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My dissertation seeks to elucidate the nature of power 

relationships between the Spanish, the Tagalog and the Chinese in 

Manila during the early Spanish colonial period (i.e., late 16th to 

early 17th centuries). Scholars often highlight Manila as a critical 

link among global networks during this pivotal period in world 

history; however, little attention has been paid to the colonial lives 

in Manila. To remedy this gap, I applied postcolonial theory to offer 

a brand new picture of ethnic relationships in colonial Manila.  

Two sets of data were analyzed: the illustrations of the Boxer 

Codex, a Spanish manuscript containing images of people in the 
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Philippines and other surrounding areas, and various ceramics 

excavated previously from sites representing Intramuros (the Spanish 

walled city) and Parian (the Chinese quarter). The results show that 

(1) The Spanish with high social-economic status enjoyed high-quality 

customized Chinese products, whereas others with lower class lived 

with a different consumption pattern. (2) Compared with the Spanish 

sites, the material culture in the Chinese quarter shows a strong 

connection between the Chinese and their homeland. However, some 

evidence indicates that the Chinese also wove in the colonial society. 

(3) The cultural continuity and change of the Tagalogs before and 

after the Spanish arrived could both be observed. The early modernity 

of the Tagalog should be considered from the perspective of labor 

relationships in the colonial setting. The research attests the early 

hybridity of Spanish Manila, which was contributed by all main ethnic 

groups in the society. The physical condition and natural settings of 

the city, the pre-Manila past of each group, the colonial structure, 

and the dynamics of the outside world all mattered regarding the 

process of hybridization. 

This research improves the understanding of Philippine history by 

filling the gap between the pre-Spanish period and the late colonial 

period. It enriches our knowledge about early modern global history by 

giving voice to non-elite Spanish, Chinese diaspora and indigenous 

communities who left little trace in historical documents. It enhances 

the postcolonial theory in the archaeological study by providing a 

case study in an East and Southeast Asian setting. 
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Chapter 1 Introduction 

 
 

1.1 Research Objectives 

 

 This dissertation studies early Spanish colonialism in Manila, the 

capital city of the Spanish East Indies. European colonial activities 

in Asia heavily shaped local and global histories during the early 

modern period. The Portuguese and Spanish formed the first global 

network in human history; Manila, established in 1571, was a critical 

node in this network. Although scholars (Flynn et al. 2001; Flynn and 

Giráldez 1995, 2008, 2010; Flynn et al. 2003; Schurz 1959) have 

emphasized the significant role Manila played in the economic exchange 

between the East and the West (particularly in the exchange of Chinese 

silks and American silver), life in Manila, especially during the 

early colonial period (i.e., between the late 16th and early 17th 

centuries), remains understudied. This research uses archaeological 

and ethnographic materials to investigate the pluralistic nature of 

colonial Manila and attests to the process of hybridization that was 

contributed to all players in the colony. 

 In contrast to the abundant studies on the Atlantic world, where a 

massive wave of migration occurred, scholars of the Spanish overseas 

empire have paid little attention to the Spanish East Indies, which 

were technically part of New Spain (Elliott 1963; Ortiz 1971). For 

those who focused on Manila, or on the Philippines in general, an 

interest in building a national history has led most scholars to 
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concentrate on the later colonial period, which can be directly linked 

to the history of Philippine independence.  

 Early Spanish Manila was known as both an economic and religious 

gateway to Asia for the Spanish and a political outpost in Spain’s 

battles with its European rivals. Paradoxically, though, in their 

discussions of domestic affairs, scholars (Constantino 1975; Phelan 

1959; Zaide 1962) have tended to describe Spanish Manila as an 

isolated and remote colony that struggled with tensions among various 

ethnic groups. The early history of Manila has usually been told 

through a series of conflicts: the conquest of the indigenous Muslim 

communities, the defeat of Chinese and Japanese pirates, and the long-

term but suspicious trade relationship between the Spanish and the 

Chinese. Yet this history of conflict has failed to account for the 

development of colonial society and how lowland Filipino culture was 

formed during this 333-year colonial period.  

In addition to the Spanish and the various groups of Indigenous 

people, other ethnic groups who came to Manila for profit, such as the 

Japanese, the Chinese the Armenians, and the Gujaratis, have usually 

been considered outsiders (Constantino 1975; Francia 2010). Using 

Spanish records, histories of this region have predictably focused on 

profit making, political tensions and missionary conquests while 

cultural entanglements between diverse ethnic groups have been largely 

ignored. As a result, histories of the different ethnic groups in 

Manila have often been described in isolation. Such a model of 

historiography ignores the dynamics of inter- and intra-group 

relationships in colonial society.  
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In recent years, scholars have started to explore colonialism of 

the Spanish Philippines from various perspectives. For example, Rafael 

(1993) studied the translation processes (or, to use his term, (the) 

vernacularization) in the context of conversion to Christianity in the 

Tagalog society during the early Spanish colonial period and 

highlighted the native response in the process of spiritual conquest, 

Irving’s (2010) study of music practice in colonial Manila also showed 

how indigenous people appropriated Western music in ways that 

subverted the ideologies of the colonists. These textual studies 

undoubtedly have brought more light to the topic of ethnic 

relationships in Manila. 

Historical archaeology provides a complementary perspective for 

understanding European colonialism and its outcomes by studying 

material culture representing the consumption patterns of the 

colonists as well as other populations involved in the colonial 

endeavor. With the Philippines, as in North America, the historical 

period begins with the European encounter. The term historical 

archaeology in this research is therefore applied using its narrow 

definition (Deetz 1977 (1996); Falk 1991; Orser 2016), which focuses 

on the post-1500 CE world. The methodologies of this research are also 

analogous with the studies of historical archaeology in North America. 

The majority of archaeological research in the Asia-Pacific focuses on 

the pre-modern period (Bellwood and Dizon 2013; Glover and Bellwood 

2004; Higham 2014; Hung et al. 2007; Junker 2000; W. G. Solheim 2002 

(1964)). However, post-1500 CE archaeology is crucial for connecting 
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the pre-colonial and colonial periods and understanding the diverse 

contemporary societies in this region.  

Moreover, the archaeological study of European colonialism in 

Asia offers a unique dataset for comparative studies of European 

colonialism in other parts of the world, especially in the Americas, 

where the archaeology of colonialism is a focal point for 

understanding colonial history. Research in the primary areas of 

Spanish America, such as the Caribbean (Berman and Gnivecki 1995; 

Domínguez and Funari 2015), Florida (Beck et al. 2011; Hoffman 1997; 

McEwan 1991a, 1991b), Mexico (Hernández Sánchez 2012; Rodríguez-

Alegría 2016a, 2016b; Zborover and Kröfges 2015), Peru (Murphy et al. 

2011; Wernke 2007, 2011, 2012), the Southwestern United States (James 

1997; Liebmann 2012a, 2012b; Loren 2015; Wernke 2012) and California 

(Lightfoot 2006a, 2006b; Voss 2008a, 2008b; Wernke 2012), has shown 

diverse colonial trajectories. In current years, even remote regions 

of the Spanish empire have gradually received more attention (Berrocal 

and Tsang 2017; Dillehay 2007; Escribano-Ruiz and Azkarate 2015; 

Montón-Subías et al. 2016; Senatore 2015).  

A few studies have also provided archaeological discussions of 

colonialism in former regions of the Spanish East Indies. For example, 

recent archaeological excavations in the open area next to Fort San 

Pedro in Cebu City, the earliest Spanish settlement in Asia but 

quickly became a neglected colonial outpost after the capital was 

moved to Manila (Peterson 2003), have discovered the burials of 

several indigenous people. By studying the orientation of the graves 

and the grave goods, Mijares et al. (2007) have shown that indigenous 
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graves from the early Spanish period were similar to the type employed 

during the pre-colonial period. They have concluded that the control 

and influence of the Spanish colonists was very limited during the 

early colonial period; the Cebuanos, despite living next to and among 

the Spanish, maintained their traditional burial practices and 

rituals.  

While Mijares's study shows that there was little cultural change 

following Spanish colonization in the Visayas area, M. Li’s (2013) 

analysis of trade ceramics from the Guthe Collection provided a 

different perspective. 1 By rating the quality of the Chinese blue-and-

white porcelain from pre-Spanish and post-Spanish periods, Li argues 

that the quality of Chinese blue-and-white pottery declined 

significantly in the Visayas after the arrival of Spanish in the 

Philippines. The inauguration of Manila Galleon trade, therefore, led 

to significant reconfiguration of regional trade patterns. In 

addition, because trade ceramics were understood as an instrument of 

power in this region, the power of native elites might have declined 

resulting from the Spanish control of the trade ports and the shift of 

the focus of trade.  

My studies of northeastern Taiwan depict a similar scenario but 

with different consequences from those in the Visayas region (E. Hsieh 

2012). The Spanish colonized northern Taiwan between 1626 and 1642 in 

order to compete with the Dutch East India Company (Verenigde 

Oostindische Compagnie, known as VOC), which had established a colony 

																																																								
1 The collection was put together by Carl Guthe, who excavated many cemeteries 
and burial caves at several islands in the Visayas area in the 1920s. Today, 
the Guthe collection is the biggest holding of trade ceramics outside the 
Philippines (Sinopoli 2013). 
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in southern Taiwan and had strengthened its connection with Japan 

(Ollé 2011). Archaeologists have found evidence of Spanish occupation, 

such as San Salvador in Keelung (Berrocal 2016; Berrocal et al. 2014; 

Borao Mateo and Hung 2015) and Fort San Domingo in Tamsui (Y.-p. Chen 

et al. 2008), which informs us on the social change experienced by the 

indigenous communities under Spanish colonization. My study of trade 

ceramics and local earthenware excavated at the Kiwulan site in 

northeastern Taiwan reveals that the indigenous Kavalan people had 

better access to imported ceramics in the early 17th century than the 

previous period. Some imported ceramics were considered prestige 

goods, though most were for daily use. Importantly, imported ceramics 

did not replace local pottery. In other words, although the Spanish 

colonial project in northern Taiwan was weak and did not change the 

Kavalans’ lives noticeably, it did change regional trading networks. 

Though early case studies showed cultural influence in areas with 

weak colonial control, the archaeological study of Ifugao, northern 

Luzon, shows the dramatic influence of the Spanish in a region that 

they never controlled (Acabado 2010, 2015, 2017). Scholars once 

assumed that the rice terraces in the Ifugao region were constructed 

two thousand years ago. Due to the fame of this World Heritage site 

and their reputation as an ethnic group that was never been dominated 

by the Spanish, the Ifugao people were considered “original Filipinos” 

who had preserved their pre-Spanish indigenous cultures. However, 

Acabado’s recent study showed that the rice terraces were developed 

during the Spanish period through the immigration of lowlanders who 

had fled from Spanish rule. In addition, increases in trade wares, 
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beads, and animal bones show that the economy and politics of the 

Ifugao communities changed dramatically, though they were never 

colonized: the population grew, the primary agricultural product 

changed from taro to wet-rice, and their political organization appear 

to became more complex.  

Such scholarship not only sheds light on these local histories 

(Dery 2001), but also broadened our understanding of Spanish 

colonialism in Asia. Regardless of the rise and fall of regional trade 

activities, the lowlanders may not have faced severe change 

immediately after colonization; and the highlanders definitely did not 

turn their backs to the colonists and remain “original.” Nevertheless, 

the dynamic paths of historical development for the people in these 

regions were all influenced by the presence of the Spanish, who 

imposed on them a single political entity for the first time and made 

them a part of a complex global network.  

In order to understand better the formation of the network 

connecting these sites after Spanish colonization, to evaluate Spanish 

colonialism in an area they directly controlled, and to view the 

fundamental causes of the transitions in this region from a global 

perspective, it is necessary to understand the colonial center of the 

Spanish East Indies: Manila. Although a considerable number of 

archaeological excavations have been conducted in the capital region, 

no archaeologists have used these data to study colonialism in Spanish 

Manila beyond describing the urban development of the city (Bautista 

2009; Bautista and Dalumpines 2010; Bautista and De la Torre 1994; 

Dizon 1994a; E. G. Gatbonton 1994). A lack of interest in European 
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colonial centers is not uncommon in archaeology. Although 

archaeological studies of European colonial centers in Asia can be 

found in multiple countries, most projects focus on the documentation 

of colonial heritage, avoiding question-oriented research. Ueda (2015) 

is one exception: she has evaluated the degree of hybridization in the 

Bantenese Sultan’s court and among the Dutch soldiers who lived in the 

fort near the palace of the Sultan. In addition, a recent burial study 

of Heping Island, Taiwan has also demonstrated the ethnic diversity of 

the Spanish colonists.2 

The interaction of major ethnic groups in Manila’s colonial 

society--the Spanish, the indigenous Tagalog, and the Chinese—defined 

a specific urban landscape in Manila. The Spanish lived in 

“Intramuros” (the Walled City), the Chinese were assigned to live in 

“Parian,” and the Tagalog occupied the rest of the surrounding plain 

region. This policy of residential segregation was rigidly enforced 

during the early colonial period and, therefore, it is feasible to 

compare material culture from sites occupied by different ethnic 

groups.  

While intense urban development and high population density poses 

a major challenge for any archaeological study of Intramuros and 

Parian in the heart of the modern Manila, Philippine cultural policy 

makers have not only recognized that Spanish architecture is a part of 

their colonial heritage, but have also preserved archaeological 

resources and engaged in substantial archaeological excavation 

projects around Manila during the restoration of Intramuros and the 

																																																								
2 Personal communication with María Cruz Berrocal, Feb 12, 2017. 
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development of the surrounding areas. Like much archaeology in urban 

areas, most of these projects were rescue archaeology conducted with 

limited time and resources. Nevertheless, these archaeological sites 

have provided significant information about the people who lived in 

Intramuros and Parian. Additionally, although no ideal archaeological 

sites representing indigenous settlements have been located, thousands 

of indigenous earthenware sherds offer evidence of the presence of 

indigenous communities in colonial Manila. Such archaeological data 

provide a unique opportunity to study the ethnic relationships in 

colonial Manila and the city’s role in global history. 

 Therefore, in this dissertation, I attempt:  

(1) To identify and categorize the characteristics of material 

culture in early Spanish Manila;  

(2) To determine if there are distinguishable consumption patterns 

between and within sites of Intramuros and Parian; 

(3) To connect the pre-Spanish history and late colonial history 

of Manila;  

(4) To elucidate the nature of power relationships among the 

Spanish, the Chinese and the Indigenous communities in the 

Manila area through the analysis of material and visual data; 

and 

(5) To embed colonial Manila within both regional and global 

networks.  
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Figure 1.1 Locations of the selected sites in Intramuros and Parian 
Plotted on a map of Manila, 1671. National Archive of the Philippines	

 
	

 
 

 

1.2 Research Framework 

 

This dissertation is divided into six chapters. In the remainder 

of Chapter 1, I review critical theories on the archaeology of 

colonialism, followed by a discussion of methodology and data 

collection. The use of relevant terminology is also clarified at the 
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end of this chapter. Chapter 2, “Connected Histories of Manila: People 

and Their Networks,” reveals the historical background to this 

research by demonstrating the existence of the distinct but 

interrelated networks of maritime East Asia, Southeast Asia, and 

Europe. My analysis allows us to understand the influence of the 

various elements that led to the establishment of Spanish Manila and 

its prosperity during the early colonial period. Chapter 3, “Images 

from Early Spanish Manila: The Boxer Codex,” focuses on the 

illustrations for the Boxer Codex. This chapter synthesizes methods 

derived from history, art history, anthropology, and archaeology to 

analyze the structure, content, composition, style, and correlation 

between the Spanish text and Chinese characteristics of the 

illustrations found in the Boxer Codex within their historical 

context. 

Chapter 4, “Archaeology of Intramuros and Parian” presents my 

analysis of archaeological ceramics from previous excavations around 

Manila, including ceramic wares of Spanish and Mexican origin, of 

Chinese and Mainland Southeast Asian origin, and of Indigenous origin, 

alongside colonial-style earthenware. Based on the archaeological data 

presented in Chapter 4, Chapter 5 reevaluates the power relationships 

within Spanish colonial Manila by discussing the ceramic consumption 

patterns of the Spanish, the Chinese, and the Tagalog residents. 

Finally, in Chapter 6 “Conclusions and Perspectives,” I synthesize my 

findings about the Boxer Codex and the archaeological materials to 

review questions raised by postcolonial theory and suggest new 

directions for future research.      
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1.3 Archaeology of Colonialism  

 
 

 
1.3.1 Acculturation and World-Systems Theories 

 
In the study of colonialism, scholars have historically employed 

acculturation theory and world-systems theory, and especially the 

center-periphery framework, to understand the power relationships in 

colonial empires and the cultural change that indigenous groups 

underwent (Barnett 1940; Broom et al. 1954; Champion 1989; Crowell 

1997; Foster 1960; Wallerstein 1974). Within these intellectual 

frameworks, the traditional societies and cultures of indigenous 

populations belong to an unimportant periphery with similar destinies 

following colonization. As a result, Indigenous people are understood 

solely as victims of unlimited economic and labor exploitation and 

overwhelming cultural change; the “degree” of acculturation is 

determined by the ratio of European materials appearing in indigenous 

communities in the archaeological record (Lightfoot 2012).  

However, acculturation and world-systems theories have been 

criticized in multiple ways. First, such viewpoints assume a 

stereotypical and ahistorical image of colonialism (i.e., dominating 

vs. dominated) and oversimplify the complex power relationships in 

colonial contexts. Second, such attitudes usually imply that 

indigenous people did not experience cultural change prior to the 

colonists’ arrival. Third, methodologically, these approaches tend to 

use the transfer of “culture traits” as a measure of cultural change, 
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which is a weak argument because it derives from a problematic 

conception of culture. Furthermore, such a paradigm presumes a 

unidirectional cultural exchange process and provides no agency to the 

colonized communities. Finally, these approaches fail to address the 

diversity on the peripheries (Cusick 1998; Dietler 2010; Stein 2002b).  

Using world-systems theory, the Spanish East Indies could easily 

be viewed as an episode of the Eurocentric world history.  Manila was 

“a colony of a colony” in the Spanish empire--it was part of New Spain 

and was administered through the Viceroyalty of New Spain in Mexico 

City until the independence of Mexico in 1821 (Arcilia 2010; Hamilton-

Paterson 1999). On an even smaller scale, within the Spanish East 

Indies, Intramuros acted as a “center” that dominated the rest of the 

islands (Leibsohn 2014). A theory of acculturation has likewise 

supported such Eurocentric historiography: Spanish colonization in the 

Philippines led to the Hispanicization of the Indigenous communities 

(Phelan 1959). Catholicism, for example, is one of the most common 

“culture traits” used to evaluate the degree of colonization, 

regardless of the coexistence of traditional beliefs. Such an approach 

neglects the variety of cultures in the Spanish East Indies, the 

differences among various Spanish colonies, and the diversity of the 

hundreds of Indigenous groups within the archipelago. Moreover, other 

cultural or social influences from other regions, such as the 

migration of Asian communities to the Americas during the Spanish 

colonial period, are beyond the scope of such theories. Numerous 

scholars have challenged such perspective of Eurocentric world-systems 

by showing “people without history” (Wolf 1997 (1982)), re-orienting 
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Asia to the center of the stage (Frank 1998), deconstructing European 

historiography (Blaut 2000), or depicting the connections of people 

who lived in every corner of the globe (Wills 2002).  

 

1.3.2 Trade Diaspora Theory 

Compared with the acculturation theory, trade diaspora theory 

focuses on the colonists, usually by emphasizing their cultural and 

ethnic purity. The discussion of diaspora was elaborated after the 

debate of world-systems theory (P. Chen 2014). Scholars have expanded 

the original meaning of diaspora and used the concept to study the 

mobility and colonial agency of trans-regional and national cultural 

minorities throughout human history (R. Cohen 2008). Trade diasporas, 

those driven by commercial profit, have also been categorized as a 

particular type of diasporic community (A. Cohen 1971; 2004 (1969)). 

Stein (2002a) argues that a trade diaspora in a host community might 

be a marginal group, socially autonomous, or even culturally dominant 

culture. Moreover, the trade diaspora might end up disconnected from, 

a continuing minority within, or absorbed into the host society. 

Overseas Chinese merchant networks have come to typify the concept; by 

contrast the broader concept of the trade diaspora has not often been 

applied to European colonial activities in Asia (P. Chen 2014).  

Stein (2002a) understands the “Chinese trade diaspora in 

Southeast Asia” as a classic example of a trade diaspora that gained 

autonomy from local elites though it remained an ethnic minority 

within the host society. However, such an account only represents part 

of the history of the Chinese trade diaspora in Southeast Asia. The 
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Chinese trade diaspora in Southeast Asia has been characterized as a 

mixture of mobile sojourners and settlers and a combination of traders 

and workers (Pomeranz and Topik 2013). Although most of them 

maintained connections with their places of origin for business 

purposes, some chose to live in the host societies and gradually 

developed their own local cultural identity (G. Wang 2001). For 

example, the Peranakan Chinese (the Chinese who were born in 

settlements along the Straits of Malacca) are known for their unique 

material culture, which combines Chinese, Malay and European elements 

(Kee 2009; Khoo 1996). In the Spanish colonial Philippines, 

intermarriage between Chinese and Indigenous people had been recorded 

since the early colonial period; the Chinese mestizo eventually became 

an essential element in later Filipino society (T. S. Ang et al. 2007 

(2005); Chu 2015; Skinner 2001(1996)). The general picture of the 

Chinese trade diaspora in Southeast Asia, therefore, needs to be 

contextualized and evaluated in greater detail.  

 

1.3.3 Postcolonial Theory 

Unlike acculturation theory, world-systems theories and trade 

diaspora theory, postcolonial theory explores a broader perspective on 

colonialism. Although earlier research explored some of the ideas that 

would come to define postcolonial theory, it was Edward Said’s 

Orientalism (1978), Gayatri Spivak’s study of the subaltern (1988), 

and Homi Bhabha’s notion of hybridity (1994) that established 

postcolonial theory in the field of literary studies and inspired the 

advent of postcolonial studies among scholars in other disciplines, 
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including archaeology (Dommelen 2006; Young 1995). Archaeologists in 

particular found postcolonial theory useful for evaluating the 

heterogeneous composition and dynamism of multiethnic communities in 

colonial contexts. Postcolonial theorists developed several ways to 

discuss the pluralistic nature of colonialism throughout human history 

and rethought the power relationships among the different ethnic 

groups affected by colonial projects (Gosden 2001; Liebmann and Rizvi 

2010 [2008]; Thomas 1991).  

Postcolonial theorists emphasize the cultural aspects of 

colonialism, rather than its political or economic dimensions (Dirks 

1992; Rowlands 1998). They likewise have challenged the monolithic 

categories of colonists and colonized and emphasized the heterogeneous 

nature of both sides while encouraging scholars to focus on the 

diversity of and various strategies among both indigenous communities 

and colonists within their particular contexts and how they have 

changed over time (Honychurch 1997; Liebmann and Murphy 2010; 

Lightfoot 2015; Stoler 1989; Thomas 1994, 1999; Voss 2008a; Wernke and 

Whitmore 2009).    

In a further effort to diminish the polarization of colonizer and 

colonized, scholars have explored the hybrid cultures and new 

identities that developed within colonial contexts (Alva 1995; Card 

2013; Dommelen 1997, 2005; Gosden 2001). Hybridity can be observed 

within both production and consumption; evidence might be the creation 

of new materials featuring a mixture of various cultures or the use of 

materials from different traditions. Though Liebmann (2013) has tried 

to identify the definition of hybridity as well as other related terms 
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(such as creolization and mestizaje), a common agreement has not 

emerged within archaeology (Lightfoot 2015). Nevertheless, scholars 

have found theories of hybridity useful in transcending cultural 

essentialism while investigating the formation of colonial cultures 

and the process of ethnogenesis.   

To date, most of the studies in this area have focused on 

indigenous communities; conversely, the cultural hybridity of 

colonists has been little explored. Silliman (2009, 2010) has argued 

that archaeologists judge European settlers and indigenous communities 

using different standards, which has led to the misinterpretation of 

indigenous groups. I would argue that this kind of “unfair treatment” 

obstructs not only our study of native culture but also of colonists. 

As Memmi (2003 (1957)) notes, colonialism created not only the 

colonized but also the colonizers (Stoler 1989). A complete 

decolonizing project cannot therefore only focus on the discovery of 

the subaltern; studying colonists and other groups is necessary to 

gain a more holistic picture. Recently, Rodríguez-Alegría (2016b) has 

shown the diversity among Spanish settlers in early colonial Mexico 

City; additionally, Ueda (2015) has demonstrated that local cultures 

tended to influence the culinary practices of Dutch soldiers in 

Banten--not the other way around. Both of these studies challenge 

stereotypes about European colonists in the early modern world. 

Colonial Manila also provides a unique case study, one that allows me 

to discuss Spanish colonists, Indigenous communities and the Chinese 

trade diaspora together. 
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Archaeological studies employing postcolonial perspectives have 

recognized the presence of third parties who were indivisible from 

colonial societies (Gosden 2001; Lightfoot 1995, 2005). Instead of 

focusing solely on locals and colonists, scholars have studied the 

ethnic groups who lived and worked in colonies, those who should not 

be considered outsiders but participants. An example can be found in 

Fort Ross, the southernmost Russian settlement in North America during 

the first half of the 19th century. Lightfoot et al. (1998) have shown 

that Fort Ross was created jointly by Russians, Native Americans, and 

Eskimos who worked for the colonists and formed families with locals. 

In some instances, outsiders even became the majority in a colony, 

such as Africans in the Caribbean (Farnsworth 2001; Wilkie and 

Farnsworth 2005).  

The Chinese community was an integral part of life in all early 

modern port cities in Asia; however, their colonial activities in 

Asian waters have rarely been considered “colonial” from a Eurocentric 

perspective and have been overshadowed by European colonization in the 

same regions because of their lack of political interest. However, 

following the original definition of colony (Lyons and Papadopoulos 

2001), the activities of Chinese overseas during the early modern 

period can undoubtedly be seen as colonial. 3 The presence of Chinese 

																																																								
3 G. Wang (1981) notes that during the end of the 19th century, some Chinese 
narratives recognized the activities of Chinese overseas as “colonial,” 
against the backdrop of appreciation European powers as well as recognizing 
the existence and contribution of Chinese overseas at the time. After the 
Second World War, however, the term “colonialism ” became notorious under the 
fashion of decolonization in East and Southeast Asia; therefore, the term was 
abandoned in the context of Chinese overseas. In current years, Heyns 
(2002)and Andrade (2005) used the term “co-colonization” to describe the 
collaboration of the Dutch and the Chinese in southern Taiwan. 
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“colonists” in European colonial sites challenges established models 

in postcolonial study. For example, based on the land, labor and 

socio-economic structure of the metropolis, Finley (1976) classified 

early modern European colonies into three types: 1. those working by 

themselves or with hired labor (mainly Europeans); 2. those working 

with native compulsory labor; and 3. those working with imported 

slaves. The Chinese who willingly came to Manila fit none of these 

categories. An archaeological study of Spanish Manila should therefore 

broaden our view of colonialism.   

Postcolonial theorists have not ignored the effects of inequality 

within colonial structures in an attempt to “be fair” to all groups of 

people who participated in colonial society. No matter the roles these 

people played, scholars have shown that all groups shaped colonial 

culture while also being shaped themselves (Liebmann and Murphy 2010; 

Osterhammel 1997). Consumption theory might be seen as a new direction 

for postcolonial perspectives in archaeology. Using Bourdieu’s 

practice theory, consumption theorists note, on the one hand, that 

consumption is constructed by cultural categories, and that, on the 

other, culture is constructed through consumption (Dietler 2005, 2010; 

Dietler and López-Ruiz 2009). The consumption pattern of a particular 

group is never simply a response of the availability of goods. By re-

contextualizing archaeological data (the evidence of habitus of 

consumption), the consumption of various materials by different groups 

would shed light on the agency of various categories of people within 

each colonial context. From this point of view, change and persistence 

may both be understood as active choices (Dietler 2009; Lightfoot et 
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al. 1998; Voss 2008a). Moreover, I would argue, our analysis of post-

1500 CE social structures should go beyond local to also global 

circumstances. As we will see, the consumption of some archaeological 

materials can only be understood from this broader perspective. 

 A postcolonial perspective allows me to examine the integration 

of multi-ethnic groups within colonial Manila. Meanwhile, network 

theory brings attention to the linkages between Manila and other parts 

of the world from a more flexible perspective than the previous world-

systems view. In his study of the Archaic period (8th-5th BCE) in the 

Mediterranean world, Malkin (2011) suggests the use of networks, which 

convert a centralized, hieratical connection into a decentralized 

arena, where multiple agents contribute equally to various dimensions 

and multiple layers of context. Compared to the central- periphery 

model, the idea of networks may be closer to the mental maps of the 

ancient Greeks than a central-periphery setting, so were people who 

traveled in and out East and Southeast Asian waters during the early 

modern time. Network theory, I argue, is a stronger analytical 

framework that can help us to address the complexity of the Southeast 

Asian waters that used to be understood as the “edges” of several 

civilizations. It frees Manila: no longer a fringe European colony, it 

was one of the main stages for the development of global networks, 

where European connections were interwoven with other networks. In 

addition, those transregional subjects who crossed different 

“systems,” or never belonged to any of them, can only be understood 

from this perspective. In this study, I demonstrate how, under 
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imperial control, important regional centers functioned within a 

larger framework that incorporated centers from all over the globe. 

 

1.4 Methodology 

	
My dissertation pursues various avenues to analyzes two sets of 

data: the illustrations contained in the Boxer Codex, which are known 

for their mixture of both Eastern and Western characteristics; and the 

ceramics recovered from archaeological sites that feature multiple 

origins. The Boxer Codex has been digitized and the entire manuscript 

can be found in the Library Digital Collections.4 I gathered data about 

the ceramics (Appendix 1~8) through several research trips to the 

National Museum of the Philippines, where archaeological materials 

from previous excavations in Manila are preserved. In order to 

investigate the potential of different types of data, I studied these 

two lines of information separately before piecing them together 

(Falkenhausen 2006; Zborover 2015). Primary and secondary historical 

sources were also consulted throughout the research. Material and 

textual evidence either corresponded with, contrasted with, or 

complemented each other (Andrén 1998). Historical sources not only 

offered preliminary archaeological evidence but also reduced the bias 

of archaeological evidence. Moreover, beyond my field trips to the 

Philippines, I also visited museums, archives and colonial heritage 

sites in Seville, Granada, Mexico City, Puebla, Acapulco, Nagasaki, 

Hirado, Arita, Jingdezhen, Macau, Goa and Kochi, and examined the 

																																																								
4 http://www.indiana.edu/~liblilly/digital/collections/items/show/93 
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ceramic collection of historical archaeology at the Florida Museum of 

Natural History in order to collect data for comparison and 

identification purposes. 

In the study of early Spanish Manila, there is a dearth of 

written sources produced by non-Europeans (Rafael 1993; Wills 1979). 

Although the Tagalog possessed a writing system called Baybayin and 

most of the population was literate, only few Baybayin inscriptions 

survived from the pre-Spanish era. The surviving Baybayin accounts 

during the early colonial period were for missionary purpose, not for 

documenting the perspectives of the native (Scott 1984; Woods 2011a). 

Likewise, although Manila has the earliest sizable Chinese settlements 

in Southeast Asia, there are very few extant Chinese writings about 

Manila from this period (Chia 2011; Nakajima and Momoki 2008; G. Wang 

1990). This might be due to the transient nature of traders and 

sojourners, or because the Chinese intentionally avoided leaving 

records about their activities, which were usually in part illegal 

under the strict maritime rules. The accounts by officials of the Ming 

and Qing governments are also frustrating; they are generally obscure, 

given their lack of interest in the maritime world and the Chinese 

emigrants were not officially recognized (Zhongshan daxue dongnanya 

lishi yanjiusuo 1980). Other sources, such as genealogies and 

inscriptions (primarily relating ancestral temples contributed to 

merchants with overseas business), were also problematic mainly due to 

their failure to record men who may not have returned to their places 

of origins (Chia 2006). 
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Boxer (1950:48) has argued that the Boxer Codex is a collection 

of ethnographic records in which the author(s) carefully managed to 

avoid political considerations and moral judgments. But, as Greenblatt 

(1991) and Pagden (1993) have observed, its narratives and 

illustrations relating to indigenous peoples probably represent 

European impressions of the Others and might even reflect the 

Europeans themselves during the early modern period more than actual 

facts about the indigenous cultures represented in the text. However, 

the characteristics of the Boxer Codex suggest that it was a common 

effort among the Spanish, the Chinese and the Tagalog (see Chapter 3). 

It, therefore, offers a unique opportunity to investigate the “voices” 

and worldviews of the three ethnic groups simultaneously. Although the 

codex and especially its illustrations have been cited in a variety of 

studies about the Philippines, the manuscript itself has not been 

carefully examined as an integrated document through the simultaneous 

analysis of its images and text. Archaeologists routinely grapple with  

“the tyranny of text” (Papadopoulos 1999). Visual evidence, such as 

the illustrations found in the codex, is often understood as self-

evident and even more convincing and powerful than textual evidence. 

Here I treat these images as a dataset that join my discussion of 

colonialism in Spanish Manila with the circulation of materials and 

technologies in the early modern global world. 

Archaeological artifacts from the Manila area include ceramics, 

glasswares, metals and others. Glassware were less common in Spanish 

colonial sites than other European sites (Fairbanks 1973), and the 

glass sherds from the early period lack distinctive traces for 
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identification; metal materials are mostly iron products with critical 

erosion. Ceramics, by contrast, are often in much better condition and 

provide greater information than other types of archaeological 

materials. After evaluating the information and accessibility of more 

than twenty sites in the Manila area, I decided to study ceramic 

materials from six sites: Ayuntamiento, Maestranza, Beaterio De La 

Compañia De Jesus, Iglesia de San Ignacio, Mehan Garden and Arroceros 

Forest Park (Figure 1.1). These sites were excavated between the 1960s 

and 2000s; some reports, inventories, and specimens have been poorly 

preserved in a variety of conditions: historical archaeology is simply 

not highly valued in the research program of the Philippines. For the 

same reason, these archaeological reports and inventories fail to 

offer sufficient information for my research objectives. In addition, 

the methods of identification and recording methods varied from one 

team to another. It was therefore necessary to re-examine primary 

archaeological artifacts by visiting museum storerooms even when 

inventories were available. With the assistance of technicians in the 

storage areas of the museum, I reviewed all of the ceramic materials 

recovered from selected trenches of the sites and reexamined them 

individually (Figure 1.2). My identification of sherds was drawn from 

information gathered in publications about kiln sites in China, early 

modern shipwrecks and consumption sites, indigenous sites in the 

traditional Tagalog region and those from my field trips. 

Among the ceramics found in Manila, porcelain has become one of 

the best dating tools in Southeast Asia because its style had higher 

resolution in dating than other types of materials. This dating 
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function is especially feasible in port areas, such as Manila, Malacca 

and Banten, where people had access to the latest commodities. The 

dates of the archaeological materials found at the selected sites for 

this project range from the second half of the 16th century to the 20th 

century (Nogami et al. 2005; Paz 2009a). The first step in my research 

was to examine the porcelain sherds and assess whether the deepest 

cultural layer, which should represent the late 16th and early 17th 

centuries, had been disturbed. If the trench had a disturbed cultural 

layer, only porcelain was studied; if the trench had an undisturbed 

cultural layer, other artifacts from this layer, such as earthenware, 

stoneware, glassware and coins, were also recorded. Following this 

rule, I discovered that few tranches in the Arroceros Forest Park site 

and the Iglesia de San Ignacio site had undisturbed layers for 

studying materials in addition to porcelain.  

Other than visual analysis, non-invasive technologies were 

carried out to improve the accuracy of identification of porcelain. 

Most of the porcelain from the 16th and 17th centuries came from 

Zhangzhou and Jingdezhen (M. Li and Hsieh 2017; Zhu et al. 2016). 

Although potters in Zhangzhou copied designs from Jingdezhen, ceramic 

experts have been able to distinguish products from the two kiln 

complexes based on several visual and stylistic criteria (M. Li 2013). 

However, both Zhangzhou and Jingdezhen produced an enormous variety of 

goods, and it is still difficult to identify sherds in the gray areas. 

The identification of products from these two sites is an even larger 

issue in the archaeological context, where objects are usually small 

broken fragments with dirty edges. Though several studies have 
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attempted to distinguish products from Zhangzhou and Jingdezhen using 

scientific approaches, such as Energy Dispersive X-ray Fluorescence 

(EDXRF) (Leung et al. 2000; J. Wu et al. 2007; Yu and Miao 1999), 

inductively coupled plasma mass spectrometry (ICP-MS)(Ma et al. 2012), 

and instrumental neutron activation analysis (INAA), none of these 

methods has been suitable for the analysis of large amounts of 

material. In collaboration with Dr. Christian Fischer from the 

Getty/UCLA Conservation Program, I developed a time- and cost-

efficient methodology using a portable X-ray Fluorescence (pXRF) for 

identifying sherds from Jingdezhen and Zhangzhou (Fischer and Hsieh 

2017). Other than these two main kiln complexes, we could also clearly 

identify Japanese Hizen porcelain and Dehua porcelain. These 

technologies have allowed me to identify small sherds that are 

difficult to categorize through visual criteria alone and to collect 

more quantitative and comparative data (Figure 1.3).  

I established a relational database to photograph and log the 

different types of material by archaeological context (location and 

depth), detail identification (type, date, origins, modification, 

etc.) and amount. This dataset makes it possible to examine artifacts 

by contexts of consumption, patterns of association, relative 

qualitative representation and relative quantitative representation. A 

multi-scalar analysis was then conducted to contextualize the 

consumption by and interaction within and between each ethnic group. 
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Figure 1.2 Searching for the archaeological materials from the 
selected sites 

	
 

 

 
Figure 1.3 Using pXRF to identify the chemical composition of 

some of the specimens 
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Moreover, as Dyson (1985) has noted, colonial strategies among 

European colonial powers and even within a single empire varied, and a 

comparative study of this variety is necessary for elucidating the 

nature of colonialism. I further compared the assemblage of ceramics 

in Manila to those in the Spanish Americas. Skowronek (1998) has noted 

different ceramic patterns across the Pacific; most of his initial 

observations are still valid, but greater detail would be useful for 

both the Americas and the Philippines. Moreover, studies of the 

Americas have shown that European powers conducted their colonial 

projects differently; I also compare the dataset in this project to 

archaeological materials from other European sites in Asia in order to 

determine the regional factors that contributed to and the 

characteristics of Spanish Manila. Finally, in order to connect the 

prehistory and history of lowlanders in the Philippines while 

investigating their long-term development (Head and Fullagar 1997; 

Lightfoot 1995), I consulted archaeological studies of the late pre-

Spanish period and an ethnoarchaeological study of the post-War 

period.  

 

 

 

1.5 Terminology 

At the end of this chapter, I would like to explain the usage of 

the three critical terms in this study: the Spanish, the Indigenous, 

and the Chinese.  
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A. Spanish/ Mexican/ Castilians  

The Spanish involved in Spanish colonial projects were mostly 

from Castile; this is why some researchers use “Castilians” to refer 

to Spanish colonists (Ollé 2011; Valladares 2001). However, the 

“Spanish colonists” in the Philippines were, in fact, a mixture of 

people from different origins, including other regions of Spain and 

Europe, Mexico, Peru, and possibly even from Africa, with diverse 

social status in the colony (García-Abásolo 2011). In this research, 

however, it is necessary to simplify this picture for data analysis. I 

therefore use “Spanish” throughout. 

   

B. Indigenous/ Tagalog/ Indio/ Filipino 

It is important to note that the Indigenous population in this 

field differs from what “Indigenous people” means in the Philippines 

today. Today, Indigenous groups in the Philippines are highland ethnic 

groups, those who were not, theoretically, influenced by Spanish 

colonization. Conversely, the Indigenous people in my research are 

lowland native groups who were deeply involved in the Spanish colonial 

project, especially the Tagalog communities whose traditional region 

included the Mania area.  

In this manuscript, rather than using historical terms such as 

“Moro” or “Indio,” I use “Indigenous people” to refer to local 

communities, which potentially include the Tagalog and other natives, 

and use “Tagalog” when my discussion is more specific. I only use the 

term “Filipino” when discussing post-nineteenth century Philippine 
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society, because during the early colonial period Filipino meant 

solely Philippine-born Spanish.  

 

C. Chinese/ Sangley/ Minnanese/ Hokkienese/ Tangzhen 

Throughout the Spanish and the U.S. colonial periods, the 

majority of the Chinese who came to the Philippines were from southern 

Fujian �� province, as known as Minnan ��.5 Several terms refer to 

this group of people in scholarship, including “Minnanese,” meaning 

the people of Minnan (i.e., southern Fujian) region, “Hokkien,” 

meaning people who spoke southern Fujian dialect, and “Tangzhen ��,” 

a term by which the Chinese commonly identified themselves when they 

went overseas during the early modern period (T.-j. Chen 2013; Kang 

2016). In addition, “Sangley” was used in Spanish texts throughout the 

Spanish colonial period and was interchangeable with “chino” (See 

Chapter 2). Here I use the term “Chinese” consistently; only employ 

the term Minnanese when discussing the connection between the Chinese 

community and their homeland; and only use Sangley when discussing 

texts that employ this term.                     

                

																																																								
5 “Min” is the abbreviated name of Fujian; “nan” means “south” in Chinese.  
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Chapter 2  The Connected Histories of Manila: The People 

and their Networks 

 

  An archaeological study of a port city by its very nature seeks a 

large-scale perspective to account for material culture from across 

the world. As discussed in Chapter 1, the world-systems perspective 

may not be able to elucidate the characteristics of Spanish Manila; a 

view based in network theory is suggested instead. This chapter aims 

to elaborate the connected histories of early Spanish Manila by 

identifying three main interrelated networks that existed before and 

after the establishment of Spanish Manila: the Southeast Asian 

network, the East Asian network, and the Iberian overseas network, 

which correspond to the three networks (Muslim, Chinese, and the 

Christian) suggested by Denys Lombard (1995) for studying Southeast 

Asian studies. Archaeological studies of  (Hung et al. 2007), ceramics 

(Aoyagi 1992), as well as boats (Bolunia 2014) and shipwrecks (Loviny 

1998; Orillaneda 2008) have shed light on loungue durée connections 

between Philippine archipelago and the outside world before the 

Spanish arrived. Here I will particularly focus on the dynamics before 

and after the establishment of Spanish Manila, roughly between 1500 

and 1650. I will discuss the individuals who participated in these 

networks as well as the flows of the materials. My aim here is to 

offer a broad historical background for the following chapters by 

contextualizing Manila and the people who lived there within the early 

modern global framework. The three above-mentioned networks are by no 
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means conceived as three world-systems; rather, I demonstrate that 

these networks were interconnected and show how the actors fitted into 

and crossed through them.		

	

 

2.1 The Southeast Asian Network 

	

 Europeans encountered Southeast Asia during the last boom of the “ 

Age of Commerce” in this region, associating with the economic and 

political expansion of Islamic communities (Reid 1988, 1993). The 

majority of the trading ports, such as Malacca, Banten, Makassar and 

Brunei, were part of a series of complex Malay-speaking, Islamic 

trading networks (Gunn 2011). 6 These zones of unrestricted trade were 

managed not only by Malay Muslim communities; Gujaratis, Arabs, Jews, 

Armenians and Chinese expanded these networks far beyond this region 

(Burbank and Cooper 2010). Through the river systems, people living in 

the hinterlands also contribute to trade as well as state formation at 

the coastal areas (Bronson 1977). Like material resources, control 

over humans functioned also as a measure of power. Trading, raiding 

and feasting were therefore equally important in the process of power 

formation (Junker 2000; Lapeña and Acabado 2017; Reid 1988).  

 Based on archaeological evidence, R. B. Fox (1967b) notes that 

Manila and Jolo regions were developed as trade spots relatively later 

																																																								
6 The origin(s) and the mechanisms of the spread of Islam in the Malay 
peninsula and archipelago are topics under debate. Generally speaking, it was 
a long-term, continuing process by economic, political, as well as 
intellectual mechanisms (Ali 2009; Mueuleman 2005; Prange 2009).  This 
research does not tend to focus on these discussions. 
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than others in the Philippine archipelago. The Indigenous people of 

the Manila area were known as Tagalog (derived from the native word, 

taga-ilog, meaning “people who live along the rivers”). Before the 

arrival of the Spanish, the original name of Manila, Maynina (derived 

from may-nila in Tagalog and meaning “a place having dye from a kind 

of swamp plant”7), already existed. Although the swamp at the mouth of 

the Pasig River was hardly an ideal location for residence, Manila Bay 

was a strong shelter for sailors. Unlike the kingdoms or city-states 

that the Portuguese and the Dutch encountered in other regions of 

Southeast Asia, such as Malacca, Banten, and Siam, the Tagalog were 

part of a loosely hierarchical society. The Spanish described the 

organization of Tagalog society in terms of chiefdom and the name of 

the sociopolitical unit was the “Barangay” (Scott 1997(1994)), a term 

that has survived to today as a designation for the smallest 

administrative unit in the Philippines. However, Anderson (2006(1983)) 

has observed that the Spanish vision of Philippine society was an 

imagined hierarchy based on quasi-lordly estates in the Iberian 

tradition. In other words, it is uncertain whether the indigenous 

people of the Philippines truly possessed a homogenous social 

organization of barangays. More recently, Woods (2011b) has argued 

that the Spanish described Philippine indigenous society as a rigidly 

and hierarchically ordered group because they were unable to 

understand the social construction of local cultures. Instead of 

barangay, he proposes the term “Bayan,” a location-based and more 

																																																								
7 The plant here is nilad (lxora manila). Another theory is that the origin 
name of Manila was Maynilad (Torres 2005). Using plants to assign names of 
places is common in the Philippines, more examples could be found in Sicat 
and Sicat (2007). 



37 	

fluid concept of social relations, as an alternative better 

representing traditional social organization in the Philippine 

archipelago.  

 The first European account of the Tagalog people might be Tomé 

Pires’s “Suma Oriental que trata do Mar Roxo até aos Chins” (1512-

1515) recording the Malacca-Brunei-Luzon trade route:	
	

   The Luções are about ten days' sail beyond Borneo. They are nearly all 

heathen; they have no king, but they are ruled by a group of elders. They 

are a robust people, little thought of in Malacca. They have two or three 

junks at the most. They take the merchandise to Borneo and from there they 

come to Malacca. 	

    The Borneans go to the lands of the Luções to buy gold, and foodstuffs 

as well, and the gold which they bring to Malacca is from the Luções and 

from the surrounding islands which are countless; and they all have more 

or less trade with one another. (Cortesão 1990)	

	

Even though some Portuguese sources mistakenly referred the Borneans 

as Luções, these people of Luzon who sailed to Borneo, Malacca and 

even further to China were in fact Tagalog, one of the most active 

trading groups in the archipelago during this pre-colonial period 

(Scott 1983).  

 In addition to trade, the connection between Luzon and Brunei 

expanded to other dimensions. The intermarriage between Luzon and 

Brunei had been recorded by Magellan’s expedition in 1521 (Reid 

2001(1996)). In the 1570s, Manila was on the verge of becoming a 

Muslim port due to the influence from Brunei (Reed 1979; Reid 1993; 
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Villiers 1987). 8  The ruler of Manila, Rajah Suleyman, had a marriage 

alliance with the Sultan of Brunei and the indigenous residents of the 

Manila area were starting to convert to Islam (Casiño 1975) 9 . The 

Spaniards called the Muslim communities they met in the archipelagos 

“Moros”. In 1567, Legazpi reported to Philip II: 

 

… some large island, called Luzon and Vindoro (Mindoro), where the 

Chinese and Japanese come every year to trade. They bring silks, woolens, 

bells, porcelains, perfumes, iron, tin, colored clothes, and other small 

wares, and in return they take away gold and wax. The people of these two 

islands are Moros, and having bought what the Chinese and Japanese bring, 

they trade the same goods throughout this archipelago of islands…(Legazpi 

1903 (1567))	
	

Their memory of the wars with the Moors and the glory of the 

Reconquista in their homeland must reminded the Spanish of their 

spiritual mission (Rafael 1993). Manila became the northern boundary 

of Muslim expansion in the Southeast Asian islands (Reid 2010). The 

Spanish conducted expeditions to Brunei in 1578 and 1581 after taking 

Manila. Although the Spaniards did not colonize Brunei, the power of 

Brunei was weakened after this expedition. As to southern Philippines 

(i.e., Sulu and Mindanao regions), where people had converted to Islam 

since the 12th century, the conflicts between the Christian and the 

																																																								
8 The Malay influence on the Tagalog language might be indirect evidence for 
the Luzon-Borneo connection (Wolff 1976). 
 
9 Some studies indicate that the ruing class of Manila was Bornean (Cortes et 
al. 2005 (2000)). 
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Muslim communities continued throughout the Spanish colonial era 

(Abubakar 2005; T. Harrison 1970; Majul 1973) (Figure 2.1). 

 

 

 
Figure 2.1 The gate of Fort Santiago, Intramuros 

The decoration on the top features Saint James the Elder (Santiago 
Matamoros), whose appearance, as legend had it, had decided a major 

battle during the Reconquista. 
 

 

Beyond the Philippine archipelago, Southeast Asian communities 

were well aware the arrival of the Europeans before and after the 

establishment of Spanish Manila. As G. Wang (1984) reminds us, until 

the 18th century the main economical and political players in Southeast 

Asia were the local communities rather than the Europeans. After the 

Portuguese occupied Malacca in 1511 and Pasai (northwest of Sumatra) 
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in 1521, most of the Muslim communities sailed past the Strait of 

Malacca and sailed along the southwest coast of Sumatra; the ships 

from China and Ryukyu also avoided Malacca and directly sailed to Java 

(Tsao 1986). Against such backdrop, the Sultanate of Banten became a 

prosperous kingdom due to its strategic location close to the Sunda 

Strait and access to large quantities of pepper. In the 1520s, 

Pigafetta noted that the Sultanate of Brunei sought to control trade 

between Portuguese Malacca and Luzon, which was not held by the 

Spanish yet (D. E. Brown 1970; Reid 2010). Later, Baabullah, a Sultan 

at Ternate in the Moluccas, successfully aligned himself with local 

rulers to defeat the Portuguese (Reid 2010). At the Mainland, the 

Nguyen rulers at today’s central Vietnam and Trinh rulers at today’s 

northern Vietnam welcomed overseas traders; Hội An	 and Phố Hiến thus 
became important international ports along the Mainland Southeast Asia 

(Cho, 2000; Iwao 1966; S. Kikuchi 2003; Y. Kikuchi 2017; T. Li 2012; 

Showa Women's University Institute of International Culture 2000). The 

court of Ayutthaya sent missions to the Netherlands, Aceh, and Japan 

between the 1600s and the 1620s, and sent to Manila in 1636 (Lombard 

1995). 

For the Southeast Asian communities and trade diasporas who had 

developed networks in this region decades before the European arrived, 

Spanish Manila, like other European settlements, may be seen as a 

“rising star” that had the potential for cooperation. Within the 

Spanish territory, for example, the Basai people in northern Taiwan 

extended their influence by being an active intermediate group between 

the Chinese, the Spaniards and local indigenous groups (K. Ang 1999; 
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T.-j. Chen 2005). Beyond the Spanish colony, the King of Cambodia 

asked the Spanish for help in defeating Siam in 1594. This request, 

however, led to a Spanish expedition that did not benefit the King of 

Cambodia (Machuca 2016). At the east side of Indonesian archipelago, 

Tidore and Makassar did flourish due to the partnership with the 

Iberians in the early 16th century despite the threat of the Dutch VOC. 

  

  

 

2.2 The East Asian Network 

  

 As with much of Southeast Asia, Manila was established during an 

economic boom in maritime East Asia. Starting in 1371, Ming China 

conducted a conservative maritime policy and only allowed foreigners 

to trade under a rigid tributary-trading system. The various competing 

powers in East and Southeast Asia used this system not only for trade 

but also as a strategy to gain political legitimacy. Kingdoms or 

states such as Java, Siam, Champa, Cambodia, Malacca, Brunei, Sulu, 

Japan and Ryukyu regularly or occasionally participated in this 

system. People from Luzon Island, including Camarines ( � � � ), 

Pangasiana (��
) and the Manila area (which was called “Lüsong” �

�), also sent tributes to the Ming court during the early Ming Dynasty 

(Zhongshan daxue dongnanya lishi yanjiusuo 1980).  

 The tributary-trading system, however, failed to meet the demands 

of a growing market. Smuggling and piracy soon became an attractive 
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alternative in the unfarmable coastal regions of southeast China. The 

Ming government occasionally lifted its unrealistic maritime ban. In 

1567, it finally made Yuegang (later renamed Haicheng), a small port 

in Zhangzhou prefecture in southern Fujian province, which for a long 

time had been a hub in the region’s illegal trading networks, an 

official trading port and issued annual passes to junks trading 

abroad; such passes were, however, not issued for foreign ships to 

anchor and trade with China. As to Japan, local lords (Daimyō) in 

Kyushu and private merchants actively searched for profit from 

overseas trade during the late 16th century. Those who did not gain 

benefit from the Nagasaki-Macao route particularly explored ways to 

trade with Luzon (Nakajima 2007, 2009). Later, the Tokugawa government 

conducted the red-seal ship trade (a.k.a. Shuinsen trade) during the 

first half of the 17th century (Iwao 1985). These new policies in China 

and Japan stimulated the overseas markets and the export industries in 

both countries (Tremml-Werner 2015). In addition to Japan and China, 

people from Ryukyu noticed the growth of these trading networks and 

came to visit Manila (Hamashita 2008).  

 Both the Chinese and Japanese governments issued limited licenses 

to trade with the Spanish Philippines. The true number of goods and 

people who sailed to the archipelago, however, far exceeded the 

official records. For example, in 1597, although only sixteen Chinese 

junks were licensed to sail to Manila, thirty-four arrived there (Reid 

1993). 10  The unauthorized Japanese post at Aparri, northern Luzon was 

																																																								
10 Reed (1979: 32) also notes that there were thirty to forty Chinese junks 
sailing to Manila annually over the centuries.  



43 	

not noticed by the Spanish until 1581 (Tremml-Werner 2015). In fact, 

there was no clear line between legal and illegal business as well as 

between pirates and merchants. Although the Ming and Japanese 

governments’ maritime policy did influence trading activities, it is 

noteworthy that, as Cheng (2013) states, once Ming subjects had left 

China for Southeast Asia, they were not protected by the Ming 

government; neither were they responsible to it. However, the 

attitudes of the host countries to these East Asian diaspora were 

still influenced by their official relationships with the governments 

of China and Japan. 

 From the Chinese nautical perspective, the routes to Southeast 

Asia were developed into two systems: the Dongyang (eastern sea) 

routes that went to Luzon, Sulu, Brunei, and the Moluccas, and the 

Xiyang (western sea) routes that went along the coastline of Mainland 

Southeast Asia toward Java. The former system was never as popular as 

the latter, and it considerably declined considerably around 1500 CE 

(Reid 2001(1996); Zeng 1998). When the Spanish visited Manila in 1570, 

they found only “forty married Chinese and twenty Japanese” in Manila 

(Anonymous 1903 (1570?)). After the establishment of Spanish Manila, 

the new trans-Pacific route quickly and dramatically changed these 

numbers. As G. Wang (1989, 1990) has noted, although the Chinese 

merchants had sailed to Southeast Asia far before the European 

colonial era, it was the establishment of Spanish Manila and the 

creation of its trading network that guaranteed relatively more 

constant trade activities than had previously been pursued in this 
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region; and it was not until then that a large amount of Chinese 

started to emigrate to Southeast Asia. 

 We know relatively more about the Chinese than about people from 

Japan or Ryukyu in Manila. Most of the Chinese who came to the Spanish 

Philippines (know as a country called “Lüsong” in Chinese documents) 

were from southern Fujian province. The stereotypical image of China 

as an agriculture-based society does not apply to this corner of the 

empire. 11  Separated from the rest of China by steep mountains, the 

southern Fujianese were more familiar with their maritime neighbors 

than with their rulers in Beijing.  

 It is worth noting that the Chinese people in Manila were not 

called “Chinese” or “Fujianese” at the time but “Sangley.” There are 

two theories for the origins of this term. It may come either from the 

word for “businessman” (shengli 	� ) as pronounced in Hokkien (the 

dialect or local language of southern Fujian), or from the term for 

“people who often come” � changlai � � � . Regardless of which 

interpretation is correct, scholars agree that the term is likely 

based on how these people referred to themselves in Hokkien. If this 

is the case, then this might be persuasive evidence that there was no 

strong ethnic or national identity among these overseas Chinese at 

that time. It is also important to note that even after the maritime 

ban was lifted, the Ming government neither supported nor protected 

its people’s overseas activities. For the Spanish, the Chinese they 

																																																								
11 During the late 16th century, the shipbuilding and sailing skills of the 
Fujianese were remarkable. Nakajima (2007) noted that the so-called “Japanese 
ships” on the Kyushu-Manila route at the time were most likely made by the 
Chinese and operated by Chinese pilots. 
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met in Manila might have been thought of as citizens of a great 

kingdom. But in the eyes of the Ming Court, these overseas Fujian 

people were disloyal and dangerous and differed little from 

“barbarians” (Perdue 2005; Pomeranz and Topik 2013). 	
 A variety of goods circulated in these networks. The Chinese came 

to Manila not only to acquire silver from Potosí (Peru, today in 

Bolivia), Zacatecas (Mexico), and Iwami (Japan); they were also 

interested in other products from the South Seas (such as pearl, 

turtle shell, sea cucumber, wax, spice and sandalwood) and the New 

World (potato, maize, groundnuts, chili and tobacco). Imported silver 

altered the Chinese economic system, while crops from the Americas 

eventually changed Chinese lifeways. As to the Japanese, in addition 

to selling a small amount of luxury goods, they mainly exchanged wheat 

flour and silver to Manila for Chinese, Spanish and local Southeast 

Asian products, such as gold, deerskins, civet cats, Brazil wood, wax, 

Spanish wines, woolen clothing, trinkets, lead and saltpeter (Fish 

2011; Nakajima 2009).12	
 Rather than pursuing trade permissions from the Chinese court, 

which would have led to further conflicts with the Portuguese in 

Macao, the Spanish found it more convenient to wait for the Chinese to 

come to trade with them in Manila. The Chinese realized that the 

business that they conducted with the Spanish was not limited to long-

distance trade; they also offered labor and service to the Spanish. 

Zhao (2011) notes that the Chinese in Manila made their living as 

																																																								
12 When Toyotomi Hideyoshi invaded Korea in the 1590s, the demand for gold 
(for paying the military), lead and saltpeter (for making matchlock guns) 
from overseas were especially high (Nakajima 2009). 
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businessmen trading in silk, ceramics, tea and other bulk commodities; 

as small vendors who sold groceries such as meat, fish, and bread, or 

opened food courts, as craftsmen such as cooks, tailors, cobblers, 

smiths, stonemasons and painters; and in other occupations, e.g., as 

physicians, fishermen, gardeners and hunters. In other words, although 

Manila was governed by the Spanish, it was for the most port members 

of the Chinese community who ran the day-to-day life of the colony.	
 In Manila, the distance from home was inversely proportional to 

the population of the settlers. During the Spanish colonial period, 

far more Chinese than the Spanish came to and settled in Manila. For 

example, in 1586, the number of Chinese reached 10,000, compared to 

the Spanish population of less than 2,000. In 1620, a rule allowing 

only 6,000 Chinese to stay in Manila was promulgated, but it was 

ignored. The Spanish needed and welcomed goods and services from the 

Chinese, but their overwhelming number raised troubling questions and 

suspicions. Attacks by Chinese and Japanese pirate-merchants on 

Manila, rebellions of the Chinese against the Spanish authorities, and 

a confusing Ming foreign policy only made the situation worse.  

 In order to control these people, the Spanish tried to limit the 

number of incoming Chinese and assigned those Chinese who had not 

converted to Christianity -- the vast majority of the Chinese 

population -- to live in so-called “Parian.” “Parian” means “market” 

in Tagalog. The term was carried to another side of the Pacific and 

today we can still find “Parians” in cities in Mexico (Figure 2.3). 

The existence of Parian in the Spanish Philippines was unique among 

European colonies in Southeast Asia from 1582 on. Before the full 
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establishment of Dutch Batavia in the second half of the 17th century, 

the Parian of Manila was the largest overseas Chinese community in 

Southeast Asia (G. Wang 1990). In addition to those living in Parian, 

the Spanish allowed Chinese who converted to Catholicism to live 

outside of the Parian, among other preferential treatments. The 

converted Chinese gradually formed another Chinese community at 

Binondo and Tondo on the northern bank of the Pasig River (Viana 2001; 

Wills 2011c) (Figure 2.2).13 However, until the early 17th century, only 

10-15 percent at best of the Chinese community choose to convert 

(Crewe, 2015; G. Wang 1990). Parian and Binondo/Tondo became clearly 

distinguishable when Binondo gradually became the home of Chinese-

Indigenous mestizos after the late 17th century.  

  

 

																																																								
13 Other than Binondo and Tondo, location names, such as Bay Bay and Santa 
Cruz, were also noted as towns of the Chinese Christian. These places were 
all located at the northern bank of the Pasig River, between Binondo and 
Tondo (Gil 2011). 
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Figure 2.2 Intramuros and the surrounding area 
Source: Google Earth 

 
 

 
 Over the course of Spanish colonial period, Parian was the target 

of the Spanish colonists when the tensions between the Spanish and the 

Chinese rose, and endured several bloody massacres and tragic 

relocations (C.-H. Chen 1963; T. Chen 1985; P.-I. Cheng 2008; Felix 

1966; Gil 2011; Wills 2011c). By the 1640s, the Parian had been 

destroyed and rebuilt several times. But its location remained mostly 

on the southern bank of the Pasig River and along the eastern edge of 

Intramuros. On the other hand, Binondo has endured until today, 
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becoming the representative “Chinatown” of Manila (R. T. Chu 

2010b)(Figure 2.4). Other than trading activities, covert history and 

several conflict episodes, the early lives of the Chinese communities 

are hardly known, no matter whether they were living in Parian or in 

Binondo/Tondo (G. Wang 1990; Wills 2011a, 2011c).  

 Other than Chinese quarters, the Japanese in Manila, who included 

businessmen, Christian refugees, mercenaries and low-ranking samurai, 

were also assigned to live in particular areas – Dilao (1585) 14 , San 

Miguel (1615-1768), and Cavite, respectively (Map 3, Figure 2.2). 

Compared to the Chinese, the Japanese population in Manila during the 

late 16th century was much smaller (between 300 and 1,000 people)(Iwao 

1966). Tremml-Werner (2015) notes that compared with the Chinese, a 

relatively large number of Japanese women migrated to Manila, which 

may have resulted in a lower level of cultural integration and 

intermarriage between the Japanese and other communities. 

 

 

																																																								
14 “Dilao” means “yellow” in Tagalog. 
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Figure 2.3 The Parian in Puebla, Mexico (2014/09/05) 

 
 

 

 
Figure 2.4 One of the gates of Binondo, Manila (2015/02/14) 
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 After the development of Spanish Manila, East Asian networks were 

not only for merchants, pirates and immigrants but also for 

missionaries, who were a keystone in Spanish colonial policy in Asia.	

In 1571, the Spanish Crown financed the Holy League that defeated the 

Ottoman Empire at the Battle of Lepanto; on the other side of the 

world, she conquered the Muslim population in Luzon and established 

Spanish Manila as the center of Catholicism in Asia. Aside from 

converting native communities in the Spanish East Indies, the Spanish 

focused their work of spiritual conquest on southern China and Japan 

(Wills 1994). Manila was the most important base of these religious 

enterprises. Juan Cobo, a Dominican friar, studied the Hokkien dialect 

and wrote a Chinese missionary work called �
���	��� Wuji 

tianzhu zhengjiao zhenchuan shilu (The Veritable Record of the 

Authentic Tradition of the True Faith in the Infinite God, also called 

“Shilu”) with the help of Chinese collaborators in 1593 (Figure 2.5). 

This book, which is thought to be one of the first woodblock-printed 

books produced in the Philippines, was targeted at the Chinese in 

Manila as well as in Mainland China (Chia 2011; Pan 1998). In 

addition, Manila not only was a place of rest for missionaries before 

they went further north to China and Japan, but their experiences in 

the Philippines also influenced their work in other East Asian 

countries (Wills 2011b). In addition, Manila became a shelter for 

Japanese Christians after Catholicism was banned in their home country 

(Smith 1914; Tremml-Werner 2015). 
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Figure 2.5 The cover page of Wuji tianzhu zhengjiao zhenchuan shilu, 1593. 

Biblioteca Nacional, Madrid	

 

 

 Over time, the Spanish attempted to be more active in the East 

Asian trading network. In order to counterbalance the Dutch colony of 

Zeelandia in southern Taiwan, which was founded in 1624, to attract 

more Chinese and Japanese trade, and to enhance the evangelization of 

Japan, the Spanish conquered northern Taiwan and established a colony 

between 1626 and 1642 (Borao Mateo 2008, 2009; Hsiao and Lu 2006; T.-

j. Chen 2005). Although from the Spanish perspective this was not a 

successful enterprise and it was eventually given up, archaeological 

evidence shows that their efforts stimulated the local trading network 
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from Tamtsui (northern Taiwan) to Kavalan (northeast Taiwan) (E. Hsieh 

2012). 

 

 

2.3 The Network of the Iberians 

 

 Spanish colonies in the Asia-Pacific region were established between 

1565 and 1899. Scholars often only focus on the Philippine archipelago 

when discussing Spanish colonies on the western side of the Pacific. 

In fact, the Spanish East Indies were largely made up of the 

Philippine Islands, the Mariana Islands, the Caroline Islands, and 

temporary extended to a tiny portion of southern China 15 , northern 

Taiwan, and the Moluccas at a particular point in its early colonial 

history.	
 In 1571, Manila was chosen to be the capital of the Spanish East 

Indies due to its function as a hub of well-established trade routes, 

its rich resources from the hinterlands, and its outstanding harbor 

(Reed 1979). Established on the swampy Pasig River delta, Spanish 

Manila stood as the political, economic, and religious center of the 

colony. The annual trips made by the Manila Galleon between Manila and 

Acapulco, the longest regular voyages out of sight of land in the age 

of sail, were undoubtedly one of the landmarks of human history. The 

route was established in 1565 (shortly before the colonists settled in 

																																																								
15 During 1596 to 1609, the Spanish maintained a small post or factory called 
El Pinal (meaning pine grove) at somewhere between Canton and Macao. The 
Portuguese in Macao strongly opposed the establishment of El Pinal and the 
Spanish eventually abandoned it (García-Abásolo 2011; Morga 1903 (1609); Reed 
1979). 
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Manila in 1571) and existed for 250 years. It was this route that made 

the first regular exchange between the Americas and Asia possible. The 

trade itself was official business: the ships belonged to the Spanish 

Crown and details of the trade, such as the number of ships, the size 

of the cargo, and the way profits were to be shared, were decided by 

royal decree. However, archaeologists pointed out that smuggling 

happened in both the Philippines the Mexico sides (Fahy and Vadillo 

2016; Junco 2016). Besides Mexico, Manila also directly traded with 

Peru. The trade with Peru was officially prohibited after 1582, but 

clandestine trade was never stopped (Kuwayama 2009). 

 The galleon linked the Americas and the Spanish new colony in Asia 

not only economically but also politically. For the Spanish, the 

occupation of the archipelago fulfilled the dream of a trans-Pacific 

empire. As part of New Spain, the Spanish East Indies was governed by 

the viceroy in Mexico City but not directly by Madrid. The basic 

Spanish ruling policy in the Philippines was a copy of what has been 

done in the Americas (such as the Encomienda system). Moreover, the 

annual galleons brought materials for maintaining the Philippines as a 

Spanish colony. For example, in a memorial to the Council in 1586, a 

list of “Arms and Supplies Needed” included coats of mail, arquebuses, 

muskets, pikes, corselet, Burgundian morions, barrels cordage, and 

cloth for troops (Vera 1903 (1586)). However, the political bonds 

across the Pacific were not generally tight. Schurz (1959) notes that, 

for the Spanish in Mexico, the Philippines were treated to some degree 

like a province of the Chinese Empire. No giant wave of Spaniards 

permanently settled in the Philippines during the entire Spanish 
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colonial period, even in the capital of Manila (García-Abásolo 2011). 

Most of the Europeans who lived in Intramuros were administrators, 

traders, soldiers and missionaries, but not permanent settlers. 

 The galleon route should not be understood as an isolated Spanish 

enterprise; instead, it was a part of the global network operated 

together by the Spanish and the Portuguese, no matter before or after 

the period of Iberian Union (1580-1640) when the two separated 

kingdoms shared the same king. Scholars notes that it is not necessary 

to isolate the Spanish and Portuguese overseas empires because any 

separation was far from a reality (Subrahmanyam 2007, 2012 (1993); 

Valladares 2001). The Spanish and the Portuguese jointly established a 

new atmosphere characterized by new trading networks in East and 

Southeast Asia during the same period: the Portuguese reached the 

Moluccas in 1512; Magallanes’ team (funded by the Spanish) arrived in 

Cebu in 1521. In 1571, the Spaniards established Manila just as the 

Portuguese formalized the Macao - Nagasaki trade (Boxer 1963). Between 

1615 and 1616, the joint Portuguese-Spanish invasion of the Sultanate 

of Johor, whose rule at the time intended to collaborate with the 

Dutch in order to avert the threat from Malacca and Aceh. This mission 

was approved by the Crown and supported by the viceroys at both Mexico 

City and Goa (Borschberg 2004; 2010). 

 Regarding to trade, although the Spanish Crown had the Castilians 

monopolize the American market and regulated its subjects’ trade with 

one another, overseas officials and private traders carried on in 

their ways. The Portuguese and New Christians (converted Jews) 

provided capital and expertise to the galleon trade and helped to 
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develop Manila. Some of them directed the investment of the silver 

trade from Lisbon, Goa and Mexico while others worked closely with the 

Spanish in Southeast Asia (Boyajian 1993; Miyata 2017; Ollé 2014; 

Subrahmanyam 2012 (1993)). In the early 1590s, the Philippine governor 

Gómez Pérez Dasmariñas opened up trade between Macao and Manila in 

order to earn more profit for improving the fortification of 

Intramuros (Ollé 2014). Based on porcelain in Mexico City, Miyata 

(2017) emphasizes that the Portuguese from Macao, who shipped 

Jingdezhen porcelain to Manila, contributed more to the galleon trade 

than the Fujian merchants, who mainly brought wares from southern 

Fujian to Manila.16 In addition to Macao, Portuguese ships from Malacca, 

Coromandel ports, Malabar ports and Goa sailed to Manila and other 

smaller ports in the Philippines (such as Cebu) regularly. After the 

trade with Japan was terminated due to the Sakoku policy in the 1630s, 

trading with Manila became even more important for the Portuguese 

(Boyajian 1993; Glahn 1996). In addition to ports directly controlled 

by the Iberians, the Moluccas also became an entrepôt between Melaka 

and Manila. 

 The participation of the Portuguese enriched the number of luxury 

goods from Asia. In Mexico, people enjoyed not only Chinese and 

Japanese porcelain, biombo (folding screen), silk and furniture, but 

also rugs from Persia, muslins from Bengal, paliacates (a kind of 

handkerchief) from India and precious gems from Sri Lanka (Fish 2011). 

These Asian goods not only enriched the material culture of the upper 

																																																								
16 However, the division between ports and the provenances of the ceramic may 
not be as clear as Miyata’s argument. The finding from San Diego shipwreck 
and Nanao No.1 shipwreck that contain both Jingdezhen and Zhangzhou products 
are examples (C. Wu 2016). 
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classes in the Americas, but also inspired the lower classes to 

produce new fashions, such as the novel style of talavera ceramic in 

Puebla (Kuwayama 1997; Mudge 1985).17	
 The Iberian Union both merged the Spanish and Portuguese networks 

and pitted them against the same enemies: England and the Netherlands 

(Burbank and Cooper 2010). In the early 17th century, the challenge 

mainly came from the Dutch. Conflicts between the Dutch and the 

Iberians in Asia expanded upon their conflict in Europe and may be 

thought of as an extension of the Dutch War of Independence (1568-

1648). The closure of the spice market in Lisbon in the 1580s had 

pushed Dutch traders to establish their own Asian networks. After the 

establishment of Batavia (in 1619) and the capture of Malacca (in 

1641), the Dutch VOC stood firmly in maritime Asia (Gunn 2011). Dutch 

fleets attacked ships sailing between China and Manila, between India 

and Macao, and between Japan and Macao. The connection between Manila 

and Macao grew even stronger against the backdrop of the expansion of 

Dutch.  	
  

 

2.4 Concluding Remarks 

 

In this chapter, I have attempted to demonstrate the 

relationships among these networks and agents before and after the 

establishment of colonial Manila. Simply put, there was an active 

																																																								
17 The new style of Puebla ceramics were not only influenced by Chinese 
porcelain but also Spanish majolica and Mexican traditions (Leibsohn 2012).  



58 	

“Maynila” before Spanish colonization. The Spanish chose to establish 

their capital city at this new colony based on existing intra-Asian 

networks. Several factors arising from China, Japan and the Islamic 

Sultanates during the late 16th century help to explain the prosperity 

of the region. The establishment of Spanish Manila was not only a sign 

of these growing transpacific networks, but also led to changes in the 

existing systems, including those networks established by the 

Portuguese. Other aspects of the trading networks as they relate to 

the production, circulation, and consumption of materials as well as 

colonialism will be discussed in the following chapters. 	
Following currents and the annual monsoon, people travelled in 

and out of Manila: people from the north arrived in January and 

February and left between June and August; people from the west 

arrived between April and August and left in December; people from the 

east usually arrived in May and left in June (Fish 2011; Reid 1993). 

Through these comings and goings, Manila became one of the most 

dynamic hubs in the global networks of the early modern world. The 

Manila galleons are usually regarded simplistically as a mere exchange 

route for New World silver and Chinese silk. But their role was much 

more complex and important than that. Economics and trade might have 

led to the formation of these networks, but political and ideological 

motivations and outcomes should also be considered. The different 

attitudes held by the Spanish Crown on the one hand and Ming and 

Japanese emperors on the other hand were significant to their people’s 

activities and lives overseas; however, the local officers and common 
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people, regardless of ethnicity, had much more agency than what was 

documented.   	
 If we analyze the development of these networks from the vantage 

point of comparative history, we might identify a general trend: at 

the end of the 16th century, Manila was established when the existing 

networks flourished in East and Southeast Asia; at the middle of the 

17th century, most of these networks, including the growing 

transpacific one, began to decline. Nevertheless, by viewing these 

phenomena from the vantage point of connected histories might reveal 

more precisely the interrelated dynamics of these networks. Moreover, 

we might suggest that the notion of “decline” mainly extends from an 

imperial perspective. For those who lived and worked in maritime Asia, 

such terms as “florescence” or “decline” might need to be examined on 

a case-by-case basis for these same people were never fully under the 

control of their ostensible motherlands.	
 Though I have discussed in this chapter these three networks 

regionally -- the Southeast Asian networks, the East Asian networks, 

and the Iberian overseas networks -- in practice no actual boundaries 

separated them. Masashi (2009) has observed that distinguishing 

between “European” and “Asian” elements in the Asian maritime worlds 

is impracticable. These networks were designed and operated by a huge 

group of people from a variety of occupations and of range of 

ethnicities and nationalities. All the agents in this maritime world 

were sensitive to changes in these networks and actively participated 

in them. Neither the Chinese maritime ban, nor Spanish immigration 

regulation, nor the Treaty of Tordesillas, nor the policy of the 
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Iberian Union could limit or control them. In addition, we should 

note, as a further complication, that many of these people possessed 

flexible identities. If we simply understand a port city in early 

modern Asia based on political rule (which flag was flying) or 

economic fortune (who owned the ship), we may miss the variations that 

characterize people who lived in that city. In the case of Manila, a 

description from Bartholomé de Letona, O.S.F. in 1662 may be a good 

portrait of the result of the entanglement of these networks: 	

	
...	 the commerce of this city [Manila] is extensive, rich, and unusually 

profitable; for it is carried on by all these Chinese and their ships, with 

those of all the islands above mentioned and of Tunquin [Tong-king], 

Cochinchina, Camboja [Cambodia], and Sian [Siam]- four separate kingdoms, 

which lie opposite these islands on the continent of Great China- and of the 

gulfs and the numberless kingdoms of Eastern India, Persia, Bengala [Bengal], 

and Ceilan [Ceylon], when there are no wars; and of the empire and kingdoms 

of Xapon [Japan]. The diversity of the peoples, therefore, who are seen in 

Manila and its environs is the greatest in the world; for these include men 

from all kingdoms and nations- Españia, Francia, Inglaterra, Italia, Flandes, 

Alemania, Dinamarca, Sueçia, Polonia, Moscobia; people from all the Indias, 

both eastern and western; and Turks, Greeks, Moros, Persians, Tartars, 

Chinese, Japanese, Africans, and other Asiatics. And hardly is there in the 

four quarters of the world a kingdom, province, or nation which has not 

representatives here, on account of the voyages that are made hither from all 

directions- east, west, north, and south. (Letona 1903 (1662))	

 	

 A discussion of the networks that existed both before and after 

Spanish Manila was established sheds important light on our 

understanding of archaeological materials from this region. First, 
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there were longue durée connections among East and Southeast Asian 

countries; and the establishments of European colonies, especially of 

Manila, modified these networks. Archaeological research should 

accompany any analysis of the dynamics of these networks. Second, 

these networks were a sophisticated collaboration among many people 

and our modern ideas about nationality as a source of identity offer 

little insight into the individuals who collectively built Spanish 

Manila. The notion of “Spanish” or “Chinese” in this research does not 

imply any strong governmental power. Third, the understanding and 

value of goods and any materials differed in each context. We have to 

find out how the trade worked at any given time, and we must evaluate 

the value of the projects accordingly. Finally, the archaeology of 

Manila is not only the archaeology of the Philippines but also the 

archaeology of the global world.	
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Chapter 3 Images from Early Spanish Manila: The Boxer 

Codex18 

 

3.1 The Boxer Codex 

 

The Boxer Codex is a late 16th-century manuscript that combines 

Spanish text and illustrations that are not influenced, primarily at 

least, by contemporary European artistic styles. It was purportedly 

made in Manila, and the existence of the codex was unknown to scholars 

until Charles R. Boxer discovered it in 1947. 19  Boxer studied the 

manuscript and introduced it to the public in an article titled, “A 

Late Sixteenth-Century Manila MS,” which still represents the most 

solid research on the codex. In his original article of 1950, Boxer 

offered information about the origins of the manuscript:  

 

...[The codex] was written throughout in Spanish, in a late sixteenth 

century hand, of a type familiar to anyone who has studied the documents in 

the Archivo de Indias at Seville. The paper is not European, but of the 

brittle so-called “rice-paper” variety, manufactured from some species of 

the Chinese paper mulberry. The calf binding, on the other hand, is of a 

familiar late sixteenth/early seventeenth century Iberian type, and it is 

																																																								
18 Part of the content of this chapter will be published in Historical 
Archaeology of Early Modern Colonialism in Asia-Pacific, edited by María Cruz 
Berrocal and Cheng-hwa Tsang with University Press of Florida in 2017.  
 
19 Boxer sold his personal library to the Lilly Library at Indiana University 
in 1965 (Alden 2001). Because the original title of the codex is missing, it 
is named after Boxer, its former owner.  
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difficult to tell whether it is the original binding. The colours used in 

the illustrations are Chinese paints of the Ming period. The latest date 

mentioned in the text, whether directly or by inference, is 1590.(Boxer 

1950)  

 

Except for some missing pages, the codex is considered quite 

complete. In addition to the Spanish text, Chinese characters appear 

as captions or are contained in some images, sometimes almost 

concealed within them. In most cases the illustrations are placed on 

separate pages, without accompanying text. By examining the physical 

condition, binding material, and the content of the manuscript, 

Crossley (2014) suggested that the pages of the codex were carried 

from Manila to Spain in 1605 by pilot Hernando de los Ríos and were 

bound by the Royal Company of Printers and Booksellers no earlier than 

1614.  

The handwriting of the Spanish text shows considerable 

consistency, which is not the case for the illustrations (discussed 

below). As to the writer or the person who commissioned the 

manuscript, Boxer (1950) believed that it must have been a secular 

official, most likely the seventh governor-general of the Philippines, 

Gómez Pérez Dasmariñas, or his son Luis Pérez Dasmariñas,20 who sailed 

																																																								
20 Gómez Pérez Dasmariñas (1519-1593) was born in Galicia, Spain. King Philip 
II named him as the governor-general of the Philippines and a knight of the 
Order of Santiago in 1589. During his office, he came into conflict with the 
Audiencia (Spanish high court) in Manila, and sought to suppress the Zambales 
people. He oversaw the construction of several buildings and structures in 
Manila, including the defensive wall around Intramuros and Fort Santiago. He 
organized an expedition to the Moluccas in 1593 and was killed by a mutiny of 
the Chinese who rowed his ship. His son, Luis Pérez Dasmariñas, conducted 
several military expeditions during Gómez’s time, including one in the 
Cagayang area. He was the governor-general of the Philippines from 1593 to 
1596. During his term of office, he organized unsuccessful expeditions to 
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from Spain to Manila in 1590. However, Quirino and Garcia (1958) 

believed that the loose writing style of the text suggests that the 

writer of the codex might have been a soldier, a conquistador, or an 

encomendero. 21  Quirino and Garcia thus propose that Antonio de Padua, 

who sailed with the Dasmariñases to Manila, is another potential 

author of the manuscript. The latest hypothesis was made by Souza and 

Turley (2016); they suggested that Antonio de Morga Sánchez Garay, the 

author of the famous Sucesos de las Islas Filipinas, was the best 

candidate of authorship. 

Scholars have considered the codex one of the oldest sources on 

the ethnography of the Philippine archipelago and its surrounding 

areas. Part of the codex has been transcribed or translated into 

English in order to make it more accessible to a greater number of 

readers. Boxer translated the sections on China and Champa alone 

(Boxer 1953, 1970) and transcribed the section on New Guinea with 

Manguin (Boxer and Manguin 1979); Quirino and Garcia (1958) 

transcribed and translated the section related to the Philippines; 22 

Carroll (1982) translated the section on Brunei; Driver (1991) 

translated the section on the Ladrones (the Mariana Islands); and 

																																																																																																																																																																																			
conquer Cambodia and Mindanao. After his tenure he remained in the 
Philippines, where he died in the battlefield during the Chinese insurrection 
of 1603(Crossley 2016; Núñez-Varela y Lendoiro 2001). 
 
21 As a reward to services to a Crown, an encomendero was entrusted with a 
population of indigenous people as well as the land they inhabited. The term 
encomienda (meaning “assignment” or “duty”) applies to both this colonial 
institution and the landed estates it created. An encomendero had the right 
to collect tribute and labor. For the classic treatment on the particular 
evolution of the encomienda in the Philippines, see Nuchera (1995). 
 
22 Part of the translations were selected and published again in Quirino 
(1977).  
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Gelpke (1994) translated the section on New Guinea.23 Lately, Souza and 

Turley (2016) transcribed and translated the whole codex. Despite 

these efforts, except Crossley’s (2016) study of the two early 

governors of the Spanish Philippines, few scholars have used or cited 

the content of the original codex (Scott 1980; Souza and Turley 2016). 

Although the written text has not been analyzed in detail, its 

illustrations, composed of brightly colored depictions of people, 

deities, fauna, and fantastic creatures, have attracted the attention 

of both academic audiences and Filipinos in general, who have been 

drawn to its representations of the various ethnic groups of the 

island (Jurilla 2013). Quirino and Garcia (1958) have posited that 

while Philippine ethnic groups are “depicted in vivid colors with 

remarkable fidelity,” with the exception of “those depicting the 

Chinese, the drawings of the inhabitants of the neighboring countries 

are odd-looking.” In addition, the gold ornaments on the illustrations 

of the Tagalog, Visayan, and Cagayan people were used as references to 

gold artifacts found in the Philippines, which were dated between the 

10th and 13th century (Capistrano-Baker 2011, 2015). 

Boxer (1950) speculated that the illustrations were made by 

Chinese artists, since the craftsmanship of the Chinese in Manila has 

been highlighted in Spanish text. Moreover, the Chinese characters in 

the images and captions were likely written by an expert hand. 

However, other than a few comments on the identity and accuracy of 

some of the figures made by Boxer, a general interest in the 

illustrations has not led to more research until very recently. 

																																																								
23 For the evaluations of these previous works, see Souza and Turley (2016).  
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Two Taiwanese historians, Tsung-jen Chen and Yu-chung Lee, have 

examined the images of the codex in greater depth. F. Y.-c. Lee (2012) 

stated that the Boxer Codex is the most comprehensive visual source 

for Southeast Asia and Northeast Asia in the sixteenth century. He 

pointed out that the combination of text and illustrations makes the 

Boxer Codex unique. He suggested that the person(s) who designed the 

format of the work did not simply intend the illustrations to 

complement the text. Rather, the text complements the illustrations 

(ibid: 74). Furthermore, comparing the Spanish headings with the 

Chinese captions, he concluded that the Spanish text, the Chinese 

characters, and the pictorial images were of different authorship 

(ibid: 81)(F. Y.-c. Lee 2012). T.-j. Chen (2013) focused on the images 

and text that correspond to two ethnic groups of northern Taiwan, an 

area that did not become part of the Spanish colony until the period 

between 1626 and 1642. In addition to translating the short 

descriptions of the two ethnic groups into Chinese, his study examined 

the encoded meaning of the peoples described on the images, and he 

considered how the Spaniards collected information about these 

peoples. Both (F. Y.-c. Lee 2009, 2012) and T.-j. Chen (2013) 

concluded that the knowledge contained in the text came from both 

Chinese and Western sources, which makes sense, considering the work’s 

16th-century historical context and its ultimate function. 

In this chapter, I build upon the existing scholarship on the 

codex through new observations that expand the visual interpretation 

of some of its images. I agree with Lee’s basic argument that the 

illustrations serve to structure the main narratives in a visual form. 
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In order to understand the meaning of these images, however, we need 

to apply Chen’s methodology to other images. Moreover, most previous 

discussions of the images usually isolate them from the original 

context of the codex. Here I treat the codex as a whole, analyzing the 

sequence and relationship of the text and images and how these would 

have been received by its intended audience. I also focus on the 

production and editing processes. Seen under this lens, the codex 

becomes a key source to understanding Spanish colonial motives in the 

western Pacific world in the late 16 century. 

 

 

3.2 The Structure, the Text and the Illustrations 

 

The manuscript can be divided into five sections: 1. The voyage 

to the Ladrones; 2. Spanish enterprise in the Philippines; 3. 

Information about people living in areas surrounding the Philippines; 

4. Information about Ming China; and 5. Information about Champa. 

There are illustrations in all sessions except the last, on Champa. 

The images in the first three sections are human figures, with the 

exception of the gatefold page at the beginning of the codex, which 

depicts a full and rich scene. In the Chinese section, the images can 

be divided into three subgroups representing human figures, deities, 

and fantastic/realistic animals. I argue that these illustrations 

convey the Spanish imperial project in Asia. 
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3.2.1 The Voyage to the Ladrones (the Mariana Islands) 

 
The voyage to the “Ladrones” can be seen as a preface to the 

manuscript. Although the Spaniards did not formally claim the islands 

until 1667, the painting shows that they were already an important 

topos for the Manila Galleon by the late 16th century. This section 

includes three images: one about the trading process and two about the 

physical characteristics of the Chamorros 24  and their weapons (Figure 

3.1 and 3.2). The first image (folio 1 25 , Figure 3.2), the only 

gatefold in the codex, shows a peaceful scene of cultural encounter: a 

galleon containing twelve Spaniards, which appears to be the flagship 

Santiago (Boxer 1950; Driver 1991; Fish 2011), is surrounded by seven 

indigenous double-outrigger canoes, containing fourteen naked 

Chamorros from the islands. Most of the Chamorros (if not all) seem to 

be female. This image presents a favorable impression of the friendly 

islanders, with their red-dyed mouths, their boats, and their 

principal trading goods (i.e., water, coconuts, and fish).  

 

 

																																																								
24 The author of the Codex did not use the term Chamorro (the name of the 
indigenous people of the Mariana Islands) to refer to people in these 
islands. 
25  In the following, I will use the abbreviation of folio to cite each page 
in the Boxer Codex. 
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Figure 3.1 The “Ladrones,” Boxer Codex 
	
Courtesy of Lilly Library, Indiana University, 
Bloomington, Indiana 
 
 
Figure 3.2 The Spanish and the “Ladrones,” 
Boxer Codex 
	
Courtesy of Lilly Library, Indiana University, 
Bloomington, Indiana 
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Although the galleon and the canoes are not to scale, the former 

is clearly larger and more sophisticated. The sails of the galleon are 

full of wind, but the ship appears to be anchored. The pattern of the 

shadow on the sails betrays that the ship must have been drawn based 

on a model from a Western printed book. The elaborate dress of the 

Spanish seems to represent an internal hierarchy; in fact, they are 

overdressed. This is the only image in the entire codex that 

represents the Spaniards. The dressed Spanish males on the ship and 

the naked Chamorro females on the boats create a stark visual contrast. 

Also noticeable is the fact that all the Spaniards are smiling, 

looking outward from the galleon. As the first image of the manuscript, 

it appears as if the Spanish are looking not only at the surrounding 

people of the “Ladrones”, but at all the other groups who are 

described in the subsequent sections of the manuscript, suggesting 

that this gatefold could be interpreted as an introduction to the 

entire codex. 

 

3.2.2 People of the Philippines  

The second section describes the people who were living in the 

territories under early Spanish control, including the Cagayanes, 

Negrillos, Zambales, Bissayas (Visayans), and Naturales (meaning 

“natives,” here actually referring to Tagalogs, discussed below). 

Boxer (1950:39) pointed out that the description of people in the 

Philippines is similar to the ethnographic accounts written by Captain 

Miguel de Loacra and Fray Juan de Plasencia in the late 16th century 

(Colín and Pastells 1900). The text has much more information about 
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Visayans and Tagalogs than about other groups. Unlike the castas 

paintings in the Americas that demonstrate a hierarchy of mixed-race 

people in colonial society, the Boxer Codex depicts ethnic groups in 

the Philippines separately, as discrete communities. These images give 

the reader visual information about the dress and aspects of the 

material culture associated with each group; in general, the images 

coincide with the written text, but not all images conform entirely to 

it. For example, studying differences between aboriginal terminology 

and the Spanish text, (Scott 1997(1994)) argued that the tunics worn 

by the Visayans in the illustrations of the Boxer Codex (Figure 3.3) 

do not correspond with their ordinary costume. He admitted that the 

images might depict dress from the period after the Spanish arrived, 

but he also pointed out that Visayan men used to expose their chests 

as a sign of masculinity even a century after contact with Europeans. 

I argue for alternative approaches to interpreting these images 

by paying attention to the order of the illustrations. Rather than 

focusing on each page separately, a better approach is to reconstruct 

the “context” of the codex as it is read. In this way, I found two 

orders among these images: first, with those about Zambales (ff. 19v–

20) and Visayans (four in all, ff. 23v–24; 25v–26), I argue that they 

are meant to be viewed as groups or pairs. When viewed together as a 

spread, the two images of the Zambales and images of the Visayans, 

demonstrate a common characteristic: people on the left side of the 

spread resemble those on the right, but the costumes of those on the 

left are more “primitive.” This is no coincidence. For example, the 

males in each of the couples depicted in folios 23v and 24r do not 



	
	

72 

carry swords, while on 25r–26v the males have what appear to be 

matching swords. If we examine the image more closely, we can see that 

the sword on the right side of the spread (f. 24) was removed by the 

painter, which made the image conform to the illustration on the left 

(f. 23) (Figure 3.3). It seems as if the illustrator(s) wanted to use 

these pictures to demonstrate that the colonizers had “civilized” the 

“barbarians,” a major justification for the Spanish colonization of 

Asia. Such presentation was quite parallel to some photos about the 

Igorot people26 in a photographic album containing photos taken during 

the 1904 Louisiana Purchase Exposition. Placing one after another, the 

two photos entitled “Igorrotes- as God made them,” and “Igorrotes- as 

the lady managers would have them”27 again used clothes to demonstrate 

before and after encountering Western civilization, suggesting that 

the Americans in the early 20th century and the Spanish in the 16th 

century shared the similar mindset of “civilizing the Others” that 

Pagden (2003 (2001)) traces back to the time of Aristotle (Figure 3.4 

and 3.5). 

 

																																																								
26 “Igorot,” literarily means “mountain people” in Tagalog. The term was used 
to refer to the various Austronesian groups living in the Gran Cordillera 
Central of northern Luzon since the Spanish colonial period (Scott 1974 
(1998)). 
 
27  In order to take care of the expected significant amount of female 
visitors, the Fair formed a Board of Lady Managers run by women who 
represented different states. For some “morality reasons”, the Board of Lady 
Managers once demanded to change the outfits of the Igorots’ males.  
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Figure 3.3 The Bisayans (Visayans), Boxer Codex 
Courtesy of Lilly Library, Indiana University, Bloomington, Indiana 

 
 
 
 

  

Figure 3.4 “Igorrotes- as God made 
them” 

Courtesy of Getty Research Institute, Los 
Angeles (90.R.22) 

 

Figure 3.5 “Igorrotes- as the lady 
managers would have them” 

Courtesy of Getty Research Institute, Los 
Angeles (90.R.22) 
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Second, with the image of the Visayans and the Tagalog people, I 

argue that the order of the illustrations was arranged from lower to 

higher social class. Both Visayan and Tagalog elites are decorated 

with impressive golden accessories (Figure 3.6), and the male 

portrayed in the last image of the Tagalog series also looked more 

senior than the previous ones. Compared to the other groups in the 

Philippines, I argue, the images of the Visayan and Tagalog elites 

(ff. 25v–26, 54, 56, and 58) were designed to show that Visayan and 

Tagalog societies were wealthier and they were better trading partners 

than any other aboriginal groups in the Philippines. Although both 

societies had a hierarchical social order, the latter was more 

advanced than the former, who still need the help of the Spanish to 

achieve civilization (as shown by in the previous discussion). After 

all, this was one of the reasons why the Spanish moved their capital 

city from Cebu to Manila. 

 

Figure 3.6 The Naturales (Tagalogs), Boxer Codex 
Courtesy of Lilly Library, Indiana University, Bloomington, Indiana 
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In short, I believe that the arrangement of illustrations in this 

section is not based on geographical location but on the perceived 

level of civilization, from the noncivilized (the Cagayanes and the 

Negrillos) to those who showed some signs of being civilized (the 

Zambales and the Visayans), and finally to the nearly civilized (the 

Tagalogs). Specific characteristics were ascribed to each group 

according to this basic scheme, designed to help readers make sense of 

the complicated ethnic composition of the Philippines. 

	
	
3.2.3 People of East and Southeast Asia 

The third section presents information about people living in the 

areas surrounding the Philippines, and the illustrations include 

people from Burney (Brunei), Malucos (Moluccas), Jauo (Java), Sian 

(Siam), Japon (Japan), Caupchy (Cochin, northern Vietnam), Canglan 

(Quang Nam, central Vietnam), Xaque’ (She, an indigenous group living 

in the mountain areas between Fujian, Guangdong, and Jiangxi in 

China), Cheylam (Keelung, northern Taiwan), Chamcia (Champa, central 

Vietnam), Tamchuy (Tamsui, northwestern Taiwan), Taipue’ (Lingayen 

Gulf), Tampochia (Cambodia), Temquiqui (Sumatra)28, Tohany (Patani) and 

Tartaro (Manchu). It seems that there is no specific geographical 

order for the presentation of these groups in the codex. Most of the 

																																																								
28 Boxer (1950) suggested that Temquiqui was referred to Pulau Tinggi while 
Souza and Turley (2016) suggested it was referred to Terengganu. Both of 
these locations were at the eastern coast of the Malay peninsula. However, on 
the Selden Map of China, a map made during the same period of the Boxer 
Codex, Temquiqui (based on the Chinese caption) was located at Sumatra, close 
to Johor. 
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illustrations in this section have Roman alphabetic or Chinese 

captions, which helped Boxer to identify the locations/ethnicities to 

which they refer.29 Boxer (1950:39-40) pointed out that the text about 

Brunei was based on the report written by Dr. Francisco de Sande in 

1578; and the information about Siam was from the Portuguese, who 

established solid trading networks in Mainland Southeast Asia. Except 

for the transcribed reports, most of the areas have only very short 

descriptions. The richness of the images seems to enhance information 

presented in the written text. 

Same as most of the cases in the previous session, the artist(s) 

represented most of the groups as pairs of couples.  On examining the 

illustrations, it is likely that the artist(s) did not have the 

opportunity to see all these ethnic groups in person. Therefore, some, 

if not most, of the images might be unreliable. At the same time, the 

artist(s) attempted to associate different costumes or accouterments 

with each group, seeking to focus on their unique qualities. Studying 

the Illustrations of Official Tribute (Zhi gong tu) in Qing China, Lai 

(2012) argued that the depictions of males might be more accurate than 

that of females in the paintings of “barbarians,” because the painters 

might have been more familiar with male foreigners, who were more 

likely to travel afar than the females. Such a rule might be 

applicable in the Boxer Codex. However, the veracity of the depiction 

																																																								
29 Some of the images also contain Chinese abbreviation of the names of the 
countries (such as Figure 3.7, a Chinese word representing Siam was written 
on the hilt of the sword). I would like to point out that although the images 
of folios 96r and 100r are usually both considered people of Siam, the 
Chinese abbreviations on the two images are different. Therefore, the 
difference of the Roman alphabetic captions between the two images (“Siaus” 
and “Sian”, respectively) might not be a case of spelling variety. Instead, 
the two images might represent different ethnic groups.  



	
	

77 

of the males is still not known. For example, Boxer (1950:41) argues 

that the man in the first frame for Caupchy (f. 156) resembles a 

Japanese wakō pirate in his battle-dress.30  

Overall, it seems that the presence of the images is more 

important than their accuracy. These images not only show the costumes 

of each ethnic group but also contain messages directed toward the 

Spanish. Chen (2013:16-22) argued that the fish held by the Cheylam 

woman implies that this was an area with rich fishing resources. This 

observation might also apply to the women from Siam, Caupchy, Canglan, 

Chamcia, Tampochia and Temquigui (ff. 100, 156, 158, 162, 174, 186, 

and 190): each woman holds a box or a basket in her hands, which might 

suggest the commercial promise of the region, as well as the 

traditional powerful role of women in that part of Asia (Figure 3.7) 

 

 

																																																								
30	However, in some Leishu encyclopedias during the late Ming period, shuch as
,("��$� Wanyong zhengzong buqiuren (1609), ���-�#	.�(�!�0,�&%
Xinke quanbu shimin beilan bianyong wenlin huijin wanshu yuanhai (1610), and
�/,��� Wuju Wanbao Quanshu (1614),people of Caupchy were depicted as two 
men-- one with looked more gentleman another with battle outfit. So the 
depiction the people of Caupchy in the Boxer Codex might not be a mistake. 
Instead, this is one of the evidence showing that some Leishu were used as 
references during the making of the codex. 
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Figure 3.7 People of Siam, Boxer Codex 

Courtesy of Lilly Library, Indiana University, Bloomington, Indiana 
 
 

 
Moreover, it is interesting to note that the Japanese depicted in 

the Boxer Codex were very different from how they were pictured in 

some Chinese publications during the same time period. In Chinese 

publications, the images of the Japanese were usually depicted as 

brutal pirates (Figure 3.8), whereas in the codex, they were portrayed 

as civilized traders holding folding fans, one of the famous products 

as well as cultural fashions in both China and Japan at the time (Y. 

He 2013).31 The image of the Japanese in the codex thus reminds us that 

the Japanese were the second large trade group in Manila (Chapter 2); 

the artist(s) emphasized the possible profit from trading with the 

Japanese rather than potential conflicts with them, even though the 

Japanese man in the codex is holding his sword discreetly. 

																																																								
31 Throughout the codex, other than the Japanese and the Chinese, the man from 
Quang Nam also hold a folding fan, reminding that Hội An, the port at Quang 
Nam, had strong trade connection with both Chinese and Japanese.  
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Figure 3.8 Two pages of a Leishu32  
(� �-���(�!�0,��� Xinban zengbu tianxia bianyong wenlin 
miaojin Wanbao quanshu, 1612) A Japanese is depicted at the second 

left of the lower column. (Y. He 2013: 203) 
 

 
 

3.2.4 Ming China 

The text associated with the first set of the images is a copy of 

the work of Fray Martín de Rada, O.S.A., written in the 1580s (Boxer 

1950:43). This first group of Chinese figures follows the pattern that 

I have described for the Tagalog people and might also be intended to 

demonstrate the commercial potential of the region. Not surprisingly, 

																																																								
32 The Leishu encyclopedias are reference books that were produced in China 
since the early third century. This kind of publication synthesized earlier 
works and were designed for multiple purposes. During the late Ming period, 
it was very common having a chapter about legendary creatures and 
“barbarians” in Leishu.	
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the manuscript depicts Chinese society as complex and stratified, 

against the backdrop of a civilized empire. The classes represented 

include the couples of common people, the general, the officer, the 

prince, and the king and queen. It is interesting to note that the 

common people were represented by two groups of traders, the Cantonese 

and the Sangleyes (i.e., the Chinese from southern Fujian, see Chapter 

2)(Figure 3.9). The Chinese caption of the illustration showing the 

Sangley in the Boxer Codex is “ � � ”; this is, incidentally, the 

strongest contemporaneous evidence for the derivation of the word 

Sangley. However, scholars such as Lee (2012) argue that this is still 

an open debate and the Chinese character in the Codex might only 

represent part of people’s understanding in 1590s but not necessary 

its original meanings. Comparing the images of these two groups, the 

Sangley woman appears to have better accessories. L.-s. Yang (1987), 

as well as F. Y.-c. Lee and Ji (2005), noted that the dress of the 

Sangley woman in the Boxer Codex shows that Chinese people who lived 

overseas did not follow the same class-based, official strictures of 

dress as in China. Placing the image of the Sangleyes after the image 

of the Cantonese might imply that the Sangleyes were more important 

for the Spanish. In addition, if the illustrator(s) was/were Sangley, 

they might have wanted to show that people from southern Fujian 

possessed a higher social status than the Cantonese. Moreover, in 

contrast with an engraving of Sangleyes made by Nicolás de la Cruz 

Bagay and Francisco Suárez in the 1730s, only the rich Sangleyes, a 

minority of the large Chinese population in Manila, were shown in the 

illustrations. Therefore, as in the case of the images of the 
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Tagalogs, the Boxer Codex might have sought to highlight Spain’s 

primary business partners and to demonstrate Manila’s commercial 

potential to its intended audience. The manuscript thus highlights 

only Chinese elites, as if they represented the Chinese presence in 

the area.  

 

 

Figure 3.9 The Sangleyes, Boxer Codex 
Courtesy of Lilly Library, Indiana University, Bloomington, Indiana 

 
 

The second and third groups of images in this section (i.e., the 

deities and imagined/realistic creatures in Figures 3.10, 3.11 and 

3.12) are visual documents of belief systems in China. Although Boxer 

(1950) and Quirino and Garcia (1958) noted that the codex is a secular 

work, religions in Asia were clearly one of the focuses of the author. 

These images are copies from Chinese mass prints or paintings, such as 

illustrations of the Leishu encyclopedias (Figure 3.8. upper column) 
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or novels like Fengshen Yanyi � ) ' +  (Investiture of the Gods, 

published in book form the 1550s), popular block-printed posters 

(nianhua), and water-and-land paintings (shuiluhua). 33  The images of 

paired deities were drawn facing each other, which is how they are 

presented in Chinese household or temple decorations. This part of the 

codex is thus a valuable compilation of anonymous Chinese popular art, 

which was not highly valued and therefore not well preserved in China 

at the time, a potentially important clue in determining the identity 

of the illustrator(s). 

 

3.2.5 Champa 

The last section on Champa is usually considered an afterthought 

with no accompanying images. Champa was a collection of Cham polities 

at the coastal area of central and southern Vietnam. By the end of the 

16th century, Champa was heavily influenced by Islamic religion 

although the rulers remained Hindu until the early 17th century. They 

allied with the Sultan of Johor in order to resist the Iberians (Reid 

1993). However, the six-page documentation of Champa at the end of the 

Boxer Codex did not mention any conflicts between the Cham and the 

Europeans but only recorded some customs of these people.  

 

 

																																																								
33 The water-and-land paintings are pictures for the water-and-land ritual, a 
Chinese-invented Buddhist ceremony for the salvation of the dead. These 
paintings usually include both Buddhist and Taoist figures. Examples can be 
found in Clunas (1997: 19), Tien (2007: 384), and Beijing Shi Wenwuju (2004). 
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Figure 3.10 Chinese deities, Boxer Codex 
Courtesy of Lilly Library, Indiana University, Bloomington, Indiana 

 

 

 

Figure 3.11 Fantastic creatures, Boxer Codex. 
Courtesy of Lilly Library, Indiana University, Bloomington, Indiana 
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Figure 3.12 Realistic animals, Boxer Codex. 
Courtesy of Lilly Library, Indiana University, Bloomington, Indiana 

 
 

 

Naturally, the Boxer Codex presents a very positive view of the 

Spanish. By 1590 the Spanish had developed a stable presence in Asia, 

and their main competitor, the Dutch VOC, had not yet fully 

established itself in East and Southeast Asia. If we all of the 

locations represented by illustrations in the codex (Figure 3.13), the 

entire manuscript seems to depict a Spanish vision of Asia, centered 

on the Philippines. It shows the territories that had been controlled 

or "pacified" by that time, those with special economic potential, and 

those that might be dangerous and remained to be conquered. In other 

words, the Boxer Codex accurately reflects the scope of Iberian 

aspirations in the Asia-Pacific world.  
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Figure 3.13 Locations of the illustrations of the Boxer Codex 

KEY: orange circle: the first section of the Ladrones; red diamond: the 
second section of the Philippines; green square: the third section of the 

surrounding areas; blue triangle: the fourth section of China. 
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3.3 The Making of the Illustrations 

 

Although the content and structure of the Boxer Codex illustrate 

the colonists’ intentions, the cultural mestizaje (Gruzinski 1995) of 

the images is difficult to ignore. As in other European-controlled 

port cities in Southeast Asia, the Chinese in Manila played a 

significant role in the development of the city despite the fact that 

it was a Spanish colony. In the Boxer Codex, the hybrid character of 

the paintings is evident in the Chinese brush technique and the 

European layout and use of shadow. I argue that regardless of the 

ethnicity of the artist(s), it is more important to note that the 

illustrations are the result of cooperation between different cultures, 

and that the mestizaje in this case is a complex blend of Eastern and 

Western styles and forms of representation. In addition, if we 

consider the visual art forms alongside the captions and the 

information sources that contributed to the illustrations, we might be 

able to detect the influence of indigenous authors and artists in the 

making of the Boxer Codex. 

 

3.3.1 Frames, Images, and Captions 

The Boxer Codex has many characteristics suggesting that the 

collaborative project was not consistent or unified. If we examine how 

the frames and images were painted, we can see that some of the frames 

were painted after the main images were drawn, and that the painter(s) 

was/were careful to avoid overlapping the image with the frame (such 

as the first gatefold, Figure 3.2) or had to make bigger frames (such 
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as ff. 1v-2). In some other cases, however, the artist(s) had to work 

within a limited space because the images were painted after their 

corresponding frames were made. The depictions of the skirts of the 

Visayan and Tagalog women suggest such a limitation (Figure 3.3 and 

3.4). We have no idea if this was due to a change in plan during the 

production process or if it implies that there were two groups of 

painters: one assigned to make the images and another the frames. 

However, the similar style of the leaf covering the male Chamorro 

(f.2, Figure 3.1) and the leaves at the frame of the same page shows 

that the artist(s) who was/were responsible to the frames and the 

creator(s) of the main images worked close to each other. The 

illustration of a Javanese soldier with a lance complicates the 

situation further (3.14, right). In this case, the end of his lance is 

cut off by the frame, whereas the point of his lance is outside of the 

frame. It is therefore impossible to identify the order of the image 

and the frame. In any case, the result is striking: it appears as if 

the man is walking through the frame and coming toward the reader, 

which makes him appear even more menacing. 
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Figure 3.14 People of Java, Boxer Codex. 
Courtesy of Lilly Library, Indiana University, Bloomington, Indiana 

 

 

In addition to inconsistencies in the production of the frames 

and images, neither the style of the frames nor that of the images are 

unified. It seems that the design of the codex intended to use frames 

to connect images, whether the images were the painters’ original 

creations (from the first gatefold to the images of Chinese social 

classes) or copies from other sources (such as the deities and 

animals). It is interesting to note that captions of Chinese deities 

were originally written within the framed area, but in order to create 

space for the frame, the painter drew over the captions and rewrote 

them into the frames (Figure 3.10). This observation might indicate 

that using a specific style of framing to unify the whole codex was an 

afterthought, or that copies of the images of deities and animals had 

belonged to other projects. 
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The illustrator(s) clearly defined the motifs of most frames. 

Although these motifs are consistent, for the most part, their 

composition was not unified until the depiction of deities and animal 

groups. Moreover, a closer look at these two groups shows that 

different artists must have made the frames, as the styles of painting 

are clearly distinguishable (Figures 3.10 and 3.11). Boxer (1950:46) 

noted that these frames are European and can be traced back to 

Geoffrey Tory’s Books of Hours. However, they might have a closer root: 

the animal depicted in the frames share similarity with animals 

painted on some Spanish tiles in this time period (Figure 3.15). 

Nevertheless, it seems that the painters were not very familiar with 

the motifs. Finlay (2010) discussed how artists from different 

cultures copied motifs on ceramics without sufficient knowledge of 

those motifs and thus unintentionally created new styles. The frames 

of the Boxer Codex might represent an example of this cross-cultural 

phenomenon. 

 

 
Figure 3.15 Tile with the mystic lamb, 1576~1625 

Museo de Artes y Costumbres Populares, Sevilla, Spain 
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The unifying function of the frame falls apart in the last two 

images of the deities and the last ten pages of animals. The last two 

deities are depicted with backgrounds reminiscent of how shrines are 

portrayed in some Chinese popular prints (such as Menshikov 1988:21; 

Wang 2002:170 and Bo 2008:131). Another type of frame was adopted for 

the last ten pages of the section on animals. Boxer (1950:46) noted 

the difference of this frame and considered it to be Persian or Indian 

in style; however, Chinese artists for centuries had applied this kind 

of motif to multiple art forms, such as textiles, blue-and-white 

porcelain and woodblock prints.34 In addition to the change in frames, 

the images betray a different technique. The birds here are depicted 

in the traditional Chinese “flower and bird” painting technique. The 

fine brushwork and close attention to detail make them appear more 

delicate than previous birds drawn in frames (Figure 3.12). 

Captions for the illustrations also shed light on the mixed 

nature of the images. Many of the illustrations contain captions 

written in gold paint. Since the same kind of paint was used both in 

the middle of the manuscript and in the paintings section, it is 

reasonable to believe that the captions were written during the 

production of the manuscript, and not at some later date. In the 

captions above the human figures in the third and the fourth sections, 

both the Chinese and Spanish captions are displayed evenly at the top 

of the frames. It is therefore reasonable to assume that the 

illustrator(s) planned to juxtapose the two languages. If we agree, 

																																																								
34 An example can be found in ����*�2�1�����
 Xinkan Jingben Chunqiu 
Wuba Qixiong Quangxian Lieguo Zhizhuan, printed in Jianan, northern Fujian, 
1606. (Zhou et al. 1999) 
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however, that the motive of the codex was to promote colonization, the 

intended audience of the codex must have been European and would not 

have understood Chinese characters. Why, then, did the author(s) 

present Chinese characters in the captions and also hide them in 

certain images? In contrast, there are no Chinese characters in the 

sections on Chinese deities and animals. Why did the writer(s) not 

include Chinese characters here, since the information would have been 

available? Whatever the intentions of the author(s), the presence of 

Chinese words in paintings of non-Chinese topics, and the existence of 

European words in paintings of Chinese topics, make these images look 

even more exotic. Thus, although the codex seems to exhibit a unifying 

style throughout, there is quite a bit of variation in the application 

of different cultural elements. 

 

3.3.2 The Making of the Others 

The Boxer Codex is not only a mixture of art traditions; it is 

also a mixture of worldviews among people who lived in Manila. Since 

this is a Spanish-sponsored manuscript, all of the illustrations in 

the codex, including human figures, deities and animals, are about 

“Others.” As Burke (2001) observed, while the authors of literary 

works can conceal their attitudes with words, visual artists are 

forced to take a stronger position of what they think about these 

“Others.” Using dress to represent cultures is not a novel form of 

representation. For example, Confucius (551-479 BCE) used the way in 

which people tied their robes to identify whether a person was 

civilized or barbaric. 35  In early modern Europe, Cesare Vecellio’s 

																																																								
35 From The Analects of Confucius, Book XIV. The original text is about a 
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popular work, De gli habiti antichi et moderni di diuerse parti del 

mondo (Of the Ancient and Modern Dress of Diverse Parts of the World), 

first published in 1590, presents woodcut engravings of dress in 

Europe and other parts of the world. Vecellio, however, depicted only 

a male or a female on each page. Images of male and female pairs as 

representatives of different ethnic groups became more fashionable 

around the same time in many different places. One of the earliest 

examples might be the Casanatense Codex, in which male and female 

figures were depicted in separate parts of the leaves, facing each 

other (1540s or 1550s). Later we find the same type of layout in the 

decorative parts of some Dutch 17th century- world maps, as well as in 

the illustration of Gabriel Dellon’s Relation de l’Inquisition de Goa 

(1687), Japanese Nanban-style folding screens depicting world maps and 

foreigners in the 17th century (such as Levenson 2007: 18-19), and the 

Chinese Zhi gong tu (Illustrations of Official Tribute) in the Qing 

dynasty. Lai (2012) argued that such fashion might have originated 

with artists in the Low Countries. The illustrations of the Boxer 

Codex are one of the earliest examples of this tradition. Except the 

couples from the “Ladrones,” Cagayan and Malucos, all the images of 

couples were depicted on the same pages.36  

																																																																																																																																																																																			
conversation between Confucius and his student, Zigong, about the merit of 
Guan Zhong. Zigong said, “Surely, Guan Zhong was not a ren man. Duke Huan 
killed Prince Jiu and Guan Zhong was unable to die for his lord, and even 
served as prime minister to Duke Huan.” The Master said, “Guan Zhong served 
as prime minister to Duke Huan and Duke Huan became hegemon over the feudal 
lords. For a time, he set the world in order. To this day the people receive 
blessings from it. Were it not for Guan Zhong, we would wear our hair loose 
and button our jackets on the left. How would it have been proper for him to 
be faithful like a common man or woman, and slit his throat in a ditch where 
none would ever know?” (Eno 2015) 
 
36 In the case of “Ladrones”, Cagayan and Malucos, each gender was depicted in 
different pages and shown together as a spread. In all three cases, females 
were placed at the left side and males were at the right side (such as Figure 
3.1). The only problematic case is the image of the Javanese, where the 
heavily armed person with a mustache on the left side does not look like a 
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If the depiction of male and female "Others" on the manuscript 

betrays a western influence, it is clear that the Chinese also 

participated in this “making-of-others” project. Boxer (1950) and Lee 

(2009, 2012) highlighted the relationship between the codex and 

Chinese books circulating in Manila at the time. In addition to 

Chinese publications, Chen (2013) noted that the alphabetic spelling 

of the names of ethnic groups in the codex was based on the southern 

Fujian dialect, which implies the that regional information circulated 

by the Chinese contributed to the information presented in the Boxer 

Codex. The appearance of the people of She and Manchu in the 

manuscript is another good example of the Chinese contribution. The 

She people who lived in the mountain areas of southern China (Chan 

2006), and the Manchurians who lived beyond the Great Wall, were not 

of interest to the Spanish as potential trading partners. However, 

they were important “Others” for the Chinese who came to Manila.  

Since this is a manuscript concerned with the many “Others” of 

Asia, the presentation of the Chinese deities and fantastic/realistic 

animals might not be surprising, since both of these groups could be 

considered imagined. The images of fantastic animals in the Chinese 

section can be traced back to the Shanhai Jing (Classic of Mountains 

and Seas; the 4th century BCE?) (Figure 3.8, upper column), and such 

images were still popular during the Ming era. These monsters, 

however, might not have been so exotic to Europeans in this period, 

																																																																																																																																																																																			
female at all (Figure 3.14). The explanations of this image could be (1) it 
was misplaced. (2) The editor of the codex planed to highlight the 
competitive and dangerous nature of commercial enterprise in this area. (3) 
It is actually a female image, although it is difficult to identify. 
Unfortunately, the text about Java in the codex does not provide more clues 
about this image.  
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since there was also a “monster tradition” in the West that persisted 

beyond the age of European global expansion. Examples can be found in 

some Chinese world maps made by the Jesuits during the early 17th 

century. These maps were made with the latest cartographic techniques 

and knowledge, but their makers continued to represent imaginary 

creatures from both the East and the West. Another example is a type 

of Chinese export porcelain decorated with a hydra, a multi-headed 

monster from Greek mythology (Figure 3.15). Dated about the same 

period of the Boxer Codex, the European monsters depicted by Chinese 

artisans look remarkably similar to some imagined creatures in the 

codex. It is interesting to note that the plate was made in the 

European Age of Exploration, but the Latin motto on it reads “Nothing 

is new to the wise.” (Sargent 2012) 

�

 
Figure 3.16 Chinese blue-and-white porcelain with the motif of Hydra 

Peabody Essex Museum, E84046. (Sargent 2012, p.101) 
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I suggest that, in addition to European and Chinese involvement, 

the local Tagalog people might also have been involved in the 

production of the manuscript giving information about the Others. In 

Tomé Pires’s Suma Oriental, written between 1512 and 1515 in Malacca, 

the Tagalogs (called Luções in the text) actively participated in 

regional trade through a connection with the Borneans. It is therefore 

reasonable to suspect that the Tagalogs also provided information 

about Southeast Asia, including people who lived in the archipelago or 

beyond, for the Boxer Codex. Although it is hard to pinpoint 

particular Tagalog elements in the manuscript with any certainty, the 

captions for the illustrations of the Tagalogs might offer a clue. The 

Tagalog people were already recorded as “Tagalog” in accounts before 

the 1590s; Juan de Plasencia’s Customs of the Tagalogs (1903 (1589)) 

is one example. But they were not called “Tagalog” in the Boxer Codex. 

In the text, they are referred to as Moros (although in the beginning 

of the text the author explains that they were not really Moors); in 

the captions, however, they were named Naturales or “natives” in 

Spanish.37 Why were the Tagalogs the only "native" people in the Boxer 

Codex? Why were other groups from the archipelagos not described in 

the same way? I would like to suggest that these captions might 

represent a local identity of the Tagalogs.  

In the end, it is difficult to believe that local people from 

Manila were not involved in the making of the codex. In fact, it is 

likely that all of the main ethnic groups in the Manila area, namely, 

																																																								
37 Interestingly, someone added the word Tagalog next to the original gold 
captions. I do not believe that the word was added by the original author(s). 
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the Spanish, the Chinese, and the Tagalogs, contributed to the 

manuscript illustrations. Subrahmanyam (2010) noted that it was the 

commensurability of specific cultures that made this mixture possible. 

The images of the codex reflect the circulation of people, knowledge, 

ideas, objects, and techniques that occurred with the intersection of 

regional and global networks.  

 

 

3.4 Concluding Remarks  

 

In ancient Greek and many other languages, the word for 

“painting” and “writing” is the same (Papadopoulos 1994, 2003). We 

tend to focus on written words, because we live in a text-based 

society. Images, however, are also full of thought and language 

(Gruzinski 1995). In the Boxer Codex, it seems that the images are 

primary, and the text secondary, following the illustrations. I 

suggest that the images in the different sections should be understood 

in different ways, and that if we do not consider the roles of the 

illustrations in their original contexts, the way we use them could be 

problematic. The codex was not printed, and thus it never reached as 

wide an audience as other publications about the East in the same 

period. Nevertheless, although we lack knowledge regarding the 

circulation of the manuscript, we can speculate about its intended 

function, considering its historical context and the way it presents 

information on various groups in the region. In this chapter, I 

discovered some systematic patterns as well as inconsistencies by 
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visual analysis. My primary conclusion is that the Boxer Codex, 

containing images from eyewitness experience to the documentary of the 

unseen, might be best understood as an instrument to confirm and 

justify the Spanish presence in the Philippines, and to promote future 

investment in a global enterprise that stretched across oceans, 

strategic islands, and all the way to China. 

My second conclusion concerns the complex mixture of art styles 

and worldviews from different cultures in the codex. The illustrations 

betray a mélange of European, Chinese, and possibly Tagalog 

traditions, which represent the colonial experience in Spanish Manila. 

The Boxer Codex is not simply a Spanish manuscript, despite the fact 

that it is written mainly in Castilian. Although this chapter 

identifies many characteristics that can be attributed to different 

cultural traditions, the purpose here is not to separate and isolate 

these elements. Rather, I want to emphasize how the mixture of these 

elements reflects the cultural convergence and commensurability of 

many distinct ethnic groups in Manila in the late 16th century. 
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Chapter 4 The Archaeology of Intramuros and Parian 

	
	
	
4.1 The Archaeology of Manila 

	

Historically, “Manila” has referred to different areas along 

Manila Bay during different periods. “Metro Manila” is today one of 

the largest cities in the world. It includes the “City of Manila,” 

which constitutes only about one-eighth of the whole metropolis. 

During the early Spanish period, however, “Manila” usually referred to 

“Intramuros,” the Spanish walled city located at the heart of the City 

of Manila, occupying about 0.67 square kilometers. This dissertation 

focuses only on sites located either within or close to the walled 

city. 	
The archaeology of Manila began with several surveys done by H. 

Otley Beyer in the 1940s, during the U.S. colonial period. Beyer 

identified several historical sites along the Pasig River, including 

those in the Walled City and the Parian area (Beyer 1947, 1949). 

Nevertheless, there was no extended research after his early 

discoveries. Later in the 1960s, the “Pre-Spanish Manila through 

archaeology” project was the most important in the Manila area. 

Sponsored by Imelda Marcos, the first lady at that time, the project 

focused on searching for pre-Spanish sites in the Manila area. The 

most important contribution of this project was the excavation of 

Santa Ana, a pre-Spanish native burial site dated between the 12th and 
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14th centuries (R. Fox 1967a; Locsin and Locsin 1967; Paz 2009b; 

Peralta and Salazar 1974)(also see Section 5.3). In addition, the 

discovery of Mehan Garden site occurred under the same auspices; 

however, what Evangelista (1968) found was a historical site rather 

than a pre-Spanish one (see below).	
Not until the 1980s were more archaeological projects in the 

walled city conducted alongside attempts to restore historic 

Intramuros. More surveys and excavations were also carried out 

throughout the entire National Capital Region (Dizon 1994b; Dizon and 

Bautista 1997) 38 . However, few of the records from these early 

projects provide excavation details. Moreover, archaeological 

materials gathered from these excavations were poorly preserved, 

especially after having been moved several times around the storerooms 

of the National Museum of the Philippines. Fortunately, some of the 

materials from earlier excavations are still available, and new 

excavations have been conducted over the past fifteen years. 	
During my fieldwork, materials representing the Spaniards who 

lived in Intramuros and the Chinese who lived in the early Parians 

during the late 16th to early 17th centuries were made available to me. 

Based on the availability of reports, inventories, and archaeological 

materials, I selected the following sites for this research. 

 

																																																								
38 The area of National Capital Region (NCR) in the Philippines is equal to 
Metro Manila. NCR is an administrational term used by the Philippine 
government, including the National Museum. All the archaeological references 
of sites and materials in Metro Manila area are named after “NCR.” 
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4.1.1 Sites of Parian 

The location of Parian in Manila moved several times during the 

Spanish colonial period. The fifth and seventh Parian were bounded on 

the northeast side by the Pasig River and on the southwest side by the 

moat of Intramuros, and were established between 1583-1639 and 1645-

1792, respectively (Figure 1.1, 2.2). The area was known as 

“Arroceros” by the early 18th century. The term “Arroceros” is derived 

from the Spanish arroz (rice) and ceros (pier), suggesting that this 

area might have been used for loading rice from central Luzon 

(Katipunan Arkeologist ng Pilipinas 2006). After the Second World War, 

the location of Arroceros Forsest Park site was heavily developed by 

the government, and it became the seat of several prominent 

institutions, such as the Manila City Hall, the Central Post Office, 

and the Metropolitan Theater. Several archaeological sites dating from 

the 16th to the 19th century were identified in this area (Beyer 1947). 

Geologists in the National Museum of the Philippines have argued that 

the swamp environment in this area has made it difficult to identify 

clear cultural stratification over time in these deposits, though 

generally speaking, earlier materials remained in the bottom part 

whilst the later elements tended to be closer to the surface (National 

Museum of the Philippines 2006). I selected the Mehan Garden Site and 

the Arroceros Forest Park site for this research (Figure 1.1). 

According to a letter written by Domingo de Salazar, Bishop of the 

Philippines, there used to be a pond in the middle of Parian (Salazar 

1903 (1590)). However, the pond is not shown in the 1671 map. By 

selecting two sites located at the corners of the Parian area, I have 
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endeavored to avoid the old pond region; in fact, these two sites are 

the best available locations for studying the daily life of the 

Chinese in Parian during the period between 1595 and 1639.		

	

4.1.1.1 Mehan Garden	

The site of Mehan Garden occupies about 26,600 square meters in 

the southern part of the former Parian region. No document about land 

use in this area between the 18th century and the mid-19th century 

exists. In 1858, when it became site of the School of Botany and 

Agriculture, later known as Jardin Botánico, which was established by 

the Spanish Governor General, Fernando de Norzagaray. In 1913, the 

garden was renamed Mehan Garden after John Mehan, chief of the 

American Park and Sanitation superintendent in Manila.	
The first archaeological project in Mehan Garden was conducted 

between 1967 and 1968 (Evangelista 1968). Not until 2001, when the 

Central Colleges of Manila were constructed at this location, was a 

new archaeological project carried out (Cuevas et al. 2000; Jago-on et 

al. 2003). After the 2001 excavation, another project continued to 

document archaeological materials that came out of the ground during 

construction (National Museum of the Philippines 2006). In the end of 

2015, part of the Mehan Garden area was still under construction 

(Figure 4.1). The archaeological finds excavated between 2001 and 2006 

mostly range from the 18th to the 20th centuries, whereas the 1967-1968 

excavation had revealed items mainly from the 16th and 17th centuries 

(Jago-on et al. 2003). Fortunately, the 1967-1968 materials are still 

preserved in the storage room at the National Museum (though a few 
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bags have gone missing and some errors occurred during the re-packing 

process, which were corrected during my research). I therefore use the 

material from the 1967-1968 excavations for this investigation.  

 

 

 
Figure 4.1 Current condition of the Mehan Garden site (2015/12/12) 

 

4.1.1.2 Arroceros Forest Park	

The site of Arroceros Forest Park measures about 21,000 square 

meters and is located between the northwest point of Mehan Garden and 

the Pasig River. There was a cigar factory on the site during the late 

Spanish colonial period, and subsequently, in the first half of the 

20th century, the land was used by the military. The city government 

established the current park in 1993 (Katipunan Arkeologist ng 

Pilipinas 2006).	
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An archaeological survey was carried out at the Arroceros Forest 

Park in 1994. In 2005, the Arroceros Forest Park Rescue Archaeology 

Project was conducted by Katipunan Arkeologist ng Philipinas, Inc. 

(Philippine Archaeology Guild) in anticipation of a construction 

project in part of the park area. During the excavation, a cultural 

layer representing the time when this area was part of Parian was 

identified. The earthenware and stoneware from layers that primarily 

contained 16th -17th-century porcelain (i.e., Square 1: 170~200cm; 

Square 2: 170~230cm; Trench 1: 150~230cm; Trench 2: 150~200cm) have 

been used in this research. 

 

	

 
Figure 4.2 Current condition of the Arroceros Forest Park site (2015/12/12) 
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Figure 4.3 The Parian area showing in a 1959 photo 

(Rowley 1959: 10) 
 
 

4.1.2 Sites of Intramuros 

Since 1571, development in Intramuros has never stopped. 

Construction of the walls, moat, and other structures for defending 

the region against Chinese and Japanese pirates, and later against 

Dutch and British competitors, continued until the 19th century. 

Buildings in the walled city were at first made of wood and nipa (a 

kind of palm tree, Figure 4.4). However, after a 1583 fire that 

destroyed the entire town, Governor-General Santiago de Vera forbade 

non-stone buildings in Intramuros; roof tiles were also encouraged 

(Reed 1979). By the first half of the 17th century, this grid-city was 

completed (Figure 4.5). Other than buildings for residence, the Walled 

City contained government buildings, military barracks, churches, 
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schools, and hospitals.39 The Walled City was originally designed only 

for the Spanish residents. The Chinese and the Indigenous workers or 

merchants entered the city at dawn and had to leave before the gates 

were closed at midnight. However, the clear ethnic segregation only 

happened during the early colonial period. Since the 18th century, more 

and more Spanish choose to live or have a second house outside the 

Walled City (so-called “Extramuros”) for fresher air while people of 

other ethic backgrounds, especially students, moved into Intramuros 

(Torres 2005).  

 

  
Figure 4.4 Preparing nipa (left) for building a traditional house (right) 

Bohol, the Philippines (2012/09/01) 
 
 

																																																								
39  During the early colonial period, other than these institutions, the usage 
and ownership of buildings far from plaza mayor were unclear. Personal 
communication with Pedro Luengo, October 2016. 
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Figure 4.5 The development of Intramuros, 1576~c.1650 

(Reed 1979: 46) 

 
 

Over the centuries, natural disasters, such as typhoons and 

earthquakes (usually leading to fires), periodically devastated the 

structures in Intramuros. Human disasters, such as the British 

invasion in 1762, also inflicted severe damage the city. During the 

U.S. period (1898-1945), several changes were made even though the 

central government was still hosted in Intramuros: the moat was filled 

up for hygienic reason and became a golf course, which it remains 

today; moreover, sections of walls and gates were removed to make way 

for roads in coordination with the new city plan. In 1945, Intramuros 

was virtually destroyed during the Battle of Manila; only one 

building, the San Agustin Church, survived (Laya and Gatbonton 

2011(1983)). After the war, because the major institutions had been 
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moved out of the area in the 1930s, the restoration of Intramuros was 

not a government priority. Although Intramuros was declared a National 

Historical Monument in 1951, it was not until the establishment of the 

Intramuros Administration (IA) in 1979 that long-term restoration 

projects finally began (E. Hsieh 2013). Today, the reconstructed area 

of Intramuros is a tourist destination. 

    Restorations and archaeological excavations still continue today. 

Although most of the archaeological projects were rescue archaeology 

conducted at varying scales, they have provided scholars with a rich 

and unique record of information about the development of the city 

(Archaeological Cultural and Environmental Consultancy Inc. 2005, 

2011; Bautista and De la Torre 1994; Dizon 1994a). I have selected 

archaeological data from four Intramuros sites for this research: 

Ayuntamiento, Iglesia de San Ignacio, Beaterio de la Compañia de 

Jesus, and Maestranza (Figure 1.1). All these sites are located in the 

northern or western parts of the walled city, well away from the 

earliest Parian, which as located on the east side of Intramuros 

before the wall as completed. 	

	
	
4.1.2.1 Ayuntamiento	
	

The Ayuntamiento (City Council) was located at the core of 

Intramuros and occupied an area about 5,000 square meters in total. 

The building shared a plaza with the Cathedral. It was both a 

government administrative office and the residence of the city’s mayor 

(Bautista 2000). First constructed between 1599 and 1606 by the first 

Governor-General, Miguel Lopez de Legaspi, the Ayuntamiento was 
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rebuilt several times in the same location. Earthquakes in 1645, 1658, 

and 1863 severely damaged the building, which was rebuilt between 1735 

and 1738, and then again between 1879 and 1884. The third Ayuntamiento 

continued hosting various governmental institutions until it was 

destroyed during the Battle of Manila in 1945. The restoration of the 

current fourth Ayuntamiento was conducted by several government 

agencies from 2009 to 2013. Signature rooms, such as the “Marble Hall” 

ballroom (Figure 4.6), were reconstructed based on photos taken in the 

late 19th century. Today the building is home to the Bureau of the 

Treasury. 

At the beginning of the initial reconstruction project, 

archaeologists from the National Museum of the Philippines conducted 

archaeological excavations at the Ayuntamiento site between 1980 and 

1985 (Bautista 2000). The most striking findings from this period were 

rows of intact empty stoneware jars of standardized shape and size, 

placed upside-down below adobe slabs. Similar features have been found 

at other sites in the Manila area; it is believed that the jars were 

used for structural or waterproofing purposes (E. B. Gatbonton 1985; 

Salcedo 1980). The use of jars in architectural construction was not 

unique; excavations of several Spanish colonial sites in the New World 

have revealed whole olive jars imported from Spain as part of roof 

vaults (Deagan 1987; Fairbanks 1973). After the plan for the most 

recent Ayuntamiento had been proposed, the National Museum team 

conducted a new series of excavations between 1999 and 2001 and help 

to establish an archaeological exhibition room in the basement of the 

current building. No clear cultural layers were found in the excavated 
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trenches due to multiple reconstructions at this site. Bautista (2001) 

notes that the soil at this site was either the original but disturbed 

cultural deposits, or later fill that had been moved from a nearby 

area. In this research, I have used archaeological data collected 

during the 1999-2001 excavations, focusing mainly on Pits 1, 6 and 7 

excavated in 1999 and Test Pits 1, 2, 4, 8, 14 excavated in 2001 

because these pits contain more 16th-17th-centuries products than the 

others. 

 

	

 
Figure 4.6 The Marble Hall in the Ayuntamiento (2015/09/08) 

 
	

4.1.2.2 Iglesia de San Ignacio 

The Iglesia de San Ignacio site is located adjacent to the 

western wall of Intramuros, next to the Arzobispado de Manila. The 

site was the location of the second Church of San Ignacio and the 
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Jesuit Mission House in 1889. The church survived several earthquakes 

and fires, and was finally destroyed during the Battle of Manila in 

1945 (Bautista and Dalumpines 2010; Laya and Gatbonton 2011(1983)). 

Although the block where the church was located was laid out in the 

early 17th century (Figure 4.5), and constructions on this block are 

shown in some 18th -century maps, no record clearly indicates how the 

land was used during earlier periods (Bautista, Orogo et al. 2012). 

The site was converted into an office and warehouse after the war. 

According to the public announcement issued by Intramuros 

Administration, the site will be the Museo de Intramuros in the future 

(Figure 4.7).	
 The first archaeological excavation of this site was carried out 

by the Intramuros Administration in 1981. The focus of this research 

was the crypt and the altar of the church (Bautista et al. 2012). 

Between 2008 and 2012, a series of new archaeological projects was 

conducted on site by the National Museum in response to plans for new 

developments. Beyond the ruins of the 19th-century building, structures 

dating back to the 18th century and cultural layers dating back to the 

late 16th century were found. An earthenware sherd with an inscription 

was found and interpreted as a representation of an “ancient system of 

writing or the influence of the west to the ancient writing in the 

Philippines” (Bautista et al. 2012; National Museum of the Philippines 

2009). After reexamining the artifacts and considering the location of 

the excavation units, the lower levels of Squares SE 12, SW 30, SW 46, 

SE 59 and SW 50 were selected for this study because they seem to 

represent the archaeological culture of the early Spanish period. 
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Figure 4.7 Current condition of the Iglesia de San Ignacio site (2016/03/27) 

 

 

4.1.2.3 Beaterio de la Compañia de Jesus	

The Beaterio de la Compañia de Jesus site is located in the 

southern part of Intramuros, between the Bastion de San Diego and the 

Cuartel de la Artilleria. The Beaterio de la Compañia de Jesus was 

established in 1684 by the Congregation of the Religious of the Virgin 

Mary, the oldest and largest religious congregation for women in the 

Philippines. As with the Iglesia de San Ignacio, the city block had 

been laid out several decades earlier, but the land use before the 

construction of the Beaterio is unclear. The sisters who lived in the 

Beaterio moved to Quezon City after the Second World War (Laya and 

Gatbonton 2011(1983)). Prior to the archaeological excavation, the 

structure that stood on the site was a warehouse for the old Central 
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Bank (Archaeological Cultural and Environmental Consultancy Inc. 

2002). 	
In 2002, an archaeological excavation was conducted in advance of 

the restoration of the building for opening the Light and Sound Museum 

(Figure 4.8). The team discovered the remains of the Beaterio from 

several transformations and evidence of a former shoreline at the very 

western edge of the site. In addition, the archaeologists noted the 

remarkably high-quality trade ceramics found at this site (ibid: 10). 

Although few units from this excavation were planned for systematic 

archaeological research, only one excavation unit apparently contained 

an undisturbed cultural layer from the early Spanish period. I have 

therefore only focused only on porcelain from this site, regardless of 

its stratigraphic context.  

 

	

 
Figure 4.8 Current condition of the Beaterio de la Compañia de Jesus site 

(2016/03/27) 
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4.1.2.4 Maestranza	

The Maestranza Site is located along the northwestern part of the 

city wall, along Calle de Maestranza, about thirty meters from the 

Pasig River. The street was presumably named after the Artilleria de 

Maestranza, an arsenal close to Fort Santiago and along the river 

(Tung 2009). The Puerta de Almacenes, one of the gates affording 

entrance into the city from the Pasig River, used to stand in this 

location, and two bulwark constructions, Baluarte de Santo Domingo and 

Baluarte de Herrerías, were built during the second half of the 17th 

century. Facing the river, this was the area where cargos used to be 

discharged and brought to the Royal Warehouses (Laya and Gatbonton 

2011(1983)). All of the wall and gate structures were demolished by 

the U.S. colonial government for making space for warehouses in 1903. 

By 2007, the Maestranza site was the only area along the wall that had 

not been reconstructed and the property of the site then belonged to 

the Philippines Navy. The primary purpose of the archaeological 

excavation was to provide information for the wall reconstruction 

project (Bautista 2009) (Figure 4.9).  

    Not only did the archaeological project successfully uncovered the 

base structure of the gate and the bulwarks but it also collected 

artifacts that represent the history of this area, including evidence 

of daily life from the late 16th century, military artifacts relating 

to modern warfare, and information about the lives of squatters after 

the War (ibid: 64-66). As with the Beaterio de la Compañia de Jesus 

Site, I have focused only on the porcelain found at this site, 

regardless of stratigraphy. 
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Figure 4.9 Current condition of the Maestranza site (2015/09/08) 

	

 
 
 
 
4.2 Ceramic Analysis 

	
	

Archaeological ceramics in the Philippines are traditionally 

classified into three broad categories: porcelain 40 , which may come 

from China, Japan, Thailand or Vietnam; stoneware, which was imported 

from China or Mainland Southeast Asia; and earthenware, which was 

locally made. Despite some gray areas, this broad classification 

allows archaeologists to process a vast amount of archaeological data 

																																																								
40 Theoretically, porcelain only refers to the type of ceramic that is made by 
a mixture of kaolin clay and porcelain stone and the firing temperature must 
reach 1,200-1,400 °C. However, porcelain in archaeological study usually 
includes porcelaneous stoneware.  
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efficiently. Nevertheless, our understanding of these three categories 

remains uneven. Porcelain has caught the attention of scholars from 

all over the world. Studies of porcelain have historically been driven 

by art historians and antiquarians who have mainly studied heirloom 

porcelain of exceptional quality (Addis 1968, 1969; Gotuaco and Tan 

1997; Tan 2007). In recent decades, archaeological excavations of kiln 

sites in China and Japan, such as Jingdezhen in Jiangxi, Zhangzhou in 

Fujian and Arita on the island of Kyushu, have enriched our knowledge 

about common trade products (Fujian Sheng Bowuguan 1997; Jiangxi Sheng 

Wenwu Kaogu Yanjiusuo and Jingdezhen Minyao Bowuguan 2007; Ohashi 

1993). As a result, archaeologists who work on consumption sites have 

been able to study porcelain assemblages of different provenance and 

to portray the history of foreign relations through a single site. 

Moreover, scientific analyses of trade ceramics have also contributed 

to our understanding of the characteristics of porcelains from 

different regions (see Section 4.2.2). 

In comparison with porcelain, studies of stoneware have been slow 

to emerge. Stoneware jars, especially so-called “dragon jars,” were 

important trading products in Southeast Asia for more than a thousand 

years, serving as both storage units and as prestige objects (Cynthia 

O. Valdes et al. 1992). Stoneware jars are more difficult to date than 

porcelain objects, because the same shapes and designs were usually 

produced across a broad chronological range. B. Harrison (1986) 

provides a basic typology of stoneware in Southeast Asia. However, her 

study, like many others, focuses solely on stoneware made between the 

12th and 16th centuries, and it is based on intact pieces from burial or 
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heirloom contexts. Sinopoli et al. (2006) have studied a group of 

dragon jars found in the central Philippines using both scientific 

analyses and visual typology. Their research has shed light on the 

complexity of the visual characteristics of stoneware in general and 

has suggested the possibility of grouping stoneware products on the 

basis of their chemical composition. However, more research on kiln 

sites is needed in order to generate representative datasets for 

comparison. To date, the information we can derive from undecorated 

sherds of stoneware is still very limited.	
Earlier scholars assumed that all earthenware found in the Manila 

area was locally made. I have discovered that aside from clearly 

indigenous products, there are also Spanish, Mexican, and Chinese 

earthenware objects in these archaeological sites. In addition, there 

was a new type of earthenware that might have been made either in the 

Philippines or in Mexico (see Session 4.2.4). As with stoneware, it is 

difficult to reconstruct the original forms of the earthenware vessels 

from their sherds. Fortunately, whole specimens found in the San Diego 

shipwreck, which sank in 1600 in Manila Bay, have provided significant 

information about indigenous- and colonial-style earthenware 

(Desroches et al. 1996; National Museum of the Philippines 1993). In 

addition, the non-indigenous earthenware found in the Kiwulan Site in 

northeastern Taiwan offers information about utilitarian wares of 

Chinese origin (Y.-p. Chen 2007). As to artifacts of Spanish origin, 

beyond the San Diego shipwreck, archaeological studies in the Spanish 

colonial Americas have offered valuable points of reference (Deagan 

1987). In my search for additional relevant evidence, I have visited 
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the Florida Museum of Natural History to examine its collections, 

which contain archaeological samples from colonial Florida and the 

Caribbean.	
In this study, I introduce ceramics from Intramuros and Parian 

based on their origins and their paths to Manila: (1) ceramics of 

Spanish or Mexican origin; (2) ceramics of Chinese or Mainland 

Southeast Asian origin; (3) ceramics of indigenous origin; and (4) 

ceramics of colonial style. Since Chinese porcelain objects are well-

dated, I have felt confident in using them as data for my research 

regardless of stratigraphic context; with the other materials, only 

sherds found in undisturbed layers have been included. Low-fired 

bricks and tiles, which are usually also categorized as “earthenware,” 

are excluded from this research. I also exclude “Pamatos,” a kind of 

round, disk-shaped gaming chips made from recycled ceramics. 

Comparisons are made not only between but also within Intramuros and 

Parian. For earthenware and stoneware sherds, the number and weight of 

sherds are taken into consideration; with porcelain, the numbers of 

sherds and foot rims are taken into consideration. 

 

4.2.1 Ceramics of Spanish or Mexican Origin 

	
Three types of Spanish/Mexican-origin wares recovered in small 

amounts have been found at archaeological sites in the Manila area. 

One is polychrome earthenware from Guadalajara, a popular New World 

product from the second half of the 17th century. The second type is 

the Spanish olive jar, a kind of coarse earthenware that appeared 
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between 1500 and 1800 in the New World. A Spanish olive jar usually 

has a small mouth, a pointed or round bottom, and a wavy body, and it 

may feature olive-color glaze on the inside or the outside. Such jars 

were clearly inherited from a Mediterranean tradition (Fairbanks 1973) 

(Figure 4.10). Historical archaeologists working in the New World have 

established the chronology of olive jars: the ones found in Manila are 

most likely “Middle Style,” which was popular and widespread between 

1570 and 1780 (Deagan 1987; Goggin 1960). The third type is so-called 

“Green Bacín,” a kind of tin-lead opaque glazed Spanish coarse 

earthenware. This type of ceramics are usually takes the form of large 

vessels, which were produced between 1490 and 1600 (ibid: 48-50; 

(Fairbanks 1973; Florida Museum of Natural History)).  

Other than these three types, the San Diego shipwreck yielded a 

ewer with bridge handle and tubular spout as well as a pitcher with 

painted floral design, both of which have been identified as Mexican-

made (Desroches et al. 1996). However, no similar materials were found 

in the Manila area. In the cultural layers analyzed in the course of 

my research, I have identified only twelve sherds of Spanish olive 

jars and one piece of a Green Bacín (Figure 4.11); all come from the 

site of Iglesia de San Ignacio, Intramuros. No Spanish or Mexican 

materials have been found in Arroceros Forest Park, Parian. 
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Figure 4.10 A Spanish olive jar 
fregment  

(NCR-1981-G3-1284-3) 

Figure 4.11 A green bacín fregment 
 (NCR-1981-G3-1048) 

 

 

 

4.2.2 Ceramics of Chinese or Mainland Southeast Asia Origin 

	
Since the late 15th century (following the so-called “Ming Gap”), 

trade ceramics from Mainland Southeast Asia waned while Chinese 

products came to dominate the overseas ceramic market (R. M. Brown 

2004, 2009). The San Diego shipwreck contains Chinese, Thai, and 

Burmese stoneware, however, it is hard to separate some sherds from 

Mainland Southeast Asia and southern China based on small pieces. 

Regardless of where this stoneware vessel was originally produced, it 

is clear that such products were most likely transported to Manila by 

Chinese merchants, and thus the Spanish and Indigenous people in the 

Philippines may simply have recognized all of them as “Chinese.” 

Products from across the South China Sea include porcelain, stoneware, 

and earthenware. 	
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4.2.2.1 Porcelain	

Here I review the category, provenance, quality, and form of 

porcelain; these criteria are developed based on several previous 

studies on Asian ceramics (M. Li 2013; Nogami 2006, 2016; Sakai 2007).	

	

a. Categories	
The porcelain trade in maritime Asia between the late 16th and 

early 17th century was dominated by Chinese products. Porcelain found 

in Manila can be separated into blue-and-white porcelain, polychrome 

porcelain, white porcelain, monochrome glaze and white slip decoration 

porcelain, Sancai (three colors), celadon, Qingbai (blueish white) 

porcelain, and plain porcelain. Under-glazed blue-and-white porcelain 

was the most popular product during the late Ming period in China 

(Figure 4.12). The polychrome porcelain was exported in a small but 

consistent amount during this period. The customers of this type of 

porcelain were mainly people in Japan and Southeast Asia. The use of 

twice-fired, over-glazed decorative techniques led to the decoration 

easily fading once they were buried in the ground (Zhongguo Gutaoci 

Xuehui 2014) (Figure 4.13). White porcelain was mostly produced in the 

Dehua kilns and was known as Blanc de Chine at that time in Europe 

(Figure 4.14) (J. Chen 2005; Kerr and Ayers 2002; Ye and Lin 1993). 

Monochrome porcelain with a blue or brown background glaze against 

white floral decorations was a unique type of porcelain particularly 

produced in this period in a small amount (Figure 4.15)(Tan 2007). 

Sancai refers to a kind of ceramics with mainly yellow, green, and 

purple lead glaze (Figure 4.16). Believed to have been made in 
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Southern China, particularly Zhangzhou and Cizao in Fujian, this type 

of ceramics first appeared in the East and Southeast Asian markets in 

the middle of the 15th century and flourished between the 16th and 17th 

centuries (S.-j. Wang and Liu 2007). Originally produced in Longquan 

and Minnan kilns, celadon was the major type of trade ware during the 

12th – 13th centuries and its production continued until the early 17th 

century in Zhangzhou, even though its quality generally declined in 

the later period (Figure 4.17). The celadon sherds found in Manila 

were likely products from southern Fujian, although few of them were 

also possibly from kilns in Mainland Southeast Asia, such as the Si 

Satchanalai kiln in Thailand. The celadon products found in the Brunei 

shipwreck (dated 15th -16th centuries) include wares from both origins 

(Karim bin Pengiran Haji Osman 2015). Sancai and celadon products 

shared some shapes with porcelain (e.g., plate, covered boxes, pouring 

vessels, jars, and figures); therefore, although they are technically 

a kind of stoneware, it is usually classified as porcelain for 

comparison. 41  Only small amounts of white porcelain, monochrome 

porcelain, and Sancai have survived from the late 16th and 17th 

centuries. Their presence in my test sites in the Mania area should 

not be ignored. 

  

																																																								
41 Jingdezhen produced porcelain-based, Sancai-decorated ceramics since the 
second half of the 17th century. Such kind of porcelain product is also found 
in Manila but it is beyond the discussion of this research.  
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Figure 4.12 A blue-and-white porcelain 
large cup fragment 

(NCR-1981-G3-1232-1) 
 

 
Figure 4.13 A polychrome porcelain 

plate fragment 
(NCR-1981-G3-1228) 

	  
 

Figure 4.14 A white porcelain spoon 
fragment  

(NCR-1980-K3-1214) 
 
 

 
Figure 4.15 A monochrome porcelain 

plate fragment 
(NCR-1980-K3-1412-3) 

	  
 

Figure 4.16 A sancai fragment 
(NCR-1981-G3-1289-2)	

 
Figure 4.17 A celadon fragment 

(NCR-1981-G3-1056)	
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Qingbai porcelain (white porcelain with a light blue tone) and 

plain porcelain (glazed porcelain without any decoration but not as 

“white” as white porcelain) are not included in this study for two 

main reasons: the sherds identified as Qingbai or plain porcelain 

might come from the non-decorated areas of the blue-and-white or 

polychrome porcelain vessels. In addition, it is difficult to identify 

the precise dates of these small, broken pieces.  

Among the blue-and-white porcelain, the proportion of kraak 

porcelain, an important type of product targeting overseas markets, is 

of interest. The majority of kraak porcelain possesses a broad and 

narrow radiating panel design on its sides, which is detectable on 

mouth-rim sherds (see examples in Table 4.4). Chinese potters started 

to produce such kind of products about the time when the Portuguese 

settled in Macao in 1557, therefore, it is known as a type of 

porcelain for the European markets (Rinaldi 1989). The manufacture of 

the kraak ware in China continued until the end of Ming Dynasty in the 

1640s. During the second half of the 17th century, Hizen kilns in Japan 

imitated Chinese kraak porcelain and continued to supply to the 

European market until the fashion was taken over by over-glazed 

polychrome porcelain in the 18th century (Ohashi 1993). 

In this study, the calculation of kraak ware is based on the 

observation of mouth rims among the blue-and-white porcelain sherds. 

Although this rule might exclude a considerable amount of kraak 

porcelain that does not have panel designs, the data provide reliable 

information regarding the consumption patterns of this type of 

porcelain. 
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Table 4.1 Categories of porcelain in Intramuros and Parian42 

 

Category	 Intramuros	 Parian	

Sherd 	 Foot rim 	 Sherd 	 Foot rim 	
Blue & white	 2,153	

(92.3%)	
473	

(93.3%)	
1,054	

(89.3%)	
175	

(89.3%)	
Polychrome	 100	

(4.2%)	
20	

(3.9%)	
46	

(3.9%)	
7	

(3.6%)	
White	 39	

(1.7%)	
8	

(1.6%)	
9	

(0.8%)	
4	

(2.0%)	
Monochrome	 6	

(0.3%)	
1	

(0.2%)	 0	 0	

Sancai 3 
(0.1%) 

1 
(0.2%) 

6 
(0.5%) 

2 
(1.0%) 

Celadon 32 
(1.4%) 

4 
(0.8%) 

65 
(5.5%) 

8 
(4.1) 

Total	 2,333	 507	 1,180	 196	

	
	
	

Table 4.1 shows the amount and the proportion of each porcelain 

category in Intramuros and Parian. At as much as 93%, blue-and-white 

porcelain is the most common type of porcelain artifact found in both 

locations, with Intramuros has slightly higher proportion. The ratios 

of polychrome porcelain are similar, and of white porcelain and sancai 

are both low. Most importantly, no monochrome porcelain has been 

discovered in Parian and the proportion of celadon is clearly higher 

in Parian than in Intramuros.	
 

 

 

 

																																																								
42 The sherd count in this research is after the effort of putting the broken 
sherds of the same object together. 
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Table 4.2 Kraak porcelain in Intramuros and Parian 

Kraak or Not Intramuros 
mouth rim 

Parian 
mouth rim 

Kraak 219 
(25.6%) 

15 
(4.4%) 

Not Kraak 636 
(74.4%) 

323 
(95.6%) 

Total 855 338 

 

 

Table 4.2 shows the distributions of kraak wares among all blue-

and-white porcelain in Intramuros and Parian. It is clear that, 

although blue-and-white porcelain is the most common type in both 

Spanish and Chinese settlements, a far greater proportion of kraak 

porcelain has been found in Intramuros than in Parian.  

	

b. Provenance 	
All sherds of porcelain from the study sites come from kiln 

complexes in China, including those at Jingdezhen (Jiangxi), Zhangzhou 

and Dehua (Fujian), and kilns in the Fujian-Guangdong area. Jingdezhen 

and Zhangzhou kiln complexes were the most important production 

centers of trade ceramics during the late 16th century to the early 17th 

centuries (M. Li and Hsieh 2017). Zhangzhou and Dehua are both located 

in the mountainous region of Fujian. Predominantly producing blue-and-

white and white porcelain, respectively, the ceramics industries in 

these areas reached their peak during the late 16th to the 17th 

centuries, and their products are distinguishable from other kilns in 

Fujian. The Fujian-Guangdong type is a broad category referring to 

products from southern Fujian (excluding Zhangzhou and Dehua in this 
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case) and eastern Guangdong, where potters produced similar products. 

Scholars have not been able to identify sherds from this region at a 

more precise level. 

	

	
Table 4.3 Provenances of porcelain in Intramuros and Parian 

Provenance	 Intramuros	 Parian	
Sherd 	 Foot rim 	 Sherd 	 Foot rim 	

Jingdezhen	 1,130	
(48.4%)	

246	
(48.5%)	

331	
(28.0%)	

52	
(26.6%)	

Zhangzhou	 959	
(41.1%)	

208	
(41.0%)	

572	
(48.5%)	

102	
(52.0%)	

Dehua	 21	
(0.9%)	

6	
(1.2%)	

8	
(0.7%)	

4	
(2.0%)	

F-G43	 223	
(9.6%)	

47	
(9.3%)	

269	
(22.8%)	

38	
(19.4%)	

Total	 2,333	 507 1,180	 196	
 

 

Table 4.3 shows the proportion of porcelain from different 

provenances. On the one hand, it is clear that there were more 

Jingdezhen products in Intramuros than in Parian; on the other hand, 

there were more Fujian-Guangdong products in Parian than in 

Intramuros. The proportions of Zhangzhou products are similar in both 

areas, with Parian having a slightly higher ratio. The percentages of 

Dehua products in both areas are low. By combining all of the products 

from Fujian together, we can see that the ratio between Jingdezhen and 

Fujian in Intramuros is about 50:50, whereas in Parian it is about 

30:70. 

	

	
																																																								
43 “F-G” refers to the “Fujian-Guangdong” category in this research.  
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c. Quality	
The quality of Chinese trade porcelain ranges widely. On the 

production side, the existence of the sense of quality is evident: the 

best products would be sent to the court and others were sold based on 

different qualities.  In the Witte Leeuw shipwreck, which sank in 

1613, there are two bowls marked Jingzhi��� , meaning exquisitely 

made) at the bottom of the base (Vinhais and Welsh 2008), suggesting 

that it is also worthwhile to study the quality of the trade porcelain 

in consumption sites. Similar evidence can also be found in a case 

study from Mexico City (Rodríguez-Alegría 2005a; see Chapter 5 and 

below). 

Elaborating on Nishimura (1992), Min Li has defined five quality 

levels among blue-and-white porcelain in order to discuss changes in 

the trading network in the Visayas area (Li 2013, Table 4.10). I adopt 

his criteria here to make my case study comparable with his case 

study. Note that only blue-and-white porcelain is discussed in regard 

to quality. However, since it is the type most commonly found at all 

sites in Manila, information about the quality of blue-and-white 

porcelain is representative of the general quality of all trade 

ceramics in this region (further discussion in Chapter 5).
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Table 4.4 The criteria of the quality of blue-and-white porcelain 

Grade 
Level	 Description Example 

Grade 
I	
 

Glaze is clear and glassy. The body is 
of fine-grain kaolin clay, meaning 
this porcelain has a smooth texture 
and is very white. Construction is 
usually very precise and even. 

 
NCR-1981-G3-1233-1 

Grade
II	

Glaze is less clear with a slightly 
white tinge and syrupy, giving the 
impression of a heavy glaze. 
Construction is less refined, but 
retains a high level of precision in 
comparison with mass-produced wares.	

 
NCR-1981-G3-7587 

Grade
III	
	

Glaze is not clear at all, but milky 
and syrupy, including many bubbles. 
The body is usually light gray in 
color.	

 
NCR-1981-G3-1235-9 

Grade
IV	
	

Glaze is poor, uneven, and frequently 
crackled. It is milkier, with much 
larger bubbles, and more sticky and 
syrupy. Although the general 
characteristics of this type of glaze 
are similar to those in Grade III, the 
quality is worse. Construction is 
uneven and the body is usually gray to 
dark gray in color.	  

NCR-1981-G3-1054 

Grade
V	

Pieces of substandard or defective 
quality that were generally not 
intended for the market. The surface 
is frequently marred by pinholes or 
cracks and has a tendency to flake 
off. The body is incompact, coarse, 
and lacks purity.	

 
MG-003 
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d. Form 

 Trade ceramics come in many different forms, including bowls, 

plates, cups, boxes, jars, spoons, pouring vessels and figures. I 

further divide some forms into subgroups based on size, considering 

different sizes of materials might have fulfilled different functions. 

Bowls are divided into large and small sizes, depending on the 

diameter of the mouth rims (taking 12cm as the dividing line). Plates 

are divided into small, medium and large sizes, also based on the 

width of their mouth rims (taking 20cm and 30cm as dividing lines). 

Cups are divided into small and large sizes, depending on the diameter 

of their mouth rims (with 6cm as the dividing line). Jars are divided 

into small, medium, and large. Small jarlets are shorter than 15cm, 

and most of the medium jars are likely yuhuchun ping, which possess 

narrow necks and round bodies and are usually about 20 to 30cm height. 

Large jars were identified by their thick bodies; they were either 

closed-mouth guan or open-mouth ping. Among these wares, the large 

plates (see example in Table 4.4 Grade II, IV, and V) and large cups 

(also known as “chocolate cup”) (Figure 4.12) were customized for 

their European buyers, particularly; their unique forms are unknown in 

earlier Chinese ceramics. Because some forms are easier to identify 

than the others among the broken sherds, the proportions shown in this 

research may not be perfectly precise. Nonetheless, these data are 

useful for comparative purposes.  
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Table 4.5 Porcelain forms in Intramuros and Parian 

 Intramuros Parian	

Bowl (L)	 83 
(16.2%) 

39 
(19.2%) 

Bowl (S)	 23 
(4.4%) 

23 
(11.3%) 

Plate (L)	 34 
(6.6%) 

2 
(1.0%) 

Plate (M)	 276 
(53.9%) 

114 
(56.2%) 

Plate (S)	 46 
(9.0%) 

9 
(4.4%) 

Cup (L)	 20 
(3.9%) 

1 
(0.5%) 

Cup (S)	 4 
(0.8%) 

8 
(3.9%) 

Jar (L)	 9 
(1.8%) 

2 
(1.0%) 

Jar (M)	 8 
(1.6%) 

1 
(0.5%) 

Jar (S)	 1 
(0.2%) 

1 
(0.5%) 

Box	 3 
(0.6%) 

2 
(1.0%) 

Spoon	 2 
(0.4%) 

1 
(0.5%) 

Pouring vessel	 2 
(0.4%) 

0 

Figure	 1 
(0.2%) 

0 

Total	 512 203 

 

 

Table 4.5 shows the amount and the proportion of each porcelain 

form found in Intramuros and Parian. Among all of the distinguishable 

sherds, about half of the materials is identified as large plates in 

both areas. The proportions of large bowls are also similar. There are 

more small bowls and small cups in Parian than in Intramuros; and more 

large plates, small plates and large cups in Intramuros than in 

Parian, presumably matching the different use preferences of the 

Spanish and the Chinese (discussed more in Chapter 5). The numbers of 
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jars, spoons, boxes, pouring vessels and figures are too small for 

further analysis. 

 

4.2.2.2 Stoneware and Earthenware 

This category includes daily utilitarian items and containers. 

Based on the historical context, most of these were likely made in 

kilns in Fujian, such as the Cizao kiln (Fujian Bowuyuan and Jinjiang 

Bowuguan 2011). However, based on information obtained from the San 

Diego shipwreck, we now know that some of this stoneware was possibly 

from Thailand or Myanmar (Desroches et al. 1996). Stoneware from 

Mainland Southeast Asia and southern China has been imported to the 

Philippines archipelago for over a thousand years (Valdes, Long et al. 

1992), though Chinese-made earthenware for everyday use was new to the 

Philippines. Similar Chinese-made earthenware has been found at 

archaeological sites in Taiwan, such as the Kiwulan site (Y.-p. Chen 

2007), and early modern shipwrecks, such as the Vuntau Wreck (a 

Chinese junk sunk along the coast of Vietnam (Jörg and Flecker 2001)). 

Although I record both sides of the surface color and its treatment, 

thickness, and body, further grouping based on multi-variable 

statistical analysis is not feasible because the treatments or color 

were not applied evenly to a single object. I therefore use relatively 

vague categories: 	
a. Anping jars: A particular type of gray-glazed, non-decorated 

stoneware container that was produced in the Shaowu and possibly 

other regions of northern Fujian during the 17th century (H.-h. 



	
	

132 

Chen 2003). 44  It is commonly found in European military 

strongholds in Asia, such as Fort Zeelandia in Anping, southern 

Taiwan, from where it earned its name, as well as Fort San 

Domingo in Danshui, northern Taiwan (Y.-p. Chen et al. 2008). 

Some scholars have therefore suggested that Anping jars were used 

to store gunpowder, though they may also have served other 

purposes, too (M.-l. Hsieh 1995).	
b. Small vessels: The sherds in this category are thin and hard, 

with or without glaze. The original forms of the sherds in this 

category are most likely tableware, including lamps, jars, bowls, 

and pouring vessels. Note that none of them shows soot staining.	
c. Large vessels: These are either large jars with narrow necks or 

large basins or vats with open mouths. Most of them are made of 

glazed stoneware, but some are also thick earthenware vessels in 

this group. The so-called “Luzon jar,” a kind of Chinese 

stoneware sold to Japan through Luzon, is also part of this 

group. Although some jars might be thought of as trade goods in 

other places (such as Japan and the highland Philippines), in 

Manila these likely functioned as containers for other 

merchandize. 

 

																																																								
44 M.-l. Hsieh (2011) notes that the origin of Anping jars is still arguable 
and he suggests that there might be multiple production areas for this type 
of ceramic (M.-l. Hsieh 1995, 2011). 
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Figure 4.18 An Aping jar fragment 
(NCR-1981-G3-1215-1) 

Figure 4.19 A stoneware small vessel 
fragment 

 (NCR-1981-G3-1280) 
 

 
 
 

Table 4.6 Earthenware and stoneware of Chinese and Mainland Southeast Aisa 
origins in Intramuros and Parian 

 

Intramuros	
(Iglesia de San Ignacio)	

Parian	
(Arroceros Forest Park)	

Earthenware	 Stoneware	 Earthenware	 Stoneware	
Deco	 Plain	 Deco	 Plain	 Deco	 Plain	 Deco	 Plain	

Anping Jar N/A	 N/A	 N/A	 14 
(4.8%)	 N/A	 N/A	 N/A	 21	

(3.8%)	
Small Vessel 0	 0	 0	 26	

(8.9%)	 0	 53	
(9.5%)	

10	
(1.8%)	

46	
(8.4%)	

Large Vessel 1 
(0.3) 

25 
(8.3%) 

10 
(3.4%)	

217	
(74.3%)	

1	
(0.2%)	

249	
(44.7%)	

4	
(0.7%)	

172	
(30.9%)	

Total 

25  
(8.6%)	

267  
(91.4%) 

303 
    (54.4%)	

253  
(45.6%)	

292 	 556 

	

 

As shown in Table 4.6, only a small percentage of the ceramic 

assemblage at the Intramuro site consists of eathernware of Chinese 

origion, though the same type of material dominates the assemblages 

from Parian site, where it constitutes more then 50 percent. The 

proportions of Anping jars and small plain stoneware objects are 

similar at both sites, whereas those of other categories vary widely. 

Intramuros is dominated by large stoneware containers, while Parian 
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has approximeately equal percentages of large earthenware and 

stoneware containers, as well as a considerable number of tableware 

items. There is a higher percentage of large decorated stoneware 

vessels in Intramuros and a higher percentage of small, decorated 

tableware items in Parian. Finally, it is worth noting that only two 

stoneware sherds with dragon motifs were found in the entire dataset 

from the Iglesia de San Ignacio Site. 

 

4.2.3 Ceramics of Indigenous Origin 

Globular pots with everted mouth rims are the most common type of 

local earthenware found in the Manila area. Such pots were usually 

used for cooking or storage. Most possess round bases and a few have 

ring feet or flat bases. Along with pots, Indigenous earthenware 

sherds unearthed in this region have also come from covers and stoves; 

all of these earthenware products are commonly found in Southeast 

Asia. Native earthenware was produced using coiling and paddle-and-

anvil techniques. Archaeologists have shown that the potter’s wheel 

was introduced to the Philippines only after the Spanish arrived 

(Katipunan Arkeologist ng Pilipinas 2006). However, the majority of 

the sherds recovered in Intramuros and Parian were from vessels that 

had been hand-built in traditional ways. Figure 4.20 is an example of 

a utilitarian earthenware set found in the San Diego shipwreck, which 

is a useful point of reference for the earthenware sherds found in the 

Manila area. Interestingly, among the covers recovered in my dataset, 

none has a handle; instead, all of them possess a single knob (when we 

have been able to identify them) (Figure 4.21). The diameter of the 



	
	

135 

mouth rim of the earthern ware ranges from 10cm to 30cm, with 19.5cm 

in average. 	

	

	

	

Figure 4.20 A set of indigenous 
earthenware cooking tool 

recovered from the San Diego 
Shipwreck 

(Desroches et al. 1996: 170)	

Figure 4.21 The profile of a cover 
found in Intramuros 
(NCR-1981-G3-1246) 

	

Beyond the simple cooking pot type illustrated in Figure 4.15, 

the dataset for this project also contains several decorated sherds 

and plain sherds that might have come from vessels of other shapes. 

Unfortunately, the unevenness in even a single vessel of thickness, 

area covered by slip, decoration, and soot staining, makes further 

identification impossible. Nevertheless, Barreto-Tesoro’s argument 

still holds that decorated earthenware, since it required relatively 

greater labor than plain pieces, might have been more highly valued, 

and that the motifs found in such decorations might signal the 
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identities of their producers or consumers (Barretto-Tesoro 2008). I 

therefore pay close attention to the decorative motifs of these 

indigenous products and classify them using several categories (Table 

4.7). The decorations on stoves were primarily simple impressions on 

the edge of the rims or cleats, with the exception of one from Iglesia 

de San Ignacio, which was stamped, and another from Arroceros Forest 

Park, which was incised with short lines. As Bacus (2003) suggests, 

the Indigenous elites may have shared similar knowledge about the 

decoration of pots, even though the production of pots possessing a 

particular motif does not seem to have been centralized in one region. 

Sherds with the same motif, moreover, do not always share other 

characteristics, such as color, paste, temper and surface treatment. 

After preliminary observation, however, I have concluded that most of 

the sherds with precisely defined motifs do share similar 

characteristics; more study is needed to clarify this issue.   
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Table 4.7 The motifs of indigenous earthenware 

Decorative	
Motif	

Description Example 

Incised-
wave 1	

Parallel wavy and straight lines 
incised on the upper part of the 
vessel. These are most likely 
reddish containers with slips on the 
bottom of the body and the rims; the 
decorated area was left bare. 

 
NCR-1981-G3-7515 

Incised-
wave 2	

The wavy decoration was not parallel 
all the way around during 
application, which makes the wavy 
motif look different from the 
Incised-wave 1 type. The sherds are 
not reddish but gray or brown. 

 
NCR-2005-T-2903 

Incised-
wave 3	

Several disconnected, parallel wave 
sections incised on the sherd. The 
only sample in this case study is a 
buff ware. 

 
NCR-=2005-T-1658 

Incised- 
arch	

Several parallel arches of lines 
incised on the sherds. The arches 
might overlap with each other. The 
color of the sherd in this category 
is reddish. 

 
NCR-2005-T-2217 

Incised-
short 
line	

Several short lines, or “dashes,” 
incised on the sherd. The color of 
the sherd in this category is gray. 

 
NCR-2005-T-1665-4 
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Incised-
other	

Motifs incised on these sherds. 
However, the sherds are too small to 
determine the overall design. This 
category contains a variety of 
sherds. 

 
NCR-1981-G3-2248-8 

Stamped	

Motifs were carved on stamps to make 
rows of identical patterns. Most of 
the patterns were applied on the 
body with the exception of one 
example, which was decorated on the 
foot rim. The sherds are either 
slipped or not slipped.  

 
NCR-1981-G3-348-1 

Stabbed	
Small dots were stabbed together to 
compose motifs. The sherds are 
either slipped or not slipped. 

 
NCR-1981-G3-348-2 

Impressed	

The decoration was made by deep 
impressions. Some small-stabbed 
points are also observable. The only 
sample in this case study is a gray 
ware. 

 
NCR-2005-T-2244-8 
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Table 4.8 Indigenous earthenware in Intarmuros and Parian 

 
Intramuros	

(Iglesia de San Ignacio)	
Parian	

(Arroceros Forest Park)	
Sherd 	 Weight (g)	 Sherd 	 Weight (g)	

Cover	 13	
(1.9%)	

1,098	
(4.0%)	 0	 0	

Pot	
Deco	 35	

(5.1%)	
1,021+*	
(3.7%+)	

28	
(2.7%)	

276  
(2.5%)	

Plain	 598	
(87.7%)	

15,093	
(54.3%)	

995	
(97.0%)	

9,532	
(86.1%)	

Stove	
Deco	 6	

(0.9%)	
3,847	

(13.8%)	
2 

(0.2%) 
851	

(7.7%)	
Plain	 30	

(4.4%)	
6,727	

(24.2%)	
1 

(0.1%) 
404 

 (3.7%)	
Total	 682	 27,786	 1,026	 10,993	

	
*One with an inscription is in this category. I was not able to weigh the 
sample because it was being displayed in an exhibition room in the 
museum. 

	
	
	
As can be seen in Table 4.8, information about the number and 

weight of the sherds is inconsistent, because stoves are much heavier 

than pots. Nevertheless, it is clear that plain pots were the dominant 

type at both Intramuros and Parian sites, though decorated pots were 

more likely to be found in Intramuros than in Parian.	 Moreover, covers 
were recovered only in Intramuros and the percentage of stoves is also 

higher there. However, the totals for some columns are probably too 

small to allow firm conclusions about the distribution of the various 

ceramic types under discussion.  

 

4.2.4 The Colonial-style Ceramics 

A new style of “terracotta ware”-- an earthenware ceramic 

polished or with red slip on the surface-- was first identified thanks 

to the discovery of the San Diego shipwreck (De la Torre 1993, 1996). 

Ceramics of this kind were later also found at multiple sites in the 
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Manila area, including Iglesia de San Ignacio (25 sherds) and 

Arroceros Forest Park (19 sherds). In this study, I name this type of 

earthenware “colonial-style,” because it is found only in the Spanish 

colonial period. The decoration technology is foreign, but the shapes 

are possibly local innovations. De la Torre (1993,1996) notes that 

these products seem mostly to imitate European glass or metal wares; 

however, she also highlights the traditional indigenous elements. 

Especially the “Kinalabasa” style (squash shape body) from the 

Calatagan pottery tradition can still be discerned. Nevertheless, 

ceramics with squash shape was part of the Spanish and Portuguese 

pottery tradition; therefore, the “local elements” of this type of 

product is questionable (Figure 4.22). 

 

  
Figure 4.22 A colonial-style 

earthenware fragment with squash shape 
body  

(NCR-1981-G3-402-3) 

Figure 4.23 A colonial-style 
earthenware fragment decorated by 

small porcelain chips 
(NCR-1981-G3-876, not in the selected 

trench) 
 

 

Other than plain or painted examples, the most distinctive 

characteristic of this type of earthenware is that some of them have 
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small porcelain chips set into the clay surface, a technique that is 

not associated with any pre-Spanish indigenous pottery in the 

Philippines (Figure 4.23).  Such decoration can be further classified 

into two types: a concentration of multiple small chips, or single 

bigger chips associated with an incised geometric motif (Tanaka and 

Terreros 2011). Ceramics with such decorative technology in the 

Philippines could be traced back to the “feldspar-inlaid ware” in the 

Spanish colonial Americas, where scholars have noted its Iberian 

origin (Arriola 2006; Fairbanks 1966; Florida Museum of Natural 

History ; Tanaka and Terreros 2008, 2011); it is called cerâmica 

empedrada in Portuguese and enchinado in Spanish (Casimiro 2014). 45 

Similar products have been found in historical sites in Portugal and 

Fort Jesús, a Portuguese fortress in Kenya dated to the 1600s 

(Casimiro 2014; Kirkman 1974; Sardinha 1992), as well as depicted in 

several paintings of Spanish-born Portuguese painter Josefa de Óbidos 

(1630-1683)(Serrão 1997). As to sherds of this type found in the 

Spanish Americas, although some may have been brought from the Iberian 

peninsula, such type of earthenware object was produced locally in a 

small amounts in Spanish America since the late 16th century (Caja de 

Ahorros del Mediterráneo and Museo de América 1989; Deagan 1987; 

Fairbanks 1966). Aside from feldspar, sherds from the kiln site at 

Panamá Viejo show that iron pyrites was used for the same decorative 

purpose (Fairbanks 1973). Such decorative technology had been 

practiced in Cuernavaca, Mexico until the 1920s (Fairbanks 1966); 

																																																								
45 In the digital type collection of the Florida Museum of Natural History, 
this feldspar-inlaid redware is noted as “Moorish-inspired” Iberian origin. 
However, there is no further discussion about the relationship between this 
ceramic design and technology with the Islamic culture or communities. 
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today the only region that still produce such kind of earthenware are 

Nisa in Portugal and its neighbor in Spain, Ceclavin (Arriola 2006; 

Museu do Bordado e do Barro 2009).  

Regardless of these global connections of earthenware with 

similar decorative technology at Spanish and Portuguese sites, only 

sherds found in the Philippines were decorated by Chinese porcelain. 

The intact colonial wares found in the San Diego Shipwreck are all 

small-size objects, such as cups or lamps, however, the decoration 

motif of a sherd found in the Iglesia de San Ignacio site is similar 

to that on a large jar found in Portugal (Sardinha 1992), suggesting 

that large-size, colonial-style vessel, as well, were made in Manila 

(Figure 4.23). It is interesting to note that the Chinese blue-and-

white porcelain chips set into this type of colonial-style earthenware 

were carefully chosen and placed: the potters intentionally hid the 

blue-paint surface and showed the clear white breaks of the porcelain 

outward on the pottery. In other words, the porcelain chips on this 

type of ware were only a substitute for original materials. In 

addition, I suspect that the earthenware sherd inlaid with “glass-like 

materials” highlighted in the Iglesia de San Ignacio report (Bautista 

et al. 2012) is a variation of this type of ceramics.  

Most scholars suggested that the colonial ware was made in the 

Philippines (De la Torre 1993; Desroches et al. 1996; Tanaka 2005). De 

la Torre (1993: 252) notes that this type of ceramic “reveals the 

cultural impact of a conquering or dominant political power on the 

work of local craftsmen.” Tanaka and Terreros (2011) note that this 

type of ceramic is a unique example of Mexican influences in the 
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Philippines. More recently, however, Tanaka has reversed his earlier 

argument and has expanded the possible origin of these products, 

suggesting that they might have been made in either the Philippines or 

Mexico (Yokohama Museum of EurAsian Cultures 2016). At any rate, the 

paste, color, and form of the sherds found in Manila are quite 

different from those “feldspar-inlaid redware” of Spanish America.46 In 

this study, the “Colonial-style” category includes not only the 

porcelain-inlaid ones but also fine red-slipped ware with non-

traditional forms, as well as those decorated with incised geometric 

motifs.47  

	
 

 
4.3 Concluding Remarks 

 
	
As in most cases of urban archaeology in the world, the 

archaeology of Manila has piggybacked on the post-war development of 

the city, especially the restoration of Intramuros. In this chapter I 

have discussed the development of archaeology in the Manila area and 

introduced the archaeological sites selected for this research: Mehan 

Garden and Arrocerros Forest Park sites representing Parian, and 

Ayuntamiento, Iglesia de San Ignacio, Beaterio de la Compañia de 

Jesus, and Maestranza representing Intramuros. Among these six sites, 

																																																								
46 Personal communication with Enrique Rodríguez-Alegría, Nov. 15th, 2016. 
 
47  The so-called “Manila ware,” a kind of orange, fine earthenware with 
fluted decoration, was not identified in this project (Arriola 2010). 
Although scholars noted that Manila ware was made throughout the Spanish 
colonial period, the sherds with apparent characteristics of this type of 
material are from sites of the late colonial era (such as Paz et al. 2013a). 
I then suggest that Manila ware was most likely produced, or achieved 
maturity, during the late Spanish colonial period. 
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only Arrocerros Forest Park and Iglesia de San Ignacio have yielded 

earthenware and stoneware of the late 16th to the early 17th century. 

Neither pre-Spanish material culture nor evidence of conflict or 

disaster (such as the fires that have been recorded several times) 

have been found at these sites. 

    The criteria of ceramic analysis and preliminary comparisons 

between Intramuros and Parian have also been discussed in this 

chapter. Early studies in the Philippines were prone to classify the 

ceramics into three categories: porcelain, stoneware, and earthenware. 

In reexamining the ceramic findings from the above-mentioned six 

sites, this study has been able to distinguish several different 

groups of earthenware, thus resulting in the observation of a new 

ceramic pattern in Manila. Earthenware of Spanish or Mexican origin is 

limited to coarse wares, which have been discovered only within the 

walled city and in rather small numbers. Various types of products of 

Chinese and Mainland Southeast Asian origin, including porcelain, 

stoneware and earthenware, have been examined separately; and 

porcelain has been further classified based on category, provenance, 

quality, and form. The Indigenous-origin earthenware, both decorated 

and the plain, mostly continued to be made in the traditional way, 

even though the potter’s wheel had been introduced by then. We have 

found that the colonial-style earthenware combined Indigenous-

influenced shape, Iberian-influenced decorative technique, and Chinese 

material.  

When comparing all of these ceramics (Table 4.9; Figure 4.24), 

vital information can be discerned. First, there were very few 
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ceramics of Spain or Mexican origin in Intramuros and none in Parian. 

Second, the citizens of Intramuros used more products of Chinese or 

Mainland Southeast Asian origin than the people of Parian, whereas the 

latter used more indigenous products than the Intramuros residents. 

Third, regarding the sub-categories under the products of Chinese or 

Mainland Southeast Asian origin, the percentages of porcelain, 

stoneware, and earthenware are mostly equivalent in Parian, while 

there was clearly a concentration of Chinese porcelain in Intramuros. 

Finally, interestingly, the proportions of colonial-style earthenware 

are the same in Intramuros and Parian. These comparisons reveal 

distinct cultural patterns for Intramuros and Parian, inviting further 

interpretation. More detailed comparisons and further analysis will be 

provided in the following chapter. 

 

	
Table 4.9 Ceramics of different origins found in Intramuros and Parian 

	 Spain/ 
Mexico	

China/ 
Mainland SEA	 Indigenous	 Colonial 

style	
Total	

Earthe
n-ware	 Porcelain	 Stoneware	 Earthen-

ware 
Earthen-
ware	 Earthen-

ware	
Intramuros	

(Iglesia de San 
Ignacio)	

13 
(0.6%) 

1,008 
(50.0%) 

267 
(13.2%) 

25 
(1.2%) 

682 
(33.8%) 

24 
(1.2%) 2,019 

Parian	
(Arroceros Forest 

Park)	
0 293 

(15.5%) 
254 

(13.3%) 
303 

(15.9%) 
1,026 

(54.2%) 
19 

(1.0%) 1,896 
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Figure 4.24 Ceramics of different origins found in Intramuros and Parian (%) 
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Chapter 5 Discussion of the Archaeological Data 

 

This chapter examines the lives of the three main ethnic groups in 

early colonial Manila based on the analysis of the archaeological 

ceramics from the sites in Intramuros and Parian discussed in Chapter 

4. In the discussion of the ceramic assemblage in the sites of the 

Spanish walled city, I compare my case study with Spanish colonial 

sites in the Americas and a Portuguese colonial site in India to 

reveal the characteristics of Spanish Manila. My dataset also allows 

me to explore further the differences of social or economic status 

among people who lived within the walls. In the case study of the 

Chinese living in Parian, in addition to ceramics, I will incorporate 

other material culture to uncover the strong Minnan connection of the 

overseas Chinese in the Philippines. Then I switch the focus to the 

non-Chinese decorated ceramics that show the significant middlemen 

role of the Chinese in the colony. Finally, in the discussion of the 

Indigenous people, I concentrate on the continuity and change of the 

locally made material culture before and after Spanish colonization, 

and then decipher their invisibility by raising the issue of labor 

relationships in colonial society. Although each section focuses on 

one particular ethnic group, it is impossible to study one group 

without simultaneously paying attention to the other. Moreover, 

although I have classified ceramics based on their origins in the 

previous chapter, I emphasize here that my discussion of any 

particular group is not limited to a single ethnically-based subset of 
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the archaeological material. To the contrary, we shall find that, 

dependent on context, Chinese-made porcelain could be to embody 

“Chineseness,” “Europeanness” and even “Indigenousness.” How this 

worked will be discussed under different sections.  

 

 

5.1 A Spanish Colony or a Chinese Colony: The Material Culture 

of Intramuros 

 

5.1.1 On Things “Made in China”  

 In the study of the Spanish Americas, scholars argue that the 

colonial strategy of separating the colonists fro the indigenous 

society is shown archaeologically by the absence of indigenous 

tableware and the presence of majolica in the public area of the 

Spanish colonists’ side. This has been interpreted as a rejection of 

indigenous cultural materials and the persistence of European identity 

(Deagan 1983, 1995, 2001; Lister and Lister 1982; McEwan 1992). This 

theory was established based on case studies in Florida and the 

Caribbean, where Spanish tableware (mostly European- or Mexican-made 

majolica, along with a small portion of European ceramics from other 

parts of the Habsburg Empire (Skowronek 1992)) dominates the ceramic 

assemblage, while indigenous ceramics are only found in association 

with cooking areas.  

 Rodríguez-Alegría (2005a, 2005b), however, challenges this view in 

his case study at the Spanish residential area in Mexico City, the 
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capital of New Spain, where majolica and indigenous red wares were 

both found in public areas, where the proportions of the ceramics from 

two traditions varies, revealing the diversity of relationships 

between the Spanish colonists and the indigenous communities, as well 

as the heterogeneous situation within the colonial settlements.  

 Compared to these patterns of ceramic consumption in the Spanish 

Americas, the Spanish in Intramuros lived in a very different material 

environment-- the Chinese materials were overwhelmingly prevalent in 

this European cultural landscape. In the archaeology of Spanish 

Americas, Chinese-made ceramics are usually categorized as “Asian 

porcelain.” Although large shipments of Chinese porcelain were shipped 

to Acapulco since 1573 48 , such ceramics make up at best 9% in the 

ceramic assemblages of Spanish colonial sites in the Americas (ibid 

2005a, 2005b). In contrast, up to 94% of the serving vessels recovered 

at the Intramuros sites in Manila originated in China, occurring 

together with but a small percentage of colonial-style and indigenous 

earthenware; no majolica objects have ever been recovered from Spanish 

sites in the Philippines (Table 5.1). This observation matches our 

general impression about colonial Manila from historical documents, 

which record that most of the goods consumed by the Spanish were 

either made in China or by the Chinese who lived in Manila. The 

assemblage is not a solitary case in the Spanish East Indies. In the 

Spanish governor’s palace at the Plaza de España in Hagåtña, Guam, 

archaeological data reveal a pattern similar to the one in Manila. 

																																																								
48 Two galleons were recorded carrying 22,300 pieces of “fine china gilt and 
other porcelain ware” in 1573 (Canepa 2008). 



	
	

	

150 

Archaeologists have found very few ceramics of Spanish or Mexican 

origin in Guam. Instead, the recovered assemblage of ceramics attests 

the strong “Oriental” influence on colonial material culture (Schuetz 

2007 (1986)) 49 .  Wolf (1997 (1982): 153) notes “(After the conquest) 

Manila became not only a Spanish city but a Chinese one as well.” The 

archaeological evidence in Intramuros seems to add another layer of 

meaning to this statement. How do we explain the presence of such a 

distinctive ceramic assemblage in European settlements in Asia? Could 

we say that Intamuros was a Chinese colony based on its vast number of 

Chinese tableware? If not, why not? Is this an archaeological bias? Or 

should we understand these Chinese-made materials in different ways? 

 

 

 

 

 

 

 

 

 

 

																																																								
49 However, Schuetz’s study does not offer detailed information about these 
“Oriental ceramics.” Based on the few images in the report, the ceramics seem 
to be mostly eighteenth- and nineteenth-century Chinese products. 
 



	
	

	

151 

 
Table 5.1 Frequency of tableware in Intramuros and Parian50 

	

 
Colonial- 

Style 
Earthenware 

Chinese 
Small 

Earthenware 

Chinese 
Small 

Stoneware 

Chinese 
Porcelain 

Indigenous 
Decorative 
Earthenware 

Total 

Intramuros 
(Iglesia de 
San Ignacio) 

24 
(2.2%) 0 26 

(2.4%) 
1,008 

(92.2%) 
35 

(3.2%) 1,093 

Parian 
(Arroceros 

Forest Park) 
19 

(4.2%) 
53 

(11.8%) 
57 

(12.7%) 
293 

(65.1%) 
28 

(6.2%) 450 

 

 

 Unlike the Americas, tableware was not part of the indigenous 

pottery tradition in the Philippine archipelago. The Indigenous 

communities in the Philippines instead placed food on banana or palm 

leaves and ate with their hands, a popular custom in Southeast Asia 

that is still practiced today by Filipinos on particular occasions. 

Therefore, the options of the tableware for the Spanish to maintain 

their tradition in the Philippines were either from America/Europe or 

other Asian countries. Skowronek (1998) explains that the absence of 

European ceramics in the Philippine archipelago as due in large 

measure to the high accessibility of Chinese porcelain, which was 

thought to be of much higher quality than European glazed ceramics 

and, from an early modern European viewpoint, represented the highest 

																																																								
50 According to the Oxford dictionary, tableware generally means "Crockery, 
cutlery, and glassware used for serving and eating meals at a table." Here I 
expand this basic definition and include things that were put on the table in 
the public area mainly for either serving or display purposes. Some ceramics 
during the early modern time had both functions. I am not able to determine 
their function more specifically due to the limit of the archaeological 
contexts even though Rinaldi (1989) notes that Different from the Dutch, the 
Spanish and Portuguese tended to use Chinese porcelain as tableware rather 
than as decorative items. This broader definition also allows me to include 
some sherds that may belong to lamps. Here I consider the decorated 
indigenous ware as “tableware” because of their potential display purpose.   
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civilization (Finlay 2010; Gerritsen and McDowall 2012; Pierson 2013). 

Interestingly, instead of majolica, which looks similar to Chinese 

porcelain but is clearly inferior in quality, the type of 

Spanish/Mexican-related tableware that was persistently presented in 

Manila, albeit in small amounts, was the colonial style earthenware, 

which was distinguishable from the Chinese products. The presence of 

Spanish/Mexican-related earthenware objects continued into the later 

colonial period; sherds of Guadalajara tablewares found in Intramuros 

are examples. It is also important to note that majolica, albeit in 

small amounts, has been recovered at Dutch-related sites in Asia, such 

as Fort Zeelandia in Taiwan, Batavia and Banten in Java, as well as 

Dejima and Osaka in Japan (M.-l. Hsieh 2008, 2009; Matsumoto 2014; Oka 

2008), suggesting that European colonists from different backgrounds 

adopted different strategies in their Asian overseas projects.51  

It would, however, be misleading to say that the colonists in 

Intramuros lived exclusively with Chinese material culture, even if 

most of the objects found there came from China. A considerable amount 

of Chinese tableware found in Intramuros had been made for export 

purposes (i.e., the kraak style porcelain and big plates and cups, as 

discussed in Chapter 4). These materials were found in much higher 

ratios in the walled city than in Parian (Table 4.1, 4.2 and 4.5). 

Additionally, in my research samples, monochrome porcelain was 

exclusively found in Intramuros. Furthermore, even though with 

																																																								
51 Of course the absence of majolica in the Philippines could possibly be due 
to archaeological bias. However, even at the Plaza de España at Guam, Schuetz 
only found two sherds of 18th-century majolica (Schuetz 2007 [1986]: 130). I 
also found a few majolica medicine jars (albarelli) in the collection of 
Macau Museum, but the history of their acquisition was not clear. 
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Zhangzhou traditional motif, the two albarelli found in the San Diego 

shipwreck were clearly made for European markets (Desroches et al. 

1996). These customized products, combined with Spanish olive jars 

containing wine and olive oil that were found exclusively in the 

walled city, certainly helped the Spanish to maintain their European 

living habits to a certain degree (Skowronek 1998). Huang’s (2014) 

study also notes that in contrast to Dutch Batavia and Zeelandia, 

which actively adapted local rice-based foodways, the Spanish heavily 

relied on flour imported from China and Japan to maintain their wheat-

based foodways. 

Curiously, wall tiles (azulejos) were not part of the customized 

products requested by the Spanish. Using tiles to decorate 

architectural surfaces was popular in Spain and Portugal, and the 

Spanish as well as the Portuguese brought this culture to their 

overseas colonies, either by shipping tiles from their homeland or by 

producing tiles in their colonies (Deagan 1987; Gavin et al. 2003; 

McEwan 1992; Mudge 1985)(Figure 5.1 and 5.2). If the colonists in 

Intramuros had wanted to decorate their buildings with tiles, no 

technical issue should have prevented the Chinese potters from 

accommodating their requests. In fact, during 1638 to 1648, the Dutch 

did order porcelain tiles from Jingdezhen for the construction of 

Batavia (Ostkamp 2011)(Figure 5.3). Why then was this architectural 

trait not adopted by the Spanish East Indies? There are several 

possible answers. Frequent earthquakes and typhoons in the 

archipelago, for instance, might have discouraged the colonists from 

investing in the decoration of their buildings (Bankoff 2003). Another 
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possible practical reason is that because, as noted in Chapter 2, 

there were very few permanent settlers in Intramuros, the Spanish 

might have chosen to prioritize trade goods that they could sell 

elsewhere, rather than decorating their temporary residences lavishly. 

Or perhaps their decision was influenced by religious concerns: the 

Spanish wanted to distinguish themselves from the Muslims in Asian 

waters who used ceramics to decorate their mosques.52  

 

 

 

Figure 5.1 (Left) The 16th century-tiles on the wall panels of the ruin of the 
Augustine complex at the Old Goa were imported from Portugal. 

 
Figure 5.2 (Right) The tiles decorating on the floor of the Biblioteca 

Palafoxiana in Puebla (founded in 1646) are likely the products of the famous 
local ceramic industry developed after Spanish colonization. 

																																																								
52 One of the most famous examples is Keraton Kaspuhan, the palace of the 
Sultan of Kasepuhan at Cirebon, Java.  The Javanese inlaid Chinese and 
Japanese porcelain dishes as well as, interestingly, tiles from Delft, on 
walls as decoration.  



	
	

	

155 

	
 

 
Figure 5.3 Chinese tile, c.1635-1645, AK-RBK-1974-19-B, 

Rijksmuseum, Netherland 

 
 

Even though the material culture of Intramuros might not be as 

“Chinese” as Skowronek thought, it is still clear that the pattern of 

ceramic use in Intramuros differs greatly from that observed at 

Spanish sites in the Americas; the above-mentioned strategy of 

separating the colonial settlers from the other ethnic groups seems 

not to have been applied here. Even so, since Chinese ceramics 

functioned as prestige goods for displaying wealth, taste, or power in 

China, Southeast Asia, and Europe, it is still possible that Chinese 

porcelain might have functioned as a symbol of elevated social class 

status in Manila. Other than the fact that Intramuros has much higher 

rate of porcelain than Parian (Table 5.1), the quality of Chinese 

ceramics might be another way to examine the power relationship 

between the Spanish and the Chinese.  
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Although, as noted above, particular types or designs of ceramics 

may have been favored by a particular group, people possibly still 

shared a similar standard in the quality of their ceramics. For 

instance, fine and shining blue-and-white porcelain would have been 

universally thought to be superior to milky ones with cracks. Trading 

documents between Spanish and Chinese usually described the quality of 

the ceramics traded (such as Fang and Fang 2006), suggesting that 

these two groups of people, at least, must have shared a similar 

belief in the economic value of Chinese ceramics. As a result, it is 

reasonable to assume that if the Spanish in Intramuros exclusively 

owned high-quality Chinese ceramics, then they might have used these 

products to display their economic and/or social standing. 

 

 
Table 5.2 Quality of blue-and-white porcelain in Intramuros and Parian 

 Intramuros Parian 
Sherd  Foot rim Sherd  Foot rim  

Grade I 793 
(36.8%) 

159 
(33.6%) 

146 
(13.8%) 

23 
(13.1%) 

Grade II 486 
(22.6%) 

115 
(24.3%) 

399 
(37.8%) 

69 
(39.4%) 

Grade III 619 
(28.8%) 

132 
(27.9%) 

184 
(17.5%) 

34 
(19.4%) 

Grade IV 233 
(10.8%) 

60 
(12.7%) 

310 
(29.3%) 

46 
(26.4%) 

Grade V 22 
(1.0%) 

7 
(1.5%) 

18 
(1.6%) 

3 
(1.7%) 

Total 2,153 473 1,054 174 

 

 

Table 5.2 shows the quality distribution of blue-and-white 

porcelain in Intramuros and Parian. We can see that both locations 
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show two peaks in the distribution of quality. The first and second 

peaks for Intramuros fall into Grades I and III, respectively, 

whereas, in Parian, the peaks fall in Grades II and IV. It is thus 

clear that the quality of the blue-and-white porcelain from Intramuros 

was slightly better than that from Parian. Nevertheless, there was 

still a considerable amount of high-quality porcelain in Parian. 

Provenances could be another quality indication: porcelain products 

from Jingdezhen generally were of better quality than those from 

southern Fujian (M. Li 2013). As shown in Table 4.3, Intramuros had 

higher ratio (48%) of Jingdezhen porcelain than Parian (28%), 

confirming that Intramuros had better quality products than Parian.  

In addition, both areas in Manila contain fewer low-quality 

products than sites in the Visayas area, where Grade IV products make 

up about 43% to 57%, and Grade V products vary between 4% and 12% (M. 

Li 2013). Although we might simply infer that people who lived in the 

Manila area consumed much better porcelain than the indigenous 

communities in the Visayas area, the Indigenous people may have had 

little concern about the quality of Chinese ceramics. It is a pity 

that there are no comparison data on the indigenous population living 

in the Manila area. We cannot, therefore, examine whether the 

differences between Visayas and Manila were due to inequality between 

locals and foreigners or to uneven access in various regions within 

the colony. 
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5.1.2 Variations among the Spanish  

The previous section suggests that, in general, the Spanish who 

lived in Intramuros purchased better-quality Chinese porcelain and 

that they used this porcelain to highlight their social privilege to 

both the Chinese and the indigenous population. This kind of 

privilege, however, may not have been shared by all Spanish. The 

internal hierarchy of the twelve Spanish depicted on the first image 

of the Boxer Codex (Figure 3.2) can be easily identified based on what 

they are wearing, what they are doing, and where they are. Social 

status in Manila most likely correlated with the economic conditions 

of the colonists. One of the records shows that some poor soldiers in 

Manila even had to borrow money from Chinese for bread (Salazar 1903 

(1590)).  

In this section, I offer archaeological data as another line of 

investigation into the class differences among the Spanish colonists 

in Manila by evaluating differences in the consumption of Chinese 

porcelain at the four selected archaeological sites. Unfortunately, 

except for the Ayuntamiento, which was a government building, we lack 

detailed information about who lived in other locations during the 

early colonial period. Only in the case of Beaterio de la Compañia de 

Jesus, one scholar has conjectured that the previous owner of the 

property was a wealthy Spanish citizen who donated the land to the 

congregation (Archaeological Cultural and Environmental Consultancy 

Inc. 2002).  

Table 5.3 shows the amount and the proportion of several criteria 

for the Chinese porcelain examined in Chapter 4. We can see that, 
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although blue-and-white porcelain is the most common in all four 

sites, there are important differences of detail. Iglesia de San 

Ignacio and Ayuntamiento have higher concentrations of blue-and-white 

porcelain than the other two sites. However, among blue-and-white 

porcelain, many more sherds of kraak ware were found at Iglesia de San 

Ignacio, and the percentages of kraak ware at Ayuntamiento and 

Beaterio de la Compañia de Jesus are similar. There is more polychrome 

porcelain at Beaterio de la Compania de Jesus and Maestranza than at 

the other two sites. And Maestranza clearly has more celadon than 

other three sites. A small number of Sancai sherds was found at 

Iglesia de San Ignacio, the only site to have yielded this kind of 

ceramics; and the absence of monochrome porcelain at Beaterio de la 

Compañia de Jesus and Maestranza is also notable.  

With regard to provenance, Iglesia de San Ignacio yielded many 

more Jingdezhen products than the other three sites, whereas 

Maestranza has many more Fujian-Guangdong products than the others. 

The rates of Jingdezhen and Zhangzhou are about the same at 

Ayuntamiento. Each site has a small proportion of Dehua products.  

Regarding quality, Iglesia de San Ignacio alone had two peaks for 

Grade I and III, with a higher concentration in Grade I. Although 

Ayuntamiento also had a greater number of Grade I products than other 

types, the distributions between Grade I and Grade III are largely 

even. Ayuntamiento also had a considerable number of Grade IV 

products. The peaks for Maestranza and Beaterio de la Compañia de 

Jesus both fall under Grade III, though between these two sites 
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Beaterio de la Compañia de Jesus clearly yielded more Grade I products 

whereas Maestranza had more Grade IV materials.  

Regarding the forms of the porcelain, although the total number 

of distinguishable sherds from Maestranza seems too small to be 

representative for the site, it is still notable that it is the only 

site where large plates and large cups (i.e., the Western-oriented 

products) were not found. As to the other three sites, it is 

interesting to note that Ayuntamiento has lower ratios of large plates 

and large cups than Iglesia de San Ignacio and Beaterio de la Compañia 

de Jesus, and Iglesia de San Ignacio has lower ratios of small bowls 

than the other two. 

To conclude, although a general trend could be observed, there 

are distinct patterns across the Intramuros sites, indicating that the 

knowledge and ability to consume fashionable Chinese ceramics may not 

have been shared among all members in Intramuros. It is interesting to 

note that Ayuntamiento, the political center of the walled city, was 

not the richest site in Intramuros. The occupants of Iglesia de San 

Ignacio had more high-quality, customized porcelain than the other 

three sites; Ayuntamiento follows as the second.  

Finally, people at Maestranza, in general, owned relatively 

lower-quality blue-and-white porcelain and celadon products and also 

had little kraak ware, suggesting that the occupants of that site are 

associated with a lower social status than those of the other three 

sites. Compared Maestranza with Parian (Table 4.1,4.2,4.3 and 5.2), we 

can see that Maestranza has lower proportion of blue-and-white 

porcelain and similar ratio of celadon. Its ratio of Fujian-Guangdong 
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products is also similar with Parian. Nevertheless, Maestranza still 

had more good-quality blue-and-white porcelain and kraak ware than the 

Parian sites, showing its distinguishable pattern from Parian and 

other Intramuros sites.
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Table 5.3 The types of porcelain within Intramuros 
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5.2 Parian: The First Chinatown in World History 

 

Today, “Chinese diasporas” and “Chinatowns” are often viewed as a 

homogeneous, international category. But actually, with their diverse 

origins and various locations, each of these Chinese communities also 

possesses its own unique history. In particular, Chinese merchants 

were connected to local Chinese immigrants abroad mostly by kinship or 

small scale-regional affiliation, rather than by a sense of national 

identity, which did not exist in early modern Asia. Moreover, the 

people and environments the Chinese migrants encountered in their new 

home place shaped the development of their overseas communities. The 

study of Chinese diasporas therefore has largely focused on two 

topics: trade organizations and networks, which usually highlight 

individuals’ connections to their homelands and within the Chinese 

communities, and the processes of localization (D. Chen 1998; R. T. 

Chu 2010a, 2010b; Go 2001; C. H. Lee 2009; Lin 2016; Liu and Huang 

2001; Nie 2001; G. ȭang 1986, 1989, 2000; Wong 2011; G. Yang 1998). 

Archaeologists have only recently joined in the study of Chinese 

diaspora. In recent years, the United States, Canada and Australia 

have all begun to celebrate the archaeology of their 19th-century 

Chinese communities (Fong 2007, 2013; Greenwood 1996; Greenwood and 

Slawson 2008; Lawrence and Davies 2011; Lydon 1999; Ross 2013a, 2013b; 

Voss 2005, 2016; Voss and Allen 2008; Wegars 1993; Williams and Voss 

2008). Early researchers mostly focused on Chinese materials, which 

they used as ethnic markers to assess both resistance to foreign 
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cultures and the degree of acculturation. Today, however, researchers 

tend to highlight the flexible identities and heterogeneous nature of 

Chinese communities and their members. Recently, archaeologists have 

started to link their local case studies to the Chinese homelands and 

the broader overseas Chinese networks in order to establish a 

diasporic framework across time and space (González-Tennant 2011; Voss 

2016).  

Chinese communities in Southeast Asia are also part of this 

framework. However, similar topics have received limited attention 

among archeologists studying Southeast Asia, where the first wave of 

Chinese overseas migration was headed. Regardless of the different 

contexts and motivations, the Chinese diasporas in the Americas in the 

19th century and those who moved Southeast Asia since the 16th century 

were mostly from the same region. For the later immigrants, the early 

adventures and enterprise of their ancestors in Southeast Asia should 

have been influential social memories that encouraged them to seek 

opportunities overseas. It is therefore important to investigate the 

paths of these early Chinese traders and settlers in Asian waters. The 

archaeology of Parian, the first Chinatown in world history (Ollé 

2013)53, will undoubtedly contribute to this growing field. 

Like all Chinatowns, Parian had two roles: it was a residential 

area for the Chinese residents of Manila and the center of commerce 

																																																								
53 Wada (1959) noted that the existence of Chinese overseas settlements in 
Southeast Asia can be traced back as early as the Song dynasty (960~1279 CE). 
Nevertheless, Parian was the first sizable Chinese communities. Based on the 
political relationship between the Philippines and Mexico at the time, Hu-
DeHart (2014) argued that the Manila Parian could be considered as the first 
American Chinatown. 
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for the colony. Therefore, archaeological findings from Parian are 

expected to contain both Chinese residential areas and shops. The 

ceramic assemblages found in the two small-scale excavations in my 

case study contain much fewer customized porcelain for the Europeans 

and many more Chinese daily utensils than the ceramic assemblages of 

Intramuros (Chapter 4, also see the following discussion), suggesting 

that the data presented here represents the daily consumption of the 

Chinese inhabitants themselves rather than the storage of the shops 

for foreigners.	
  

5.2.1 The Chinese and their Minnan Connection 

 
Most of the Chinese overseas came from the coastal areas of two 

provinces at southern China: Fujian and Guangdong. Unlike other 

Chinese communities in Southeast Asia that usually include immigrants 

from both provinces, those who move to the Philippines came 

exclusively from southern Fujian (G. Wang 1990; Vermeer 1999). 54 There 

are two prefectures in coastal southern Fujian since the Tang dynasty: 

Quanzhou and Zhangzhou. Even though they were speaking similar Hokkien 

dialects, people from these two regions had distinct identities. The 

rise and fall of the ports were mainly based on the changes of 

imperial maritime policies. Quanzhou city had been the most important 

port in China between the 7th and the 13th centuries (Pearson et al. 

2002). Its importance eventually waned with the maritime ban and the 

																																																								
54 Today, the Philippines is the only country where all Chinese diasporic 
communities share the same dialect (i.e., Hokkien)(Y. Chen 2011). 
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change of the official port for tributary activities during the early 

Ming period. Between the late 16th and early 17th centuries, Zhangzhou 

in particular thrived due to the opening of Yuegang (Chapter 2).55  HE 

Qiaoyuan (1573-1619), a native minister of Quanzhou, noted that most 

of the Chinese who came to Manila during the early colonial period 

were from Zhangzhou (Q. He 1640). Nevertheless, Yuegang was not only 

for Zhangzhou native. Focusing on the Minnan communities in the 

Philippiens, Chia (2006) indicated that people from Zhangzhou were 

generally poor and tended to stay and work in the Philippines, whereas 

people from Quanzhou were mostly seasonal traders. Studying an early 

17th century- grammar book entitle Arte de la lengua chio chiu 

(Zhangzhou), Klöter (2011) suggested that the Chinese in Manila were 

from various areas in Minnan and formed a new Hokkien dialect.  

In addition to bringing merchandise from primary production 

centers in other provinces, such as ceramics from Jingdezhen56 and silk 

from Jiangnan region, to the Europeans, the Minnanese also carried 

various goods from local Fujian industry o Manila. These local 

commodities were likely intended for people who lived in Parian. 

People in Zhangzhou developed several industries during the late Ming 

and early Qing periods, including rhinoceros horn and ivory carving, 

bamboo basketry (Tsai 2005), popular posters (nianhua) and books 

																																																								
55 Later Yuegang waned when the maritime ban tighten up again during the early 
Qing period in the mid-17th century. And when Fujian was open again in 1685, 
Xiamen (a.k.a. Amoy, Quanzhou prefectures) rose as the one of the official 
Customs. Today, the majority of Chinese Filipinos trace back their families 
to Quanzhou (Chia 2006).  
 
56 The traditional export route of Jingdezhen products was through the 
upstream of the Min River to the sea (J. Li 2006). 
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published with woodblock printing (Bo 2008; Chia 2011).57 The products 

of these Fujian industries were not of particularly high quality, in 

comparison with the same types of products produced in other Chinese 

provinces. As a result, unlike the supposedly fine arts produced 

elsewhere, Fujian craft products have not been carefully preserved in 

China. By contrast, many of these products as well as the traces of 

techniques or styles of these Fujian industries may be found overseas 

by following the routes of the Minnan merchants and immigrants. 

Examples include the illustrations of the Boxer Codex (see Chapter 3), 

the Hispano-Philippine ivory sculptures (Gutiérrez 2013; Marcos 2013; 

Museo Oriental 2004; Pintado 1985) (Figure 5.4), and the woodblock-

print Shilu that was clearly influenced by the Jianan press in Fujian 

(See Chapter 2 and Figure 2.5).  

 

																																																								
57 Chia (2011) notes that the print industry at Haicheng may be influenced 
from Jianan in northern Fujian, where the greatest number of commercial books 
where produced and distributed across China (T. J. Li and Wright 2016; Zhou 
et al. 1999). 
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Figure 5.4 A Hispano-Philippine ivory sculptures of Virgin Mary 
17th century. Museo Nacional del Virreinato 

 

 

Of all of these many Fujian products, however, only ceramics have 

been discovered in archaeological sites. As shown in the previous 

chapter, Parian has yielded a higher proportion of porcelain from 

kilns close to the hometowns of the Minnanese (i.e., Zhangzhou, Dehua, 

and the Fujian-Guangdong categories) than Intramuros (Table 4.3). And 

of the three kiln complexes in Fujian, Parian contains a much higher 

proportion of the Fujian-Guangdong type, which was mostly produced for 

local use rather than for exportation, than Intramuros. Moreover, 

there is a much higher proportion of Chinese earthenware and small-

size stoneware, which was also most likely made in kilns in southern 
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Fujian, in Parian than in Intramuros (Table 4.6), suggesting that the 

Chinese merchants, whose homeland was only a few days’ journey away, 

brought a considerable amount of daily utensils for their own 

consumption.  

 

5.2.2 The Chinese in the Colony 

The previous section attested the connection between the Chinese 

in Parian and their homeland in southern Fujian. Conversely this 

section will focus on the lives of the Chinese and their local 

connections. First of all, I would like to examine whether there is a 

significant difference regarding social or economic status between 

people who lived at the two sites in Parian, Arroceros Forest Park and 

Mehan Garden. Table 5.4 compares the porcelain found in the two sites. 

Through such an analysis, general patterns emerge, with a few minor 

variations. With regard to category, blue-and-white porcelain is 

dominant at both sites, but Arroceros Forest Park contains more 

polychrome and white wares. Regarding the quality distribution of the 

blue-and-white porcelain, the first peaks of both Arroceros Forest 

Park and Mehan Garden fall under Grade II while their second peaks 

fall under Grade IV. Regarding provenance, although Zhangzhou wares 

constitute the majority in both sites, Mehan Garden contains more 

Jingdezhen products whereas Arroceros Forest Park contains more Dehua 

and Fujian-Guangdong products. The greatest difference between the two 

sites is that kraak porcelain was found only in Mehan Garden. 

Actually, a few panel-design sherds were also found in Arroceros 

Forest Park, but they are not included in this study because none of 
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them comprises a mouth rim. Thus, despite some variation, the 

consumption patterns of the two Parian sites do not suggest distinct 

social classes within the Chinese population. 

 

 

Table 5.4 The types of porcelain within Parian 
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In contrast to familiar objects of daily use, the exotic 

materials found in Parian perhaps shed light on the relationships 

between the Chinese and the foreigners they encountered in the 

Philippines. As Brook (2008) notes, Chinese export porcelain was 

exotic for both the Chinese and the Europeans. In China, export 

ceramics were rarely found, except in some burial sites along the 

transportation routes between kilns and the coastal area. In these 

cases, kraak dishes were broken intentionally for ritual purpose 

rather than kept to serve as tableware in the after life (Cao 2014). 

M. Li (2012) argues that the use of kraak ware in burial contexts in 

China was not simply for recycling defective products but due to its 

association with the unknown Other for the Chinese and its flamboyant 

design and thin construction resembled the funerary goods in Chinese 

mortuary ritual. 

In addition to Chinese export-oriented porcelain, colonial-style 

earthenware, and indigenous decorative earthenware, which was 

associated with the Spanish and indigenous communities respectively, 

were alien for the Chinese in Manila. All of these materials make up a 

small proportion of the ceramics in Parian. Because the Chinese were 

the primary suppliers of most of the materials in the colony and were 

able to bring almost anything they needed from their homeland, the 

presence of these exotic materials requires further discussion. 

These exotic materials, I would argue, might have been tools for 

building relationships with other ethnic communities in colonial 

Manila. In ‘Eating Like an Indian: Negotiating Social Relations in the 

Spanish Colonies,’ for instance, Rodríguez-Alegría (2005b) contends 
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that the Spanish colonists in Mexico City used indigenous wares in 

public space to enhance their relationships with native elites. In 

colonial Manila, not only the Spanish, but perhaps also the Chinese, 

purchased and retained supposedly “barbarian” goods in order to build 

relationships with other communities. 

The different distributions of indigenous decorated earthenware 

in Intramuros and Parian reveal the inhabitants’ different 

relationships with the Indigenous communities. In their studies of 

indigenous earthenware in the late pre-Spanish Philippines, both Bacus 

(2003) and Barretto-Tesoro (2008) argue that decorated vessels should 

have possessed higher value than plain ones and may signalize some 

shared identities among local elites. Therefore, decorated earthenware 

was possibly used as an agent in negotiating social status during the 

early colonial period.  

In Intramuros, the motifs of the decorated earthenware are highly 

concentrated in three categories--incised-wave 1, stamped, and stabbed 

ware-- whereas in the earthenware finds from Parian there is a greater 

variety of modes of decoration (Figure 5.5). That variety, I would 

argue, might have been related to trade activities between the Chinese 

and a wide range of native communities. During the Spanish period, the 

Chinese not only conducted business with the Spanish but also 

controlled most of the domestic trade. Hsiao (2009) argues that the 

Spanish colonial power strengthened its connections in the domestic 

markets and increased the accessibility of local commodities through 

trade. As a result, the Chinese may have been able to negotiate 

directly with various groups across the archipelago. 
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Figure 5.5 Decorated motifs of indigenous earthenware in Intramuros and 
Parian 

 

Because few archaeologists have studied indigenous communities 

during the colonial period, most of these decorated motifs are 

unknown. But it is worth noting that the incised-wave 3 and impressed 

motifs are possibly associated with a Pampangan-origin Pulong Bakaw 

tradition (see Section 5.3). Located north of the Manila area, people 

from Pampanga have a distinct identity apart from their Tagalog 

neighbors. During the early colonial period, the Pampangans were the 

main food providers and workforce for the Spanish; they also had a 

significant role in the Spanish-led massacre of the Chinese population 

(Larkin 1972). The archaeological evidence discussed herein may shed 

light on the potential connections between the Chinese and the 

Pampangan people, rather than attesting the conflicts between the two 

groups highlighted in some historical studies.	
In addition to building a relationship with the indigenous 

people, this “eating like an Indian” strategy may have been also 
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applied to improving the Sino-European relationships since the Chinese 

thought of both the Spanish and the Indigenous populations as 

“barbarians.” However, the export porcelain may not have been the 

right medium for playing this game, because the Spanish also 

identified this type of product as exotic.  

 

 

 

5.3 The Tagalog: From Visible Prehistory to Invisible History 

 

In the study of colonialism, archeologists have often complained 

about the histories of indigenous people being “lost” due to the 

division in academia between the study of “prehistory” and “history” 

(Hart et al. 2012; Lightfoot 1995; Scheiber and Mitchell 2010). Such a 

divide has been the product of not only different research focuses but 

also various disciplinary methodologies, and it causes difficulties 

for scholars to coordinate different lines of data. Similar problems 

are present in Philippine archaeology, in which most of the research 

on the post-contact period focuses on Spanish architecture, neglecting 

indigenous settlements almost entirely. Fox (1967) argues that the 

pottery industry in the Philippine archipelago declined after the 

influx of the trade ceramics from China and Mainland Southeast Asia in 

the c. 12th century.  As a result, indigenous materials of the post-

Metal Age have been paid much less attention in Philippine archaeology 

than those of earlier periods. This phenomenon is particularly 
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critical in the National Capital Region, where thus far no sites 

representing indigenous settlement during the early colonial period 

have been found. 58  What happened to these lowland people after the 

Spanish arrived? Beyond noting that the indigenous populations in this 

region converted to Catholicism and paid tribute to the Spanish, 

historical accounts provide severely limited information about their 

daily lives in colonial society. 

To redress this problem of time gap, archaeologists have proposed 

studying the “transition” of native societies that are “neither 

‘prehistoric’ nor ‘historic,’ [neither] ‘precolonized’ nor fully 

‘colonized,’ and both ‘continuous’ and ‘changed’” (Hart et al. 2012:3; 

Kepecs and Alexander 2005; Pauketat 2003 (2001); Pezzarossi 2014; 

Rodríguez-Alegría 2012). This trend in scholarship, including recent 

attention to the persistence of indigenous communities (Hernández 

Sánchez 2012; Lightfoot 2015; Panich 2013), is crucial to the study of 

the indigenous populations in the Philippines. The thousands of native 

earthenware sherds in the sites around Intramuros and Parian strongly 

suggest the participation of indigenous people in the social and 

economic life of colonial Manila. In this case study, we can view 

colonial entanglement as part of a long-term process of cultural 

transformation in the indigenous societies of the Philippine 

archipelago, where both change and continuity occurred simultaneously. 

By contextualizing the labor relationships in colonial Manila, we 

																																																								
58 A site at Santa Ana unearthed during a rescue archaeological project might 
contain an early Spanish cultural layer (Paz et al. 2013b).  However, more 
study is needed to confirm the content of this site.  
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might uncover more traces of the indigenous population than we would 

have initially expected.  

 

5.3.1 The Transitions and Persistence of the Indigenous Ceramic 

Tradition 

Silliman (2012) and Rubertone (2012) argue that archaeologists should 

focus on the period that ties social memory to current native groups 

(how far back this might extend is, of course, debatable) rather than 

attempting a thousand-year-long archaeological chronology and assuming 

that a connection between the past and the present must exist. 

Following this argument, we might ask how far back we should extend 

for our case study of the Manila area? 

Two major pre-Hispanic archaeological sites were discovered in 

the region of the Tagalog: Santa Ana (Manila area, on the Pasig 

River), which dated from the 12th to 14th centuries; and Calatagan 

(Batangas area, Map 3), which dated from the late 14th to early 16th 

centuries (R. M. Brown 2009; R. B. Fox 1959; Locsin and Locsin 1967). 

Main and Fox (1982) observe that there is a clear continuity in the 

ceramic assemblage between Santa Ana and Calatagan. Based on the 

locations and the dates of the sites, one would reasonably expect that 

the indigenous earthenware found in the San Diego shipwreck and in 

Intramuros and Parian belongs also to this same Santa Ana-Calatagan 

pottery tradition. 59  Similar types of plain cooking jars, lids and 

stoves are seemingly associated with these early sites. Studying 

																																																								
59 In an overview paper, R. B. Fox (1967b) directly notes that the graves 
found in Calatagan are “Tagalog” burial sites. 
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intact earthenware from the San Diego shipwreck, De la Torre (1993) 

has also traced decorated specimens from the wreck to Calatagan. 

Examining earthenware from twelve Calatagan sites, Main and Fox 

(1982) have classified Calatagan earthenware into three complexes: (1) 

the “Kay Tomas Complex” of Batangas origin, which are reddish in 

color, are slipped or plain, and display incised decorations; (2) the 

“Pulong Bakaw Complex” of Pampanga origin which are gray-buff in 

color, are not slipped, and also display an incised or impressed 

decoration; and (3) the “Comb-Incised Wares” of unknown origin but 

with considerable time-depth, which are reddish in color, are not 

slipped and feature an incised wavy design (Main and Fox 1982; Cynthia 

Ongpin Valdes 2003). Considering the potential continuity between 

Calatagan and early colonial Manila, one might reasonably assume that 

the decorated earthenware found in Intramuros and Parian would carry 

patterns similar to those of the Kay Tomas Complex. Surprisingly, 

however, no decorative motif is associated with the Kay Tomas Complex 

tradition has been found in colonial Manila. The best explanation for 

this might be that Calatagan earthenware was used only for ritual 

purposes, but this conjecture would need to be confirmed by evidence 

from indigenous sites contemporaneous with the early colonial period.  

As discussed in Chapter 5.2, the various patterns seen on 

indigenous decorated earthenware may relate to the geographical 

reconfiguration after the conquest. Among these distinct styles, some 

of them hint at the cultural development that must have occurred 

between the time of Calatagan and the Spanish arrival. For example, 
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the motif of the Incised-wave 1 slipped earthenware from colonial 

Manila is seemingly similar to the non-slipped Comb-Incised wares at 

Calatagan. The use of slip technology in the former could be 

influenced by the Tagalog “Kay Tomas Complex” tradition. As to stoves, 

although the shape of the stove found in Manila is similar to that of 

stoves discovered at Santa Ana and Calatagan, the decorative motifs on 

the rims of the stoves found in Manila are simpler than those seen in 

the few examples recovered from those earlier sites. 

More importantly, the introduction of stamped wares in Manila may 

mark the influence of Islam right before the Spanish arrived. This 

type of ceramic has been found in several locations dominated by 

Muslim traders, such as Fort Pilar (Zamboanga, Mindanao, southern 

Philippines), Makassar (Sulawesi, Indonesia), and southern Malay 

Peninsula (W. G. Solheim, II 2003). So far this type of pottery is 

usually assumed to be locally made instead of brought in from a single 

production center. In the case of Makassar, some ceramics with this 

type of decorative technology were recognized as votive objects placed 

at Islamic graves (Bulbeck and Clune 2003). There are two types of 

stamped earthenware found in Philippine archipelago between the 14th 

and 16th centuries: one with triangular-stamped decoration and one with 

rosette-stamp decoration and both types were found in Spanish Manila 

(Bacus 2003). However, the specimens uncovered in Manila look 

different from those made during the pre-Spanish era, which suggests a 

later development. Given the Southeast Asian Islamic connections with 

the Tagalog people (see Chapter 2), we may suggest that the stamped 

sherds were related to the Tagalog population. 
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Although decorated earthenware sheds light on the development of 

local earthenware industry in the post-Calatagan time, it is also 

clear that decorated earthenware constituted only a small portion of 

the indigenous pottery produced. In the 1970s, when Daniel J. Scheans 

(1977) conducted his ethnoarchaeological survey of earthenware 

industries in the Philippine lowland, he reported none of the 

decorated motifs discussed above. A similar situation also occurred in 

central Mexico, where decoration on local vessels held particular 

cultural meanings until the early colonial period, after which it 

disappeared (Hernández Sánchez 2012). Plain pottery that served mainly 

for cooking and storage thus deserves equal attention as the type of 

indigenous material culture that dominates archaeological findings in 

colonial contexts and has survived up until today. 

Scheans (1977) recorded non-factory earthenware workshops from 

four barrios in the Tagalog areaand documented the similarities and 

differences among their products. 60  He observed that the earthenware 

industry in this area only produced traditional and essential 

products, including pots (generally called palayok, the varieties of 

which were associated with their functions), lids (called tongtong or 

suklob), and ovens (called kalan). 61   Although these products in his 

record match the categories found at colonial sites, these latter pots 

were wheel-thrown rather than being made with the earlier paddle-and-

																																																								
60 Ethno-linguistic groups were the basic unit for data crosschecking in 
Scheans’ project. However, he also resisted committing to the view that every 
group should represent a unified and distinguishable “material culture” 
(Scheans 1977: 5). 
 
61 The additional type recorded in his research is “laruan Sa bata,” a 
miniature cooking set for children (Scheans 1977: 88). 
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anvil technique, which was still being used during the early colonial 

period. Scheans (1977) also observed that the pots might have been 

further divided into vessels with separate functions, such as cooking 

rice or cooking vegetables or meat; however, as in other places in the 

Philippines, such use-based divisions were not strictly applied. 

Moreover, the slipped area seen in some type of modern pots (where the 

interior and exterior areas of the rim and the bottom portion of the 

body are slipped, while the upper portion is left bare) interestingly 

matches some of the archaeological specimens in our case study, 

further suggesting the continuity of the technique. On the other hand, 

changes could be observed between the palayok in the Spanish period 

and the modern time: the modern pots are commonly formed with a sharp 

shoulder, which is not found in my dataset.  

Beyond the persistence of some forms, slipping techniques, and 

forming methods, which Hernández Sánchez (2012) considers the core of 

a pottery tradition, the endurance of basic pot types might also 

suggests the survival of some cultural preferences. The ethnographical 

records show that many Filipinos today still believe that it is better 

to boil rice in a palayok rather than steaming it in double 

containers, as is done by the Chinese and other groups (Joaquin 1990; 

W. G. Solheim, II 1965). Although modern Filipino food has been 

profoundly influenced by its colonial history (Fernandez 2000; Lopez 

2006; Roces 1978), the persistence of earthenware pots does show the 

continuity in part of culinary preferences. In the modern Philippines, 

the palayok has been further transferred into a symbol of Filipino 

cuisine. Furthermore, the use of palayok in the “traditional” Filipino 
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game of pukpok palayok (during which blindfolded children take turns 

hitting a pot filled with candies and coins; in other words, a 

Filipino version of piñata, Figure 5.6) illustrates the colonial 

transition in the social life of native pots. 62 

 

 

 

 

Figure 5.6 Pukpok palayok, Santa Ana, Manila  
The pot was hung in the middle of the picture  

 

 
	  

																																																								
62 There are several theories of the origins of piñata that I do not intend to 
investigate in detail. However, it is worth noting that when this game was 
played in Italy and Mexico in earlier times, the target for hitting was a 
clay pot (Devlin 2007). Therefore, pukpok palayok in the Philippines might 
preserve the earlier version of the game. In German, there is also a similar 
game called “Topfschlagen” for kids. In this case, the top is placed on the 
ground but not hanged in the air (Personal communication with Lothar von 
Falkenhausen in May 2017). 
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5.3.2 The Labor Relations in Colonial Manila 

 
Focusing on indigenous cooking wares leads us to the presence of 

indigenous workers in colonial Manila. Historical archaeologists used 

to apply a binary concept based on gender and ethnicity to the 

interpretation of archaeological findings in colonial contexts. The 

presence of indigenous cooking wares was considered substantial 

evidence for the contribution of aboriginal women who married 

colonists; such ceramics were thought to be a connection between 

indigenous and colonial communities, functioning as active agents in 

colonial settlements. This perspective was established in a study of 

finds from St. Augustine in Florida (Deagan 1996, 2003; McEwan 1991a), 

and has been widely applied to other case studies in the Spanish 

Americas and beyond (Lightfoot et al. 1998; Stein 2012). Nevertheless, 

scholars have argued that this theory simplifies the complexity of 

colonial reality in multiple ways. With gender, for instance, Voss 

(2008b) has argued that the intermarriage rate between Spanish men and 

native women was not as high as earlier researchers had assumed; 

moreover, women’s activities were limited to neither domestic affairs 

nor to private spaces. 

In colonial Manila, indigenous plain wares in Intramuros and 

Parian might imply different gender and labor relationships. 

Throughout Spanish colonial history in the Philippines, very few cases 

of intermarriage between Spanish and indigenous people occurred, 

though Chinese mestizos from the marriages between the Chinese men and 

the indigenous women became an important population in late colonial 
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society. As a result, the native cooking wares found in Parian should 

be associated with the presence of intermarried native women. Such 

intermarriages might have not only solved the general problem of 

gender imbalance in the colony but also benefited domestic trade 

activities, because local exchange networks were highly dependent on 

women in Southeast Asia (Andaya 2008; Reid 1988). As to ceramics for 

daily use, indigenous women in particular might have been the primary 

producers 63 , distributors (Figure 5.7) and consumers. This connection 

between native pots and local females should not be seen as exclusive, 

though, because Chinese cooks and food vendors are well documented by 

the Spanish-language sources.  

 

																																																								
63 Scheans’ (1977) ethnoarchaeological study noted a clear gender division in 
the production of earthenware in the Tagalog area: female potters were 
responsible for making most of the regular wares while male potters 
specialized in the production of stoves. 



	
	

	

184 

 

 
Figure 5.7 A pottery dealer of Pasig 

Damián Domingo (1795 -1834), Courtesy of the Newberry Library 
 

 

In contrast, plain wares in Intramuros may be thought to 

represent the existence of workers who might have been indigenous, 

Chinese, or low-ranking Spanish. No matter who handled the kitchen, it 

is important to caution against the archeological bias and the 

assumption that indigenous earthenware objects were the only ones in 

colonial kitchens. Based on historical record, Chinese woks were also 

imported in considerable numbers during the colonial period (Fang 

2006). 64  However, such kind of metal materials are generally hard to 

																																																								
64 Personal communication with Guillermo Ruiz Stovel in November 2016. 
Furthermore, Richard von Glahn suggested that the woks might be products from 
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find in archaeological contexts because they could be easily melted 

for making other objects once they were broken. It might therefore be 

more reasonable to think of kitchens in colonial Manila as 

transcultural, rather than indigenous-dominated. This sentiment echoes 

Silliman’s (2010) insightful argument that one ought to interpret 

archaeological assemblages as reflecting labor relationships based on 

the practice or workers rather than cultural relationships based on 

the origins of the materials. Silliman’s view also leads us beyond 

colonial kitchens to see the “traces” of workers from all spaces and 

in all of the materials they shared with the colonists in day-to-day 

life.  

I would like to carry this idea even further and to consider what 

the ceramic assemblage from indigenous settlements might have looked 

like. As mentioned before, trade goods from Indo-China had been 

imported to the Philippines since the 10th century. Studying grave 

goods in Calatagan, Chang (2008) and Barretto-Tesoro (2008) have both 

emphasized that imported ceramics did not necessarily carry a higher 

value than local ones in Calatagan society. Instead, imported ceramics 

were incorporated into the local symbolic world. Following this line 

of argument, regarding ceramics, it is worth pointing out that Spanish 

colonization did not lead to the introduction of entirely new and 

advanced products. Indigenous people were already familiar with fine 

																																																																																																																																																																																			
Foshan, Guangdong province, where iron-casting industry flourished in Ming 
and Qing dynasties. The woks shipped to Manila might be similar to those 
discovered from the Lena Shoal wreck, a junk sunk around the late 15th century 
at the waters of northern Palawan, or others discovered from a late 16th 
century- Asian wreck at the waters of western Palawan (Goddio 1988; Goddio et 
al. 2002).  
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Chinese porcelain; the truly “new” things for them were coarse Chinese 

and Spanish utensils, which they may not have had before (Miyata 

2017). I suspect that the assemblage of indigenous communities during 

early colonial times might have been similar to their pre-Spanish 

ancestors: that is, a composition of Chinese porcelain and locally 

made earthenware. However, indigenous people might have used foreign 

wares in different ways once their lives became entangled with those 

of the colonists. This perspective suggests the early modernity of 

indigenous people in the Manila area, which was not only developed 

passively through knowledge received from the missionaries, but also 

through the indigenous people’s active involvement in the daily 

practices of colonial life. 

 

 

5.4 Concluding Remarks 

Ceramics, of course, constituted only part of the material 

culture of colonial Manila. Information from shipwrecks and historical 

accounts show that the Spanish brought to Asia a variety of things 

they needed.65 Most of these objects did not survive in archaeological 

settings. However, compared to the ceramic assemblage at other Spanish 

colonial settlements in the Americas, the Spanish in Manila did live 

in a somewhat different material environment. In Section 5.1 the 

“Chineseness” and “Spanishness” of the porcelain from Intramuros are 

discussed. Although the ceramic consumption pattern of Intramuros was 

																																																								
65 Another relevant data is a Chinese record about the inventory of the 
belongings of a Jesuits’ household in 1616 Nanjing (Brook 2010).  



	
	

	

187 

characterized by the overwhelming presence of materials of Chinese 

origin, a considerable portion of the ceramics used there should be 

considered Spanish. In addition, comparing the Philippine situation to 

that of the Dutch-related sites in East and Southeast Asia, the 

presence of majolica and Chinese-made porcelain tiles in the Dutch-

related sites, and their absence in the Spanish sites suggest 

different colonial strategies. Furthermore, the quality distribution 

of Chinese porcelain suggests social inequality between the Spanish 

and their ceramic suppliers. Regarding the variation within the Walled 

City, the archaeological evidence shows that the city political 

leaders did not monopolize all luxury commodities, while people who 

lived close to the Pasig River may have belonged to lower classes.    

Section 5.2 has focused on one of the earliest Chinatowns in 

world history. Chinatowns are easily seen as a place that is isolated 

by the host societies and shared similar features across the world. In 

the case of Parian, a place known to have been inhabited by un-

converted Chinese who mainly came from the same prefecture, such an 

exclusive image is particularly strong.  In theory, being the main 

suppliers of trade goods and daily-use products in colonial Manila, 

the Chinese could easily bring everything they needed from China, 

especially from their homeland in southern Fujian. This Minnan 

connection is attested in the archaeological evidence, especially by 

the presence of the Chinese earthenware in Parian. However, the 

presence of a few exotic materials in Parian shows that the Chinese 

also embraced some foreign materials as part of their strategies to 
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survive and stay prosperous in Manila while maintaining a close 

relationship with their homeland.  

Finally, Section 5.3 has investigated the invisible indigenous 

people through locally made earthenware found in the Spanish and 

Chinese settlements. Spanish Manila was not simply a port for the 

Spanish and Chinese to conduct trans-Pacific business. Although no 

archaeological site representing the contemporary indigenous peoples 

living around Manila has so far been uncovered, an examination of 

locally made earthenware permits us to gain important insights into 

the participation of indigenous people in the Spanish colonial 

project. Comparisons between indigenous earthenware from different 

periods and places yield interesting results that help us to “see” the 

continuity and change of indigenous peoples. On the other hand, plain 

wares reveal labor relationships in colonial Manila and the 

persistence of some aboriginal culture. Finally, native groups were 

not exclusively associated with local materials; instead, indigenous 

people were deeply engaged in the colonial material culture of their 

daily life. 
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Chapter 6 Conclusions and Perspectives 

  

6.1 Evaluating the Early Hybridity of Colonial Manila in Global 

History 

 

This dissertation has focused on colonialism in Manila, the 

capital city of the Spanish East Indies, an entrepôt for cargo from 

the New World and Asia during the early modern period. The Spanish 

East Indies was not only an arena for interactions between the Spanish 

and the Indigenous communities. The new trans-Pacific Galleon route 

also attracted international traders, especially Chinese, who were 

important players of these trade networks and the colonial society. 

However, the history of Spanish colonial Philippines has tended to be 

written on the basis of narratives of hispanization of the frontier of 

the Spanish Empire in which non-indigenous people were simply 

outsiders. Such a narrative fails to take adequate account of Manila’s 

position as a hub in a truly global network of economic and cultural 

exchange. The archaeological evidence discussed in this study allows 

us to present an alternative perspective on ethnic relationships in 

colonial Manila.  

My goal has been to point out the characteristics of material 

culture in early Spanish Manila, to embed Manila to the long-term 

dynamics of regional and global histories, and to answer questions 

raised by postcolonial archaeologists. How was Spanish Manila shaped 
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and how did it shape the people who lived there? Which factors by 

which made the city function mattered? Does my dataset reveal the 

heterogeneous nature of ethnic groups in the colonial society; does it 

show the diversity within each particular group, and, therefore, 

challenge stereotypes about power relationships in colonial settings? 

If hybridity is a feature of all colonial societies, how did it play 

out in early Spanish Manila? 

Using two sets of data, the illustrations in the Boxer Codex and 

the ceramics excavated from four sites in Spanish Intramuros and two 

sites in Chinese Parian, I have examined the lives of the main ethnic 

groups (i.e., the Spanish, the Chinese and the indigenous people) in 

the Manila area during the early colonial period. By contrast to the 

pre-Spanish period and late Spanish colonial period, which have both 

been more thoroughly researched, respectively, by archaeologists and 

historians, the early colonial period has so far been accorded little 

sustained scholarly treatment. My study, in combining both 

archaeological historical approaches, thus fills an important gap.  

Earlier studies of the illustrations in the Boxer Codex have focused 

primarily on a few images. Meanwhile, studies of the ceramics found in 

the Manila area often concentrate on a single type of ceramics. In 

this dissertation, I have instead examined the entire assemblage of 

images and ceramics, and I have endeavored to investigate the 

configuration of these ethnographic and archaeological data in their 

original contexts. In addition, the archaeological comparisons in this 

research have been based on the residential segregation among 

different ethnic groups during the early colonial period; however, I 
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have also considered how people of different backgrounds shared 

objects and space in colonial contexts. 

The results show that these two bodies of evidence from colonial 

Manila complement each other and attest an early hybridization 

process. Hybridity can usually be observed in two ways: through an 

object that combines characteristics of multiple origins, or in an 

assemblage of materials from various provenances. In this case study, 

the first kind of hybridity is represented by the Boxer Codex, which 

embodies the convergence of art form and ideas from the Spanish and 

the Chinese, as well as by the colonial style earthenware; the ceramic 

assemblage that included objects of Spanish/Mexican, Chinese/Mainland 

Southeast Asian, and indigenous origins characterizes the second type.  

Nevertheless, highlighting this mixture of cultural elements is 

not meant to suggest that the diverse peoples who lived in this colony 

came to live under similar circumstances. The concept of hybridity in 

archaeology does not imply the idea of uniformity achieved by a 

“melting pot.” Instead, it gives us a theoretical lens through which 

we may look at cultural developments and human actions in colonial 

contexts (Card 2013). The way in which the Boxer Codex was created, 

and the ceramic consumption patterns represented by the archaeological 

assemblages under consideration, both manifest ambiguous power 

relationships that were manipulated and negotiated by all players.  

In Manila, several critical variables mattered in the process of 

multiethnic hybridization. First, the city’s physical condition and 

natural settings mattered. Here what I mean include distance, 

currents, winds, earthquakes and typhoons. Currents and winds 
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determined the galleon and the East and Southeast Asian trade routes 

and created the basic rhythm of the port city. In these yearly flows 

of people, information and goods, the Chinese-dominated Dongyang route 

was the most intensive traveled one, a fact that is reflected both in 

the population composition and in the material culture of colonial 

Manila. Chinese junks shipped not only commodities intended for long-

distance trade but also items of daily use, such as Chinese 

earthenware, whereas the galleon gave almost no space to things for 

which the Spanish could find substitutes in Asia. Various indigenous 

communities in lowland Luzon and the Visayas that were under a single 

political power for the first time may further integrated into the 

domestic network, as reflected by the various kinds of pottery found 

in the Manila area. The walled city standing at the swampy river mouth 

of the Pasig River was an enduring artifact, jointly created by many 

ethnic groups. However, the frequent earthquakes, which usually caused 

fires, and seasonal typhoons may have discouraged additional 

investments to the colony, including the tile decoration of the 

buildings.  

Second, the pre-Manila past of each group mattered. The 

continuity of, and changes to, the material culture of each tradition 

before and after the establishment of Spanish Manila attest the fact 

that the Spanish, the Tagalog and the Chinese all actively explored 

new places for trade and resources before they met in Manila and that 

the memories of their experiences of interaction with Others did 

influence their decision-making in Manila. In a possibly similar vein, 

Dietler (2005, 2009) has noted the linkage between the early modern 
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European colonists and the ideas of the Others during the Classical 

Era. With the Spanish, in addition to the selected memory from the 

antiquity, the Reconquista in Spain and their colonial experience in 

the Americas shaped their perspectives of their later colonial 

projects in Asia (Pohl and Lyons 2016). For the Spanish, their 

encounter with the Islamic communities in Asia must have recalled 

their memory of the Moorish wars and their religious mission that was 

always accompanied with their colonial expedition. Interestingly, 1571 

was both the year in which Spanish Manila was established and year of 

the Battle of Lepanto. These two events have defined the general 

boundaries between people who believe in Islam and Christianity up 

until today. The Boxer Codex belonged to a genre that originated 

tradition from the Spanish Americas. The Spanish had made several 

similar codices in the Americas before the production of the Boxer 

Codex. Codices in the Spanish Americas were mostly consumed by the 

Spanish and produced by skilled indigenous elites. The Boxer Codex was 

made roughly the same way, but in this case it was immigrant Chinese 

who took the role of the skilled “local” from the Spanish perspective.  

As for the Chinese, the final section of the Boxer Codex, with 

its fantastic creatures, suggests that the ancient idea of the outside 

world never disappeared in China, even though people from the southern 

coastal region had accumulated practical knowledge of peoples in East 

and Southeast Asian waters over time (as seen in the third section of 

the codex). The way to interact with “barbarians” (in this case, both 

the Spanish and the indigenous people) could be challenging for the 

Chinese in Manila. Various types of indigenous earthenware and 
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colonial-style vessels found in Parian show that the Chinese actively 

interacted with other ethnic groups by marrying locals and 

incorporating Spanish and indigenous material culture to some extent.  

As to the Tagalog people, the burial sites of pre-colonial Santa 

Ana and Calagatan indicate that the Tagalog also had a tradition of 

incorporating foreign materials into their own material culture. Such 

cultural integration processes likely continued during the Spanish 

colonial period. All these arguments show that it is important to 

study the past of all groups, rather than only the one of the pre-

colonial indigenous communities. 

Third, the colonial structure mattered. A hybrid society is by 

no means an equal society. The archaeological assemblage of Intramuros 

looks “Chinese” at first glance. However, the high proportion of good 

quality, customized products in Intramuros betrays this first 

impression and reflects the high social status of the Spanish in 

Manila. This research further identified the diversity of people 

within the same ethnic group. With regard to the Spanish, the 

production process by which the Boxer Codex was made and the various 

consumption patterns of the blue-and-white porcelain in Intramuros 

demonstrate status differences among the colonists. The Spanish elites 

were decision makers and their will, whether in ordering porcelain or 

making a codex, was fulfilled by people falling into the service 

sector, regardless of their ethnicity. The higher-level Spanish 

represented by Ayuntamiento, Iglesia de San Ignacio and Beaterio de la 

Compañia de Jesus sites may have been able to persist in Western 

lifestyles to some extent, whereas the lower-level Spanish represented 
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by Maestranza site had to compromise the new environment by using 

lower-quality, non-customized products.  

With respect to the non-converted Chinese, who were assigned to 

live in Parian, the ceramic dataset in the sites of Mehan Garden and 

Arroceros Forest Park did not suggest different social or economic 

statuses among people who occupied these locations. Nevertheless, the 

two illustrations of Cantonese and Minnanese merchants in the Boxer 

Codex shed light on the diverse identities of the people in Parian. 

The Chinese accepted the Spanish as rulers while employing various 

strategies to make a profit, including integrating themselves into 

this new environment. Regarding the indigenous communities, Spanish 

Manila was not only a trading port but also the political capital of 

the Spanish East Indies. How it connected to other parts of the 

islands that were dominated by the Spanish politically should, 

therefore, be of concern. The illustrations in the Boxer Codex provide 

clues about areas with direct Spanish influence during the early 

colonial era: from Zambales in Central Luzon to the Visayan Islands. 

The presence of various type of decorated earthenware in Intramuros 

and Parian may come from these regions. Detailed information might be 

discovered once we have more information about native earthenware 

featuring various motifs, a topic that requires further research. 

Neverthless, the much diverse decorated earthenware found in Parian 

than Intramuros suggests that the Chinese may have more presumably 

economic interaction with native people living in various lowland 

areas than the Spanish. 
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Fourth, the dynamics of the outside world mattered. In this 

instance, certain ceramic types help us to relocate Manila within the 

dynamics of global networks and allow us to understand the contexts 

from which Spanish Manila emerged. While the Spanish and Chinese could 

form an entrepôt anywhere in the archipelago, the small group of 

stamped wares that had no connection with pre-Spanish Tagalog culture 

and may be associated with Islamic ritual tradition reminds us that 

the Spanish chose Manila because it was already the most active port 

of trade due to the established indigenous connection with the 

regional Southeast Asian network that was centered upon polities whose 

rulers had embraced Islam. In addition, mapping the distribution and 

evolution of stone-, feldspar-, and porcelain- inlaid pottery in 

Iberian peninsula and Portuguese and Spanish overseas sites reminds us 

of the complex relationship between the Spanish and the Portuguese 

during the late 16th and early 17th centuries.  

Moreover, although blue-and-white porcelain had been a common 

trade good in Southeast Asian waters before the Europeans arrived, the 

Chinese porcelain that reached Manila during the early colonial 

period, including Zhangzhou ware and kraak ware, was a product of this 

post-European dynamic. Interestingly, scholars have shown that the 

origin of blue-and-white porcelain, the basic design of kraak ware, 

and the early design of Spanish majolica had all come initially from 

the Islamic tradition during the pre-modern era (Finlay 2010; Gavin et 

al. 2003). The evolution of these materials reminds us that the hybrid 

characteristics of colonial Manila were deeply embedded in the 

development of global networks. Later on, the late 17th century 
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Japanese, 19th century British and 20th century United States-made 

ceramics found in Manila continue to reflect the connections between 

the Philippines and its outside world. 

The prehistory of Manila was not some monolithic past; likewise, 

the hybridity observed in this case study is no “dead end” in colonial 

Manila. Spanish colonialism in the Philippines lasted three centuries-

-much longer than most cases of colonization in human history--and the 

formation of colonial society never stopped. Although this research 

does not cover material culture from the later colonial period, some 

images of the Philippine indigenous in the Boxer Codex, as I have 

argued, are better understood as evidence of culture change rather 

than as “ethnographic baselines” representing the indigenous cultures 

of the immediate pre-contact period, or, even worse, as frozen 

traditions (Silliman 2009). The discussions of locally made 

earthenware further shed light on the continuity and change in during 

the later period. Moreover, the indigenous decorated earthenware in 

Parian suggests a new domestic trading pattern after Spanish 

colonization, one that promises further integration of the lowland 

region. What is clearly revealed in this research is that the process 

of hybridization happened from the very beginning of the colonial 

history before the Chinese-indigenous mestizo communities had been 

clearly formed, showing the flexibility and rapid reactions of people, 

which promised the ethnogenesis of the future Filipinos in the later 

period.  

Compared to cases in the Spanish Americas, the distinctive 

ceramic patterns in Intramuros and the unique style of the Boxer Codex 
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raise another question: does this case study represent an “Asian 

model” of early modern European colonization? A ceramic assemblage 

featuring lots of Chinese ceramics, a considerable amount of local 

earthenware, and a tiny portion of European ware was quite common in 

European colonial sites in East and Southeast Asia. However, this 

general fact merely proves that distance functioned as a filter of 

people and materials during the early modern period. Generalizing from 

these Asian case studies would diminish the diversity of each colonial 

power as well as each colony. The presence or absence of majolica and 

porcelain tiles in Dutch and Spanish related sites are examples. Even 

in sites belonging to a single European power, such as Dutch colonies 

in Dejima (Nagasaki, Kyushu), Zeelandia (Anping, Taiwan), and Fort 

Diamond (Banten, Java), the archaeological materials need to be 

understood according to each context. One also needs to address the 

potential of archaeological bias; the Spanish might not have needed 

majolica, though they did ship many European products to Manila from 

Acapulco and Batavia, according to shipping records.  

Spanish Manila did not create a new category of colonies; its 

characteristics were similar to the “managerial colony” type in North 

America (Lightfoot 2015). Nevertheless, Manila and other European 

colonies in Asia can broaden archaeological discussions of colonialism 

and can serve as counterpoints to those about the Americas. There 

were, of course, both benefits and disadvantages when merchants 

ventured far from home or lacked the support of one’s native 

authorities. We thus are able to see the core value of these Spanish 

and Chinese overseas as well as their degree of flexibility.   
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Moreover, historical archaeology in the Americas has taken 

better account of the significance of third parties--those who were 

neither colonists nor part of the indigenous communities. However, 

these groups of people in American cases were usually slaves or 

contract workers with clearly lower social statuses with backward 

cultures from the European viewpoint. Conversely, Asian third parties 

who came to Manila and other Asian port cities and form considerable 

sizes of communities during the 16th to the 18th centuries were mostly 

free traders and workers from civilizations recognized by the 

Europeans. This different setting should thus enrich our understanding 

of power relationships in the colonial society.  

Unlike in the Americas, majolica, which is similar, but clearly 

inferior in quality, to Chinese porcelain, was not a symbol of power 

or European identity in the Spanish Philippines. Rather, porcelain-

inlaid earthenware, which was relate to products that did not play an 

essential role in Spanish Americas, was consistently reproduced in the 

Philippines during the early colonial period. I suggest this contrast 

between the Spanish colonies on the two sides of the Pacific not only 

reflects the European perception of Chinese porcelain but also sheds 

light on the general attitude of the Spanish in Asia.  

Furthermore, materials that were made in China or made by 

Chinese in this study encourage us to rethink the relationship between 

material culture, ethnicity, identity, as well as the labor 

relationships in the colony. Why do we think of the Boxer Codex as 

Spanish, and of kraak ware as Chinese, given that both of them were 

presumably made by Chinese for Europeans? Manila was an early model 
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for globalization, a place where things “made in China” did not 

necessarily mean they were Chinese. The Spanish used Chinese 

craftsmanship to maintain their western way of life to some extent, 

and the theory of linking majolica to Spanish identity seems not to 

work in Asia. Interestingly, rather than “fine arts” like porcelain or 

majolica, it was coarse earthenware that may represent the ethnic 

identity of each group. The high percentage of Chinese earthenware in 

Parian is one example. Even though the coarse ceramics seem to be 

attached to particular groups, the picture becomes more complicated 

after considering labor relationships in colonial settings. Today, 

people tend to link a particular material culture with a particular 

ethnicity, such as the palayok with Filipinos and the wok with the 

Chinese. In colonial Manila, however, members of both groups may be 

assumed to have worked in tandem as cooks in the same kitchens. 

In the 19th century, José Rizal, the Philippine national hero as 

well as the first person who conducted archaeological excavations in 

the Philippines, encouraged Filipinos to find the origins of their 

nation (Ileto 1998). This idea of nationalism has continued to develop 

after the birth of the Republic of the Philippines. The pre-Spanish 

Manila archaeological project that aimed to search for pre-colonized 

Filipinos, as well as the historiography drawing parallel lives of the 

Spanish, the Indigenous and the Chinese in Manila, are products of 

such an ideology. I argue that the best way to understand a place that 

has experienced multiple histories of migration and colonization, such 

as the Philippines, is not by trying to trace its “pure origin” but 

rather by facing the complexity of its colonial histories, which were 
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deeply integrated into the global world. This archaeological research 

provides an expanded perspective for understanding an important 

episode in the historical heritage of the Philippines. Multiple agents 

have been identified, and their agency within the colonial structure 

has been illustrated. From Maynila to Manila, the development of this 

region is a part of both Philippine and global history during the 

early modern period, just as it is today. 

 

 

6.2 Agenda for Future Research 

 

Post-1500 A.D. archeology is a well-developed field in North 

America, but it is still new in the Asia-Pacific. As shown in this 

dissertation, historical archaeology in Asia bears on many core themes 

in historical archaeology, such as colonialism, cultural change and 

persistence, labor relationships, identity, consumption and gender; 

and presents a valuable counterpoint to scholarship on the Americas. 

To contribute further to our understanding of both regional and global 

histories, I would like to suggest the following directions for future 

study based on insights from my research.  

First, earthenware, no matter from southern China or other 

countries or locally made in the Philippines, deserves further study. 

My analysis of earthenware in this study is based on visual 

observation and limited literature; some essential characteristics of 

this type of material are still unknown. In addition to finding kiln 

sites for these materials, petrographic studies with a sufficient 
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number of samples from sites in Intramuros and other lowland regions 

of the Philippines may prove informative.  

Second, it is important to expand this study of colonialism in 

the Philippines geographically. Current research about early colonial 

Manila would certainly benefit from additional archaeological data 

representing contemporary Tagalog and other indigenous communities in 

the lowland area, the Chinese mestizo in Binondo, and the Japanese 

towns. As with Intramuros and Parian, it is difficult today to conduct 

archaeological projects in the urban areas of Binondo and Dilaw. But 

locating indigenous settlements in the suburbs might be more feasible. 

The Philippines was by no means “Manila and the rest.” A history 

written through connected perspectives on a regional scale, which 

includes case studies of intensively, weakly or even uncolonized 

places in the Philippines, would encourage us to seek out the agency 

of people who lived in every corner of these islands. It would also 

give us a better picture of the dynamics of Spanish colonialism in the 

Asian-Pacific of early modern global history. The expansion of such 

study should not be limited to current national boundaries; Guam and 

northern Taiwan should be considered as part of the picture of Spanish 

colonialism in Asia. So far historical archaeological studies in the 

Philippines, Guam and Taiwan contribute only to local histories. More 

synthetic research could enhance our understanding of each particular 

part of the islands and the dynamics that connect the histories 

between them.  

Third, it is equally crucial to expand this archaeological study 

of Intramuros by examining archaeological findings from later periods 
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in order to further understand the development of Manila and the 

Philippines. This temporal expansion should encompass both the late 

Spanish colonial period and the United States colonial era in the 

Philippines. Beyond sites in Intramurals and Parian, several sites in 

Santa Ana dating from the 18th to the 19th centuries might be sources 

for comparison (Aarchaeological Cultural & Environmental Consultancy 

Inc. 2010; Archaeological Cultural & Environmental Consultancy Inc. 

2010; Barretto-Tesoro et al. 2014; University of the Philippines- 

Archaeological Studies Program 2009, 2011). The Philippines continued 

to participate in global history; sites from the later colonial period 

would raise different issues, such as the influence of the British 

economy on Manila and the labor relationships in plantations in the 

Visayas. 

 Fourth, the archaeology of the Asian diaspora is still developing 

in North America and the study of Chinese settlements in East and 

Southeast Asian waters could productively be put in dialog with case 

studies in other regions. Our understanding of the Chinese overseas in 

Southeast Asia has often been colored by nationalism and the dynamics 

of the global political-economic relationships of modern times (G. 

Wang 1981). More study is needed to clarify the relationship between 

early immigrants and the later ones in different places. Historians 

have worked on this topic for decades. But most of their research has 

focused on a single lineage or a single sub-ethnic group of Chinese 

immigrants overseas. Archaeology may be able to offer another 

perspective to understand continuities and changes in the daily life 

of non-elite Chinese in their homeland and within maritime networks. 
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 Finally, one of the great problems in understanding the entire 

web of Southeast Asian and other regional networks is that studies of 

Southeast Asia are usually divided into two colonial systems based on 

European narratives. On the one hand, the Dutch East India Company 

dominated the trade routes from Japan to the Indian Ocean and brought 

an end to what Anthony Reid has termed “the Age of Commerce” in 

Southeast Asia. On the other hand, the Spanish monopolized the trans-

Pacific route and maintained Iberian networks in Asia. Under this type 

of world-systems perspective, Southeast Asia was a “periphery” for 

European powers that provided local and East Asian products to the 

“cores.” However, as discussed in Chapter 1, one of the weaknesses of 

this world-systems theory is that it overlooks the connections between 

different systems and the diversity of the peripheries. A comparative 

study of sites in the Spanish East Indies and other European colonial 

sites in Asia would refresh our understanding of power relationships 

in Southeast Asia and shed further light on the significance of non-

European merchants, who went between the many ports of different 

European powers. Wills (2011b) notes that the situation of Dutch in 

southern Taiwan was similar with Spanish Manila. However, the present 

research shows that the Spanish and the Dutch seemed to apply 

different strategies in Asian waters. A comparison between Spanish and 

Dutch sites will further shed light on this issue. 
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Appendix 3: 16th-17th century-porcelain from the Ayuntamiento Site 
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