs, our beer-drinking, our dances and our customs in 
yenoral. ~1enever Africans drank they would first relate to 
God by giving a rortion of tl1eir beer away as a token of thanks. 
~•en anythlniJ went wrong at homo they would otror sacrifice to 
Cod to appease him and atone for their sins. 1~ere was no hell 
in our rellqion. Ne believed in the inherent goodness of man-
hence we took lt Cor granted that all people at death joined 
tho conwnunity of saints and therefore ~aerited our respect. 

It war. the missionaries who confused tho people with their 
new religion. They scared our people with stories of hell. 
1110y pninte<l thnir Co<l ns o deonnndlng Cod who wnntod woruhip 
'oc nlso.' reoplc hacl to cllncarol their clothes and their customs 
in order to be occepted in this new reliqion. Knowing how re
ligious the African people were, the ~aissionaries step~ed up 
their terror c=pai<Jn on tho e~notions of the people with their 
cletalled accounts of eternal burning, tearing of hair and gnash
ing of teeth. Dy some strange and twisted logic, they argued 
that theirs was a sclentlfic religion and ours a superstition-
all this in spite of the biological disc r epancy which is at the 
base of their rcllgion. This cold and c.ruel religion was strange 
to the indigenous people and caused frequent strife between the 
converted and the 'pagans,' Cor the fol"JI\()r, hnving itnbihed the 
false values Crom white society, were taught to ridicule and 
despise tl~se who defended the 'truth of their indigenous religion. 
With the ultimate acceptance of the western religion down went 
our cultural valucsl 

While I do not wish to question the basic truth at the 
heart or the Christian message, there is a strong case for a r e
examination of Chriotianity. It has proven a very adaptable 
religion which docs not seek to supplemen t existing orders but 
--like any universal truth--to find application within a partic
ular situation. More than anyone else, the missionaries knew 
that not all they did was essential to the spread of the message· 
Out the basic intention went much further than merely spreading 
tl1e word. '111eir arrogance and their monopoly of truth, beauty 
and moral juolgcment tauqht them to despise native customs antl 
traditions and to seek to infuse their own new values into theoc 
societies. 
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lloa:-e then wo have the case foa:- Dl.ack TheolO<Jy. While not 
wishing t o discu!ls Ol.ack 'l'hoolO<JY at lcngLh, let it suffice to 
say tl~t il seeks to relate Cod and Christ once more to the 
black .. an and his dally pa:-obleiiiB. It wants to descdbc Chri!lt 
as a Ciqhting god, not a passive god who allows a lie to rest 
unchallenged. It qa:-apples with existential pa:-oblems and docs 
not clai .. to be a theolO<Jy of absolutes. It seeks to bdnq 
back Cod to the black man and to the truth and reality of his 
situation. This is an important aspect of Dlack Consciousness, 
for quite a large proportion o f !)lack people in South 1\frica 
are Christians still swilm\inq in a mire of confusion--til~ 
aftermalh or the mlosionary approach. It is the rluty there
fore of all black priests and ministers of religion to save 
Cha:-is tianity by adopting Dh1ck Theology • o approach aml 1 h.:!rehy 
once more uniting the black JMn with his COd. 

II long look should al oo be taken at the educa liona 1 syG tom 
for blacks. 111c same tense situation was fow1d as lonq ago ns 
the arrival of the miGsionar ies. Cl1ildren were taught, un<lcr 
the pretext of hyqiene, good manners and other such vague con
cepts, to despise their mode of upbdnging at home and to ques
tion the valueo ilnd customs of theia:- society. The a:- esul.t wl\n 
the expected one--children and parents saw life dl ffea:-cntly nn<l 
the former lost a:-espect for the latter. Now in 1\(rican society 
it is a cardinal sin for a child to lose respect for hio parent. 
Yet how can one prevent the loss of respect between child and 
paa:-ent when the child is taught by his know-all white tutors 
to disa:-egard his family teachings? Who can a:-esist losing re
spect for his tradition when in school his whole cultural back
ga:-ound is summed up in one word--barbarism? 

'111us we can immediately see the l09ic of placing the 
11\lssionaries in the forefront of the colonisation process. 11 
man who succeeds in making a group of people accept a foreign 
concept in which he is expert makes them perpetual students 
whose progress in the particular field can only be evaluated by 
him1 the student must constantly turn to him for guidance and 
pr0n1otion. In being foa:-ced to accept the llnglo-Door culture, 
the blacks have allowed thcms,elves to be at the mercy of the 
white man and to have him as their eternal supervisor . Only he 
can tell us how good oua:- performance is ancl instinctlvely each 
of us is at pains to please this powea:-flll, all-knowing master. 
This is what Dlack Consciousness seeks to eradicate. 

1\s one black writer says , colonialism is never satisfied 
with having the native in its grip but, by some strange logic, 
it must turn t o his past and disfigure and distort it. lienee 
the history of the black man in this country is most disappoint
ing to read. It is presented merely as a long succession of 
defeato. '1110 Xho!las were thieves who wont to war for stolen 
pa:-operty1 the Doers never provoked the Xl10sas but merely wenl 
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on 'punitive exrcditl.ons' to teach the thieves a lesson. lleroes 
like lftlkau.,l who wore esaontially revolutJonarlos are painted 
llS surcrstitious trouble-makers who lied to the people about 
bullets turning into water. Croat nation-builders llke Shaka 
are cruel tyrants who frequently attacked s.aller tribes for 
no reason but for sane sadJstic purpose. Not only is there no 
objectivity in tho history taught us but there 18 f requently 
an appalling misrepresentation of facts t .hat sicken even t he 
uninformed student. 

Thus a lot of attention has to be paid to our history if 
we as blacks want to aid each other in our coming into con
sciousness. We have to rewrite our history and produce in it 
the heroes that formed the core of our resistanc e to the white 
lnvaders. More has to bo revealed, and stress has to be laid 
on the successful nation-building attempts of men like Shaka , 
Hoshoeshoe and lllntsa. 2 Those areas call for intense research 
to provide some sorely-needed missing links. We would be too 
naive to exrect our conquerors to write unbiased histories 
about us but we have to destroy the myth that our history starts 
in 1652, the year Van Rlebeeck landed at the Cape. 

O..r: culture must be defined in concrete terms. We must 
relate the past to the present and demonstrate a histor:ical 
evolution of the moder:n blac k man. n1ere i s a tendency to 
think of our culture as a static culture that was arrested in 
1652 and has never developed since. The 'return to tho bush' 
concept suqgests that we have nothing to boast of except lions, 
sex and drink. We accept that when colonisation sets in it 
devours the indigenous culture and leaves behind a bastard 
that may thrive at the pace allowed it by the danlnant culture. 
But we also have to realise that the basic tenets of our culture 
have largely succeeded in withstanding the process of bastard
isation and that even at this monent we can still demonstrate 
that we appreciate a man for himself. Ours is a true man
centered society whose sacred tradition is that of sharing. Ho 
must reject, as we have been doing, the individualistic cold 
appr:oach to life that is the cornerstone of the An9lo-&ocr 
culture. We must seek to restore to the black man the 9reat 
lmpor:tance we used to 9ive to human relations, the high regard 
for people and their property and for: life in general1 to reduce 
the triumrh of technology over man and the materialistic elen4nt 
that is slowly creeping into our society. 

1 Early nineteenth century Xhooa prophet, sentenced to lifo ~-
pr ioonmen t on Robben Island and drowned while escap1 niJ in a 
boat. Refusal by blacko to accept the truth of his doalh lllll 
to the mythical hope of his eventual return. 

2Famoun tr:ibal chieftains of, respectively, the Zulus, Baeotho 
and Tswana. 
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T"osc arc essential features of our black culture to which 
we •uat cllng. Ulock culture above all implies frce<lCIII on our 
part to innovate without recourse to white values. ntis inno
vation is part of the natural development of any culture. ~ 

culture is essentially the society • s compos! te answer to tho 
varied problems of life. We are experiencing new problems every 
day and whatever we do adds to the richness of our cultural 
heritage as long as it has man as its centre. The adoption of 
black theatre and drama is one such important innovation which 
we need to encourage and to develop. We know that our love of 
11usic and rhythm has relevance even in this day. 

Being part of an exploitative society Jn which we arc often 
the direct objects of exploitation, we need to evolve a strategy 
towards our economic situation. Wo are aware that the blacks 
are sti 11 colonised even within the borders of South /If rica. 
Their cheap labour has helped to make South 1\frica what it is 
today. Our money from tho townships takes a one-way journey to 
white shops and white banks, and all we do i n our lives is pay 
the white •an either with labour or in coin. Capltallstlc ex
ploitation tendencies, coupled with overt a.rrogance of white 
racism , have conspired against us. n1us in South 1\frica now it 
is very expensive to be poor. It is the poor people who stay 
furthest from town and therefore have to spend more money on 
transport to como and work for white people1 it is the poor 
people who use uneconomic and inconvenient fuel like paraffin 
and coal because of the refusal of the white man to install 
electricity in black aroas1 it i s the poor people who are govern
ed by many ill-defined restrictive laws and therefore have to 
spend money on fines for 'technical' offences, it is the poor 
people who have no hospitals and are therefore exposed to exorbi
tant charges by private doctors; it is tho poor people who use 
untarred roads, have to walk long distances, and therefore ex
perience the greatest wear and tear on commodities like shoes; 
it is the poor people who have to pay for their children's books 
while whites get them free. It does not need to be said that it 
is tho black people who aro poor. 

We therefore need to take another look at how best to use 
our economic power, little as it may seem to be. we must serious
ly examine the possibilities of establishing business co
operatives whose interests will be ploughed back into the com
•unity development progra1r111es. We should think along such lines 
as the ' buy black' campaign once suggested in Johannesburg and 
establish our own banks for the benefit of the community. 
Organisational development amongst blacks hAs only been low 
because we have allowed it to be. Now that we know we are on 
our own, it ls an absolute duty for us to fulfill thes e needs. 

1~e last step in Dlack Consciousness is to broaden the base 
of our operation. One o£ tlae basic tenets of Dlack consc ious ness 
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is totality of Involvement. This means that all blacks must 
sit ns ono l> ICJ unit, nnd no frn<Jmontotlon nncl distraction from 
the mainstream of events be al l owed. lienee we must resist the 
attempts by protagonists of tho Bantustan t heory to fraCJlllent 
our approach. We are oppressed not as individuals, not as Zulus, 
Xhosas, Vendas or Indians. We are oppressed because we are black. 
We must use that very concept to unite oursel ves and to respond 
as a cohesive group. We must cling to each other with a tenacity 
that will shock the perpetrators of evil. 

Our preparedness to take upon ourselves the cudgels of the 
struggle will see ua through. We must remove from our vocabulary 
completely the concopt of fear. Truth must ultiiMtely triumph 
over evil , and the white man has always nourished his greed on 
this basic fear that shows itself in the black connunity. Special 
Dranch a<Jents will not turn the lie into truth, and one must 
i<Jnore t.h<'on. In a true bid for chan<Je wo have to tllke off our 
coats, be prepared to lose our comfort and security, our jobs and 
positions of prestlye, and our families, for just as it ia true 
U>ilt 'leadershlp and security are basically incompatible, ' a 
struggle without Cclsu.lltles Is no struggle/ We must realise that 
prophetic c r y of black students o 'Dl ack man , you are on your own I' 

Solne wil l chilrgo that we are racist but those people are 
usln<J cxilclly tho vnluos we reject. We do not have the power to 
aubju<Jnte anyone. We arc merely responding to provocation i n tho 
most realistic possible way. Racism docs not only imply exclus i on 
of one race by another--it always presupposes that tho exclusion 
is for the purposes of subjugat ion. Bl acks have had enough ex
lJCr icnce nu objects of rftcl&m not to wi!lh t o turn the tables. 
M1ile it may be relevant now to ta l k about black in re l ation to 
white, we must not make this our preoccupation, for i t can be a 
negative exercise. liS we proceed further towards t he achievement 
of our goals let us talk more about ourselves and our struggle 
and less about whites. · 

We Joavc set out on a guest tor true hullldnlty, and sonocwhoro 
on the distant horizon we can see tho glltterlng prize . Let us 
marc/1 forth wlt /1 courage and determination, drawing strength from 
our convnon plight and our brotherhood. In time we shall be In 
a position to bestow upon Sou oh llfrica the greatest gift possible 
--a more human face. 
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