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In Memory of Professor Yu Weichao A& (1933-2003)
With Respect and Gratitude

MAHETE. KEPAEE. KIHER. KRER.
IRIEMER. BTN BEHNR. BBR.

With the honest people as a fence, the great armies as a bulwark, the great territo-
rial states as a screen, the Major Lineage as a support, love of virtue as a source
of peace, and the sons of your lineage as a fortress, nothing will let that fortress
fall into decay, and there is nothing to fear about loneliness.

Shi jing “Da Ya: Ban” (Ode 254.7)

rEmAm? | SEREWEEME, HH: EF=FFZ&. | FH:
MAGF, REERSE. | H: [REE, HRER, BELAA, ETF
~NEAN, BFR, BEFHET, WM. | KTBHE: [HHEEMtb. |

“Dian, what about you?” He was playing his zither; he laid it aside as the strings
were still faintly humming, rose and replied: “Mine is a different choice from
those of the other three gentlemen.” Confucius said: “What harm is there in
that? After all, each merely stated his heart’s desire.” Dian said: “In late spring,
with the spring clothes already complete, together with five or six capped men
and six or seven boys, to go bathing in the Yi River, dry ourselves in the breeze
at the rain-dance sanctuary, and return home singing.”
The Master heaved a sigh and said: “I am with Dian.”

Lunyn “Xianjin” 11.26
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PREFACE

THIS Is A book on Late Bronze Age China, but it is also a series of reflec-
tions on how to build archaeological arguments with Chinese data. The
introduction presents pertinent methodological considerations together with
some historical background; the rest of the book consists of case studies that
are arranged topically rather than chronologically. Although most, if not all,
major Late Bronze Age sites in China are mentioned somewhere (or at least
included in the tables), the need for concision does not permit their detailed
discussion. This book therefore cannot fill the need for a general introduction
to the archaeology of Late Bronze Age China. It does, however, provide a point
of departure for those wishing to familiarize themselves with this subject.

The book seeks to unite two usually distinct constituencies: readers with a
general interest in archaeology, and readers interested in Chinese social and
intellectual history. For those interested in social archaeology, it will offer
evidence to compare and contrast with other civilizations; for those mainly
interested in China or East Asia, it provides information on some too-little-
known developments that are of fundamental importance to the understanding
of that region, inviting reflections on the methods and priorities to be adopted
in future research. I have previously published much of the research presented
herein in the form of scholarly articles. In reworking this material for presenta-
tion to a broader readership, my aim has been to interrelate my earlier, more
specialized studies and to focus on some of the larger issues emerging from
them. Some of the details have been omitted. For these, readers are encouraged
to consult the original articles, which are listed in the bibliography.

This book has grown from a course of lectures presented at Kyoto
University, where I spent a rewarding year as a visiting professor in 2002-2003.
I should like to thank my host in the Archaeology Department, Professor
Uehara Mahito, and all members of the Department, for their interest in my
work, their kind collegiality, helpful hospitality, and good cheer. Many thanks
also to Professors Maekawa Kazuya, Okamura Hidenori, and Kominami Ichiro
for admitting me to their research seminars at the Institute of Research in the
Humanities, which provided tremendous intellectual stimulation. Particular
thanks to Professor Sugiyama Masaaki (Department of Oriental History, Kyoto
University) for many years of friendship, for making this stay in Kyato a reality,
and for encouraging me to write this book.

I am thankful also to my colleagues and students in the Art History
Department and the Cotsen Institute of Archaeology at UCLA, who have
provided a supportive and stimulating academic environment over more than
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a decade. For financial and institutional support at previous stages of research,
I reiterate my gratitude to the J. Paul Getty Foundation; the Center for Ideas
and Society at the University of California, Riverside; UCLA; the Center for
Chinese Studies at the National Library, Taipei; the Institute of History and
Philology, Academia Sinica, Taipei; the Seminar fiir Asiatische Kunstgeschichte,
Universitit Heidelberg; the Ecole Pratique des Hautes Etudes, Paris; Peking
University; and Det Norske Videnskapsakademi, Oslo.

Over the years, in many places, I have learned much from dear friends
and respected colleagues. A complete listing would fill many pages, and no
formulation could adequately express my gratitude. In connection with this
particular effort, I am especially indebted to Rowan K. Flad, Martin Kern,
Guolong Lai, Thomas Lawton, Donald McCallum, Michael Nylan, Yuri Pines,
David Schaberg, and Yoshimoto Michimasa for reading earlier versions of the
manuscript and offering helpful comments and corrections prior to publica-
tion. I am also deeply grateful to Moriya Kazuki, Yoneda Kenji, and once again
Yoshimoto Michimasa for their efforts in producing the Japanese version of this
book, which is being published simultaneously by Kyoto University Press. In
connection with the Japanese edition, I would moreover like to thank Hitomi
Hongd for her interest and encouragement.

My thanks to Charles Stanish, Julia Sanchez, and Shauna Mecartea for seeing
the book through the publication process at the Cotsen Institute of Archaeology.
All readers, and the author above all, owe special thanks to Naomi Noble Richard
for her superb editing. I am very grateful to all the institutions and individuals
who generously permitted to reproduce previously published illustrations, and
particularly to Rebecca Hall for her efficient and ever cheerful help in format-
ting them for this book. Cordial thanks to two old friends in Beijing: Li Ling for
suggesting the Chinese title, and Feng Shi for writing it in his beautiful callig-
raphy. The title comes from the Classic of Poetry; it is taken from a poem addressed
to the Zhou king and means “With the sons of your lineage as a fortress“ (for the
context, see the dedication page).

Above all, my approach to the grand themes treated herein amply reflects
the influence of my teachers: the late Kwang-chih Chang, Ronald C. Egan,
Peter T. Ellison, the late Hayashi Minao, the late Anna K. Seidel, Stanley J.
Tambiah, Peter S. Wells, the late Gordon R. Willey, Yan Wenming, and the
late Zou Heng. It is only fitting to acknowledge them here. For this book’s
particular topic, the strongest inspiration has come from the late Yu Weichao,
who unfortunately did not live to see the result. I respectfully dedicate this
book to his memory.

Los Angeles, January 15, 2006
L.vE
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PREFACE TO THE THIRD PRINTING

S INCE THE simultaneous publication of the English and Japanese editions of
this book ten years ago, a Korean translation has appeared, and a Chinese
translation is currently in press. In the course of translation, a number of
mistakes were found, which I have now endeavored to correct. I am very
grateful to Lai Guolong, Peng Peng, Shim Jae-hoon, Wang Yi, Wu
Changqing, Zhang Hanmo, Zhang Li, and Zhang Liangren for their
meticulous work on the text, and to Deidre Whitmore and Randi Danforth
for their help in preparing this third printing. Needless to say, all remaining
errors are my responsibility.

No attempt has been made to update the substantive contents of the book,
even though there have been numerous new discoveries and scholarly
publications that, if duly incorporated, might allow one to formulate more
precisely the arguments made, or necessitate modifications in certain places.
But such materials will, of course, keep accumulating as archaeology in China
continues to advance, and there will never be a time when the book will be a
perfect mirror of historical reality. Instead of delaying publication for the
sake of an updating that would necessarily be piecemeal and unsatisfactory, it
seems preferable to leave the arguments in the form in which they were
originally presented.

In my own work over the past decade, I have further pursued some of the
topics touched upon in this book, e.g., the Middle Springs and Autumns
Ritual Restructuring (see Chapter 8) and the problem of archaizing miniature
vessels in some large tombs from the ninth century and later (see Chapter 7).
My recent publications, as well as most of my publications referenced in this
book, are now accessible on Academia.edu. In its manifestly imperfect form,
the book stands as an invitation to others to explore the issues raised herein
in light of new and better evidence.

Los Angeles, January 2016
L.v.F.
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OLLOWING ARE SOME explanations of technicalities. The transcription of

Chinese follows the Hanyu Pinyin system, with the pronunciations of the
Xinhua zidian taken as the standard. Tones are not marked except in order to
differentiate some homonyms; for homonyms that have the same tone, other
forms of differentiation have been devised ad hoc. Moreover, 1 distinguish
the provinces of Shanxi from Shidnxi by rendering the latter as “Shaanxi,”
following the convention adopted in the People’s Republic of China. In general,
homonyms are only marked in the text when in my judgment there is some
potential danger of confusion. All such cases are listed in the General Index.

The Hepburn romanization (as modified in Kenkyiisha’s New Japanese-English
Dictionary) is used for Japanese.

In order to enhance readability for nonspecialists, no Chinese characters
appear in the text. The General Index (pp. 537) doubles as a glossary by
providing characters for all Chinese names and terms mentioned, as well as
brief explanations. Characters for most place names are given in a separate
Index of Archaeological Sites, arranged by province and county. Characters
for the names of modern scholars mentioned in the text may be found in the
Bibliography (pp. 514).

The Bibliography follows the format of the Fournal of East Asian Archaeology,
which stipulates the translation of all titles of books and articles in Asian languages
(note that these translations are mine, rather than the often faulty ones provided in
the original publications). The modern secondary literature is quoted by author,
classical texts and inscription compendiums by title. Classical references are
provided only to standard editions: Shisanjing zhushu for the Confucian classics
with the exception of the Zhou /i (which is cited according to Sun Yirang’s Zhou li
zhengyi), and, wherever possible, Zhu zi jicheng for the works of the classical philos-
ophers. References to classical texts include text and chapter names, the number of
the chapter in the edition used, and the page in that edition; when a reprint with
modern page numbers is used, that number is given in addition. Translations can
be found by consulting the relevant chapters in Loewe (ed.) 1983.

The following abbreviations appear on many of the Tables:

— Main era names: S = Shang; WZ = Western Zhou, CQ = Springs and
Autumns, ZG = Warring States. Uppercase E = Early, M = Middle, L = Late;
these indicate archaeological periods within these main eras. Lowercase e =
early and | = late indicate subperiods.

— Provinces/Municipalities/Autonomous Regions: AH = Anhui; B] = Beijing;
CQg = Chongqing; FJ = Fujian; GD = Guangdong; GS = Gansu; GX =
Guangxi; HB = Hebei; HN = Henan; HuB = Hubei; HuN = Hunan; JL =
Jilin; JS = Jiangsu; JX = Jiangxi; LN = Liaoning; NMG = Inner Mongolia; SC
= Sichuan; SD = Shandong; ShX = Shaanxi; SX = Shanxi; Z] = Zhejiang.
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In tables synthesizing information from tombs, dimensions wherever possible
were measured at the bottom of the tomb pit; measurements taken at the top
of the pits are marked by T. Under the rubric mudao are the number of sloping
passage ramps; guo/guan tabulates the numbers of nested burial chambers (left
of slash) and coffins (right of slash). Funerary bronze vessels are enumerated
according to conventional functional categories: food vessels; containers for
liquids and drinking vessels; water containers/washing vessels; and miscella-
neous, with accessories such as ladles and spoons assigned to the categories of
vessels with which they are most likely to have been used. Some of the functional
attributions are not completely certain. Under “musical instruments,” only the
status-defining suspended chimes—bells and lithophones—are enumerated.
For each type of bells, both the number of sets (left of slash) and the number of
individual bells (right of slash) are indicated. It is the number of bell-chimes, not
the number of individual bells, that is counted into the total number of bronzes
at the bottom of the listing. Lithophones are excluded from these total counts.
Sometimes items other than bronze vessels or sets of bells are included in tables;
these are given in brackets and not included in the totals figures (sometimes a
separate total figure of ceramic vessels is given in brackets). Miniature bronze
vessels or inferior quality substitutes (2inggi) made of bronze, where present,
are specially marked by a lowercase “m”; they are included in the totals figures,
but an additional separate total figure is sometimes provided for minggi. An
uppercase “M” indicates elaborate non-minggi miniatures.
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INTRODUCTION

C HINESE ARCHAEOLOGY, LIKE all of archaeology, straddles the Humanities and
the Social Sciences. This book emphasizes the Social Science aspects. It
reviews archaeological evidence on social structure, social interaction, and
social change in China during the Late Bronze Age (ca. 1000-ca. 250 BC).
What kind of knowledge can excavated data convey on such subjects? To what
extent is such knowledge truly new, rather than merely recasting or reiterating
what we already know from texts? If there are kinds of information that only
archaeology can provide, what are they, and how might we obtain further, and
perhaps better-quality, information of these kinds? New and better informa-
tion is certainly needed to resolve the many apparent discrepancies between
the material record and the rich and venerable textual heritage of Late Bronze
Age China. Consider, for instance, the glaring contradiction between tradi-
tional textual accounts and new archaeological evidence concerning the origin
of the institutional basis of Chinese society during the lifetime of Confucius
(ca. 551-ca. 479 BC).

Confucius and his followers believed that the principles underlying the polit-
ical and religious system of their own age had been devised at the beginning
of the reigning Zhou dynasty (ca. 1046-256 BC). They regarded the dynastic
founders—King Wen, King Wu, the Duke of Zhou, and the Duke of Shao—as
cultural heroes who had established a pattern of good governance and correct
behavior that could serve as a model for all time. The Duke of Zhou, a brother
and adviser of King Wu and the founding ancestor of the ruling family of
Confucius’s home polity of Lu, was, perhaps not coincidentally, their supreme
role model. He was credited with having created the Zhou ritual code, which
assigned to all members of society their proper places in the ranked hierarchy
and prescribed their roles during the religious performances through which
this society continually legitimated itself.! By Confucius’s lifetime, however, this

! These ideas were given their most comprehensive expression by Hayashi Taisuke
1916, who condensed pertinent accounts in the classical texts into an extremely impres-
sive synthesis; but similar constructions recur even in very recent scholarship. The Duke
of Zhou is, in particular, traditionally credited with the compilation of the Zhou /i (Rites
of Zhou), one of the three Ritual Classics of the Confucian canon (see Boltz 1993; Nylan
2001: 168-201 passim), which purports to enumerate the administrative apparatus of
the Zhou kingdom. On the mythopoetic aspects of the recurrent Forceful Ruler/Wise
Minister accounts in the early Chinese historical literature, see Allan 1981.
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ideal order had fallen into abeyance. Confucius and his followers saw their task
as resuscitating it and making it relevant for their own time. For this purpose it
had to be reinterpreted. The great contribution of the early Confucian school,
it is often said, consisted in intellectualizing the ritual institutions of the royal
Zhou, removing them from their original time-specific and class-specific frame
of reference, and extracting from them a set of human values universally appli-
cable to all polities and to future ages.” Seeing his own role as “a transmitter,
not a creator,” Confucius aimed thereby to lay the basis for a restoration of
the Golden Age of the Duke of Zhou.

But modern archaeology has revealed that such a view of the early Zhou is
in large part a historical ficion—a projection of latter-day philosophical fantasy
into a dimly and selectively remembered past. As will be shown in Chapters
One and Two, archaeological finds dating from Western Zhou times (ca.
1046-771 BC) down to Confucius’s own epoch now allow us to pinpoint the
actual—considerably later—time of origin of the ritual institutions that became
the blueprint for Confucius’s intellectual innovations. In fact, for its first two
centuries the Zhou essentially continued the traditions of the preceding Shang
dynasty (ca. 1600-ca. 1046 BC), and it was only during the Late Western Zhou
period, about 850 BC, that they devised their own distinctive rituals, and with
them, a new political order.

This “Late Western Zhou Ritual Reform” was the first of at least two
deliberate attempts, during times when the power of the Zhou royal house
was in decline, at stabilizing the social order through a reorganization of ritual
practices. The second attempt, here referred to as the “Middle Springs and
Autumns Ritual Restructuring” (see Chapter Eight), occurred during the half-
century or so preceding Confucius’s own lifetime. If it had not been for the
strenuous efforts of archaeologists over some eight decades, neither of these
two transformations would be known today, as neither is explicitly recorded
in any extant written sources. But archaeological evidence reveals clearly and
unambiguously that they occurred. As will be shown below, the excavated
data strongly suggest that Confucius and his contemporaries, far from either
reverting to the remote past or being radically innovative in their own time,
reflected on, and gave philosophical expression to, currents of comprehen-
sive change that had been ongoing for about a century, and which broadly
manifested themselves in the ritual practices of their epoch. Such a realization
necessitates a fundamental reevaluation of the nature, and especially of the

? See, e.g., Mote 1971: 29-52; Fingarette 1972; Hall and Ames 1987; Roetz 1992;
Lewis 1999 a: 172 and passim; Hsu 1999: 585-586.

3 Lunyu “Shw’er” 7.1 (Shisanjing zhushu 7.25, p. 2481). On the nature of “creation”
in early Chinese political thought, see Puett 2001.
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originality, of the early thinkers’ alleged intellectual innovations.

The tension between texts and archaeology is potentially a fruitful one,
because it enables us to broaden the scope of inquiry and ask new questions
about ancient China. This book attempts to do just that. But before any further
methodological considerations, let us briefly review the history of the period
under scrutiny.

HISTORICAL BACKGROUND

The “Age of Confucius,” as here understood, starts half a millennium before
the eminent philosopher’ birth. It roughly coincides with the eight centuries
of the Zhou dynasty or, in archaeological terms, with the final two-fifths or
so of China’s great Bronze Age.* The Zhou was the longest-reigning dynasty
in all of Chinese history, and in later historiography it came to be regarded
as a paradigm of good government for all later eras.” This was the time when
the bodies of writing we now know as the Chinese Classics took shape.® It was

* Even though bronze use in China can now be traced back to the early third
millennium BC, if not earlier, the dates of the Chinese Bronze Age are convention-
ally given as ca. 2000 BC to at least the beginning of the Warring States period in ca.
450 BC, or indeed to the Qin unification in 221 BC (as in Fong [ed.] 1980). Iron was
available to Chinese users for much of the first millennium BC, and cast-iron objects
were being produced on an industrial scale since the late sixth century BC. Even
though, therefore, much of the period treated in the present book might well be said
to constitute China’s “Iron Age,” it is not, in fact, so designated by Chinese archae-
ologists. Referring to the entire Zhou period as part of the Bronze Age is justifiable
because of the eminent cultural importance of bronze objects throughout this period

(see Falkenhausen 1999a: 463).
> Kuhn 1991: 165-66; Shaughnessy 1999: 292, 351. Apart from textbook-type

accounts, Maspero 1927 (English edition 1978) seems to be the only monograph-length
historical account of the Zhou dynasty as a whole in any language. For relatively in-
depth treatments within longer histories of ancient China overall, see Liu Zehua et
al. 1985; Du Zhengsheng 1992. For Western Zhou, see Creel 1970; Vandermeersch
1977-80; Shirakawa 1978; Matsumaru et al. 1980; Xu Zhuoyun 1984 (or its
somewhat inferior English version, Hsu and Linduff 1988); Ito 1987; Yang Kuan
1999; Matsui 2002; Li Feng 2006. For Eastern Zhou overall, see Walker 1953; Hsu
1965; Li Xueqin 1985; for Springs and Autumns, see Hsu 1999; Gu Derong and Zhu
Shunlong 2001; for Warring States, see Yang Kuan 1980; Lewis 1999b.

¢ For a comprehensive view of the Five Classics, see Nylan 2001; Loewe (ed.) 1993
provides useful basic information on almost all texts transmitted from the pre-Qin and
Han periods.
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also the time when the traditional ritual system of China came into being—the
foundation, at least for Confucian thinkers of later periods, of an ideal world
order. “I follow the Zhou,” said Confucius when comparing the institutions
of China’s alleged three earliest royal dynasties, of which the Zhou was the
third and last.” In actuality, however, the “Age of Confucius” was anything
but a time of stability: it was marked, to the contrary, by cataclysmic political,
social, technological, and intellectual change.

Politically, the Zhou realm was quite fragmented. Originating in the
northwest corner of China proper in what is now central Shaanxi Province,
the predynastic Zhou rulers, of the Ji clan, established several capitals (see
Map 1): their old ritual center at the foot of Mt. Qi (see Chapter One); the
twin capitals Feng and Hao near Xi’an; and possibly others elsewhere in their
home area. Another capital, founded after the beginning of the dynasty, was
located farther to the east at present-day Luoyang (see Chapter Four), in the
territory conquered from the preceding royal dynasty, the Shang. During the
first century or so, Zhou dynastic rule appears to have been relatively strong.
New, subordinate polities ruled by junior relatives of the royal house and of
its allies were established in outlying areas, in order to reinforce control over
a wide territory that spanned most of the middle and lower reaches of the
Yellow River basin, some of the neighboring areas to the north and east, as
well as most of the Huai and parts of the Yangzi river systems (Map I). In each
of these areas, numerous polities, some of them of pre-Zhou origin, coexisted
and interacted, forming a more or less stable alliance network centered around
the Zhou royal house. From the mid-tenth century onward the power of the
Zhou kings declined, eventually becoming largely symbolic, while the rulers
of regional polities emerged as major political actors. Much weakened, and
virtually reduced to the Luoyang region after 771 BC, the Zhou royal house
nevertheless continued for another half millennium as the nominal pivot of
the sociopolitical order.

Narrative accounts of Zhou political history are largely concerned with the
ever-shifting alliances and almost yearly wars between the various regional poli-
ties, the stronger of which absorbed the weaker in the course of time, leaving
only about a dozen by 400 BC. Seven of these—Wei, Hin, Zhao, Qi, Yan,
Chu, and Qin—developed into major kingdoms; one of them, Qin, eventually
conquered all the others and, under the First Emperor (Qin Shihuangdi, r.
246-210), established China’s first centralized empire in 221 BC.

Historians usually divide the Zhou period into three segments of
approximately equal length (see Table I): the Western Zhou, the Springs
and Autumns, and the Warring States (the latter two combined are referred

7 Lunyu “Bayi” 3.14 (Shisanjing zbushu 3.11, p. 2467).



READ ONLY/NO DOWNLOAD

INTRODUCTION

-J,-.f'\.-" !
e .
N ! e %
NN i
/"'/ 3 N
rd { .
(=~ !
( Koz
J\ Inner Mongolia
/ -
_.-.—-—-_.-/ sk -~ __u""' \“
- il ENPC I - W !
—~— T — . F -
L 4l ) (% Ningcheng .\' * i Xian %
i bomenst Liaoning ', ’
Y:f;o v + 1 ]
W Rive, 3 ,’u\ ' p
- - 3
Yy ; X -
t ’ rBeumq‘ 3
& Fan Fangshan PuN
p ' N A
. - - /
CTTTTY & - o
Fi ¥ o Shanxi f
I
2 P 7 v Hebei
. . yes 3 L
I‘ LY Ll ; - ’;‘ H ', A
L < = . v .
! ) Irlg)(Id‘{v {_ Shaanxi = A v Huang Xian
5\ hY & My g 4 Xingtai |
Y Y b bea
: i iXun Xian™ Shandong
- = * Quwo . Qufus
L
= Wamnd .5 Tengzhou
i AN MR
: -
g Sanmenxia -4°¥ang e T
* Chang'an Y P
i
Henan A ~ Jiangsu
:
[ . mivel
&, \\uﬂ‘?“ e
g ~— - W
f ~om=ed ! ;
3 LY £ ¢
b . S - i
« Pengzhou ! ~~, Hubei ey hui -\ Y
! *, ~ -
* Chengdu - ! 5 L "\‘..‘ Shanaha
4 kY =]
" gl % -
Sichuan i . i .
o~ F.
T T S
\ - e o
hongqlng P e )
W e N Y v Zhejiang
\
; o
- —
' Hunan f§ Jiangxi/ 2 0T %
- £ 3 2 "
b & 1 = -
: g S
{ - e 3 {
1 . -
b | : # Fuijian
/ ! ;
H At 1]
% = - .
L T p N
" L [y
4 1
' [y
[ ‘ l.
. 2 Guangdong Taiwar
T
L . -
Feva¥e ‘; J
% \ #
N \
) - i
|
\!—-—-
\
X
? 5?0 km

Map 1. Distribution of major sites from the first half of the Zhou period. Place names given are
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Table 1. Chronological chart

Archaeological Historical Periods Synchronisms in
Periods Broader/ Finer Division Old World History
1050 1050 ca. 1046 End of New Kingdom
(Egypt)
EARLY

1000 WESTERN Aryan Invasions
ZHOU WESTERN (India)

David (d.ca. 962)

950 950 (Israel)

Etruscan city states
MIDDLE (Italy)

900 WESTERN Dark Age (Greece)

ZHOU 25th Dynasty (Egypt)
ZHOU Rise of Assyrian Empire

850 850 (Mesopotamia, Syria)
LATE Carthage founded

800 WESTERN (814) (N. Africa)
ZHOU 771
770 770 770 Rome founded (753)

750 TRANSITION PERIOD
EARLY 722 Sargon II (enthroned 721)
SPRINGS (Assyria)

700 AND Hallstatt Period
AUTUMNS (Central Europe)

SPRINGS Assyrian invasions

650 650 of Egypt (671, 663)
MIDDLE Zoroaster (ca.628-551)

600 SPRINGS AND AND Neobabylonian Empire
AUTUMNS (612-539)

EASTERN Greek colonies in Sicily

550 550 Buddha (ca.560-480)

AUTUMNS Confucius (ca.551-479)
LATE
500 SPRINGS AND Achaemenid Empire
AUTUMNS 481 (Persia/Mesopotamia/Syria
Asia Minor/Egypt)
450 450 453 Socrates (ca.470-399)
ZHOU
EARLY Peloponnesian War

400 WARRING 403 (431-404) (Greece)
STATES
375 Roman Republic

350 MIDDLE (509-21)

WARRING WARRING Alexander the Great
STATES (356-326)

300 300 Maurya Empire
LATE STATES (321-185) (India)
WARRING 256 First Punic War

250 STATES 249 (264-241)

221 221
QIN QIN Parthian Empire
200 206 206 (Persia/Mesopotamia)
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to as Eastern Zhou). Different historians assign somewhat different exact
dates to these segments, depending on the events they choose to mark their
beginning- and end-points.

The beginning of Western Zhou can be counted either from the founding of
the dynasty by King Wen or from the conquest of Shang by his successor, King
Wu.® Even in the time of the great Han-dynasty historian Sima Qian (ca. 145-
ca. 85 BC), the exact chronology of this period was no longer clear. The earliest
uncontroversial date given by Sima Qian is the beginning of the Gonghe regency
in Late Western Zhou, in the year corresponding to 841 BC. From the analysis
of ancient astronomical records, it is virtually certain that King Wen proclaimed
the Zhou a kingdom not long after a constellation of the five visible planets that
occurred in 1059 BC.” Dates proposed by historians ancient and modern for King
Whu’s overthrow of the Shang range from 1127 to 1018 BC, but the majority of
scholars now accept the 1040s. The recent state-sponsored “Three Dynasties
Project,” which assembled some of the most prominent specialists in China to
resolve the issue through multidisciplinary approaches, has promulgated a date
of 1046 BC; this, however, may not be the last word.!”

The end of Western Zhou and the beginning of Eastern Zhou uncon-
troversially coincide in the year 771 BC, when the Zhou kings were ousted
from their homeland in present-day Shaanxi by invaders coming from the
northwest, and were forced to take up residence in their eastern capital at
Luoyang. For convenience, archaeologists usually take this year as the begin-
ning of the Springs and Autumns period, although the Chungiu (Springs and
Autummns) chronicle, after which the period is named—an annalistic record
of events compiled in the Lu polity, which later tradition spuriously ascribed
to Confucius—begins only in 722 BC.!! The sparsely documented first
half-century of Eastern Zhou is sometimes separately labelled, e.g., as the

8 The scholarly literature on the chronology of Western Zhou is vast (for useful
overviews, see Nivison 1983a; 1983b; Asahara 1986; Shaughnessy 1991: 217-87; Hirase
1996). In this book the dates of Western Zhou royal reigns are given according to
Shaughnessy 1991.

? Pankenier 1981-1982; Shaughnessy 1991: 223.

10 The preliminary results of the Three Dynasties Project have been reported in
Xia Shang Zhou Duandai Gongcheng Zhuanjiazu 2000. The Project spawned the
publication of a number of major monographs, such as Beijing Shifan Daxue Guoxue
Yanjiusuo (ed.) 1997, and Zhu Fenghan and Zhang Rongming (eds.) 1998. For a selec-
tion of assessments of the Project in English, see Lee (ed.) 2002. Jiang Zudi (2002) has
produced an extremely critical assessment of the Project’s methodology.

' For basic information and further references concerning the Chungiu chronicle,
see Cheng 1993; Nylan 2001: 253-396.



READ ONLY/NO DOWNLOAD

CHINESE SOCIETY IN THE AGE OF CONFUCIUS

“Eastward-"Transfer Period”"? (alluding to the removal of the Zhou political
center from Shaanxi to Luoyang).

The Chungiu chronicle continues through 481 BC (not counting early addi-
tions that continue to 479 and 468 BC), and some authorities take 481 BC—the
year when the members of the Chen (or Tian) lineage usurped the government
of the eastern polity of Qi—as the beginning of the Warring States. Alternative
proposed dates for the latter range throughout the fifth century BC, the latest
being the recognition of the new kingdoms of Wei, Han, and Zhao in 403 BC .}
For archaeological purposes, setting the divide between Springs and Autumns
and Warring States at circa 450 BC seems most practical. This happens to be
close to the date (453 BC) when the formerly dominant northern polity of
Jin was carved up among the ascendant Wei, Han, and Zhao lineages—the
latest event mentioned in the two major works of historical narrative on the
Springs and Autumns period, the Zuo zhuan (Zuo Transmission) and the Guo
yu (Narratives on the Polities). That same event is also the earliest episode
mentioned in the Zhanguo ce (Discourses on the Warring States), a collection of
political anecdotes that gave its name to the Warring States period.!

During the final centuries of its reign, the much-weakened Zhou royal house
split into two rival houses, which were annihilated by Qin in 256 BC and 249
BC, respectively, marking the end of the Eastern Zhou period in a strict sense;
but both historians and archaeologists generally take the Qin unification of
China in 221 BC as the end of the Warring States period, approximately three
decades after the end of the Zhou dynasty.

The Late Bronze Age witnessed the transition from patrimonial state to
centralized empire in China. Over time the kin-based, tiered aristocratic
hierarchy that had reigned supreme during the early centuries of the dynasty
became obsolete. Instead, despotic rulers arose in the various territorial
polities during the Eastern Zhou period. In governing their domains with

12 E.g., by Yoshimoto 1987.

13 Other commonly used dates are 476 BC (the accession of King Yuan of Zhou,
which Sima Qian chose as the dividing line of the chronological tables of his Ski ji) for
the beginning of the Warring States, and 468 BC (the year of the last Zuo zhuan entry)
for the end of the Springs and Autumns.

'* It seems that the compiler(s) of the Zhanguo ce deliberately began where the Guo
yu and Zuo zhuan left off. The same event in 453 BC is also the latest mentioned in the
so-called Chungiu shiyu, a short collection of episodes from the Springs and Autumns
period discovered among the manuscript texts from the Early Western Han Tomb 3
at Mawangdui, Changsha (Hunan). (For this information I am beholden to Prof. Yuri
Pines [personal communication, 2002; see also Pines 2003].) On the nature and history
of compilation of the Zhanguo ce, see Tsien 1993.
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ever-increasing efficiency, they came to rely on a centralized administrative
apparatus, a ranked, largely nonhereditary bureaucracy, strict law codes, and
a sophisticated system of taxation and corvée labor. (These institutions of
Eastern Zhou origin continued to play a central role in the government of
imperial China until 1911.) Despite its often violent politics, the Warring
States period saw a great increase in the standard of living even of the ordinary
population, triggering significant demographic growth. The rise of a large-
scale iron industry, which made warfare more deadly, also made agriculture
more productive. A rudimentary currency system facilitated trade, and the ever
wider geographical and social spread of ever more elaborate items of luxury
craftsmanship attested considerable economic prosperity.

Probably linked to such sociopolitical and economic developments was
an intellectual florescence without parallel in either earlier or later epochs of
premodern Chinese history. Not only Confucius and his disciples, but almost
all the major classical thinkers—the founders of what later tradition has come
to regard as early China’s contending philosophical “schools”—lived during the
final three centuries or so of the Zhou dynasty. Their intense and protracted
debates are documented, at least in part, by their surviving writings,” but
few texts of any sort—and no philosophical texts as such—have been trans-
mitted from the period before Confucius.'® Clearly, however, Confucius and
others built on the intellectual achievements of earlier thinkers, which had
been generated in the context of political practice since the beginning of the
Zhou dynasty, and which were handed down through oral records and court
documents, eventually to be written down in such books as the Zuo zhuan
and the Guo yu.'” Model court documents and hymns from the early Zhou

15 For basic information on their transmitted works, see Loewe (ed.) 1993. Among
a multitude of comprehensive accounts of the intellectual history of late Eastern Zhou,
I'should like to mention in particular Feng Youlan 1931 (or, preferably, Derek Bodde’s
English translation, Fung 1937); Schwartz 1985; Graham 1986; Lewis 1999a.

1 The syntheses cited in nn. 5 and 15 attempt, each in its own way, to reconstruct
the intellectual milieu (or “mentality”) of pre-Confucian China from nonphilosophical
textual materials. Sustained efforts of this nature have been made by a number of
scholars, e.g., Granet 1934; Mote 1971: 13-28; Liu Zehua 1987; Kominami 1992;
Kryukov 1994, 2000; Shaughnessy 1997; 1999: 313-322, 331-342; Pines 1997a; 1997b;
Poo 1998: 29-40; Puett 2001: 28-38; 2002: 54-79.

17 For basic information and additional bibliography on these texts see Cheng 1993
(Zuo zbuan) and Chang I-jen et al. 1993 (Guo yu); on the Zuo zhuan, see also Nylan
2001: 253-396, passim. Their historiographical significance is discussed in two mutu-
ally complementary recent monographs by Schaberg 2001 and Pines 2002. For an

iconoclastic recent rereading of the Zuo zbhuan, see Hirase 2003.
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were, furthermore, transmitted and canonized in the Shangshu (Documents
from Antiquity) and the Shi jing (Classic of Poetry), which in time became part
of the Confucian Classics.' In their debates the later Zhou-dynasty thinkers
constantly referred back to these texts, traditions, ideas, and events of the five
or so centuries before Confucius, which therefore—like the succeeding three
centuries, which gave rise to ancient China’s major philosophical works—form
an integral part of the “Age of Confucius.”

ARCHAEOLOGY AND TEXTS

Opver the past half century excavations in many parts of China have yielded a
wealth of archaeological data that now enable us to see this crucial period in
new ways."” The present book aims to present a summary of this evidence, and
to emphasize the fresh and sometimes unexpected insights it has made possible.
As mentioned at the beginning, parts of the picture emerging from an unbiased
consideration of the archaeological finds seem directly to contradict the long-
accepted accounts from transmitted textual records. Rather than attempting to
resolve such contradictions, I shall here construct an archaeological view of the
“Age of Confucius,” using evidence that is to date far less known than the texts
concerned with the period. Since good translations into Western languages
are available for virtually all of the latter,”® non-sinological readers interested
in juxtaposing the archaeological and the textual versions of the story will be
able to do so easily, and to draw their own conclusions.

The aim of this book, then, consists in presenting and explaining the archae-
ological materials on which such future juxtapositions may be based. It will be
valuable foremost for providing crucial information on the wider context of
Zhou intellectual developments. For as in the other Old World civilizations
that brought forth distinctive intellectual traditions during the “Axial Age”
about the middle of the first millennium BC—India, Iran, the Levant, and
Greece—the earliest philosophical efforts in China closely reflect their specific
social and political milieu.?! Information on this milieu is of particular relevance

18 For basic information, bibliography, and additional discussion, see Shaughnessy 1993
and Nylan 2001: 120-167 (Shangshu); Loewe 1993 and Nylan 2001: 72-119 (Shi jing).

19 For material-culture-centered surveys of Zhou archaeology, see Beijing Daxue
Lishi Xi Kaogu Jiaoyanshi Shang Zhou Zu 1979: 144-274; Zhongguo Shehuikexueyuan
Kaogu Yanjiusuo 1984: 248-323; Iijima 1998; Rawson 1999a (Western Zhou);
Falkenhausen 1999a (Springs and Autumns); Wu Hung 1999 (Warring States).

20 For references, see Loewe (ed.) 1993.

I Nods to Karl Jaspers’s (1949: 19-42) concept of the “Axial Age” (which Jaspers
dates to 800-200 BC) may be found, e.g., in the works of Schwartz (1985: 2-3) and
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to understanding the Chinese case because, from Confucius’s predecessors
in the age documented by the Zuo zhuan to the Han empire (202 BC-AD
220), almost all the early thinkers saw themselves as political agents and social
reformers. In promulgating their ideas, they sought to exert influence in their
own time. Their intellectual contributions were not, and cannot be understood

s, “pure thought.” The archaeological finds treated in this book make it
possible to assess much more concretely than ever before the social hierarchies
within which the early thinkers operated; the target audience for their ideas;
the privileges of the rulers they were trying to influence, as well as their own
relative position vis-a-vis those rulers; and the social horizon in which their
ideas were originally grounded. Looking beyond the scope of material-culture
studies, this book seeks to point the way toward a new, historically informed
interpretation of early Chinese thought.

It is true that China’s rich corpus of classical texts, chief among them the
writings of the early philosophers themselves, also provides considerable
information relevant to the understanding of the texts’ own sociopolitical
context or contexts. But these sources are incomplete and often biased. Alleged
descriptions of social realities usually occur in the context of proposals aiming
to change the very realities that are being described; such descriptions are likely,
therefore, to be rhetorically fitted to their respective authors’ agenda. Surviving
original inscriptions on ritual bronzes, treaty slips made of polished stone, and
manuscripts written on wood, bamboo, and silk can provide additional informa-
tion, but that information, as well, is in need of careful interpretation. Bronze
inscriptions and treaty slips, for instance, are religious documents (as discussed
in Chapters One and Seven) and thereby tinged with bias;** and interpreting
the excavated manuscript texts from the Warring States and Han periods,
as well, requires, before all else, an understanding of the religious ideas and
customs that prompted the burial of such “books” in tombs.?*

The archaeological discovery of these manuscripts has led, since the
1970s, to a complete transformation of Chinese classical studies, forcing

Nivison (1999: 746, n. 4); for a comprehensive application to Confucian ethics, see
Roetz 1992. It is rarely pointed out that Jaspers’ concept is rooted in the work of his
colleague at Heidelberg Alfred Weber (e.g., Weber 1951:24 [first published 1935]; 1
am grateful to Professor Rudolf G. Wagner [personal communication, 2005] for having
alerted me to this). Of great interest in this connection is Gore Vidal’s (2002) historical
novel Creation, in which the author imagines a single individual (a Persian) encountering
Zoroaster, the Buddha, Confucius, and Socrates during one lifetime.

22 On this point, see Falkenhausen 1993b; 2004b.

2 For further discussion, see Lai 2002; Falkenhausen 2003a; Pines 2003; Poo 1998
passim.
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a radical rethinking of many core questions. What is a text (or “book”)?
What is the relationship between author and text? What is literacy? Who
practiced writing, and for what purposes? What is meant by a “philosophical
school” (or “tradition”)? How were ideas disseminated? What status did
“philosophical” ideas have among the various kinds of ideas current in their
time? What other kinds of ideas were recorded in writing, and how does the
consumption of such texts compare with that of philosophical texts? These
and related questions currently occupy many among the foremost Early
China specialists.?* Ultimately, such questions all concern the society that
not only produced these texts, but also formed their archaeological contexts.
Whatever the correct answers may turn out to be, they are likely to influence
profoundly the interpretation of the Confucian Classics and other transmitted
texts. It is unlikely that the answers will come entirely from within the texts,
for archaeological data provide information on many aspects of early society
that are not addressed in any known text, transmitted or excavated, and they
can thus significantly widen the scope of inquiry.

One instance in which archaeology has independently verified preexisting
textual knowledge is the revelation of an extremely close connection between
the social order and the ritual practices required by the ancestral cult of
the Zhou élite—a connection abundantly attested by the material evidence
examined in the following chapters, and also much emphasized in Confucian
writings. Such a nexus is, of course, a common phenomenon in early societies.
Yet a direct linkage of social status to ritual privilege may well have been taken
more for granted in early China than in other early civilizations. Moreover, in
contradistinction to Japan and Europe, where the introduction of Buddhism
and Christianity, respectively, virtually obliterated the custom of burying the
deceased with the trappings of their status, tombs and tomb furnishings in
China, throughout the period under discussion and for many centuries before
and after, fairly consistently expressed the graded privileges of the social hier-
archy. The existence of such sumptuary rules obviously facilitates the present
inquiry, although closer examination will show (e.g., in Chapters Two and
Three) that the mortuary expression of social privilege could be rather complex
in practice—much more so than pertinent textual sources suggest.

In general, a meaningful juxtaposition of archaeological data and written
texts requires that each of the two kinds of evidence first be clearly understood
on its own terms. In China a traditional and prevalent perception (shared, alas,

2 Li Ling (1993a; 2000) has mapped out a promising approach to the understanding
of intellectual filiations in Early and Early Imperial China. For further reflections on the
nature of early texts and the social context of their transmission, see, inter alia, Lewis
1999a; Harper 1999; Giele 2003; Kern 2002; 2003; Lloyd and Sivin 2002: 16-81.
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by many archaeologists) has seen the chief role of archaeology as a supplier
of supportive evidence, preferably inscribed material, to text-based historiog-
raphy. At variance, perhaps, with the current mainstream of anthropological
archaeology in the United States, I emphatically agree that the ultimate aim of
archaeological research is or should be to contribute to the understanding of
history. But I would insist equally strongly that in order to do this effectively,
archaeology must be released from the leash of text-based inquiry. Only under
a research design uninfluenced by extraneous textual agenda can archaeological
data provide an epistemologically independent source of information: only thus
can an archaeological argument stand up as an objective counterpart to text-
based historical reasoning. Since excavated nonwritten materials can speak to a
great variety of subjects that fall outside the purview of known inscriptions and
transmitted texts—environment, adaptation, subsistence, settlement, natural-
resource extraction, craftsmanship, technology, and trade, to mention only a
few—an archaeology thus liberated offers the opportunity of greatly expanding
the reach of historical inquiry. This is particularly obvious in the context of a
study of Zhou social history, where textual records are virtually limited in their
coverage to members of the ranked aristocracy, and archaeological data consti-
tute the only potential source of information on the rest of the social spectrum.
Not only can archaeological data thus provide a basis for a more comprehen-
sive, more reliable, and far more subtle treatment of the social history of the
Zhou dynasty, but they may also furnish insights leading to a new and improved
understanding of the available textual sources (though whether they do so or
not need not be of any concern to the archaeologist). Yet archaeological work
in China is still very far from having realized this potential.**

THE ARCHAEOLOGICAL EVIDENCE

In Western countries as well as in Japan “social archaeology” has been a
burgeoning field for several decades;* but even though Chinese archaeologists as
well have long had a keen interest in social history, the methods and approaches
developed by specialists working in other areas of the world have so far hardly
been applied to Chinese evidence. This is especially true of work on historically
documented periods. Regarding the Zhou dynasty, for instance, archaeologists

» The fundamental considerations in this paragraph were clearly spelled out
with respect to the Chinese situation by Xia Nai 1984; for further comments see
Falkenhausen 1993c.

26 As far as I know, the term “social archaeology” was coined by Renfrew 1984,
although important scholarship falling under such a category has been produced since

long before then.
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today still tend to be preoccupied by such traditional concerns as the identifica-
tion of specific individuals, ethnic groups, or social-status categories mentioned
in the classical texts. And even though historians of the period have been making
increasingly sophisticated use of newly excavated inscribed materials, they also
tend to reduce archaeological data to the status of supporting evidence in an
essentially text-based analysis. In this book, to the contrary, I focus mainly on
the archaeological data and on extracting from them as much information as
possible without immediate reference to other kinds of information. This is
admittedly something of an experiment, and the results should complement,
rather than replace, the preexisting, more traditional accounts. My rationale
for emphasizing excavated data is that these furnish the most challenging, most
novel, and so far least exploited body of information on social realities in early
China, and are therefore more likely than other sorts of evidence to reveal new
information. Hence I find it useful—at least this once—to present the archaeo-
logical perspective in isolation and to encourage the reader to savor fully the
specific kinds of insights it offers. Additionally, a mingling of approaches seems
premature because of the limitations of the archaeological evidence at hand:
rather than a full and consistent panorama, this evidence affords merely some
vague glimpses, to be modified as new and sometimes surprising data continue
to be unearthed. The written sources are similarly fragmentary. In such a situ-
ation, although speculative interpolation (sometimes textually informed) will
be necessary on occasion in order to make sense of the excavated materials, it
seems advisable not to complicate one’s thinking by constantly mixing sources
of evidence and avenues of reasoning.”’

"Today it is difficult to imagine that archaeology was once mostly limited to
describing and classifying artifacts, with little other purpose than to establish
their chronology. Since the 1950s, in Western countries as well as in Japan
and Korea, the field has been transformed by very welcome efforts to apply
the results of description and classification to broader underlying questions of
subsistence, environmental adaptation, living conditions, cultural and religious
customs, and social relations.?® As a result, archaeology has become consider-
ably more interesting both to the general public and to its own practitioners,
and also more relevant to other branches of scholarship. The discipline’s
reorientation has undoubtedly been facilitated, if not indeed necessitated, by
the tremendously increasing amount of available evidence.

?7 For helpful comparative perspectives on how to deal with the vexing problem of
“Archaeology vs. Texts,” see, e.g., Berlo (ed.) 1983; Palaima and Shelmerdine 1984;
Bennett (ed.) 1985; Gates 1988; Small 1995.

% These developments are chronicled in Trigger 1989; Willey and Sabloff 1980;
and, for Japan, rather preliminarily in Tsunoda (ed.) 1994 and Sasaki 1999.
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In China historical circumstances have delayed this development. To begin
with, modern archaeology was introduced to China relatively late: scientific
excavation only started in the 1920s and proceeded on a large scale only after
1950, following more than a decade’s interruption due to war. Ever since, the
main aim of archaeological activity in China has been the construction of a
valid chronological framework, using the twin core methods of archaeology,
stratigraphic excavation and typological seriation. This task, however unglam-
orous, must be brought to a certain level of completion before any broader
questions can be put to the findings. Today such elementary chronology-
building still continues in some parts of China,?” but in the areas considered
central to the development of the country’s early civilization—the Yellow
River basin, the Shandong peninsula, the Huai River basin, and the Middle
and Lower Yangzi basin—usable archaeological chronologies have been in
place since the 1990s. This has at last enabled some Chinese archaeologists
to turn from the perpetual contemplation of the “Shape of Time”*° toward
questions of substance that have long interested their colleagues elsewhere.
The transition is still ongoing today.’!

In this book I analyze evidence distilled from the voluminous archaeological
literature published in China since the 1950s. Making sense of such data
requires skills of the same order as those of a textual historian specialized in the
study of a certain kind of archival sources, for Chinese archaeological reports
constitute a peculiar genre of academic writing, governed as they are by their
own textual conventions and conveying their information in sometimes idio-
syncratic ways. A certain amount of acculturation is often required to discern
the scholarly perceptions contained in them. The case studies presented in
the following chapters will bring out both their invaluable contributions and
some of their limitations.

Adhering to more or less universal conventions, most Chinese archaeological
reports begin with a brief account of the excavation, followed by a description
of the site and its archaeological features. The bulk of every report is devoted
to the presentation of excavated artifacts, which are classified according to
material and shape. Following the methodology first formulated by the great
Swedish archaeologist Oscar Montelius (1843-1921) at the beginning of the

? E.g., in Sichuan, the far southern areas of China, much of Inner Mongolia, and
parts of the Chinese Northeast. Systematic chronology-building has hardly yet started
in Yunnan, Xinjiang, and Tibet.

30 Apologies to Kubler 1962.

31 For authoritative assessments of the current situation by respected senior figures
in the field, see Zhang Zhongpei 1994; Yu Weichao 1996; and especially Yan Wenming
1997.
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twentieth century,’? each artifact class is further subdivided into types and
subtypes, and these are arranged in chronological sequences according to the
perceived progression of their formal features. By coordinating the sequences
of various kinds of artifacts (as in Figs. 12, 31-33, 39, 40), the researcher can
establish a chronology for a site, which can then be integrated with those of
other sites, yielding a chronological framework for a region and, ultimately,
for an entire culture area. In a typical Chinese archaeological report, such
broader contextualization is usually attempted in the concluding section. Many
reports additionally contain appendixes devoted to specialized technical and
epigraphic studies.

First introduced to China in the 1930s, Montelian typology is still prac-
ticed in China with an exclusiveness and orthodoxy probably unparalleled
anywhere else.”» And the method works well in most cases—although nobody
quite understands why it does. Contrary to some of its practitioners’ claims,
Montelian typology is not an exact science, but rather an artisanal habitus.**
Whereas in some cases the seriation of ornamentation motifs follows an
intelligible internal logic,”” such developments are not the ineluctable result
of any laws of nature: despite some semimystical claims to the contrary,*® no
inherent driving force impels makers of artifacts to change the artifacts’ shape
in predictable ways over time. Small wonder that, in Chinese archaeological
reports, the definition of formal features for classification often seems subjec-
tive, with the result that the typologies of different reports are not always

32 Montelius 1903.

% Yu Weichao and Zhang Zhongpei (1984: 316-17) proudly proclaimed this to be
one of the defining characteristics of the “Chinese School of Archaeology” in their
influential afterword to Su Bingqi 1984. Su is credited for having extended the scope
of Montelian typology from artifacts to sites, groups of sites, archaeological cultures,
and entire groups of cultures. An impressive and relatively open-minded display of the
potential of the method as applied in China may be found in the contributions to Yu
Weichao (ed.) 1989. Out of respect for senior scholars, criticism of the method in China
has been rather muted so far; for one specific instance, see Li Ling 1991a: 68-71. For
a philosophically informed contemporary presentation of the uses and limitations of
archaeological typology, see Adams and Adams 1991.

* Cf. Bourdieu 1972.

% For a recent example from Oceania, where such a logic can in fact be observed,
see Ishimura 2002.

3% E.g., by Focillon 1955, brilliantly developed by Kubler 1962. There has been
considerable speculation as to the connection of stylistic changes with regularly predict-
able human psychophysical proclivities, but such connections have not been explained

in a satisfactory manner so far.
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easy to compare. Chronologies defined by this method must therefore be
approached somewhat critically. Still, as far as the present study is concerned,
the typological sequences for North, East, and Central China during the
Bronze Age tend mutually to support one another. They are also backed up
by the far more reliable results of stratigraphic excavation (which, regrettably,
are not always available)’” and by the absolute dates that can be obtained by
such methods as radiocarbon dating and dendrochronology. Despite all meth-
odological misgivings, therefore, the chronological framework for the “Age
of Confucius” is by and large secure.

One often remarked-upon characteristic of Chinese archaeology is that
the lion’s share of available data comes from tombs, whilst there is a dearth
of information on other kinds of sites, especially on settlements. Lately this
imbalance has begun to be redressed in part, but not for the Late Bronze
Age, where the scarcity of settlement data remains a significant hindrance to
the archaeological study of its social conditions. It is not that settlements are
unknown: an excellent recent synthesis of data on ancient walled cities in China
presents 428 such sites from the Eastern Zhou period alone, plus 39 from the
earlier part of the Bronze Age.*® But due to a lack of interest, experience, and
funds on the part of local archaeological institutions, serious archaeological
work at these cities has been extremely limited, and almost nowhere does the
available information allow meaningful inferences on the lifeways and social
interactions of their inhabitants. Moreover, practically nothing is known about
nonurban settlements of the Bronze Age, or about their spatial, economic, and
social relationships to cities.*? Of course, such sites must exist in great numbers,
and they undoubtedly preserve clues to entire dimensions of social life for
which written documentation is lacking. But the recovery of this information
remains a desideratum for the future.

The most fundamental obstacle to the study of ancient Chinese society as
pursued in this book, and the major stumbling block that has slowed down
the transition to new modes of inquiry in Chinese archaeology in general,

7 In China, deeply stratified settlement sites are comparatively rare; moreover,
stratigraphic excavation is rarely possible at cemeteries and tombs, which have yielded
the bulk of the presently known evidence from the Zhou period (see below). Hence the
archaeological chronologies for this period are, at least so far, mainly based on typo-
logical seriation and only in rare instances backed up by known stratigraphic overlay.

% Xu Hong 2000.

% The currently ongoing Sino-French excavations at Gongying, Nanyang (Henan),
promise to yield, for the first time, a coherent and relatively ample body of evidence on
one non-urban settlement of early first-millennium BC date (Olivier Venture, personal

communication, 2003).
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is the limited amenability to quantitative analysis of the archaeological data
so far reported. For the new research goals necessitate a new kind of data,
as well as a new attitude toward data. Rather than dealing with individual
sites that can be assigned to archaeological cultures, and artifacts that can
be fitted into typological lineages, researchers now must assemble large and
above all statistically representative datasets that comprise many different and
interrelated kinds of information, from artifacts to geological and environ-
mental evidence. The gathering, management, and analysis of such evidence
demand the use of advanced methods of quantification. Without large bodies
of data from which can one draw valid statistics, it is difficult if not impos-
sible to apply rigorous social-science methods of analysis to archaeological
materials. Unfortunately, most of the bodies of Chinese archaeological data so
far reported were not intended to be either comprehensive or representative
in a statistical sense. Statistical calculations based on such nonrepresenta-
tive samples can, as I shall show (e.g., in Chapter Three), be downright
misleading. This problem is by no means limited to China, but it is particu-
larly severe there due to the country’s forty-years-long isolation (1949-ca.
1990) from international developments of the archaeological discipline,
which coincided with the period during which statistically-based methods
in archaeology were pioneered in other parts of the world.

The absence of statistically informed data gathering is also in part an
outgrowth of the circumstances under which archaeological work takes place
in China today. Pressed to keep up with the rapid pace of construction work all
over the country, Chinese archaeologists—again, like many of their colleagues
in other parts of the world—rarely have leisure (or funds) to carry out issue-
driven research excavations. Faced with the need to salvage a site threatened
with destruction, they are understandably prone to dig wherever they expect
the most valuable objects, rather than to apply scientific sampling strategies that
might yield more representative data while missing some “beautiful things.”
Recent years have seen large-scale international collaborative efforts at system-
atic data gathering in several parts of China.* Even though these are for the
most part concerned with prehistoric or protohistoric epochs, I hope that their
intellectual impact will eventually extend to work on the fully historical periods,
including the “Age of Confucius.” In the near future, however, the kinds of
datasets needed in order to make significant progress in the social archaeology
of Late Bronze Age China are likely to be slow in coming. Meanwhile, we shall

% For some preliminary publications see Zhang Changshou and Zhang Guangzhi
1997; Jing, Rapp, and Gao 1997; Liu Li et al. 2002-2004; Chen Xingcan et al. 2003;
Underhill et al. 1998; Fang Hui et al. 2004; Linduff et al. 2002-2004; Chifeng
Zhongmei Lianhe Kaogu Yanjiu Xiangmu 2003; Falkenhausen and Li (eds.) 2006.
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have to make do with the information at hand, assessing in every case to what
extent such information can yield insights into questions of social archaeology
that would ideally be addressed by quantitative methods.

APPROACH

The following nine chapters will examine excavated data with a view to
exploring human relationships in Late Bronze Age China—how people lived
together, interacted, and negotiated their social roles. The two great tasks at
the core of such an inquiry are to define hierarchical ranks and to perceive the
pattern of social change over time.*" Of course, the major social formations
studied in this book—Ilineages, clans, and ethnic groups—were also the consti-
tutive building blocks of polities or states; yet here I am less interested in their
political functions than in their internal organization, their interrelationships,
and the position of individuals within them. Although I shall inevitably touch
on the mutual influences between government institutions and social units, I
shall not specifically isolate them for analysis. Instead, I shall focus on concrete
individuals and groups in their associations with others.

My main reason for adopting such a perspective is a pragmatic one: what
archaeology does best is to document specific social situations in their local
contexts. As in any scientific inquiry, the eventual goal in considering such
individual cases is to point out regularities and to reach more general insights.
But archaeology is, in its initial approach to its materials, very much a science
of the concrete. Field archaeologists are not much inclined to generalize,
because doing so might force them to disregard the unique and exceptional
characteristics of their cherished data. For distilling regular patterns (or, even
more riskily, rules or laws) from individual observations in the field neces-
sarily involves glossing over detail. Eventually, of course, this must be done
if one is to illuminate larger social issues through archaeology. But in order
to minimize potential distortion, I try in this book to be explicit about how
information of relevance to wider issues is obtained from individual archaeo-
logical discoveries.

In any case, it is not my goal to reconstruct the society of Late Bronze Age
China as a system; for one thing, the data are insufficient, for another, such an

# The literature on this subject is, of course, vast. Among works that have influenced
the present book, let me mention Elias 1939; Murdock 1949; Friedman 1975; 1979;
Mann 1986. With specific respect to Chinese society, my analysis has been considerably
influenced by work on Chinese family and kinship in the ethnographic present, such
as Feng 1937; Lang 1946; Hsii 1948; Fried 1953; Freedman 1958, 1966, 1979; Baker
1979; Watson 1982; Ebrey and Watson (eds.) 1986; Chun 1996.
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attempt may be wrongheaded, considering how multifaceted Chinese society
was and how rapidly it changed during the period under analysis. Instead, the
findings in each of the following chapters apply immediately only to specific areas
and times. Once they are considered in conjunction, however, the outlines of
larger pictures will emerge, and with the necessary modifications, the pieces of
the puzzle may yet be found to cohere and to allow extrapolating the situation
in larger chronological and geographical units. The advantage of this approach
is that, by looking closely at data from specific places, one can both convey some
of the regional variation that was a defining feature of Early China’s sociocultural
reality, and also at the same time evaluate the relative extent of such variation. In
a perspective of cross-cultural comparison, as well, the initial focus on individual
situations brings out China’s cultural specificity more fully than would an attempt
to reconstruct an overarching system of social organization. The latter would
likely turn out to be bland and sterile, little different from the general models in
social-theory textbooks. Rather than trying to assimzilate Chinese social history
to preexisting normative accounts, my goal is to discern points where Chinese
data might be adduced to 7zodify—or even overturn—such accounts.*

The resulting picture of ancient social realities may nevertheless be skewed.
For, willy-nilly, a researcher’s life experience and conscious or unconscious
prejudices influence any interpretation s/he may propose.”* Many Chinese archae-
ologists, for instance, are even today under the sway of received knowledge from
a millennial tradition of textual and antiquarian scholarship.* Many Western
archaeologists, on the other hand, especially anthropologically trained archaeolo-
gists in the United States, tend to take simplistic methodological constructs, such
as the stages of social evolution, as something close to revealed truth, rather than
as the auxiliary epistemological tools they were designed to be.¥ (Marxism has
introduced such ideas to China as well, but their impact on Chinese archaeological
thought seems minor as compared to that of the classical texts.*) Whatever the
intellectual current they have been trained in, archaeologists are always in danger
of imposing ready-made ideas onto the archaeological record, and if they do, the
information they then draw from their archaeological data is not really new, but
merely a tautological restatement of familiar knowledge.

Inescapably, on the other hand, any new item of information must be inte-
grated with, and related to, preexisting knowledge: it must be entered into

# This priority was emphasized by Chang 1989.

# See Collingwood 1946. This has been rightly emphasized in recent “post-proces-
sual” archaeology (e.g., Hodder 1986).

# See Falkenhausen 1993c.

+ Service 1962, 1975.

46 See Goodrich 1981-1982; Okamura 1995.
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the “hermeneutic circles” (or “spirals”) of understanding.”” No analysis can
proceed without categories of analysis. The danger lies not in having catego-
ries, or even in having simplistic or wrongheaded categories, but in being
insufficiently aware of what one’s categories are, and insufficiently ready to
allow new information to modify them. In other words, what we must guard
against is accepting only those items of information that appear to confirm
what we already think we know. There is no foolproof way to avoid this. But
I will make every effort to be explicit about my assumptions and to be explicit
when rejecting alternatives to my proposed interpretations. I shall, moreover,
highlight methodological issues as they arise.

For instance, in stating above (p. 8) that “the Late Bronze Age witnessed
the transition from patrimonial state to centralized empire,” I have implied the
acceptance of a theoretical model of political evolution leading from bands via
tribes and chiefdoms to states and empires.* Much of contemporary archaeo-
logical work in the United States is concerned with tracing such a sequence of
development in various geographical areas of the world. In China, as well, it is
an undeniable fact that, over the course of the five millennia or so preceding
the Qin unification, social formations became increasingly complex, and that
Zhou China represents “state-level society” in a highly developed form:* Here,
however, I shall not be concerned with matching social forms in China to ideal
types of sociopolitical evolution. Instead, I wish to emphasize two things.

First, “state-level society” assumed a variety of forms in Late Bronze Age
China; I am interested in these different concrete manifestations, their changes
through time, and the relationships among their constituent individuals and
groups—not in “state-level society” as an abstract category, nor in mechanically
determining whether or not a certain society fit that category.

Second, surrounding and intermeshed with the several early kingdoms
and polities in the Yellow, Huai, and Yangzi river systems, there were other
social formations that may well not have been “states” but are nevertheless
important.”® “States” and “non-states” were all linked in complex networks
of interaction. Aspects of the relations between the inhabitants of the

4 Gadamer 1960.

*# Service 1962. In Chinese archaeology, this neo-evolutionist approach has recently
been promulgated by several of the currently ongoing international collaboration proj-
ects (see n. 40 for some references); see also Shelach 1999; Liu and Chen 2003.

# Xu Lianggao (1999) presents a useful archaeological overview of how this
complexity developed from Neolithic to Zhou times.

*0 Following a cue from Friedman (1975), I shall occasionally refer to the political
organization of such non-state societies as “tribal” in the present book; I do so fully

cognizant of the problematic history of this term (cf. Fried 1983).
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(“state-level”) Central Polities (Zhongguo, a term which now means “China”
but in its earliest usage in Western Zhou period bronze inscriptions and in
the Confucian Classics must be understood in the plural) and their neighbors
are discussed in Part Two, but a full treatment of these manifold neighbors
falls outside of the scope of this book.’! In any case, I should like to avoid
unconscious denigration of the “non-state societies,” which, in their respective
environments and with the technologies available to their members, may well
have been optimal social adaptations. Rather than being inferior, they may well
have been just different—deliberately different—from their historically better
known “state-level” neighbors.

Though focused on China, this study is based on tenets of general social
theory. The epistemological gap between excavated artifacts and grand theo-
retical abstractions such as principles of kin organization or the stages of social
evolution is bridged by a host of lower-level (or “middle-range”) theoretical
constructs, which I shall endeavor to make explicit case by case.’? Following
up on what I said above with respect to the relationship of archaeology and
texts, I should emphasize that in this analysis, textual and lexical evidence
from historical sources can only have the status of data, not of theory. Even
though the Chinese Classics sometimes record events and ideas that seem to
converge with the tenets of anthropological theory, such incidental, anecdotal
evidence can be adduced only as an illustration, never as the basis, of an argu-
ment. When, for instance, the Zuo zhuan states: “The main affairs of the state
lie in sacrifices and warfare,”? this is relevant as an emic expression of the
perceived social and intellectual reality at the time; yet, even though it seems
to echo what some social theorists have said about the characteristics of the
patrimonial state, such a statement in its original context does not form part
of a logically consistent system of concepts devised specifically to describe and
explain the patrimonial state; nor can it possibly claim cross-cultural validity, as

5t T hope one day to address, in a separate monograph, the dynamics between state
and non-state societies in pre-Imperial China.

%2 This has been much emphasized in the United States since the 1970s; Watson et
al. 1971, in their attempt to make as transparent as possible the steps involved in infer-
ring general laws of cultural evolution from archaeological data, took their philosophical
cues from Hempel (1965). Although, as intimated above, I am myself more inclined
toward conceptualizing the basic epistemological processes in archaeology through
a hermeneutical approach, I recognize the importance of remaining mindful of one’s
middle-range theory, or theories.

3 Zuo zhuan “Cheng 13” (Shisanjing zhushu 27.209, p. 1911); I myself referred to
this locus prominently in Falkenhausen 1994b, and use it obliquely in the Conclusion,

below.
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any theory must. It is thus emphatically not a building block of a general theory
of the state. Some colleagues in China, with disastrous scholarly consequences,
commingle classical quotations with (usually Marxist) social theory;** I rather
commend the approach of K. C. Chang, who used both wherever possible, but
always kept them conceptually separate.”

I'should like to emphasize, additionally, that the analytical vocabulary used in
this book is that of the modern Social Sciences. I make no attempt to reconcile
it with the vocabulary in use during the time under analysis. When discussing
“lineages” and “clans,” for instance, I mean a specific type of descent group
so designated by social anthropologists—an abstraction derived from, and of
heuristic usefulness for, cross-cultural comparison. As a working defiition, we
may use the following one by Roger M. Keesing: “A /ineage is a descent group
consisting of people patrilineally or matrilineally descended from a known
ancestor through a series of links they can trace.... A larger descent category...
[comprising people] who believe they are descended from a common ancestor
but do not know the actual connections is called a c/an.”*

These entities are, of course, abstractions. It would be a mistake to essen-
tialize their specific manifestations in the following chapters. Again, two points
of clarification are in order. First, the goal of this exercise is not to prove that

” “clans,” or “ethnic groups” objectively existed in Late Bronze

“lineages,
Age China. Instead, I have chosen these widely current terms—some of the
most basic in the anthropological study of human societies—as a convenient
and, I hope, relatively uncontroversial way of conceptualizing levels of social
organization, and as heuristic tools for making the inchoate materials at hand
amenable to social analysis.’” I have no wish to insist on this terminology.
Other words could undoubtedly be substituted, and better data will hopefully
allow a finer and more sophisticated categorization in the future. But for the

time being, this triad seems most practical. Second, these terms are emphati-

** E.g., by Guo Moruo 1930; 1952; for an authoritative revision of Guo’s theories,
see Peng Bangjiong and Song Zhenhao 1996. An admirable but ultimately unconvincing
attempt to synthesize Marxist theory with epigraphic and archaeological data concerning
rural organization in pre-Qin and Han China is presented by Yu Weichao 1988.

% See especially the essays collected in Chang 1976.

36 Keesing 1976: 251 (emphasis in the original)
is for the fish that the trap exists; once you've got the fish, you forget the trap.... Itis for
the meaning that the word exists; once you’ve got the meaning, you forget the word.
Where can I find the man who will forget words so that I can have a word with him?”
(translation by Zhang Longxi 1992: 30.)
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cally not used as direct translations of Chinese terms, e. g. “lineage” for shi.’®
Doing so would embroil one into bottomless philological quagmires. True,
many or most of the entities I call “lineage” were historically called sh7, and
the appropriate translation of shi may well be “lineage” in many (though not
in all) contexts. But not all lineages were necessarily called sh7; some lineages,
for instance, were called zuz. The exact distinction between the kinds of enti-
ties ancient texts refer to as shi and zu is still obscure; as living languages do
not usually classify with scientific rigidity, an exact distinction may well not
have existed, and if it did, it is likely to have changed through time. Nor did all
entities called shi (or zu) conform to the social-scientific definition of “lineage”:
” “corporation,” or “family” might be more appro-
priate. As the equivalent for “lineage” some Chinese secondary works use the
modern word shizu (originally a Japanese calque translation of “clan,” not of
“lineage”), which obfuscates meaning by suggesting semantic connections that
are not, or should not be, intended. Determining the semantic fine points of
the terms shi and zu in their occurrences in early texts is an appropriate task
for a philological study, the results of which are of potential interest as data
for a study such as the present one.” But such an analysis should be pursued
separately and independently from the search for the basic constituent units
of society on the basis of archaeological data.

in some instances, “tribe,

PREVIEW

Critical readers may well question whether anything like a “Chinese society”
existed during the “Age of Confucius.” Recent scholarship has particularly
emphasized the social, ethnic, and cultural diversity in mainland East Asia.®
Since this area was not even referred to as “China” during the time under
discussion, the use of this name might be deemed anachronistic. Indeed,
China—even modern China—is emphatically not an undifferentiated whole,
nor does the centralized Chinese nation-state of modern times extend into
remote antiquity. But in the present context I feel on safe ground in speaking
of “Chinese society” because, as the following chapters will show, the social
formations examined extended, albeit with some local variations, over a

58 For some discussion of this issue in a modern context, see Freedman 1966: 25-26
and passim.

* Numerous excellent studies of this nature have appeared in recent years, e.g.,
Zhu Fenghan 1990; Du Zhengsheng 1979; 1992. For a text-based anthropological
assessment, see Chun 1990.

% In the context of Bronze Age China, this has been done particularly forcefully
by Bagley 1999.
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reasonably broad geographical area in the Yellow, Huai, and Yangzi river basins,
which make up the geographical core of China; and because they are directly
ancestral to, albeit by no means identical with, the traditional Chinese society
of the ethnographic present.®!

The present investigation traces the rise of a society that (1) transcended
the boundaries between the various political entities within the Zhou culture
sphere; (2) was aware of its own distinctiveness vis-a-vis surrounding societies;
and (3) expanded from what may have been, at first, mainly an ¢lite affair into a
totalizing structure that encompassed most if not all inhabitants of the various
political entities within the Zhou culture sphere. To be sure, this has long been
known, or could have been known, from texts, but the archaeological evidence
provides ample new substantiation of these ongoing centripetal processes
and illustrates them from a new angle. Moreover, as already intimated, the
archaeological data allow us to date some of the major developmental stages in
this process differently from, and arguably more precisely than, can be inferred
from the written sources. The historiographical implications are profound.

Briefly stated, the book’s narrative proceeds as follows. Part One (Chapters
One to Three) focuses on lineages and their internal organization. It presents
the sumptuary rules that were introduced about 850 BC, and which thereafter
were adopted, political disunity notwithstanding, as a unifying standard of
reference in élite ritual practice throughout the Zhou culture sphere; later,
they also became the point of reference in Confucian conceptions of ritual
orthodoxy. Archaeological assemblages reflecting the application of these
rules provide valuable information on the internal stratification of lineages,
as well as on gender-based discrimination. Part Two (Chapters Four to Six)
shifts the focus to the archaeological reflections of differences at the clan
and ethnic-group levels. The data presented suggest a relatively high degree
of social cohesion within the Zhou culture sphere, evolving in tandem with
increasing differentiation from outside groups. Part Three (Chapters Seven
to Nine) traces social change in the archaeological record, mostly through
mortuary data. It shows how the structure of society within the Zhou culture
sphere was transformed from the sixth to third centuries BC, coinciding with

1 Witold Rodzinski (1979, vol. 1: 17) states that it was with the Zhou that Chinese
civilization assumed the characteristics now regarded as Chinese. By contrast, David
N. Keightley (1990) sees the facets of a Chinese cultural identity fully developed at
the transition from the Neolithic to the Bronze Age; K. C. Chang (1986: 234-94)
locates it as far back as the Longshan Period (third millennium BC); and Su Bingqi et
al. (1994) would have it begin no later than 3500 BC. I have no wish to take a stance
on this issue here, except to note that the criteria of definition are obviously quite

different in each case.
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the intellectual florescence of that time. The Conclusion points out where
archaeological finds have provided novel evidence and highlights questions in
need of further research.

The interpretations suggested in the course of this analysis are all in need
of further substantiation. I hope that this book will spur others to engage in a
more systematic search for the new kinds of data needed to build a truly solid
foundation for the analysis attempted here, and I look forward to the day when
their research will have made this book obsolete. In the meantime, I hope,
above all, to impress all readers with the tremendous information potential of
Chinese archaeology and to convey some of the intellectual excitement of this
fast-evolving field of research, undoubtedly one of the most dynamic on the
contemporary academic scene.
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N CHINA DURING the “Age of Confucius” patrilineal kin groups constituted the

basic units of social, political, and military organization. These groups, which
I shall hereafter refer to as lineages,! held land and other property in common,
and membership in them was passed down from fathers to sons. As lineages
grew over time, they split into different segments or branches, with trunk
lineages—segments headed by genealogically senior individuals—retaining
some authority over junior branches. Lineages were affiliated with clans, as
well as forming the building blocks of ethnic groups. Any individual thus had
a layered identity: beyond one’s own lineage segment, one identified with
the trunk lineage from which it had split off (or indeed with several senior
segments, if several successive splits had occurred); with a clan; and—at least
during the later part of the Zhou period—with an ethnic group. Clans and
ethnic groups were by no means nested categories: for even though ethnic
groups are, in principle, larger than clans, clans could cut across several ethnic
groups; and whereas clans, at least in Zhou China, were exogamous, ethnic
groups are, in principle, endogamous. We shall consider clans and ethnic
groups in Part II; the following three chapters are concerned with archaeo-
logical indications of lineages only.

The cult of deceased lineage ancestors constituted the major form of
religious activity. Membership in a lineage entailed the right as well as the obli-
gation to participate in ancestral sacrifices that expressed, and thereby validated,
social relationships within the lineage. This nexus between social organization
and religious practice is of fundamental importance to archaeology. Not only
were the paraphernalia of ancestral sacrifice the most highly prized possessions
of a lineage and the most splendid artistic and technological achievements of
their time, but they are also, today, the most visible material remains through
which archaeologists can endeavor to understand details of ancient lineage
organization. Herein lies the task of the following three chapters, which will
investigate ritual practices in several Zhou-period lineages through their
archaeological remains.

! For a definition, see Introduction, p. 23. Another often quoted definition is that
of George Peter Murdock (1949: 46): “A consanguineal kin group produced by either
rule of unilinear [i.e., either patrilinear or matrilinear, L. v. E] descent is technically
known as a /ineage when it includes only persons who can actually trace their common
relationship through a specific series of remembered genealogical links in the prevailing

line of descent.”
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CHAPTER ONE

THE REORGANIZATION OF THE
ELITE IN LATE WESTERN ZHOU
(cAa. 850 BC)

S ALREADY NOTED in the Introduction, the Zhou dynasty witnessed a series
Aof attempts—all ultimately vain—to stabilize the social order by active
intervention in ritual practice. The first of these was the so-called Late Western
Zhou Ritual Reform, the culmination of a profound transformation of social
organization that began about the middle of the tenth century and was essen-
tially completed in 850 BC.! This reform entailed a thorough redefinition
of élite privileges. It can be perceived today through a series of interrelated,
conspicuous changes in the material record, as well as, indirectly, through
changes in the formulation and contents of bronze inscriptions, which afford
valuable insights into the organization of Western Zhou lineages. These devel-
opments in the material record indicate the beginning of a new archaeological
period, and they provide a convenient starting point for our investigation.

The exact circumstances of the Late Western Zhou Ritual Reform remain
somewhat nebulous because, even though it must have been of great importance
in its time, the reform is virtually unmentioned in the sparse written record of
Western Zhou history.” And although the sources hint at some of the possible

! Shaughnessy (1999: 323-28), mainly on the basis of bronze inscriptions, regards the
reign of King Mu (r. 953-918 BC) as an age of reform affecting military organization,
court offices, and land tenure. As shown below, archaeological evidence of pervasive
ritual changes dates to approximately a century after that time. Future research must
explain this apparent discrepancy between the written and material sources, and to
clarify whether (and if so, how) these two phenomena were connected.

? There are a few textual /oc/ mentioning ritual change around the transition to Late
Western Zhou, such as a passage in the L7 ji “Jiao tesheng” stating, “That the Son of
Heaven abandoned protocol [s4i /i] and descended from the temple-hall [to greet visiting
regional rulers] was from King Yi onward” (Shisanjing zhushu 25.29, p. 1447); and, perhaps
more pertinently, a passage in Guo yu “Zhou yu-xia” that traces the troubles of the Zhou
royal house during late Springs and Autumns to the fact that “[King] Li started to alter
the code [dian]” (Guo yu 3.7b). But none of these hint even remotely at the comprehensive

restructuring of Zhou institutions that is reflected in the archaeological record.
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Fig. 1. Hoard 1 at Zhuangbai, Fufeng (Shaanxi).

rationales behind it, which we shall explore below, it is not clear at present who
enacted it. Whereas some of the archaeologically observable changes occurred
gradually over a relatively long time, others—notably changes in the types
and assemblages of vessels constituting the ritual paraphernalia—appear to
have been sudden, suggesting that at least certain aspects of the reform were
consciously planned and executed at specific points in time.* The relative
stability of vessel types and assemblages during the following two centuries or
so suggests that the new regulations were effectively enforced.

For an initial discussion of the Late Western Zhou Ritual Reform and its
effects on Zhou lineage organization, this chapter will focus on a single archaeo-
logical find: a hoard of ritual bronzes, known as Hoard 1, discovered in 1976 at
Zhuangbai, in Fufeng County (Shaanxi Province).* With 103 objects (75 vessels
and 28 bells), Hoard 1 constitutes the richest assemblage of Western Zhou
bronzes so far documented in situ (Fig. I). Seventy-three of these bronzes (57

* Rawson 1990, pt. A:108-10.

4 First reported in Shaanxi Zhouyuan Kaogudui 1978. For comprehensive illustra-
tions of all but two of the excavated items, see Shaanxi Sheng Kaogu Yanjiusuo, Shaanxi
Sheng Wenwu Guanliweiyuanhui, and Shaanxi Sheng Bowuguan 1980a, nos. 1-95.
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vessels and 16 bells) bear inscriptions, many of which mention members of a
Wei lineage, whose members hereditarily served as scribe-officials at the royal
Zhou court.’ Before being hidden underground, these bronzes had been used by
members of the Wef lineage in the performance of their ancestral sacrifices.
For the purposes of analyzing the organization of this lineage, I consider
the inscriptions on its bronzes as part of the archaeological record, relevant not
because they can be linked to other written evidence concerning Western Zhou
history, but because they can help us to comprehend more fully the objects they
are inscribed on, as well as those objects’ excavation context. All my discus-
sions of inscribed texts are thus epistemologically secondary to the analysis of
material artifacts, employed merely to make the results of that analysis more
precise.® In starting the book with a joint material-cum-epigraphic study of
this kind, I hope to ease those readers who are used to looking at ancient
China from a text-centered perspective gently into the more material-culture-
centered approach of the following chapters; for more archaeologically minded
readers, this chapter will serve as an introduction to some of the complexities
involved in the study of the material record of the “Age of Confucius.”

THE PLAIN OF ZHOU AND HOARD 1 AT ZHUANGBAI

Let us start with the context. The modern village of Zhuangbai is located in
the Plain of Zhou (Zhouyuan), a fertile loess plateau at approximately 600-800
meters above sea level (see Map 2). Immediately to the north, the highest peak
of Mt. Qi rises to 1675 meters (Iig. 2). Shielded by that picturesque mountain

> A comprehensive discussion of these inscriptions may be found in Liu E and Yin
Shengping 1992. Yin Shengping (ed.) 1992 conveniently assembles the major epigraphic
studies published until that time (by Tang Lan, Li Xueqin, Huang Shengzhang, Wu
Shiqian, Liu Qiyi, Xu Zhongshu, Qiu Xigui, Yi Xingwu, Yu Haoliang, Dai Jiaxiang,
Hong Jiayi, Lian Shaoming, and Li Zhongcao). A new synthesis, also considering
evidence found elsewhere around the Zhouyuan, is offered in Beijing Daxue Kaogu
Wenboyuan and Beijing Daxue Gudai Wenming Yanjiu Zhongxin (eds.) 2002. I have
previously discussed these inscriptions in Falkenhausen 1988: 963-999 and Luo Tai
1997. For an explanation of the terms “donor,” “dedicatee,” and “beneficiary,” which
are used throughout this chapter, and for additional discussion of the nature of bronze
inscriptions, see Chapter Seven.

¢ This is a point worth insisting on: the dating of the Late Western Zhou Ritual
Reform offered below depends crucially on the stylistic sequence of the Zhuangbai
bronzes, without which the research questions addressed in the inscription-based part of
the argument could not even have been raised. By the same token, any inscription-based

dating running counter to the stylistic sequence would obviously be unacceptable.
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Fig. 2. 'The Plain of Zhou. View from near Shaochen, Fufeng (Shaanxi) toward Mt. Qi.
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range from the rough northern winds, the Plain of Zhou enjoys favorable
microclimatic and environmental conditions. It was settled by the ancestors of
the royal Zhou in predynastic times.” In fact, the Plain of Zhou seems to have
been the place referred to as “Zhou” in early inscriptions,® and it remained,
throughout the Western Zhou period, the principal political center of the
dynasty. This is also suggested by the discovery in 2004 of what appears to be the
royal necropolis, with associated remains of extensive temple-palace structures,
at Zhougongmiao, Qishan County, some 25 km to the west of Zhuangbai? It
now appears that Zhuangbai and its surroundings, notwithstanding their rich
archaeological deposits, may have been no more than a distant suburb to the
royal center; but additional survey work is needed to ascertain this area’s degree
of prominence within the capital in the Plain of Zhou.!

Whether the Plain of Zhou during Western Zhou times qualifies as a “city”
is unclear. The exact boundaries of the settled area have not been established,
and evidence for a walled enclosure, which Chinese archaeologists convention-

7 The origins of the Zhou are under debate; Sima Qian (Shiji “Zhou benji” 4.113-14)
recounts that the royal lineage moved into the Plain of Zhou from an area directly to
the north of Mt. Qi, but an alternative theory (embraced by Shaughnessy 1999: 303-7;
q.v. for further references) contends that it came from present-day Shanxi to the east.
Several archaeological cultures coexisted in central Shaanxi during the Early Bronze
Age in a complex and ever-changing constellation. Archaeological studies attempting
to identify the remains of the predynastic Zhou within this complex archaeological
panorama have by and large emphasized continuity from local Neolithic and Early
Bronze Age cultures into the time just preceding the Zhou conquest of Shang (Hu
Qianying 2000; Li Feng 1991; Tijima 1998: 18-86).

# Yin Shengping 1983; Matsui 2002: 64-73. In the epigraphic record Zhou as a
place-name occurs in dozens of bronze inscriptions and also on several of the inscribed
oracle bones excavated in the Plain of Zhou.

? Feng Tao 2004. Xu Tianjin, personal communication, 2004 and 2005; Chong
Jianrong, personal communication, 2005. Thanks to the generosity of Peking
University’s School of Archaeology and Museology and the Shaanxi Institute of
Archaeology, I was able to view the new excavations at Zhougongmiao in August 2005
during an international symposium. Experts are still debating whether the newly-discov-
ered necropolis is that of the royal house or of the Duke of Zhou and his descendants.
I am preliminarily inclined to the former view.

1 For summaries of archaeological work done in what now appears to be only the
eastern portion of the Zhouyuan area, see Chen Quanfang 1988; Xu Tianjin and Zhang
Enxian 2002. A full-coverage survey of the Qixinghe river system, which comprises
that area, was recently undertaken by the Institute of Archaeology, Chinese Academy

of Social Sciences (Xu Lianggao, personal communication, 2005).
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ally consider a crucial indicator of urbanism, is so far inconclusive.!! Anyone
walking across the Plain of Zhou today may observe the stamped-earth foun-
dations of large buildings in many places where recent earth movements have
exposed profile sections. These buildings belonged to architectural complexes
thought to have served simultaneously as the metropolitan residences of
major lineages and as their ancestral temples (F7g. 3). Partial information has
been published on three such complexes, at Shaochen and Yuntang in Fufeng
County and at Fengchu in Qishan County (Map 2);"* a number of others
have fallen victim to large-scale brick-making operations since the 1980s.
Archaeologists have also found some cemeteries, as well as artisanal workshops
(ceramic, metal-working, and bone-working) such as are commonly associ-
ated with élite settlements in Bronze Age China."® In anticipation of further
destruction, a multiyear project of archaeological excavation has recently been
launched, which promises to clarify the nature of the site as a whole. The data
available so far suggest that—in a possible parallel with earlier political centers
such as pre-Shang Erlitou and Late Shang Anyang—the Western Zhou capital
in the Plain of Zhou consisted of a fairly haphazard agglomeration of major
religious-cum-residential compounds scattered over an area of perhaps 200
square kilometers, with spacious tracts of agricultural land in between.

! Remnants of two parallel stretches of east-west walls, each over 700 m long, one
with a moat, were discovered by remote sensing near Fengchu, Qishan, in 1986-1990; but
they have not yet been dated with exactitude (Xu Tianjin and Zhang Enxian 2002: 19). Xu
Hong (2000: 61-62) does include the Zhouyuan among his Bronze Age “city” sites.

120n Fengchu, see Shaanxi Zhouyuan Kaogudui 1979; on Shaochen, Shaanxi
Zhouyuan Kaogudui 1981; on Yuntang, Zhouyuan Kaogudui 2002. For architectural
reconstructions and interpretations, see Fu Xinian 1981a; 1981b; Wang Entian 1981;
Yang Hongxun 1981; and Xu Lianggao and Wang Wei 2002. See also Chen Quanfang
1988: 37-69; lijima 1998: 87-96. By analogy with modern courtyard-centered houses
in North China, and emphasizing textual evidence, Li Xixing (1984) interprets the
building plan at Fengchu as that of the residence of a segmentary lineage (in his
parlance, a “family commune”) with each of its rooms allocated to a different segment
according to seniority.

3 For comprehensive remarks on the technologically innovative luxury industries
of the Plain of Zhou (bronze, silk, lacquer, stoneware [the last-mentioned usually
considered to have been imported from south Chinal, jade, glass, and gold), see Chen
Quanfang 1988: 74-98. A bronze foundry site is reported in Zhouyuan Kaogudui
2004. For bone workshops, see Shaanxi Zhouyuan Kaogudui 1980. A specialized study
of Western Zhou ceramic production does not seem to exist; for a good typological
treatment of pottery from the Wei River basin, see Nishie 1994-1995. Li Feng 1988b

includes a good discussion of Western Zhou period élite tombs in the Plain of Zhou.
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Hoard 1 at Zhuangbai is one of several dozen hoards of ritual bronzes that have
been found in the Plain of Zhou. As attested by their inscriptions, these hoards
belonged to many different aristocratic lineages, including both consanguineous
relatives of the Zhou royal house and affiliates of other, non-royal clans.!* These
hoards are thought to have been hurriedly interred when the Zhou court and the
élite residents of its capitals in present-day Shaanxi had to flee eastward in 771
BC, and each of them presumably contains the furnishings—or rather, some of
the furnishings—of a nearby ancestral temple. The widely scattered distribution
of such hoards is one indicator of the dispersion of élite settlement and ritual
activity in the area. In the absence of archaeological survey work aiming to
identify architectural remains in the vicinity of the hoards, however, it has not
yet been possible to associate any one of them with a specific temple compound,
and we do not know how far away from the temples such hoards were usually
buried. The architectural remains at Shaochen, Yuntang, and Fengchu, with
their cardinally aligned, rectangular wooden buildings on low earthen platforms,
grouped around spacious central courtyards, merely allow some general clues as
to the kind of environment in which the bronzes had been used.

"The bronzes found in these hoards had been part of the inventories of their
associated lineage temples and thus directly reflect the ritual activities that had
gone on in these temples during the time just preceding their interment. Yet
unlike most assemblages found in tombs (which will be discussed extensively
in Chapter Two and later chapters), assemblages from hoards do not usually
form complete ritual sets. As a case in point, Hoard 1 at Zhuangbai lacks ding
tripods, the kind of vessel most prominent in Zhou ancestral sacrifices, which
were deployed in sets in which the number of vessels and their quality were
keyed to the status of the owner. Moreover, none of the several chimes of bells
interred in Hoard 1 constitutes a complete set of eight.”* The owners may have

4 Luo Xizhang 1980; updated in Beijing Daxue Kaogu Wenboyuan and Beijing
Daxue Gudai Wenming Yanjiu Zhongxin (eds.) 2002; Cao Wei 2004: 55-65. For surveys
of the lineages documented through these hoards, see Zhu Fenghan 1990: 361-80;
Zhang Maorong and Wei Xingxing 2002: 31-40.

15 The 28 bells from Zhuangbai comprise one partial set of seven (reported as Groups
IT and IV; herein referred to as the Second Xing-yongzhong), one of six (Group III; herein
referred to as the Third Xing-yongzhong), and parts of several other chimes (Group I,
one bell, herein referred to as the First Xing-yongzhong; Group V, three bells; Group VI,
two bells; Group VII, two bells; and seven vertically suspended small bells, which may
have been intended as a chime. Their dates range from Middle Western Zhou through
Late Western Zhou, and some of them (especially those of Group VII, which feature
inscriptions in an unknown writing system) seem to have been imported from the Middle

Yangzi area. On early Chinese bells and their music, see Falkenhausen 1993a.
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Table 2.  Chronological Listing of the Bronzes from Hoard 1 at Zhuangbai

VESSELS

I. SHANG/EARLY WESTERN ZHOU
STYLE

a) Inscribed vessels:
Geng Ji-zun (a.k.a. Shang-zun)
Geng Ji-you (a.k.a. Shang-you)
Ling-fanglei
Lii Fu Yi-gu
Yangce-zhi
Zhe-gong
Zhe-zun
Zhe-fangyi
Zhe-jia
Meng-jue
‘Wang-jue

b) Uninscribed vessels:
2 gu (possibly Middle Western Zhou)
1 hi

SUBTOTAL: 14 vessels

II. MIDDLE WESTERN ZHOU STYLE
a) Inscribed vessels:

Feng-zun

Feng-you

3 Feng-jue

Fu Xin-jue

Shi Qiang-pan

2 Qiang-jue

2 Xing-aun

2 Shisannian Xing-hui

b) Uninscribed vessels:
2 zhi (possibly Early Western Zhou)

bird-ornamented jue

SUBTOTAL: 16 vessels

III. LATE WESTERN ZHOU/EARLY
SPRINGS AND AUTUMNS PERIOD STYLE

a) Inscribed vessels
2 Sannian Xing-hii
8 Xing-gui
5 Wei Bo-/i
2 Xing-pen
Xing-fu
3 Xing-jue
2 Xing-bi
10 Bo Xianfu-/7

b) Uninscribed vessels
4 gu (2 possibly Middle Western Zhou)
4 shao
1 double-storied ding
1 chambered stove

210
SUBTOTAL: 45 vessels
TOTAL NUMBER OF VESSELS: 75

BELLS

I. SHANG/EARLY WESTERN ZHOU
STYLE

II. MIDDLE WESTERN ZHOU STYLE
a) Inscribed bells
First Xing-yongzhong (1 bell)
Seventh set of yongzhong (2 bells with
inscriptions in an undecipherable script)

b) Uninscribed bells
Fifth set of yongzhong (3 bells)
Sixth set of yongzhong (2 bells)

SUBTOTAL: 8 bells belonging to four sets

III. LATE WESTERN ZHOU/EARLY
SPRINGS AND AUTUMNS-PERIOD
STYLE

a) Inscribed bells

Second Set of Xing-yongzhong (includes
so-called Fourth Set) (7 bells)

Third Set of Xing-yongzhong (6 bells)

b) Uninscribed bells

7 clapper-bells, seemingly forming a set (an
early chime of niuzhong?)

SUBTOTAL: 20 bells belonging to three sets.

TOTAL NUMBER OF BELLS: 28, belonging
to seven sets

TOTAL NUMBER OF BRONZES: 103 items

(or, counting sets of bells rather than individual
bells as items, §2)
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wished to diffuse the risk by burying their treasures at several different loca-
tions; very probably, moreover, they took some of their most cherished bronzes
with them when they fled to their new home in the east.

Another difference between bronze assemblages from hoards and from
tombs is that tomb assemblages tend to be stylistically uniform, whereas hoards
frequently comprise specimens from more than one period—objects that had
been accumulated by several generations of a family or lineage, and which the
original donors’ descendants treasured as tokens of their ancestors’ glorious
achievements. In many cases, their inscriptions allude to historical events in
which members of the lineage had participated. During the sacrifices, presti-
gious earlier vessels were used alongside newer acquisitions, thus constituting
visible points of reference to the past and anchors of historical memory. Hoard
1 at Zhuangbai has attracted particular attention because it furnishes the most
conclusive of several known instances in which the genealogy of a lineage—in
this case, the Wef lineage—can be traced through the inscriptions on ritual
bronzes formerly in the same ancestral temple. This is of interest because both
the constellation of ancestors represented and the several different ways they
are referred to reveal important details of lineage organization. I shall explain
this after some further preliminaries.

THE STYLISTIC SEQUENCE

Art historically, the chronological depth of Hoard 1 at Zhuangbai is significant
because the assemblage documents all three main stages in the stylistic devel-
opment of Western Zhou bronze décor (1able 2). Their main characteristics
are as follows.

The stylistically earliest bronzes from the hoard, such as the Zhe-gong, -zun,
and -fangyi (Fig. 4), in their principal zones of decoration feature animal masks
in high relief, framed by prominent hooked flanges. Smaller animals shown in
profile fill the subordinate decoration bands. Derived from Shang bronze décor,
this type of decoration is characteristic of the Early Western Zhou period (ca.
1050-950 BC). The fourteen or so instances from Hoard 1 mostly date from
the late phase of Early Western Zhou, as defined by Hayashi Minao.'¢

The next stage, as observable on the Feng-zun and -you set (Fig. 5), is char-
acterized by patterned animals, mainly birds, which are rendered in almost flat
relief. The heavy flanges seen on earlier vessels are gone; these vessels show
smooth outlines and surfaces. The insistent prominence of the main animal
motifs has given way to emphasis on vessel shape. Gradually over time, the
bird and animal motifs become dissolved and geometricized. More pronounced

16 Hayashi 1984.
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Fig. 4. Zhe vessels from Hoard 1 at Zhuangbai. Middle of tenth century BC. Upper row: Zhe-zun,
Zhe-gong; lower row: Zhe—jia, Zhe-fangyi.
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Fig. 5. Feng vessels from Hoard 1 at Zhuangbai. Second half of tenth century BC. Upper row:
Feng-zun, Feng-you; lower row: Feng-jue I-111.

manifestations of this process are exemplified by the Shi Qiang-pan (Fig. 6),
famous for its long inscription, and the Xing-xu (Fig. 7). This new style, like-
wise represented on some fourteen vessels from Hoard 1, is characteristic of
the Middle Western Zhou (ca. 950-850 BC).

The majority of vessels from Hoard 1, forty-five in number, feature a
completely abstract, geometric décor. The individual motifs have developed out
of the constituent parts of the former animal motifs, but recognizable animals
are absent from the surface decoration, which serves instead to enhance the
vessel shape. Realistic zoomorphic and even, sometimes, anthropomorphic
decoration does, however, occur on the appendages (feet, handles, knobs) of
vessels ornamented in this style. Such abstract decoration, seen on the pair
of elegantly shaped Third-Year Xing-hd, the eight Xing-gui on their square
socles, the Wei Bo Xing-fu with its openwork foot,'” and many other vessels
(Fig. 8), was predominant during the Late Western Zhou period (ca. 850-771
BC) and persisted with astonishingly little change during the first century or
so of Eastern Zhou.

7 In conventional bronze terminology, vessels of this class are referred to asdox, but
their own inscriptions designate them as fu (see Li Ling 1991a: 85-86).
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Fig. 6. Qiang vessels from Hoard 1 at Zhuangbai: Shi Qiang-pan (2 views) and Qiang-jue I-II. First
half of ninth century BC.
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Fig. 7. Xing vessels from Hoard 1 at Zhuangbai (earlier stylistic group). Second quarter of ninth
century BC. Upper row: Thirteenth-year Xing-hz (pair); lower row: Xing-xu I-II.
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If the percentages of vessels from different periods found in Hoard 1 are
at least roughly representative of those kept in the ancestral temple of the
Wei lineage in 771 BC, the predominance of Late Western Zhou bronzes
may be taken to indicate that the main ritual assemblage in use at the time of
deposition consisted of fairly new vessels; only a relatively small number of
historically important earlier bronzes had been retained as prestige objects.
The hoard also shows a remarkable typological imbalance between the
vessels from different periods: all 34 food-offering vessels and implements
(8 gui, 17 li, 2 pen, 1 fu, 2 xu, 2 stoves, and 2 pointed spoons) and at least 21
of the 28 bells date from Late Western Zhou, whereas the Early and Middle
Western Zhou vessels found, aside from a small number of water containers
and washing vessels, are predominantly associated with the consumption
of alcoholic beverages (see Table 3). Such differences would be difficult to
interpret if limited to a single archaeological context, but the archaeological
record at large confirms that Late Western Zhou bronze assemblages were
radically different from those of preceding periods. This was due, no doubt,
to the introduction of new kinds of rituals.

INDICATORS FOR THE RITUAL REFORM

The stylistic development of Western Zhou bronzes may be interpreted as
reflecting the gradual disappearance or transformation of religious beliefs that
had been transmitted from the earlier part of the Bronze Age. The details remain
obscure, as we no longer know the exact meaning, or meanings, of the animal
imagery seen in Shang and Early Western Zhou art."® There are, neverthe-
less, some possible hints. Insisting that every detail of Shang and Zhou bronze
decoration referred to some aspect of the natural world and was imbued with a
specific iconographic meaning, Hayashi Minao has linked these details to similar
decoration elements with textually documented meanings in the art of later
periods and has reconstructed a rich pantheon of nature deities.”” In archaeolog-
ical parlance this constitutes an application of the “Direct Historical Approach.”
The results are valid and of great interest, but as a matter of principle one must
keep in mind that the motifs in question—even if indeed they are continuous
manifestations of the same motifs—might have acquired different meanings
over time. An alternative, complementary approach compares the motifs in
question with forms of artistic expression in the ethnographic present or in

18 Kesner 1991 provides a sophisticated discussion of the long-standing debate
surrounding the meaning of ancient Chinese bronze art. Different points of view on the
issue (including, most notably, Bagley 1993a) are assembled in Whitfield (ed.) 1993.

© Hayashi 1985; 2002; 2004.
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Table 3. Tabulation of the Bronzes from Hoard 1 at Zhuangbai, Fufeng (Shaanxi) (According to
Functional Categories)

MWZ LWZ/ECQ

FOOD VESSELS AND THEIR ACCESSORIES

li 17 17
gui 8 8
xu 2 2
pen 2 2
fu 1 1
double-bottom ding 1 1
stove 1 1
pointed spoon (b7) 2 2
Subtotal — 2 32 34
LIQUOR CONTAINERS AND DRINKING VESSELS

jue 2 7 3 12
gu 3 4 7
zhi 1 2 3
jia 1 1
you 1 1 2
zun 2 1 3
| fangyi 1 1
bii 1 2 2 5
ladle (shao) 4
Subtotal 12 13 13 33
WATER CONTAINERS/WASHING VESSELS

fanglei 1 1
gong 1 1
pan 1 1
Subtotal 2 1 — 2
Total (Vessels) 14 16 45 75
BELLS

yongzhong 4/8 2/13 6/21
niuzhong(?) 1/7 1/7
Total (Bells) — 4/8 3/20 7/28
TOTAL 14 20(24) 48(65) 82(103)
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other ancient civilizations. Of course, the insights yielded of such comparisons
are more general in nature than those obtained through the Direct Historical
Approach. Comparisons of this sort, especially with New World cultures, have
led K. C. Chang to explain Shang and Zhou zoomorphic imagery—plausibly,
in my opinion—as representing the animal companions or vehicles used by
shamanistic practitioners when entering into trance to make contact with the
spirits.?’ But that explanation still does not offer the specific meanings of the
individual motifs. One should emphasize, furthermore, that “shamanism” is not
a particular kind of religion, but a religious technique that can be—and has been
throughout history—employed in the service of the most diverse theologies.?!
In any case, it seems obvious that the animal motifs decorating Shang and
Zhou bronzes must have had, at least originally, some semantic connection with
the sacrificial activities within which the vessels were used. That the vessels
were made for use in the ancestral cult is evident from their own inscriptions.
The inscriptions also confirm the accounts in early texts such as the Shi jing and
the later Confucian ritual compendia, which inform us that the rituals took the
form of communal meals in the temples, to which the ancestors were thought to
descend.”” Even though, by the time the ritual compendia were written down,
the “impersonators” (shi)—junior family members who embodied the ancestors
during the rituals—were largely passive and did not enter into trance,” spiritual
communication in a state of shamanic ecstasy may have played a role in similar
rituals during earlier times. Indeed it still did during Zhou times, in certain
forms of religious worship outside the ancestral cult.?* Perhaps, therefore, the
zoomorphic décor on Early and Middle Western Zhou bronzes is a leftover

20 Chang 1981; 1983: 44-80 and passim.

21 As first remarked by Eliade 1951. The subject of “shamanism” in ancient China
remains deeply controversial. Although I remain unconvinced by overly enthusiastic
treatments such as Tong 2002, I also cannot help finding deep conceptual flaws in those
assessments (e.g., Keightley 1998; Puett 2002: 31-79) that downplay or completely deny
its relevance to understanding ancient Chinese religious practices (see Falkenhausen
2004a). In my opinion, aside from possible quibbles over the choice of words, the
explanatory framework proposed by Chang (see n. 20) holds for the Shang and Early
Western Zhou periods, and may also be applied to the growing body of Neolithic ritual
imagery.

22 Shi jing “Xiaoya: Chu ci” (Shisanjing zbushu 13-2:199-202, pp. 467-70; discussed
in Falkenhausen 1993a: 27-28; 1993b: 149-50; Kern 2000); Yi /i “Tesheng kuishi 1i”
(Shisanjing zhushu 44-46, pp. 1178-95), et passim; Li ji “Jitong” (Shisanjing zhushu 49,
pp. 1602-9), et passim.

# On impersonators, see Carr 1985.

#* Falkenhausen 1995a.
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of archaic mediumistic communication with the ancestors, dating from a time
when such practices were already on the wane.

I am thus skeptical toward the view, influential in art-historical circles
in Western countries since the mid-twentieth century, that the zoomor-
phic motifs on Shang and Early Western Zhou bronzes were inherently
without meaning and instead—to the extent that they had any function at
all—served exclusively to mark the vessels as ritual objects and to enhance
their precious, luxurious, and awe-inspiring aura.”® I do believe, however,
that the decomposition of these motifs during the Middle Western Zhou
period, and their near-disappearance in Late Western Zhou, eventually led
to a situation in which vessel decoration fulfilled just such a function.?® In my
opinion the Western Zhou transformation of the Shang-derived animal décor
into “pure ornament”?” must reflect an attenuation of its original religious
meaning, whatever that meaning may have been. Eventually, this meaning
was forgotten or became irrelevant to religious practice. This development,
I would argue, indicates a profound change in the conceptualization of the
vessels as well as in their ritual use, and it intimates a fundamental reli-
gious shift in the sphere of the ancestral cult: away from “dionysian” rituals
centered upon dynamic, even frenzied movement, to a new kind of far more
formalized ceremonies of “apollonian” character, in which it was the para-
phernalia themselves, and their orderly display, that commanded the principal
attention of the participants.’

¥ Loehr 1968: 11-14; Bagley 1987: 49-50, n. 47. Loehr (1968: 13) gave this point
of view its most pointed, and most extreme, formulation, when he wrote: “If the
ornaments on Shang bronzes came into being as sheer design, form based on form
alone, configurations without reference to reality or, at best, with dubious allusions to
reality, then, we are almost forced to conclude, they cannot have had any ascertain-
able meaning—religious, cosmological, or mythological—meaning, at any rate of
an established, literary kind. Quite possibly these ornaments were iconographically
meaningless, or meaningful only as pure form—Iike musical forms and therefore unlike
literary definitions.”

26 See Falkenhausen 1999b.

27 This transformation is well described by Koerner 1985, who does, not, however,
concern himself with determining the time when it occurred (on this point, see Luo
Tai 1997). For another excellent discussion of these developments in the broad sweep
of the history of Chinese bronze decoration, see Thote 2002.

8 Nietzsche’s (1872) use of the terms “dionysian” and “apollonian” as a way of
contrasting two contrasting tendencies of psychophysical motion in ancient Greece,
first imported into anthropology by Benedict (1934), may be effectively applied to
characterize the Western Zhou situation. It should be stressed that both “dionysian”
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The notion of such a decisive transformation of the ancestral sacrifices is
corroborated by three concomitant changes observable in the archaeological
record at large. The first is that, as already observed in connection with the
assemblage from Hoard 1, the vessel types prominent before the Late Western
Zhou ornamentation styles appeared were different from those dominant later
on. Most tellingly, one notes the disappearance of “wine vessels,” which had
constituted the most prominent—and typologically most varied—component
of bronze assemblages from Shang through Middle Western Zhou (the
assemblage from Hoard 1 is somewhat atypical in that it contains a couple of
jue wine-drinking vessels with Late Western Zhou ornamentation). Instead,
Late Western Zhou as well as Eastern Zhou bronze assemblages are centered
on sets of ding (for meat) and gui (for grain), as well as other vessels related to
food consumption. Chime-bells also became more prominent. Almost certainly,
people in Late Western Zhou did not suddenly cease to consume alcohol, but
they do seem to have stopped sacrificing alcohol to their ancestors, and inti-
mations of drunken trance—formerly perhaps a central component of ritual
performances—vanish.”” Even if Shang and Early Western Zhou ancestral
ritual still had some residual “shamanistic” component, it seems definitely to
have disappeared by the onset of Late Western Zhou.

The second important development is the institution of standard sets of
vessels, which were correlated with élite ranks according to strict sumptuary

and “apollonian” rituals continued to coexist in Zhou religion after the Late Western
Zhou Ritual Reform, and have continued to do so in Chinese religion ever since;
“dionysian” ritual expression was merely banned henceforth from the ancestral cult.
The replacement of religious virtuosi capable of communicating with the ancestors in
a trance state, by nonspecialist performers legitimated by their kin relationship to the
ancestors venerated, was no doubt a crucial step in assuring the ordered transmission of
power within lineages, and it would have been particularly important to ruling lineages.
This explains, perhaps, why mediumistic cults eventually came to be associated with
non-élite religious practices.

? Concern about drunkenness is voiced in the inscription of the Larger Yu-ding, an
unprovenienced tripod from the late part of Early Western Zhou (Yin Zhou jinwen jicheng
5.2837; depicted in Rawson 1990, Pt. B: 295, fig. 21.1), which ascribes the downfall of
Shang to immoderate consumption of alcohol and proscribes alcohol use during royal
sacrifices. Drunkenness is also condemned—even threatened with the death penalty—in
Shangshu “Jiu gao” (Shisanjing zhushu 14.93-96, pp. 205-8), a text of controversial date that
Shaughnessy (1997: 83) assigns to the reign of King Cheng (r. 1042/35-1006 BC). Again,
there seems to be a puzzling disparity in date between the written record and the archaeo-
logically observable changes in ritual-vessel constellations during Late Western Zhou times

(cf. n. 1), and more research is needed to clarify whether there is any connection.
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rules (see Table 4).° In Hoard 1, adherence to these rules is indicated by the
eight-part set of gui, two pairs of bz, the two sets of /7, and, probably, the several
chimes of bells. Note that they all date from the time of Xing or thereafter.
Even though, as noted, ding tripods for some reason were not buried in this
hoard, a set of eight gui implies the presence of a complementary set of nine
ding,’! intimating that the head of the Wei lineage in Late Western Zhou
times claimed a privileged position near the top of the élite rank hierarchy.*
Of course archaeological assemblages from earlier periods and phases of the
Chinese Bronze Age also manifest a general correlation between wealth and
status, but the standardized sets that appear after about 850 BC seem to be a
new phenomenon. Thereafter, this new, strict sumptuary system came to be
commonly adhered to throughout the Zhou culture sphere. In the following
chapters we shall explore its manifold archaeological manifestations.

A third concomitant change in the archaeological record is that several of
the new types of vessels introduced by the Ritual Reform seem deliberately
simple and humble; some (like /i and ying) can be derived from ceramic kitchen
vessels, others (like fir) from basketry prototypes (Fig. 9).* This suggests a
desire to reform the spirit of ritual by reducing its complexity and linking it with
everyday activities. Very probably, this was thought of as a return to the prac-
tices of a hallowed past: an instance of deliberate archaism,** and by no means
the last in the art history of the “Age of Confucius” (see Chapter Eight).

These Late Western Zhou changes in the spirit and performance of ances-
tral sacrifices must have constituted, in the collective consciousness of their
time, a major break with earlier practices. It is all the more strange, therefore,

0 The classical treatment of Zhou sumptuary rules is Yu Weichao and Gao Ming
1978-1979.

1 Yu Weichao and Gao Ming 1978-1979 (1985 edition): 86.

32 The number of ding corresponding to the highest rank in the Zhou sumptuary
hierarchy is still controversial. Following the Eastern Han commentator He Xiu (#pud
Gongyang zhuan Huan 2; Shisanjing zhushu 4.20, p. 2214), Yu Weichao and Gao Ming
(1978-1979) regard a nine-part set as indicative of the highest rank, interpreting the
presence of such sets in connection with individuals of nonroyal rank, such as Xing of
Wei at Zhuangbai, as a usurpation of royal privilege. By contrast, Li Xueqin (1985:
461-64), basing himself on the Zhou /i (“Tianguan: Shanfu;” Zhou li zhengyi 7:241-44)
believes that the king had a right to a set of twelve ding, with nine-part sets such as
the one putatively associated with Xing of Wei, pertaining to the second rank in the
hierarchy. This issue may never be resolved as the newly discovered royal tombs at
Zhougongmiao appear to have been thoroughly plundered before excavation.

33 This is Jessica Rawson’s insight (1990, pt. A: 108-109).

* Rawson 1990, pt. A: 105-8; Falkenhausen 1999b.
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Table 4. The Zhou Sumptuary System

I. Sumptuary distinctions as reconstructed from later textual data
ALTERNATIVE 1 ALTERNATIVE II

(Yu Weichao and Gao Ming 1978/79) (Li Xueqin 1985)
Rank  Corresponding social position ding gui ding gui
1 King (Son of Heaven: Tianzi) 9 8 12 10
11 Rulers of Subordinate Polities (zhuhou) 7 6 9 8
IIT Ministers (ging), Upper Magnates 5 4 7

(shangdaifu)

v Lower Magnates (viadaifi) 3 2 4
\% Gentlemen (shi) 2 1 3-0 2-0
VI ~ ~ 1 1
VII ~ ~ 1 0

II. Sumptuary distinctions among aristocratic males in Late Western Zhou and Early Springs and

Autumns as tentatively reconstructed from archaeological data

Rank  Corresponding social position ding gui bells and lithophones
1 King (conjectural: no royal assemblages [12] [10] [several sets]
have been reported)
1I (e.g. high court officials) 9 8 several sets
1T (e.g. administrators of royal domain) 7 6 one or several sets
I\% (e.g. rulers of outer territories [hou]) 5 4 one set or one of each
Heads of aristocratic lineages/ lesser 3 2-0 —
officials
.~~~ ~ ~ o~ 2 1-0 —
~ .o~ ~ ~ o~ 1 1-0 —

that none of the written accounts of Western Zhou history (all written many
centuries afterward) make any explicit mention of it. Does this very fact
attest the pervasive success of the Late Western Zhou Ritual Reform? Had
its innovations, in other words, been “naturalized” by participants in later
Zhou society? Was this because they had been presented—spuriously but
perhaps effectively—as a restoration of early Zhou precedent? Whatever the
case, traditional scholarship on the Western Zhou period, while by no means
unaware of the pervasive changes in the material record about 850 BC, has
been hesitant to address them.?’ It was not until the late 1980s that Jessica

¥ Karlgren 1936, 1937; Rong Geng 1941; Guo Baojun 1981: 62-69; Zou Heng 1980:
203-15; Bagley 1980; Hayashi 1984, vol. 1:161-63 and passim.
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Fig. 9. Affinities of some Late Western Zhou bronze vessel types (right) to ceramic kitchen vessels
(left). Upper row: /i; middle row: gui; lower row: ying.

Rawson became the first to study them as indicators of a major historical
phenomenon.’® The joint analysis of excavated artifacts and bronze inscrip-
tions, e.g., those from Zhuangbai, suggests that the transformation of Zhou
ritual and its paraphernalia may well have been secondary to a much more
comprehensive reorganization of élite society. Given the importance of ritual
in early civilizations in general, and the prominence of the ancestral cult in
Chinese society throughout historically documented times, thatis a thoroughly
plausible inference.

36 Rawson 1988, 1989, 1990, 1996, 1999a. For pertinent remarks on Rawson 1990,
see Falkenhausen 1993b: 196-223. Other studies on the Late Western Zhou Ritual
Reform include Luo Tai 1997; Falkenhausen 1999b; Cao Wei 1998. Rawson (followed
by Pratt 1986) on occasion uses the even more dramatic term “ritual revolution;” I
prefer “reform” because the goal, as far as can be told, seems to have been to shore up,
rather than to replace, the ruling apparatus.
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USING BRONZE INSCRIPTIONS AS HISTORICAL EVIDENCE

Before turning to the analysis of the inscriptions from Hoard 1, I should like to
offer some fundamental cautions on the use of bronze inscriptions—archaeo-
logically provenienced or not—as sources of social information.’” Crucially,
a bronze inscription should never be considered as “pure text,” but must be
related to the material appearance, style, type, and position in the ritual assem-
blage of the inscribed object. Like the bronzes themselves, their inscriptions
reflect the ritual context in which they were used, and they can throw light on
the changes this context underwent during Western Zhou times.

With a little additional training, bronze inscriptions are accessible to anyone
literate in Classical Chinese: they are written in an archaic version of the Chinese
language and—mostly—with graphs that, even though they look different from
those of the modern Chinese script, are usually little more than an early style
(or “font”) thereof.*® Their greatest advantage is that they are authentic written
materials from their own period. Since as a rule they were produced in the
process of casting the inscribed object (only a very small minority having been
secondarily carved on), they can be dated with some exactitude by reference
to the relatively fine-tuned stylistic and typological sequences established for
the bronzes themselves. For properly provenienced examples, the archaeo-
logical context can provide additional clues to their dating. Nonetheless, we
must not make the mistake of thinking that, by virtue of being authentic, these
inscriptions are unquestionably objective and truthful; nor are they neces-
sarily—counterintuitive as this may seem at first—primary documents.

Let us first discuss the more obvious of these two points. Bronze inscrip-
tions occur on vessels and bells that had specific functions in the performance
of ancestral sacrifices. It follows that the inscribed texts, as well, functioned
within this religious context. Each text was initially redacted shortly before
the bronze to be inscribed was cast. Once the vessel was ready, the inscribed
message was communicated to the ancestors in the course of a dedication
ceremony; afterward, whenever in the course of a ceremony a vessel was used
to offer food and drink, or a set of bells to play music, the inscribed messages

7 The following discussion summarizes Falkenhausen 1993b: 141-72 (building
in part on insights by Kane 1984), as revised in Falkenhausen 2004b in response to
Venture 2004.

% For convenient introductory works, see Gao Ming 1987; Qiu Xigui 1988;
Shaughnessy 1991. It is true that the correspondence between modern Chinese and
bronze inscription writing is not one hundred percent; some characters are no longer
understood, some words are now written with characters different from those used in
antiquity, and the repertoire of Chinese characters has, of course, grown tremendously

since the Bronze Age. Even so, the continuity is very strong.
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would continue, as it were, to reverberate, activating the prestige of the past
for the purposes of the present. Since the main objective of casting and ritually
using bronzes was to secure the continued celestial blessings of the ancestors,
the messages conveyed, first and foremost, whatever was thought would please
the spirits. And the spirits could not be addressed casually; the messages had
to be encoded in the appropriate formulaic expressions—in a ritual language
detached from ordinary discourse. The constraints of this specialized code
significantly affected the contents of what was communicated. It follows that
the bronze inscriptions constitute anything but an objective record of history;
any “historical” information an inscription may contain is likely to have been
modified according to overriding ritual needs.

The reason why bronze inscriptions nevertheless hold significant value as
historical documents lies in the nexus of ritual and politics, a nexus that early
China shares with other early civilizations. The performance of ritual—in
China, the sacrifices to the ruler’s ancestors—was one principal business of
rulers; indeed, political activity essentially took the form of ritual.*® Hence
the themes touched upon in the texts inscribed on bronzes made for use in
the ancestral cult often carried considerable importance beyond the merely
religious sphere. Perhaps in contradistinction to some of the other civiliza-
tions of the ancient world, the primary function of writing in Shang and Zhou
China was to sanctify and thereby to legitimize what was written.* This was
true indiscriminately of ritual and of administrative writing. Tellingly, the
conventions of the ritual language encountered in the bronze inscriptions
are extremely similar to those of government documents of the time, some
instances of which have been transmitted (albeit in somewhat edited form)

% This nexus has been classically described by Fustel de Coulanges 1864; Wheatley
1971 discusses the Chinese case in the context of a worldwide comparison; for China-
focused accounts, each emphasizing different aspects, see Granet 1929; Chang 1983;
Keightley 2000.

40 Shirakawa 1973: 1-167; Vandermeersch 1977/1980, vol. 2: 473-481. Vandermeersch
pertinently writes (1977/1980, vol. 2: 477): “La nature de I’écriture et de la langue qui
s’est formée sur celle-ci en Chine [i.e., the Shang and Zhou ritual language, L. v. E]
est dominée par une caractéristique génétique primordiale: leur portée originellement
transcendante. L'une et 'autre n’ont pas été créées plus ou moins spontanément pour la
communication entre les hommes, mais inventées méthodiquement pour la communica-
tion avec les esprits.” See also Lewis 1999a: 14-18 and passim. The attempt by Postgate
et al. 1995 to argue that, in parallel to other early writing systems, the invention of
writing in China was linked to commercial and utilitarian concerns, is ill-founded and

suffused with misunderstandings.
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in the Shangshu.*' Indeed, bronze inscriptions often contain passages that are
clearly excerpted from bureaucratic records, such as records of official appoint-
ment,* the originals of which were written on perishable materials such as
wooden or bamboo strips (in fact, the layout of the inscriptions sometimes
seems to mimic such originals). But the inscriptions rarely quote such records
in their entirety; instead, the records are often radically abbreviated, in the
apparent expectation that the spirits would be able to extrapolate the omitted
portions. One principal determinant of the excerpt seems to have been the
amount of space available for inscription on a bronze.

In this sense, the inscriptions are, then—and this is the second fundamental
point I should like to insist on—not primary texts, but edited and often radi-
cally abbreviated versions of what must have been longer and more elaborate
documents inscribed on perishable mediums such as wooden or bamboo strips.
As will be further discussed in Chapter Seven, any excerpts from official docu-
ments included in the ritual messages were embedded into a textual structure
that made them suitable for transmission to the ancestral sphere. This entailed,
for example, the addition of a statement of dedication and of a final prayer.
These appended prayers, which are often rhymed, seem to be derived from a
body of oral formulas that was shared with ritual hymns such as those preserved
in the Shi jing. Many inscriptions contain the same formulas and even whole
chunks of identical text.

One example of such intertextuality may be seen in two of the major
inscribed documents from Hoard 1 at Zhuangbai: the Shi Qiang-pan inscrip-
tion (see Fig. 6), which is one of the longest (450 characters) and most famous
Western Zhou inscriptions,™ and the inscription on the six bells of the Third
Xing-yongzhong chime (Fig. 10).* Both texts recount the history of the Wei
lineage in parallel with that of the Zhou royal house. The Shi Qiang-pan
inscription presents a fuller account down to the time of its donor, Qiang,
whereas the text inscribed on the Third Xing-yongzhong gives a much-
abbreviated version but extends to the generation after Qiang. Despite some
difference in formulation, due in part to the different times of redaction, the
identical language at the beginning of both documents reveals that they were

# Shirakawa 1962-86, vol. 41: 2-5 and passim; Dobson 1962.

# This connection is in fact made explicit in the inscriptions, which mention
documents comprising a written royal mandate, which were read out aloud during a
court audience (Huang Ranwei 1978; Chen Hanping 1986; Kern 2007).

B Yin Zhou jinwen jicheng 16.10175. For a translation see Shaughnessy 1991: 3-4,
183-92. Studies of the text are collected in Yin Shengping (ed.) 1992.

* Yin Zbou jinwen jicheng 1.251-56. Translated and discussed in Falkenhausen 1988:
975-78.
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derived from a common model text, now lost, that presumably was kept at the
Wei lineage archives. These two inscriptions, as well as two additional long
inscriptions on yongzhong chime-bells from Hoard 1,* are the main source for
reconstructing the genealogy of the Wef lineage.

WEI GENEALOGY AND THE DATE OF THE RITUAL REFORM?*

Above, in order to illustrate my description of the stylistic sequence of the
bronzes from Hoard 1, I adduced vessels donated to their ancestral temple by
four successive heads of the Wef lineage: Zhe (Iig. 4), Feng (Fig. 5), Qiang
(Fig. 6), and Xing (Figs. 7-8). Not only is this chronological order clear from
the changes in the shape and especially in the ornamentation style of these
objects, but it is also confirmed by the comprehensive accounts of Wef lineage
genealogy in the long inscriptions on the Shi Qiang-pan and on Xing’s three
principal sets of yongzhong. By coordinating the personal names employed in
their own lifetimes (7zing)—which occur on the bronzes donated by the person
named—with the posthumous appellations (s47) adopted after their deaths, one
can establish that, in each case, a son succeeded his father. The inscriptions
also mention some additional, earlier ancestors who are not documented as
donors of extant vessels. The full sequence of Wef lineage heads, with the
various names used for each, is shown in Table 5.

The Late Western Zhou Ritual Reform must have occurred during the
lifetime of Xing, the last of the four Wei lineage heads known by their
personal names through the inscriptions from Hoard 1; for of the 22 vessels
from Hoard 1 bearing his name, 4 (a set of 2 xz and a pair of bii vessels) carry
Middle Western Zhou bird design (see Fig. 7), while the vast majority (a set
of 8 gui, another pair of b, 3 jue, 1 fu, and 2 pointed spoons; Fig. §) feature
decoration in the new, abstract style characteristic of Late Western Zhou. (To
these one might add a set of five /i inscribed on behalf of an unnamed head of
the Wei lineage, quite possibly Xing; two pen also inscribed with Xing’s name
are unornamented and therefore of no use to this analysis.) The fact that the
stylistically less advanced of Xing’s two pairs of hii vessels (see Fig. 7) is dated
to a “thirteenth year” and the more “modern” pair (see Fig. §) to a “third year”

¥ Yin Zhou jinwen jicheng 1.246 (First Xing-yongzhong) and 1.247-50 and 257-59
(Second Xing-yongzhong); cf. n. 15. For translation and discussion of the three long
yongzhong inscriptions from Zhuangbai, see Falkenhausen 1988: 963-99.

* The following discussion summarizes Luo Tai 1997 (further clarified by Li Ling
2002), where more detailed discussion of individual inscriptions is provided.
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Table 5. List of Wei Lineage Heads Documented in the Bronze Inscriptions from Hoard 1 at
Zhuangbai (in Genealogical Order)

Posthumous appellation Personal name (title) Notes
Gaozu Not recorded
[Wef shi liezu] [—] Probably not the name of a single ancestor,

but a collective term referring to several
generations of Wef ancestors

Yi zu/Fu Yi [?] Not recorded Possibly the dedicatee of the Lii Fu Yi-gu;
[Shang?] that he might be the donor of the Shang-
you and -zun found in Hoard 1 is merely a
conjecture.
Yazu zu Xin/Fu Xin Zhe

Wen kao Yi gong /Wen zu Feng

Yi gong

Huang kao Ding gong Qiang (Shi Qiang)

Not recorded Xing (Wei Bo Xing)

[Not recorded] [Bo Xianfu] Donor of some Late Western Zhou vessels

from Hoard 1; it is uncertain whether he
was a Wef lineage head.

strongly suggests that they were made under two different kings.* It follows
that the changeover from the dissolved animal motifs of Middle Western Zhou
to the abstract, geometric décor of Late Western Zhou vessels was abrupt
rather than gradual; and the concomitant changes in vessel constellation and
ritual practices are likely to have been imposed through a one-time decision,
very probably at or near the start of a new royal reign.

But when did this occur? In order to determine an absolute date for Xing’s
lifetime and the Late Western Zhou Ritual Reform, we shall have to take a closer
look at some of the above-mentioned long inscriptions from Hoard 1, notably
the Shi Qiang-pan inscription, which conveniently enumerates the Zhou kings
from the inception of the dynasty to its own time (see Zizble 6). From the dynastic
founder King Wen (r. 1099/56-1050 BC) down to King Mu (r. 956-918 BC),
they are listed by their posthumous appellations; only the reigning king at the
end of the Shi Qiang-pan account is referred to simply as wang (“the King”),

47 Such dates refer to the reign of the current king, whose identity is never specified
but can sometimes be guessed based on the style of the inscribed bronzes and/or the

contents of their inscriptions.
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Table 6. Royal Zhou Genealogy (through 841 BC).

1. King Wen %LF (r. 1099/56-1050 BC)
2. King Wu itE (r. 1049/45-1043 BC)
3. King Cheng Bt (r. 1042/35-1006 BC)
i
4. King Kang BEE (r. '1005-978 BC)
|
5. King Zhao MEE (r. 977/75-957 BC)
6. King Mu #F (r. 956-918 BC)

7. King Gong 3£+ (r. 917/15-900 BC) 9. King Xiao FE (r. 8727-866)

. King i ®E (r. 899/97-873 BC)- =~

-

10. King Yi ®FE (r. 865-858 BC)
|

11. King Li J§F (r. 857/53-842/28 BC) [Gonghe 3t#1 Regency, 841-828 BC]

Straight lines indicate genealogical descent; dotted lines indicate the order of succession to the throne.
Dates given according to Shaughnessy 1991 (q.v. for more explanation).

because his personal name was taboo (unless used by himself) and a posthumous
appellation was only assigned after death. Consequently, Li Xueqin dates the
Shi Qiang-pan to the reign of King Mu’s successor, King Gong (r. 917/15-900
BC) (Table 7). If this were correct, since Xing succeeded Qiang as head of the
Wei lineage, the Xing bronzes—and with them the Late Western Zhou Ritual

*#Li Xueqin 1979; Li’s problematic dating has been followed almost universally in
the later literature.
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Table 7. Coordination of Wei and Royal Zhou Genealogies

Time Zhou kings Wei lineage heads
ALTERNATIVE I ALTERNATIVE II
(Li Xueqin 1980) (Luo Tai 1997)
a) short b) long
1100 Wen Gaozu
Gaozu Gaozu
1050 Wu Wei shi liezu .[;everal
Cheng generations
of liezu)
Yizu
1000 Kang
Zhao Zhe
Yi zu
950 Mu Yi zu
Feng Zhe
Zhe
Gong Feng
900 Qiang
Yi Feng
Qiang
Xiao Xing
Yi Qiang
850 Li Xing
[Gonghe] Xing
Xuan [Bo Xianfu?]
800 [Bo Xianfu?]
You
771 [END OF WESTERN ZHOU/DEPOSITION OF ZHUANGBAI HOARD)]

Reform—would date from the reigns of King Yi (r. 899/97-873 BC), and King
Xiao (r. 872?-866 BC), or possibly down to King Y7 (r. 865-858 BC). In fact,
however, the correspondence is probably not quite so straightforward. There
are two problems: stylistic and demographic.

The stylistic problem is that other Western Zhou bronzes commonly
assumed to date from the Yi-Xiao-Y{ period feature decoration of dissolved
bird and animal motifs in the Middle Western Zhou style. Objects featuring
the geometric decoration seen in the majority of Xing’s bronzes, by contrast,
are usually associated with the last three reigns of Western Zhou (from
King Li [r. 857/53-842/28] onward) and the beginnings of Eastern Zhou,
commencing about the middle of the ninth century BC at the earliest.
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Moreover, since Xing is the latest major donor of bronzes from Hoard 1,%
it would seem somewhat likely that he lived not too long before 771 BC, the
date at which the bronzes are thought to have been deposited at Zhuangbai.
Consequently, Li Xueqin’s suggested date for the Xing bronzes appears to be
at least one generation too early; and his dating of the Qiang bronzes should
be adjusted correspondingly.

The demographic problem is that, even though the Shi Qiang-pan lists
successive Wef lineage heads in parallel with the Zhou kings, the inscription
mentions far fewer Wef lineage heads than that Zhou kings (see Table 7). At
first sight this might be taken as a point in support of an early date for the Shi
Qiang-pan, but the number of generations on the Wei side is so small that, even
with the earliest possible date, the number of years per generation would be so
large as to defy probability. The text makes it explicit that both sequences start
at the beginning of the Zhou dynasty. For the Zhou kings, the average number
of years per generation for the seven generations from King Wen to King Gong
is 28.4, which is by and large consistent with long-term demographic trends in
premodern populations (overall figures for the Zhou royal house down to 256
BC are 24.1 years per reign—or 22.1, counting three kings who each reigned less
than one year—and 25.6 years per generation, taking into account that in one
case the succession descended from grandfather to grandson and twice from elder
brother to younger brother). But to fill the same timespan from the foundation
of the Zhou dynasty to Qiang’s time, only five generations of the Wei lineage are
documented, yielding a completely unrealistic average generation length of forty
or so years if the Shi Qiang-pan dates from King Gong’s reign—and even longer
if it dates from a later time, as seems likely based on stylistic considerations.
(Even if one follows Li Xueqin in taking the term “Wei shi liezu” as denoting

# The hoard’s only other inscribed bronzes of Late Western Zhou style are a set
of ten /i, a bridal gift for the wife, sister, or daughter of one Bo Xianfu, whose lineage
affiliation is not given (Shaanxi Sheng Kaogu Yanjiusuo, Shaanxi Sheng Wenwu
Guanliweiyuanhui, and Shaanxi Sheng Bowuguan 1980a, nos. 84-93; Yin Zbou jinwen
Jicheng 3.649-658). Huang Shengzhang (1978) suggested that Xianfu was a Wef lineage
head in a later generation; Li Xueqin (1979:30) intimates the possibility that he was
Xing’s son. Or possibly “Xianfu” was the style name (27) of Xing (one would expect to
see the z7 on a bridal-vessel inscription). Of the female beneficiary of the Bo Xianfu-/,
only the personal name, Da(?), is indicated; her relationship to Bo Xianfu is therefore
unclear (the composition of the graph suggests that she may have been his oldest
daughter, but such a graph-based reading seems risky).
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an additional ancestor following the founder,” the resulting average generation
length of 33.3 years down to King Gong would still be unusually long.’") The
most likely conclusion is that the listing of Wef ancestors in the Shi Qiang-pan
is incomplete: the text appears to have skipped several generations between the
founder of the lineage (Gaozu) and Zhe’s father, whose posthumous appellation is
given on Zhe’s own vessels as Fu Yi (“Father Yi”) and in vessels from later genera-
tions as Yi zu (“The Yi Ancestor”) (“Yi” in both cases indicating that the sacrifice
to this ancestor was performed on the second day of the ten-day sacrificial cycle).
"The consideration, below, of segmentary lineage organization under the Zhou
will enable us to reconstruct the number of generations likely to have been left
out. For the moment, we should remember above all that the small number of
Weti lineage ancestors mentioned in the inscription is at the very least no reason
for dismissing the stylistically warranted dating of the Qiang and Xing bronzes
to points in time considerably later than those proposed by Li Xueqin.

Such a later dating is corroborated by the very limited historical evidence
available for the Middle Western Zhou period, which suggests that the
unnamed reigning king mentioned in the Shi Qiang-pan inscription may
well not be King Gong. The royal genealogy in Sima Qian’s S$/7 ji intimates
significant irregularities in the succession to the throne during this span of
Western Zhou (see Table 6).°2 The principle of father-son succession appears

0 In fact, the term “Wef shi liezu” should probably be understood as a collective
reference to the many “resplendent ancestors of the Wef lineage.” Such an interpre-
tation is suggested by the occurrences of the term /ezu in the classical texts, notably
the Shi jing (“Xiaoya: Bin zhi chuyan” [Shisanjing zhushu 14-3.217, p. 485], “Lu song:
Panshui” (20-1.343, p. 611), “Shang song: Na” [20-3.352, p. 620), and “Liezu” (20-
3.353, p. 621). The expression “Wef shi liezu” also occurs in the abbreviated account
of Wei family history inscribed on the Third Xing-yongzhong, where none of Xing’s
other ancestors between the lineage founder and the donor are referred to individually,
further suggesting that “Wei shi liezu” refers to them all.

! Yoshimoto 2000 has conducted comprehensive calculations for various polities
during the Zhou period and has concluded that generation lengths of more than 30
years, while not ubiquitous, were a reality in some of the ruling families of the period,
resulting in unusually long reigns. Given the prevailing principle of father-to-son
succession and primogeniture, such unusually long generation lengths, if real, can only
have been caused by the delayed production of offspring in these families, hinting that,
perhaps, the biographies of territorial rulers followed an exceptional pattern. I suspect,
however, that the impression of long generation lengths is an artifact of incomplete
preservation of records, for they are grossly at variance with known premodern demo-
graphic realities worldwide (for related considerations see Chapter Two, n. 30).

2 Shi ji “Zhou benji” 4.140-41.
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to have been temporarily abandoned: King Yi, who succeeded his father King
Gong, is recorded to have been succeeded by his uncle (King Gong’s brother)
King Xiao; after King Xiao, the throne is said to have reverted to the main
line with the accession of King Yi’s son, King Yi. But the genealogy in the
Shi ji may be a subsequent attempt to camouflage major dynastic strife. In
his important study of calendrical notations in Western Zhou bronze inscrip-
tions, David S. Nivison noted that after King Gong’s time, for perhaps as
long as a half-century, two distinct royal calendars were used, most likely
reflecting a split of the dynasty into two contending rival houses.”® Of course,
any bronze inscription composed during that time would have had to reflect
only the side to which the respective donor was loyal. I find it likely that the
Shi Qiang-pan was made during this turbulent period by an adherent of King
Xiao. Since King Xiao presumably considered himself his father King Mu’s
only legitimate successor, the text could not make mention of King Gong and
his line. Now, the traditional linear king list, which we know from a recently
excavated inscription to have already been current by the early eighth century
BC,* places King Xiao’s reign after that of his brother and nephew, perhaps
based on evidence that King Xiao was alive until relatively late in the Middle
Western Zhou period. Such a date would be consistent with the style of the
Shi Qiang-pan, which, as noted, represents a relatively advanced stage in the
dissolution of the typical Middle Western Zhou bird motif; if it is correct,
then the bronzes donated by Qiang’s son Xing would be correspondingly
later in date, and the Late Western Zhou Ritual Reform—some years into

>3 Nivison 1983a; 1983b: 49-50.
% This is the Qfu (or Lai)- -pan inscription from Yangjiacun, Mei Xian (Shaanxi)

(for images and rubbings, see Shaanxi Sheng Kaogu Yanjiusuo, Baoji Shi Kaogu
Gongzuodui, and Mei Xian Wenhuaguan/ Yangjiacun Lianhe Kaogudui 2003; Shaanxi
Sheng Wenwuju and Zhonghua Shijitan Yishuguan 2003; for readings of the inscription
and the interpretation of its genealogy, see, among others, Dong Shan 2003; Li Ling
2003; Li Xueqin 2003; Wang Hui 2003; Zhang Tian’en 2003; tentative translation in
Falkenhausen 2004b; discussed in Luo Tai 2006 and Falkenhausen 2006). It recounts
the achievements of meritorious members of the Shan lineage in the service of the
Zhou kings from King Wen through the reigning king, who must be King Xuan (r.
827-780). The kings are enumerated completely, and their order exactly corresponds
to Sima Qian’s. Different from the Shi Qiang-pan inscription, the achievements of the
Shan lineage members are not listed separately but integrated into a single chrono-
logical narrative. Whether the enumeration of Shan lineage members includes each
generation is dubious, as they seem to have been selected mainly for the importance
of their service, rather than with the aim of constituting a complete linear sequence of
the donor’s ancestors.
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Xing’s tenure as head of the Wei lineage—would fall sometime around 850
BC, most probably within King Li’s reign.”

These historical circumstances, though very incompletely known, may
provide one initial clue as to the possible impetus to the Late Western Zhou
Ritual Reform. If, as suggested by the suddenness of the stylistic changes
observable, this reform was enacted in one fell swoop, it may have constituted
part of an effort at political consolidation following the reestablishment of
unified royal Zhou rule.’® The reorganization of the ancestral cult, then, may
have been motivated by a desire to restore order among lineages who had been
riven by dissent during half a century.

WESTERN ZHOU LINEAGE ORGANIZATION

A closer look at the genealogical terminology used in the inscriptions on the Shi
Qiang-pan and the Xing bells (see Table 5) makes it obvious that the ancestors
listed in both documents belong to two principal categories: recent ances-
tors and “focal ancestors” from the more remote past. The recent ancestors
comprise chiefly the donor’s father and grandfather (Western Zhou bronze
inscriptions rarely go beyond these); the “focal ancestors” include the founders
of the trunk lineage and of the lineage segment (branch lineage) to which the
donor belonged. The inscriptions from Hoard 1 refer to the founder of the
Wei trunk lineage as Gaozu (“High Ancestor”), a generic term attested in such

% That the Ritual Reform had taken place fairly early in King Li’s reign is suggested by
the Late Western Zhou style of three extant bronzes—one vessel and two bells—that were
commissioned by this king: the Hu-gui excavated at Qicun, Fufeng (Shaanxi Sheng Kaogu
Yanjiusuo, Shaanxi Sheng Wenwu Guanliweiyuanhui, and Shaanxi Sheng Bowuguan
1980b, no. 138; Yin Zbou jinwen jicheng 8:4317); the unprovenienced Hu-yongzhong (a k.a.
Zongzhou-zhong) in the National Palace Museum, Taipei (Gugong tongqi tuluvol. 2, pt. I:
238; Yin Zbou jinwen jicheng 1: 260), and the Wusi Hu-yongzhong from Baijiacun, Fufeng
(Mu Haiting and Zhu Jieyuan 1983; Yin Zbou jinwen jicheng 2: 358).

% The available sources reflect a curious situation in the temple cult of the royal
lineage during the latter part of Late Western Zhou: Kings Kang, Zhao, Mu, Y1, and Li
seem to have had major temples, but not Kings Gong, Yi, and Xiao (see the inscription
on the Yi-gui [an unprovenienced vessel in the Nara National Museum; Hayashi 1984,
vol. 2: 128, fig. 378; Yin Zhou jinwen jicheng 8.4287]; see also Tang Lan 1983). What
this selection of ancestors signifies, and how it is to be reconciled with the genealogy
and segmentary system is as yet unclear. I am grateful to Prof. Kominami Ichird for
explaining this in his research seminar (Research Institute of Humanistic Studies, Kyoto
University, February 4, 2003).
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a meaning in the transmitted texts.”” As to the founder of Qiang’s and Xing’s
lineage segment—the individual already known to us by his personal name
Zhe—the Shi Qiang-pan and Third Xing-yongzhong inscriptions designate him
as Yazu (“Subordinate Ancestor”). This term is not seen in any transmitted text,
but it occurs in several other Late Western Zhou bronze inscriptions. In one
of these, the Nangong Hu-yongzhong inscription,’® it follows upon the donor’s
Xianzu (“First Ancestor”), even more clearly than Gaozu a term designating a
lineage founder; the individual here referred to as Xianzu has been identified
as one of the statesmen who participated in the founding of the Zhou dynasty,
well over two centuries before the casting of this inscription, whereas the Yazu
must have lived much closer to the donor’s own lifetime.’” In the recently
excavated Qiu-pan,® Yazu is the second last in a long list of ancestors, not neces-
sarily all in a single genealogical line of descent, going back to the beginning
of the Zhou dynasty; all of these are referred to by the epithet “August High
Ancestor” (Huang Gaozu).® 'This confirms that the “Subordinate Ancestor” is

57 Shangshu “Pan Geng” (Shisanjing zhushu 9.60, p. 172) and “Kang Wang zhi gao”
(i.e. “Guming” pt. 2; Shisanjing zhushu 19.132, p. 244); Zuo Zbhuan Zhao 15 (Shisanjing
zhushu 47.376, p. 2078). In a second meaning of slightly later origin, the term Gaozu
designates the First Ancestor in a lineage segment spanning five generations, i.e., the
grandfather’s grandfather of the most junior member of the lineage segment (Zuo
Zbuan Zhao 17 [Shisanjing zhushu 48.381, p. 2083]; Li ji “Sangfu xiaoji” [Shisanjing
zhushu 32.267, p. 1495]). In the genealogical account of the Shan lineage inscribed on
the recently discovered Qiu-pan (see n. 54), Huang Gaozu is used as a generic term for
all trunk-lineage ancestors above the branch-lineage founder or “Secondary Ancestor”
(Yazu) (cf. Cao Wei 2003).

8 This bell, which must once have been part of a chime, was excavated at Bao-
zigou, Fufeng (Shaanxi) (Shaanxi Sheng Kaogu Yanjiusuo, Shaanxi Sheng Wenwu
Guanliweiyuanhui, and Shaanxi Sheng Bowuguan 1980b, no. 140; Yin Zbou jinwen
jicheng 1.181; for an extensive treatment of the inscription, including a translation, see
Falkenhausen 1988: 1000-39).

% Shi jing “Xiaoya: Siyue” (Shisanjing zhushu 13-1.194, p. 462); Shangshu “Duoshi”
(Shisanjing zbushu 16.107, p. 219). The Xunzi (“Lilun”, Zhuzi jicheng 13.233) explicitly
glosses Xianzu as “origin of a kind” (similarly in Li ji “Liyun” [Shisanjing zbushu 21.188,
p. 1416); see also Chungiu fanlu “Guande” [Chungiu fanlu yizheng 9: 269]).

% Or Lai-pan. For references, see n. 54.

% Wu Zhenfeng (1987: 54 [entry Gong Zhong], 207 [entry Zu Xin]) takes Yazu to
mean “grandfather,” and there is no denying that the person so designated happens to
be the donor’s grandfather both in the case of the Shi Qiang-pan and (probably) that of
the Qiu-pan from Yangjiacun. This is, however, not so clear in the case of the Second

Xing-yongzhong and the Nangong Hu-yongzhong, where the formulation suggests that
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separated from the founding ancestor of the trunk lineage by quite a number
of generations. Those who sacrificed to a “Subordinate Ancestor” belonged
to a segment of their respective lineage that had either split off the main trunk
lineage and become a separate branch lineage, or had reconstituted itself as a
new, scaled-down trunk lineage; the “Subordinate ancestor” is the founder of
this secondary-level unit within a lineage.

The inscriptions just discussed are the earliest explicit manifestation now
extant of cultic practices that limited ancestral sacrifices to lineage founders and
ancestors from the relatively recent past. Such discrimination in the ritual realm
mirrors two essential features of segmentary lineage organization: the differ-
entiation of a lineage into a trunk and several branches (segments) that were
unequal vis-a-vis one another, and the role of these ranked lineage segments
or branch lineages as the basic building blocks of the social order.

Such a system is documented in the “Dazhuan” and “Sangfu xiaoji” chapters
of the Li ji (Records on Ritual), one of the three Confucian ritual classics, which
was compiled in the first century BC but contains earlier material.®> These /oci
stipulate that branch lineages (z#) were to split off from a trunk lineage (zong)
every five generations (Fig. 11). The head of such a branch lineage was inferior
by one rank to the contemporaneous head of the trunk lineage. Senior branch
lineages would in turn become trunk lineages vis-a-vis new lineages split off from
them, and the latter’s heads were ranked one notch below the head of the branch
lineage from which they had split off. As this process repeated itself through a
number of generations, the more remote descendants were progressively demoted
in rank. Only the senior descendants in the central trunk lineage continued to
hold the rank of the original lineage founder. They were in charge of the sacrifices
to the founding ancestor of the lineage, which were maintained in perpetuity
on behalf of all the constituent branch lineages. The cult to other focal ances-
tors—founders of lineage segments or branch lineages—was likewise continued
in perpetuity. All other ancestors were removed from the regular cult after five
generations. Although this representation is no doubt idealizing, and there may
have been considerable flexibility in actual ritual practice, the terminology used
in the inscriptions from Hoard 1 at Zhuangbai suggests that Zhou élite lineages
were organized according to such general principles at least by Qiang’s time.

The relevance of lineage splitting and the exclusion of non-focal ancestors from
the ritual schedule is corroborated by the fact that only lineage heads from the

yazu, like gnozu and xianzu, designates a fixed position in the ancestral sequence, whose
position vis-a-vis the ego of reference changed from generation to generation (for further
discussion see Luo Tai 1997).

62 Li ji “Sangfu xiaoji” (Shisanjing zbushu 32.267, p. 1495); “Dazhuan” (Shisanjing
zhushu 34.280, p. 1508). On the Liji, see Riegel 1993; Nylan 2001: 168-201 passim).
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“Subordinate Ancestor” Zhe downward appear as donors of vessels in Hoard 1
(see Table 5); even though some earlier ancestors are mentioned in the inscriptions,
none of their vessels seem to have been preserved.” From this it appears that the
lineage had reconstituted itself in Zhe’s generadon. If, at that time, new branch
lineages were formed every five generations, as stipulated much later in the Li
Ji, Zhe must have been Gaozu’s fifth-generation descendant. It would follow—
confirming our reasoning based on generation lengths—that the listing of Wei
lineage heads in the Shi Qiang-pan inscription is incomplete: the text would seem
to omit two ancestors between Gaozu and Zhe’s father Yizu (or three, depending
on whether or not Gaozu counts as one of the five).** It would also follow that
more time must have elapsed between the founding of the dynasty and Qiang’s
lifetime than stipulated by Li Xueqin’s chronology. This is another argument in
support of redating the Shi Qiang-pan to the late phase of Middle Western Zhou,
and of dating the Late Western Zhou Ritual Reform to about 850 BC.

The advantages of such a system of lineage splitting are obvious: it limited
the ancestors to whom sacrifices were to be offered to a manageable number
and thus prevented ritual obligations from becoming an insustainable drain
on resources. (Such “ritual involution” may have plagued the Shang dynasty
and been one cause of its downfall.) In the world of the living, moreover, a
system of regular lineage-splitting automatically created a hierarchy based on
kin seniority and genealogical distance from the focal ancestors, thereby estab-
lishing clear differences in access to the prerogatives of status. It also created
viable subunits in lineages that otherwise, over the course of the generations,
would have grown too large; relatives within five generations of kin can still

% Liu Shi'e and Yin Shengping (1992: 58-79), in an attempt to flesh out the Wei
genealogy, identify the donor of the Geng J1 (a.k.a. Shang) vessels (on which see n. 75
below) with Zhe’s father, who is referred to in the Shi Qiang-pan inscription as Yizu
(as explained in n. 75, this is probably wrong); they also try to pinpoint the position
within the Wef lineage of the donors of other inscribed vessels found in Hoard 1 who
do not explicitly identify themselves as members of the lineage. This is somewhat risky
because there is every reason to assume that the Wef lineage may have counted among
its holdings vessels obtained from other lineages, either through marriage or by other
means. Even so, it is possible, for instance, that Yizu was the dedicatee of the Li Fu
Yi-gu and/or the Ling-fanglei, whose donor(s) would, in such a case, have had to be
Wei lineage members in Zhe’s generation. Note, however, that these identifications are
somewhat difficult to reconcile with the respective vessels’ style.

 Thus, even if the problematic term “Wei shi liezu” designates one specific indi-
vidual (more probably, it is a collective designation), at least one generation would have
been left out of the list.
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Fig. 11. Structure of a segmentary lineage. Each circle indicates a male lineage member; wives (originating from other lineages due to the rule of exogamy) and
daughters are omitted. Three sons per generation are shown. The trunk of the lineage is on the far left side. Branches split off to the right of it, and the trunk lineage

reconstitutes itself five generations after the founder. This is a highly idealized schema.
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interact efficiently.® Small units of social organization were also important to
ensure the efficiency of military organization, which during the early centu-
ries of the Zhou dynasty was kin-based (the smallest units being known as zz,
“lineage segments”).

We do not know whether the Zhou, whose ritual practices were initially very
much in the mold of those of the Shang, practiced a system of lineage splitting
from the beginning, or whether such a system was instituted in response to
demographic growth over the course of the dynasty. In any case, the need for
segmentary differentiation was probably not felt very strongly as long as the
dynasty was still young and expanding, and the number of prerogatives was
not far exceeded by the number of eligible claimants. Access to privilege had
to be curtailed, presumably, beginning about 100-150 years after the founding
of the dynasty. Indications of lineage splitting are virtually absent before that
time but abound thereafter.” In the history of the Wei lineage, if our dating
of the Shi Qiang-pan is correct, this time corresponds to the tenure of Zhe as
lineage head, and to the foundation of a new branch lineage by Zhe. This was
also about the time when trouble was beginning to brew for the royal house.

Just after that time one may observe important, pervasive, and apparently
quite sudden change in the forms of names by which living individuals are

% Recent studies suggest that human beings are psychophysically equipped to
interact socially on a basis of personal acquaintance with a maximum of some 500
people, and the numerical threshold for the next-higher order of social grouping—a
“regional group” within which information is disseminated informally through a small
number of key individuals—is around 2,000-3,000 people (Kosse 1990; I am indebted
to my colleague Charles Stanish for directing me to this work). To reach 2,000 starting
from zero in one century (= four generations, assuming an average length of 25 years
per generation) presupposes a growth rate of 2.995 (using the formula given in Hassan
1981: 139), which is well within the possibilities indicated by the cemetery data from
Shangma (see Chapter Three and Table 13). If similar rates of demographic growth
prevailed for the Western Zhou élite, it would follow that lineages imperatively had
to split in the fifth generation so as to make possible their continued functioning as
internally cohesive social units. This is all the more warranted given that, presumably,
the circle of acquaintance of a Western Zhou élite lineage member was not entirely
limited to his or her own relatives.

% Junior lineages are documented for a majority among the fourteen Western Zhou
lineages documented by bronze inscriptions from the Plain of Zhou and scrutinized by
Zhu Fenghan (1990: 361-380). On lineage splitting in Western Zhou see also Matsui
2002: 208-42. Li Xixing (1984) interprets architectural data to the effect that lineage
splitting commenced sometime about the middle of Western Zhou; this is a promising

line of argument, but more evidence is needed.
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referred to in bronze inscriptions.”” Once again, a felicitous combination of
epigraphic analysis and archaeologically based dating methods enables us to
identify such a shift and to pinpoint the approximate time when it occurred.
In Shang and Early Western Zhou inscriptions, donors usually give only their
personal name or that of their lineage (the latter often in the form of an emblem
rather than a normal character). In a seeming break with this earlier practice,
in bronze inscriptions from Middle Western Zhou onward donors’ names
frequently came to contain an element indicating the individual’s seniority
among his or her siblings: bo (for females, meng), “Eldest”; zbong, “Second-
born”; shu, “Junior”; and ji, “Youngest.”® On some bronzes from Hoard 1,
for instance, Xing is referred to as Wei Bo Xing, “Xing, Eldest of Wei.” In an
extension of their original meaning, these terms could also denote the relative
seniority of a branch lineage: Wei Bo Xing thus might also mean “Xing of the
Senior Branch of the Wei Lineage” (unfortunately it is rarely possible to be
certain which of the two meanings is intended).”” The use of such names may
well be connected with the increasing prevalence of lineage splitting; for in a
situation where junior members of a lineage were now subject to demotion,
one’s exact position within one’s generation became increasingly important.

The Late Western Zhou Ritual Reform, instituted about 850 BC—a century
or so after the onset of pervasive lineage splitting in Zhou élite society—appears
to have been an attempt to deal with the social consequences of this essentially
demographic phenomenon. In particular, the new sumptuary rules devised at that
time may have aimed to give clear expression to the rank differences between
trunk lineages and branch lineages of differing grades of seniority. We shall have
ample occasion to explore these gradations in the coming chapters.

THE SOCIAL POSITION OF THE WEIi LINEAGE

In any segmentary lineage society, descent is the decisive criterion in negotiating
social inequality. In the Zhou culture sphere it became ever more so as a result

7 This development was discovered by Hayashi (1983) in his attempt to use lexical
elements and phrases in the bronze inscriptions as dating criteria. I first explored the
implications for the understanding of lineage structure in Falkenhausen 1994a, but a
more comprehensive study is needed. Sheng Dongling 1983 is an excellent study of the
typology and semantics of Western Zhou personal names.

6 Liji “Tangong shang” (Shisanjing zhushu 7.58, p. 1286) refers to bo and zhong as
terms of address for males over the age of 50. This should not be confused with the
Western Zhou use as indicators of lineage seniority.

% Few scholars have commented on this problem. See Shirakawa 1962-1984, passim;
Vandermeersch 1977/1980, vol. 1: 154-177; Sheng Dongling 1983.
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of the Late Western Zhou Ritual Reform. Continuity of descent from as pres-
tigious as possible an ancestral figure in the distant past—and seniority among
those descended from that ancestor—entailed access to privilege and power. The
ancestral cult provided a platform for the iterative reconstitution of the lineage
and its self-representation both to the human and to the supernatural realm.
It enabled living lineage members to reaffirm their ties with one another, to
reaffirm their own position in the history of their lineage, and thereby to create
and shape collective memory. In other words, it created corporate solidarity.
The treasuries of ritual objects accumulated at the ancestral temple lent mate-
rial expression to lineage identity. For the Wei lineage, Hoard 1 at Zhuangbai
offers some glimpses into such a construction of identity.

"The locus of discovery of Hoard 1 in the Plain of Zhou attests that the Wei
lineage was one among a number of élite lineages in the entourage of the Zhou
king. The inscriptions show its members asserting the position of their lineage
in what must have been a relentless and complex competition for status and
privilege. As hereditary officials, they were in charge of drafting documents that
conveyed the royal will. Perhaps as a reflection of the importance of this task,
the sumptuary rank they claimed after the Late Western Zhou Ritual Reform
was high. In the Shi Qiang-pan and Third Xing-yongzhong inscriptions, the
Wei lineage heads do not hesitate to list their own and their ancestors’ achieve-
ments in parallel to those of the Zhou kings. This may be read as an expression
of loyalty to the royal house, but it also implies that the donors regarded the
importance of their own Wei lineage and their own moral virtue as in some
ways comparable to those of the Zhou kings.” In any case, these inscriptions
emphasize the closeness of the ties between the two descent groups—an asser-
tion upon which rested the prestige of the Wei lineage as well as that of every
one of its members. The acceptance of that assertion in the social environment
at large had to be “documented” in written form, and these documents were
periodically validated by casting the gist of them on bronzes used in ritual
communication with the ancestral sphere.

The exact position within its own kinship network of the specific branch
lineage of the House of Wei documented by the bronzes from Hoard 1 is not
entirely certain. Did they head only their own branch lineage, or was theirs
indeed the senior segment, or trunk, of the Wef lineage? Were they the ritual,
and possibly temporal, heads over a significant number of junior branches; and
if so, how did they exercise their control? We do not know. Neither are we
informed about their material subsistence base. Like most if not all élite lineages

0 The inscription on the Qiu-pan from Yangjiacun (for references see n. 54), the only
other bronze inscription known to date to correlate the achievements of the donor’s

lineage with those of the Zhou kings, carries the same implications.
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in Western Zhou times, the Wef lineage undoubtedly had a territory of its own.
A cryptic passage that occurs in both the Shi Qiang-pan and the Third Xing-
yongzhong inscriptions, seems to mention that the Wei were assigned land when
they first arrived at the Zhou court, but perhaps this merely refers to the lineage’s
metropolitan residence, which was presumably located very near Zhuangbai.”!
Li Xueqin has tentatively identified the founding ancestor mentioned in the
inscriptions with Wei Zi Qi, a junior member of the Shang royal family who
defected to the Zhou shortly before the Zhou conquest of Shang, and whose
descendants were later invested with the local polity of Song and with the
perpetuation of the ancestral sacrifices to the Shang kings.”” Alternatively, Tang
Lan and Huang Shengzhang have proposed that the Wef lineage documented
by the Zhuangbai bronzes ruled one of eight small polities mentioned in the
Shangshu as allies of the Zhou in their conquest of Shang.” In either case, were
the individuals mentioned in the inscriptions from Hoard 1 identical with the
rulers of the local polity assigned to their lineage? Or did the members of the
Wei lineage residing at Zhuangbai constitute a separate segment of the lineage
that, perhaps, represented the interests of that polity at the royal court? If the
latter, it would be conceivable that, as high-ranking court officials, they enjoyed
ritual precedence over their provincially based relatives; these relatives might
indeed have been included among the constituency of the sacrifices to the lineage
founders performed at their ancestral temples in the Plain of Zhou. Textual
sources document that even during Eastern Zhou, the old families in the vicinity

"t 'The literature on Western Zhou landholding is huge, understandably in view
of the topic’s importance to Marxist historiography. The best recent treatments of
the topic are Li Ling 1992a; 1993b and Lau 1999; see also Skosey 1996; Shaughnessy
1999: 319-20, 326-27. Inevitably in this connection, one is confronted with the subject
of Zhou “feudalism” (Maspero 1927; Granet 1929; Creel 1970: 317-87 and passimy;
Vandermeersch 1998), though recent treatments have regarded the transfer of feudal
terminology to Zhou realities as problematic (for a new assessment, see Li Feng 2003).
The underlying terminological issue is briefly addressed in Chapter Six, below (see
especially Chapter Six, n. 3).

72 Li Xueqin 1978; 1979:30; Liu E and Yin Shengping 1992: 58-79. I formerly
accepted this identification (Falkenhausen 1988: 983-93), but have become less
convinced. Recently, a prominent Early Western Zhou tomb excavated at Taiginggong,
Luyi, not far from the Song polity’s capital in eastern Henan (Henan Sheng Wenwu
Kaogu Yanjiusuo and Zhoukou Shi Wenhuaju 2000) has been convincingly identified
as that of Wei Zi Qi on the basis of the bronze inscriptions found therein (Matsumaru
2002a, building on Wang Entian 2002).

73 "Tang Lan 1978: 20; Huang Shengzhang 1978: 201. The locus classicus is in Shangshu
“Mushi” (Shisanjing zbushu 11.182, p. 183).
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of the throne continued symbolically to occupy a ceremonial rank superior to that
of regional overlords.”* Over time, however, this traditional hierarchy became
ever further divorced from the realities of contemporaneous power politics.

As the cult practiced in the ancestral temples focused on the male line of
descent, and Hoard 1 reflects such a focus, it is not surprising that the infor-
mation it provides on the genealogy and organization of the Wef lineage
exclusively concerns its male members. Information on Wei females is scant.
There is some indication that at least one Wef lineage head had married a wife
from a lineage affiliated with the Ji clan (of which the Zhou royal house was
the most senior lineage),” but we do not know either the name of her home
lineage or the identity of her presumed Wei husband. In Chapters Two and
Three, the discussion of material from cemeteries will enable further insights
into the workings of the sumptuary system during the two centuries or so
following the Late Western Zhou Ritual Reform; it will also enable a more
detailed consideration of the position of females during that period.

" The high ceremonial rank of ministers at the royal Zhou court vis-a-vis members
of the ruling families of regional polities is reflected, for instance, in the inscription on
the mid-sixth-century BC Huan Zi Meng Jiang-#7 from the Qi polity (Yin Zhou jinwen

jicheng 15.9729; Shirakawa 1962-1984, vol. 38: 388-99). According to Guliang zhuan
Xi 8 (Shisanjing zhushu 8.31, p. 2395), in the mid-seventh century BC the royal house
still took precedence over the regional polities.

7> This information comes from two vessels found in Hoard 1, a you and a zun, deco-
rated in the style of the late part of Early Western Zhou (Shaanxi Sheng Kaogu Yanjiusuo,
Shaanxi Sheng Wenwu Guanliweiyuanhui, and Shaanxi Sheng Bowuguan 1980 a, nos. 3-4;
Yin Zhou jinwen jicheng 10.5404 and 11.5997). Because the inscription has been misun-
derstood, these two vessels are usually referred to as the Shang-you and Shang-zun, even
though the word shang is not the name of the donor. Huang Shengzhang (1978) refers to
them by the posthumous designation of the dedicatee, as the Ri Ding vessels. Their more
likely correct name is the Geng Ji vessels, after their donor (Huang Mingchong 2001).
The inscription, identical on both vessels, mentions a gift from the queen (referred to,
unusually, as Di Hou, “Divine Queen”) to one Geng Ji, whose name indicates that she was
born into a Ji lineage (perhaps she was indeed a Zhou royal princess) and who seems to
have commissioned the vessel. The vessels are dedicated to the donor’s deceased husband,
whose sacrificial day is ding. The fact that the vessels ended up in the Wei lineage temple
strongly suggests that Geng Ji married into the Wef lineage. If so, her husband may have
been one of the otherwise undocumented ancestors intervening between the lineage

founder Gaozu and the branch-lineage founder Zhe.
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CHAPTER TWO

DISTINCTIONS OF RANK AND
GENDER WITHIN TERRITORIAL
RULING LINEAGES
(CA. 1000-650 BC)

IVEN THE CENTRALITY of ancestral sacrifice to the social and political life of

the Chinese Bronze Age, hoards of ritual objects once stored in ancestral
temples, such as the one from Zhuangbai discussed in Chapter One, are an
appropriate starting point for an archaeological investigation of lineage orga-
nization during the “Age of Confucius.” But in China as in many other ancient
civilizations, it is mortuary remains that constitute the richest and, due to their
ubiquity, most immediately useful source of archaeological data pertinent to
the reconstruction of ancient society. This is especially true of the Bronze Age,
for which we have little information on archaeological contexts of other kinds,
such as settlements. Much of the analysis presented in the following chapters
will therefore be based upon tombs and their contents. Data from tombs,
however, like those from the hoards discussed in the preceding chapter, have
inherent limitations as evidence. "To begin with, tombs are not the originally
intended contexts for many of the objects found in them, including those that
archaeologists tend to find most interesting. Instead, these objects were made
to be used by living people; they were transformed into funerary items only
secondarily, through deliberate ritual action. Viewing tombs as evidence of past
ritual performances is, I would argue, fundamental to the correct understanding
of the funerary objects found in them.

MORTUARY DATA AND THEIR LIMITATIONS

Archaeologists often consider tombs and their contents as direct reflections of the
social status of those interred. Most of the known ancient civilizations—China
included—provided their dead with funerary goods, and it stands to reason that
the relative size of a tomb, as well as the quantity of funerary goods within it,
reflects the social standing of the buried deceased. That assumption has a long

74
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history in archaeology.! But however legitimate it may be, it cannot be simplisti-
cally understood, not even for ancient China, where the correspondence between
tomb wealth and social status was arguably more straightforward than anywhere
else in the ancient world, and where a concern with correlating funerary wealth
with social ranks is additionally corroborated by textual evidence.

First of all, despite some claims to the contrary (such as the notorious Saxe-
Binford hypothesis), there is no meaningful cross-cultural rule governing such
correlations.” The variety of burial practices in different parts of the world is stag-
gering, and they are far from uniform even within a single cultural tradition, as
we shall have ample occasion to observe below.* Such variety is only an outgrowth
of broader historical and geographical differences; funerary behavior, after all, is
connected with all other forms of culturally determined behavior and changes
along with them. It follows that mortuary data must always be considered, above
all, within their own cultural environment. Moreover, and even more importantly,
it must be realized that they are merely a secondary outgrowth of a society’s burial
customs.” For any tomb is foremost a locus of ritual; its archaeological remains are a
reflection, frozen in time, of specific sequences of ritual activity.’ Rather than indi-
cating someone’s social status directly, a tomb does so—if at all—only through the
“filter” of religious practice. Before imposing a social interpretation, archaeologists
must therefore make every effort to understand such practices in order to perceive
how they influenced the funerary representation of social realities.

Another important point is that tombs say less about the deceased occupants than
about their surviving heirs and about how the latter wished to assert their own posi-
tion in society. Some persons, of course, may have tried to affect their postmortem
setting by preparing their tombs while still alive, or by leaving explicit instructions.
But the chances of compliance with such wishes depended on social factors beyond

! Representative readings on mortuary archaeology may be found in Brown (ed.)
1971; Chapman et al. (eds.) 1981; Roberts et al. (eds.) 1989; Beck (ed.) 1995; Morris
1987: 29-43; 1992. For a cross-cultural ethnographic survey of beliefs and behaviors
associated with death and the afterlife, see Bloch and Parry (eds.) 1982.

? Basing himself on Saxe’s (1970) cross-cultural investigation of correlations between
social funerary treatment and social status, Binford postulated (1971: 18) that “there
should be a high degree of isomorphism between (a) the complexity of the status struc-
ture in a socio-cultural system and (b) the complexity of mortuary ceremonialism as
regards differential treatment of persons occupying different status positions.”

3 This point is made very persuasively by Morris 1992.

* For an important case study demonstrating this, see Morris 1987. The analysis
offered in this and the subsequent chapter owes much to this work.

3 Flad 2001 has shown how this played out in an Early Bronze Age context in
northeast China.
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the deceased person’s control, such as the religious ideology and the degree of piety
that might shape the survivors’ consciences. We know, for instance, that in Early
Imperial China, under the sway of Confucian doctrine, it was advisable for even an
indifferent heir to adhere scrupulously to the wishes of the deceased, so as to create
the socially desirable reputation of being a filial son or daughter;® quite conceivably,
such notions were already current during the “Age of Confucius.” Be that as it may,
a tomb is at best only partially a statement by the deceased person about him/herself;
itis primarily the record of the instrumentalization of the deceased person by other
members in the society for their own purposes.

Fortunately, we know quite a bit about the burial customs that, in early China,
mediated the translation of social status into material assemblages. The three
Confucian ritual classics (San li)—the Zbou Li (Rites of Zhou), Yi li (Protocols of
Ceremony), and Li ji (Records on Ritual), dating in their present form from the fourth
to first centuries BC, but digesting earlier material—describe the basic sequence
of the funeral and enumerate the categories of participants.’” Since burial goods
and the sumptuary rules governing their allounent are mentioned only in passing;
these transmitted records are valuable less for any concrete information they may
furnish than for documenting an overall cultural preoccupation with the material
expression of rank gradations within the social hierarchy. On how this was actu-
ally done, especially during the centuries following the Late Western Zhou Ritual
Reform, the archaeological finds yield far richer and more reliable information
than any now-extant texts.” In fact, what we know today about the sumptuary rules

¢ Powers 1991: 97-103 and passim.

7 The ritual protocol of funerals is detailed most comprehensively in Y7 /i “Shi
sangli,” “Jixi li,” and “Shi yuli” (Shisanjing zbushu 35.184-43.234, pp. 1128-78). These
ritual sequences constitute the implicit point of reference whenever the role of members
of the royal court as celebrants in funerary ceremonies is mentioned throughout the
Zbou li, and when specific points of funerary ritual are discussed in the Li ji (especially in
“Sang daji,” Shisanjing zhushu 44.343-46.359, pp. 1571-87). For a pioneering archaeo-
logical study of these texts, see Chen Gongrou 1956.

8 Often, in fact, these are discussed only in later commentaries (cf. Chapter One, n. 32),
some of which nevertheless preserve an astonishingly accurate understanding of

authentic practices during much earlier times (for discussion, see Falkenhausen 2008).
? The search for verification of sumptuary stipulations mentioned in the classical texts

has been a task of major interest to Chinese archaeologists for more than half a century,
starting with Guo Baojun’s (1959: 41-47, 51-52, 72-73) research on the finds from the
Eastern Zhou cemeteries at Shanbiaozhen and Liulige (see also Guo Baojun 1981). The
most important study on the subject is Yu Weichao and Gao Ming 1978-1979; for diver-
gent opinions and further insights, see Song Jian 1983; Li Xueqin 1985: 461-64;
Wang Fei 1986; Lin Yun 1990; Li Ling 1991a; Liu Binhui 1991; Falkenhausen 2008.
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during the “Age of Confucius” could have been reconstructed from archaeological
data alone. Still, one is naturally gratified that textual and archaeological sources
complement one another in this instance.

The only textually based assumption crucial to the analysis in the following
two chapters (less essential in later chapters) is that the Late Bronze Age
cemeteries revealed through recent excavations are lineage cemeteries: that
their occupants were members of patrilineal kin groups like the Wef lineage
discussed in the preceding chapter. The Zbou /i is quite explicit on this point
and mentions specialized personnel in charge of the planning and upkeep of
the cemeteries.!” Today, DNA analysis furnishes a potential means of proving
or disproving consanguineous relationships among the occupants of a cemetery,
but so far Late Bronze Age skeletal data from China have not been studied
with this question in mind. For the time being, therefore, we must take the
Zhou li at face value and can do so with some confidence as the text’s informa-
tion on this point is consistent with what common sense would assume (and
cross-cultural observation would confirm) to be the case in a society in which
lineages constituted the primary units of organization.

Having seen, in Chapter One, how patrilineal descent and segmentary
lineage organization manifested themselves in the furnishings of an ancestral
temple, we shall now investigate their operation in funerary contexts. Our aims
in this chapter will be (1) to observe in action the sumptuary system instituted
through the Late Western Zhou Ritual Reform; and (2) to assess gender
differences as they were articulated by that system. For such an analysis, one
needs complete funerary assemblages. Other topics, pursued in later chapters,
can also make use of finds unearthed from looted tombs, which in China as
in most other civilizations that cultivated traditions of lavish burial constitute
the bulk of available mortuary evidence. The present chapter, however, focuses
on three cemeteries in North China where some large and important tombs
were found still intact. Bear in mind that none of the cemeteries was excavated
in its entirety or with the intention of recovering a statistically representative
sample of tombs of all different ranks. Any mention of numbers or percentages,
therefore, can only, at best, indicate general trends. How potentially unreliable
these figures are will become clear in Chapter Three, where we shall have the
rare occasion to juxtapose such impressionistic, nonrepresentative data with a
set of statistically valid figures.

The materials under analysis in the present chapter all date to the first half
of the “Age of Confucius.” Mortuary developments after ca. 600 BC will be
discussed in Part IIL.

10 Zbou Ii “Chunguan: Zhongren” (Zhou li zhengyi 41: 1694-1705); “Mudaifu” (Zhou
li zhengyi 41: 1705-07).
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THE THREE CEMETERIES; ISSUES OF DATING

The cemeteries considered in this chapter are that of the Yu lineage in the
southern suburbs of Baoji City (Shaanxi Province), the cemetery of the Jin lineage
at Tianma-Qucun in Quwo County (Shanxi Province), and the cemetery of the
Guo lineage at Shangcunling in Sanmenxia City (Henan Province) (see Map 1).
Each of these three lineages hereditarily controlled a territory in the surrounding
area for a significant length of time. The Baoji cemeteries date from the middle
of Early Western Zhou to the latter part of Middle Western Zhou; they are here
adduced to illustrate conditions in the time before the Late Western Zhou Ritual
Reform." The Jin cemetery at Tianma-Qucun dates from Early Western Zhou
to the first century of Eastern Zhou; like Hoard 1 at Zhuangbai, it straddles
the Late Western Zhou Ritual Reform. Shangcunling entirely postdates that
reform. Each cemetery contains the rich tombs of lineage heads as well as the
more modest tombs of far lower-ranking lineage members.

The Baoji Cemeteries. The tombs of the Yu lineage, at three apparently uncon-
nected cemeteries at the localities of Zhifangtou (hereafter, Baoji Locus I),
Zhuyuangou (Baoji Locus II), and Rujiazhuang (Baoji Locus III), are located
in the valley of the Qingjiang River, which descends from the steep Qinling
mountain range and flows northward into the Wei River opposite the present-
day city of Baoji.”? The Yu polity presumably controlled the fertile alluvial
land at the confluence of the two rivers. Settlement remains contemporaneous
with the cemeteries have been found in two locations on the east bank of the
Qingjiang River at the foot of the mountains, but only small portions have been
archaeologically examined, and it is uncertain whether either settlement was the
(walled?) town where the leaders of the Yu lineage dwelled. Locus I1I is located
in the floodplain northeast of the settlements; Locus II is farther to the south, on
the steep slopes of the narrow ravine through which the Qingjiang River flows

' Another important example of a Western Zhou cemetery predating the Ritual
Reform is the cemetery of the ruling lineage of Yan at Liulihe, Fangshan (Beijing), in
the northeastern border zone of the Zhou realm (Beijing Shi Wenwu Yanjiusuo 1995;
Zhongguo Shehuikexueyuan Kaogu Yanjiusuo and Beijing Shi Wenwu Yanjiusuo/
Liulihe Kaogudui 1990; Beijing Shi Wenwu Yanjiusuo and Beijing Daxue Kaoguxue
Xi 1996; cf. also Beijing Daxue Kaoguxue Xi and Beijing Shi Wenwu Yanjiusuo 1996;
Liulihe Kaogudui 1997). Even though the two lineages differed in their clan affiliation
(Yan was a branch of the royal J1 clan, whereas Yu belonged to a different clan that
intermarried with Ji-affiliated lineages) and, probably, in their overall status, the basic
observations on funerary customs and assemblages here made on the basis of the Baoji
data may also be applied, with some modifications, to the data from Liulihe.

12 The definitive report on these cemeteries is Lu Liancheng and Hu Zhisheng
1988.
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before entering the floodplain. Locus I is in the plain on the west side of the
Qingjiang River. Yu, which is not mentioned in any written sources except for
the inscriptions on the bronzes found in several of the tombs at these cemeteries,
appears to have been one of several small polities in the Baoji area. Located barely
80 kilometers west of the Zhou capital at Zhouyuan, it may have been an early
local ally of the Zhou royal house in its struggle against the Shang."” The clan
affiliation of its ruling house is unknown, but bronze inscriptions from the tombs
attest a wide network of (possibly hereditary) marriage alliances with neighboring
polities, including some that were governed by lineages affiliated with the Zhou
royal house, belonging to the Ji clan. Given the rule of clan exogamy, the rulers
of Yu thus cannot have been consanguineous relatives of the Zhou kings.

The Baoji cemeteries were excavated in 1974-1981. The excellent two-
volume archaeological report by Lu Liancheng and Hu Zhisheng covers the
finds from one tomb at Locus I (part of what may once have been a larger
cemetery, now largely destroyed); a group of twenty-two tombs, including three
tombs of lineage-heads, at Locus II; and four tombs at Locus III, including
the paired tombs of a lineage head and his principal wife, as well as another
likely tomb of a male lineage head. Obviously, these constitute only a portion
of the funerary remains of the Yu lineage; the number of additional as-yet
unreported tombs in the area remains unclear. The bronzes from Locus I and
all but three of the tombs at Locus II date from the Early Western Zhou; the
tombs at Locus III and the remainder of those at Locus II (only one of which
yielded any bronzes) date from the Middle Western Zhou period (see Table 8).
Thereafter Yu disappears from the historical and archaeological record.

Tianma-Qucun. In its physical characteristics, the area around Tianma-
Qucun resembles the Plain of Zhou—an open, well-watered loess plain on the
south side of a towering mountain range. A settlement (hereafter, Qucun Locus
I) was located to the north of the modern village of Qucun (Map 3), but only
small portions of it have been excavated.” Even though no evidence of large

13 Considering their geographic vicinity to the Plain of Zhou, the idiosyncratic
nature of much of the material-culture elements at the Baoji cemeteries is remarkable.
In particular, there are indications of cultural relationships with the Han river valley
and Sichuan to the south, as well as with areas farther to the west (see Lu Liancheng
and Hu Zhisheng 1983, 1988: 431-462; Sun Hua 2000: 80-86 and passim; Falkenhausen
2003¢). A strange fact not previously much commented on is that no bronzes with Yu-
related inscriptions other than those excavated from the Baoji cemeteries are known so
far. Normally one would expect at least some to have turned up in neighboring polities,
in testimony to inter-lineage alliances.

14 Beijing Daxue Kaoguxue Xi Shang Zhou Zu and Shanxi Sheng Kaogu Yanjiusuo
(Zou Heng [ed.]) 2000, vol. 1: 33-281.
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82 CHINESE SOCIETY IN THE AGE OF CONFUCIUS

buildings or surrounding walls have been identified, Zou Heng is confident
that this was an early capital of the Jin polity."” Other scholars disagree.' In any
case, there seems to be little room for doubt that the sprawling Western Zhou
cemetery to the west and north of this settlement (hereafter, Qucun Locus II)
was indeed that of the ruling lineage of Jin, one of the historically best-known
and most powerful polities of the Zhou realm. Founded in Early Western Zhou
to govern what was then a northern border territory, Jin was governed by a
junior branch of the Zhou royal house, affiliated with the Ji clan.

Three contiguous tracts of Qucun Locus II—altogether some 1.36 hect-
ares—were exhaustively excavated by Peking University archaeologists during
the 1980s (Map 3).!” They contained 626 densely spaced tombs, overwhelm-
ingly of Western Zhou date (36 percent Early, 22 percent Middle, 14 percent
Late Western Zhou, 4 percent Springs and Autumns, 24 percent unclear).'® The
occupants of these tombs can be identified with some confidence as Jin ruling
lineage members of nonruling-aristocrat and commoner status. Published in a
magnificent four-volume report, the excavations are said to cover no more than
about 1/35 of the Tianma-Qucun cemetery.'” The remainder has probably by
now been thoroughly pillaged by the local villagers.

15 Zou Heng 1994; Li Bogian 1998c affirms that this was indeed the initial capital
of Jin (this point is disputed by Tian Jianwen 1994, reacting to an earlier version of Li
Bogqian’s article published in Zhongguo wenwubao 1993.12.12).

16 Out of respect for Professor Zou, such disagreements have mostly been expressed
informally. The only scholar to have openly doubted that the cemetery at Qucun Locus
III could have been that of territorial rulers (and, by extension, that the adjacent settle-
ment could have been the capital of a polity) is Mikhail V. Kryukov (Liu Kefu 2000;
2002), who finds the tomb assemblages paltry compared with those of contemporaneous
heads of other major lineages (including those of the Guo lineage from Shangcunling),
and inconsistent with the stipulations concerning rulers’ sumptuary privileges in the
transmitted texts. The following discussion will dispel some of these—in principle,
very justified—misgivings.

17 Beijing Daxue Kaoguxue Xi Shang Zhou Zu and Shanxi Sheng Kaogu Yanjiusuo
(Zou Heng [ed.]) 2000, vol. 2: 281-937. This portion of the report includes fifteen tombs
at the Qucun Locus I settlement, raising the total number of excavated tombs to 641.

'8 Many tombs from Warring States and Han times were also found in the same
parts of the site (reported in Beijing Daxue Kaoguxue Xi Shang Zhou Zu and Shanxi
Sheng Kaogu Yanjiusuo (Zou Heng [ed.]) 2000, vol. 3: 941-1093), but these do not
seem to have succeeded directly upon the earlier ones and are not counted as part of
the quoted total figure of 626.

19 Beijing Daxue Kaoguxue Xi Shang Zhou Zu and Shanxi Sheng Kaogu Yanjiusuo
2000 (Zou Heng [ed.]), vol. 2: 283.
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In the course of this looting activity, in 1992, a precinct containing the
large tombs of the rulers of Jin (hereafter, Qucun Locus III) was discovered
near Beizhao, due east of Qucun Locus II. Peking University and the Shanxi
Provincial Institute of Archaeology immediately launched a large-scale
archaeological rescue operation, but unfortunately eight of the nineteen
tombs found until now had been looted before excavation, six of them
severely. Some of the looted bronzes were subsequently acquired on the
Hong Kong antiques market for the Shanghai Museum and the National
Palace Museum, Taipei. So far, these finds have been published only in a
preliminary fashion;? the listing of bronze assemblages in Table 9 is therefore
tentative and incomplete.

It would be difficult to exaggerate the historical importance of this
discovery. Each of the (so far) nine tomb clusters at Qucun Locus III
contained the paired tombs of one ruler of Jin and his principal wife (in one
cluster, there are two wives’ tombs), to which are associated subsidiary tombs
of retainers or victims, as well as horse-and-chariot pits. Since one cluster
thus represents one generation in the main trunk of the Jin lineage (though,
as Jay Xu has pointed out, a ruler’s tomb is not necessarily contemporaneous
with that of his wife),”! they may be assumed to form a sequence. Specialists
have expended a great deal of effort in attempts to establish their chronology
and to identify the occupants with historically known rulers of Jin. These
studies have mainly employed four criteria: (1) the layout of the cemetery,
(2) the chronology of ceramic /i vessels, (3) bronze typology, and (4) bronze
inscriptions. None of these criteria has so far proved conclusive. Stated very
briefly, the reasons are as follows.

(1) Early attempts were made to construe the sequence of tombs from their
alignment in the burial precincts (Map 4)—e.g., Li Bogian’s theory of two

20 There are six preliminary reports: Beijing Daxue Kaogu Xi [sic] and Shanxi Sheng
Kaogu Yanjiusuo 1993; Beijing Daxue Kaoguxue Xi and Shanxi Sheng Kaogu Yanjiusuo
1994; 1995; Shanxi Sheng Kaogu Yanjiusuo and Beijing Daxue Kaoguxue Xi 1994b;
1994a (published in reverse order!); Beijing Daxue Kaogu Wenbo Yuan and Shanxi
Sheng Kaogu Yanjiusuo 2001. For good illustrations, including some of the bronzes
sold on the international antiquities market, see Shanxi Sheng Wenwuju et al. 2002.
Articles introducing the latter include Li Chaoyuan 1993; Ma Chengyuan 1993; 1996;
Chen Fangmei 2000; Zhou Ya 1996; 2004. The proceedings volume of a 2002 confer-
ence at the Shanghai Museum (Shanghai Bowuguan 2002) assembles much relevant
scholarship, as well as publishing additional illustrations. The publication of a complete,
final report is envisaged.

21 Xu 1996: 196.
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successive east-west rows proceeding from the northeast corner.”? These have
been thrown into disarray by the subsequent discovery, on the east side and
centered between Li Bogian’s two rows, of a pair of tombs missed during previous
surveys (Tombs 113 and 114), which seem to be earlier than all others. Additional
tombs may still await discovery nearby. For instance, one pair of tombs was very
likely once located (it may now be destroyed) underneath a modern building to
the west of Tombs 113 and 114; a horse-and-chariot pit uncovered near there
may have belonged to that pair. Further tombs may yet be located along the
incompletely surveyed perimeters of the Locus I1I burial precinct. Any attempt to
discern a rule determining the alignment of a newly discovered pair of tombs with
respect to the preexisting ones seems premature as long as the burial compound
remains incompletely surveyed; and rather than being a predictive instrument
for dating, such a rule, if it is ever discovered, will most likely have to be inferred
from the tomb contents once the latter have been dated by other means.

(2) The chronology proposed on the basis of the seriation of ceramic/; vessels in
the second preliminary excavation report on the Jin rulers’ cemetery is difficult to
follow.?* Li are tripodal kitchen vessels with pouch-shaped feet; they are considered
the quintessential element in Bronze Age ceramic assemblages in China. When
juxtaposing the proposed /i sequences for Qucun Locus III with those reported
elsewhere within Tianma-Qucun (Fig. 12), it becomes clear that the /i from Locus
IIT belong to what the excavators of the settlement at Locus I and the cemetery
for nonruling aristocrats and commoners at Locus II consider to be two separate
typological filiations of /7 vessels;** if the latter are correctly defined, the excava-
tors’ proposed unilineal seriation of all specimens from Locus I11 is badly in error.
Puzzlingly, moreover, most of the drawings of / in the preliminary reports on the
Locus III tombs do not seem exactly equivalent to those excavated at Locus I or
Locus II. Given that the /i must all have been made at the same kilns and during
the same overall time period, thi