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ABSTRACT OF THE THESIS

Chicano and Black Radical Activism of the 1960s: A Comparison between the Brown
Berets and the Black Panther Party in California

by

Angélica Maria Yafez

Master of Arts in Ethnic Studies

University of California, San Diego 2010

Professor Roberto Alvarez, Chair

This project seeks to disrupt a black and white paradigm that rests on the
foundation of a dominant narrative of American society that creates a binary
understanding of race relations in the U.S. This binary privileges the soctadpasid
historical trajectory of Euro-Americans by simultaneously crgatideviant “other”

through black and brown bodies. | disrupt this binary by centering the parallel

viii



experiences of Chicanos and Blacks during the 1960s and 1970s; and see their struggles
as a common one. |take a comparative approach in my analysis of the histavoal B
Berets and the Black Panther Party and use a Critical Race Thenewoak of
“counterstories”; a way for oppressed voices to disrupt dominant narratives of white
supremacy, legitimacy, and “truth.”

| focus on the Power Movements, represented by both groups, which embraced a
distinct political and cultural politic that resisted various forms of wiaitgsm; this
politic typically veered from assimilationist models of integration. $ vagerested in the
comparison of the Brown Berets and the Black Panthers and throughout the litgichture
not find compelling comparisons about the intersections of both racialized groups.

The primary sources that inform this project are the independent newspapers and
its’ content, published by each organizatiba,Causaandthe Black PantherMajor
themes revealed in the newspapers included social justice, self-defensa) pulie,
and a re-evaluation of American society. These primary sources helped nfg thent
larger social intersections of the Chicano and Black community explicated by both

organizations'

! The terminology | use in this thesis is intentioftalexample; the labels Chicano and Black haveadir
political and historical significance. | will uskd term Chicana/o in a politically conscious seAseit was
a label used by activists like the Brown Beretddfine and name themselves; it was a strategitiqali
identity that was created in response to Amerieaism. This term also emphasized pride in culttieal

to Mexico and did not necessarily embrace assiioilats did Mexican-American organizations such as
(LULAC and MAM.) In the same vein, the label Bladke Chicano, is used instead of African American
due to its political significance. The term Blasks also used to emphasize pride in one’s cultoms
toward Africa; though the Black Panthers did natassarily want to go back to Africa but understtoey
had a dual value system. It is also importantatie that not all definitions are agreed upon oreusthod
the same amongst members of the respective comasiaitamongst scholars. However, when citing
various authors | will use their original termingio



Introduction

Police Brutality and Slain Panther: Six Pallbearers for Thomas Melun Lewis

On a peaceful Saturday afternoon on August 11, 1968 in the parking lot of Trinity
Baptist Church on 2040 W. Jefferson Street, in Los Angeles concerned people gathered
in protest. There they stood in solidarity and in honor of 18-year-old slain Panther,
Thomas Melvin Lewis, “125 Panthers, 75 Panther ‘Sisters’ and 30 members of Mexican
American Militant group, the Brown Berets” staged a 45-minute militant dematins ?

LA Times reporter Ray Rogers commented that, “[...] 60 representativesiotis

peace groups, most of them white, in civilian clothes and about 100 local residents who
viewed the scene from the perimeter of the lot, pallbearers for Lewis wearglters and

1 Brown Beret, all wearing white gloves.Earlier that week an unarmed Black male,
named Melvin Lewis died after receiving numerous bullet wounds fired by loct whi
police officers. Even today, details of the shooting remain unclear. Howeverswhat i
clear is the habitual police brutality and state repression that Chicanosaaikd Bave

historically endured.

The vignette of the funeral is a useful starting point for considering howaradic

Chicano and Black organizations responded to social injustice during an era of political

unrest! The funeral illustrates how and why political organizations like the Brown

Berets and the Black Panther Party formed in the 1960s in order to combat anckalleviat

2 For full story please see: Negroes, Mexican-AngavicDrill at Funeral of Panth@vILLIAM
DRUMMOND; RAY ROGERSLos Angeles Times (1886-Current Fil&g 11, 1968; ProQuest
Historical Newspapers Los Angeles Times (1881 -HR).
3 .

Ibid.
* By the term “radical,” | do not mean “extremistrhilitant,” or “self-separatist”, because thesenterare
typically associated with negative connotations bade been misinterpreted. | use the term ratiical



social frustrations. For instance, such things included, unjustifiable murdenstoen

by state officials (like that of Melvin Lewis), the violence of whiteisen in their lives,

and in general, they hoped to fight inferior living conditions. The murder of Lewis helps
us understand why groups like the Brown Berets and the Black Panthers formed, and how
their everyday experiences of police and state violence (both overt and crpesge

the darker side of American racism. Both the Brown Berets and the Black®Banthe
guestioned the core of American democracy by interrogating the racslasrd showed
that there was no guarantee of democracy, freedom, and meritocracy forafieed

people of color. Thereforepy historical tracing looks at the emergence of the Brown
Berets and the Black Panther Party in California during the 1960s to understand how
both groups had comparable and/or varying political philosophies and objectives, why

they formed, what they did, and how they responded to social oppression.

This project elucidates how segments of the Chicano and Black communities

worked toward comparable social justice goals in both Los Angeles and Oakland,

indicate a “radical” break with older assimilatishmodels of inclusion and fighting for Americaistige.
| use the word radical in a more positive lightuske the term radical to mean politics that didsubely
want inclusion within dominant society. Rathersthgroups radically advocated racial/ethnic ufidifithe
entire community for political, physical, economspiritual, cultural and mental autonomy.

> For the scope of this thesis, | primarily focustbe original (or founding) organizations of the Bro
Berets and the Black Panther Party and look aindeption of both groups in California during th@60s.
Though many chapters formed for both organizationgrious parts of the U.S. | also primarily feoon
comparative ideologies between both groups andotioecessary go into depth about the organizations’
structures. For example, there is plenty bodiesark that focus on their uniforms and military sttwres.
See: Pulido, LauraBlack, Brown, Yellow, and Left: Radial ActivisnLios Angeles Los Angeles:
University of California Press, 2006. Hillard, Déand Donald WeiseThe Huey P. Newton Readé&lew
York: Seven Stories Press, 2002. Foner, Philig&The Black Panthers Spedkhiladelphia: Lippincott,
1970. Alkebulan, PaulSurviving Pending Revolution: The History of thaddl Panther PartyAlabama:
The University of Alabama Press, 2007.

Newton, Huey PWar Against the Panthers: A Study of Repressigkniierica Ann Arbor, MI: University
Microfilms International, 1980.



California during the mid-60s to the late P0herefore, my fundamental research

guestions interrogate, why it was necessary for the founding Brown Berkthe Black
Panther Party to form and why they had similar social grievances and pstiatagies.

More specifically, what is the larger social critique about raciabhséres in the United

States that both groups are proposing? | am interested in the kind of counterhegmonic
narrative or counterstory these groups produced; how did the groups produce theories and
implement practices that sought to contest the American racial ordexfat&lwill show

that the independent newspapers and the political platforms reveal such gbatisis
productions served as the organizational philosophies and the primary ideological

purpose of the groups).

As the evidence will reveal, through the organizations’ primary documents, the
approaches of these two groups were similar (and, in fact, at times thersdmaé¢the
underlying principles, ideologies, and community organizing were parallelito the
respective needs. Therefore, | was able to conclude that both groups wiemndysimi

racialized within the larger social structure of white racism.

The evidence provided in the independent newspapers and political platforms
(ideological apparatus of the organizations); will help uncover the main claimmes of t
thesis. This thesis illustrates how ideological similarities edibetween radical Black
and Chicano organizations in how they responded to white racism and other forms of

domination that affected both communities equally, thus pointing to larger issues of how

® This project is not necessarily about inter-ettsuiidarity or coalitions but rather how both ethgroups
have been racialized in a similar fashion and lagectfore forced to politically organize in a simileay.



Chicanos and Blacks are similarly racialized within the dominant structuvhite

supremacy as ‘racial villaing'.

In addition, we can then understand how race and racism work within a racial
hierarchy of what Claire Kim calls racial triangulation, the Bication of racial groups
in relation to one anothérTherefore, the way one ethnic group is racialized is thus
predicated on how other ethnic groups are viewed within the racial hierarchy. This
racialization demonstrates how social conflict for all ethnic groups isfthergrounded
in systemic and historical oppression leaving white dominance invisible and ihteitit
therefore propose a way to understand why the Brown Berets and Black Panthers had
similar radical organizations and objectives and how state oppression and simila
racialization forces each ethnic group, Chicanos and Blacks within the context of the
Brown Berets and the Black Panthers to articulate their oppression in a fastii@n.
Thus, the guiding questions for this project allow us to explore the social goalg of the
political activism and how they circulated a discourse about race and raiciemtheir
newspapers to the wider society, thus providing a way for Chicano and Black

communities to understand how racism had structured their lives.

For instance, in the book by Lani Guinier and Gerald Toifiiles,Miner’s
Canary: Enlisting Race, Resisting Power, Transforming Democf&ace-and racial

identity- is always relational, not inherent. By relational | do not mean dppasi...

" Stephen, Steinberghe Ethnic Myth: Race, Ethnicity and Class in Aeri(Boston: Beacon Press,
2001).

8 Claire Jean Kim, "The Racial Triangulation of Asiamericans,'Politics & Society Vol 27. No. 1,
March 1999, 105-138.



race is many things, not just a single thing. It can be stigmatizing, laut &so be

liberating.”®

[1]f we think in categories, and think about race only as if it were a single

category, we conflate many different spheres of racial meaningil\fée fa

specify if we mean biological race, political race, historical race,taralul

race. We simplify race as a fixed category from which many people want to

escape. They seek exit, not acknowledgment; they want choice, not voice.

The category becomes a barrier, fenced enclosure, and transgressing the

boundary becomes an act of rebellion and self-defiriftion.

Both the Brown Berets and the Black Panther Party adamantly used racke as bot
an analytic and organizing tool as they transgressed the boundary into an actiofirebell
and self-definition they advocated radical politics in their independent newspapers
Therefore, experiences of the everyday and the power of their storighatr€ritical

Race Theorist call “counterstories” as opposed to dominant narrativeaubatie

status quo.

Equally important, this thesis also concerns itself with the relations between
Chicanos and Blacks and challenges the literature on race relations, wjmimerily
focused on the Black and white binary and has centered its attention on conflietsrbet
Chicanos and Blacks. Again, using theories of racial triangulation, we cantbesgie
how a Black and white binary leaves little room or understanding for the relationa

construction of race and its material consequences for communities of color.

° Lani Guinier and Gerald Torreshe Miner's Canary: Enlisting Race, Resisting PowWieansforming
Democracy. (Cambridge: Harvard University Press 2002). 4.

1%bid.



Review of Literature: Black and Chicano Relations

There is a polarized discussion and understanding of race-relations, racial
imagery, and racial violence in the U.S. known as the Black and white binary liZRakcia
minority groups have had to understand themselves through the construction of
“blackness” in American popular and academic discourse through accepted, images
school textbooks, and the medffaThis creation has led to the continuous and perpetual
binary logic of American society race relations, which is white versackptonstituted
as the white-rational-normative-subject in opposition to the black-unintelligésant-
other. However, Critical Race scholars like Tara Yosso and Juan Perehalemged
the dominant approach of understanding oppression in terms of Black and white and offer
an expanded understanding of racism and its effects on all people ofctiaan
attempt to deconstruct the Black and white binary of understanding how racism operates
amongst communities of color, | look at the Chicano and Black communities in a
relational manner providing a comparative analysis of their racializatigngol in this
thesis is two-fold, first to construct a narrative that does not privilege ordizadi
group over another or claims a place in the “olympics of the oppressed,” but paces t

Chicano and Black communities in a historical context of white supremacy and

' For more understanding of the Black/White biniargcholarship and popular media see: Interrogating
“Whiteness” (De) Constructing “Race” by AnnLouisedting, Extending the Bounds of Race and Racism:
Indigenous Women and the Persistence of the Bladk/éhite Paradigm of Race, by Angelina E.
Castagno, Some Potential Casualties of Moving Béybe Black/White Paradigm to Build Potential
Coalitions, by Rogelio A. Lasso, Black Cultures &ate Relations by James L. Conyers, How the
Black/White Paradigm Renders Mexicans/Mexican Arars and Discrimination Against Them Invisible,
by Eduardo Luna, Critical Race Theory: An Introdioict by Richard Delgado and Jean Stefancic and othe
work by Critical Race Scholars.

125ee: Tara Yoss@ritical Race Counterstories along the Chicana/Ginie Educational PipelingNew
York: Routledge, 2006) 6. Juan F. Perea, Why imtiégn and equal protection fail to protect Latinos.
Harvard Law Review, 117, 1420-1469, 2004.



investigates how they have come to view and understand their social ptsition.

At the dawn of the Zicentury sociologists, provide critical insight as to why
scholars should pay attention to the needs of both Chicanos and Blacks. In their seminal
work on Black and Brown social relations Mindiola, Flores Niemann, and Rodriquez
provide politically powerful insight on race relations and alliances betwedwdhe

communities. They assert,

We believe that relations among people of color will be of central concern
[...] because African Americans and Hispanics are the two largestracial
ethnic groups and live in proximity in urban areas, they are destined to
receive much of the attention from the media, politicians, corporate
America, and researchers. Our observations also indicate that conflict,
cooperation, and accommodation characterize relations between Hispanics
and African Americans, depending on the contéxt.

This suggests that, demographic patterns will foster cultural exchangegeradtions
that will be inevitable between Chicanos and Blacks.

In the same vein, Professor Bill Piatt, in his b&b&ck and Brown in America,
contends that relationships between Chicanos and Blacks are crucial foabpetits
and advocates cooperation over competition between the two groups. He notes that the
media has exaggerated and focused on conflicts between the two. Piatt proposes ways t
look at the interactions between Chicanos and Blacks which would help disrupt the

binary understanding of how racism operates but to critically engagmplogtance of

13 What | mean by the “olympics of the oppressedidsto rank oppressions and to see what colonized
subject has suffered the worst fate or atrocitigsather to understand the experiences of diftenasial
groups and understand their struggles in commolm evie another. See Moradayving in the War Years
52-53.

4 Tatcho Mindiola Jr. and et d8Jack and Brown Relations and Stereotyplass(in: University of Texas
Press), xii.



inter-racial cooperation . He states, “the challenge facing Africaeri&ans and
Latinos, for their own prosperity and for that of America, will be to maxinmeeateas of
mutual cooperation and minimize supposed, perceived, or even real differences.”
Equally significant, Anani Dzidzienyo and Suzanne Oboler too stress thaitéthéure
[on both groups have] focused mostly on their conflicts and deficienGiesgain,
making invisible the similar and shared struggle both groups face in the Unitesl [Sia

rather constructing them at odds with one another through literature and popukar medi

Unfortunately, the current body of literature on Chicano and Black relations
highlights negative interactions between both groups; it offers few solutiopeditive
interactions and historical moments where cooperation has takert plakiee
importance of deconstructing the Black and white binary, cor@igtidal Race scholars
is that any binary approach to understanding how race and racism operate is dgngerous
reductionist and minimizes the shared experiences of oppression for algracias®
In order to consider any advancement for ending racism minority groupsaokisit|
their social oppression as relational to one another couched in white dominance. Though

Piatt does not minimize the tensions, he provides ways to consider Chicanos and Blacks

> Bill Piatt, Black and Brown in America: the Case for Cooperatilew York: New York University
Press, 1997), 3.

!® Anani Dzidzienyo and Suzanne Obolleither Enemies nor Friends: Latino, Blacks, Aftinos

(New York: Palgrave Macmilla, 2005,)168. Such tens that have been exaggerated are gang warfare,
prison animosities, anti-immigrant sentiments frBlacks, and completion over resources and low-ekill
jobs.

7| do not intend to negate the realities of negaténsions but more importantly and for the scdphis
project, | would like to show how both these grobpsefit mutually from political alliances.

8stefancic, Jean and Richard Delgaditical Race Theory: An Introduction(New
York: New York University Press, 2001), 70.



in relation to one another. Piatt affirms that we must “abandon the practice of idigcuss
Blacks and Hispanics as though they are mutually exclusive gréU&irhilarly, Luis

Alvarez and Danny Widener also remind us of the importance of doing comparatkve wor
on these two populations, “both disciplines [African American and Chicano Studies] have
for the most part avoided taking a broader look at the complicated histories and
contemporary questions that structure life between America’s twetargawhite
populations.?® In this way, we can begin to think of ways and solutions to enhance
positive relations and minimize negative ones while understanding the over arching

oppressive force.

In the same way, Ward Churchill and Jim Vander Wall in their Fagdnts of
Repression: The FBI's Secret War Against the Black Panther Party and the &meric
Indian Movementexposes how the covert operations of the Federal Bureau of
Investigation aided in dismantling the Black Panther Party and the Amenitian |
Movement® Both groups were targeted because they challenged state violence and
posed a threat to the status quo-- both groups were labeled “enemies of the state.”

However, Churchill is more concerned with how the state represses social embs@m

19 piatt,Black and Brown in Americ®4.

2% A History of Black and Brown Chicana/o—African Ainan Cultural and Political Relatiorhy Luis
Alvarez and Daniel Widener, in Aztlan: A JournalGtiicano Studies Vol. 33, No 1 Spring 2008, 143:154

*! Founded in Minneapolis in 1968 AIM (American Indiglovement) became one of the most militant
Native American groups that sought the right té-defense and renewed interest in learning their
traditional ways as they asserted notionRefl Power.Similarly, cultural nationalist like United Slase
and revolutionary nationalist groups like the Bl&@nther Party also espoused things Hlack is
BeautifulandBlack Power. Many Native Americans had been denied the righearn about their cultural
ways as they faced the historical legacy of foraggimilation in Euro-American boarding schools asc
result, young urban activist energetically soudtarahe revival of traditional customs.
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those concerned with social justice. The ultimate purpose of the books shows how the
FBI quiets dissonance that opposes the dominant ideology of the government.
“Specifically, [the authors] argue that the Bureau was founded, maintaineteadilys
expanded as a mechanism to forestall, curtail, and repress the expressiarcaf poli
diversity within the United State$® This book provides an excellent example of
comparative research and how all racialized groups are under polititahgdy the

government if the status quo is challenged.

Not only does comparative research deconstruct the Black and white binary it
allows for more sophisticated ways to think about how white racism operates acros
various ethnic groups and how they organize against it. In her latestBiack, Brown,
Yellow and Left: Radical Activism in Los Angdlesira Pulido provides critical insight
of the interlocking of race and class within revolutionary nationalist groupghikBlack
Panther Party, CASA, and East Wind of the 1960s particularly in Los Angeles . Her
analysis offers a critical framework of differential racisnt {baks at Black, Asian and
Latino radical activist during 1968-1978 that sought to contest capitalism and.racism
The importance of addressing differential racialization allows us to undenstav this
process varies for different communities of color yet within the racial bleygreople of

color are racialized in specific wa§s.The strength of her analysis lends to a

22 Ward Churchill and Jim Vander WalAgents of Repression: The FBI's Secret War AgaimesBlack
Panther Party and the American Indian Movemef@@ambridgeSouth End Press, 2002), 12.

2 aura PulidoBlack, Brown, Yellow, and Left: Radial ActivisrLios Angeles(Los Angeles: University
of California Press, 2006) 21-23.
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comparative approach of how Blacks, Chicanos, and Asians all systematicatly fa

oppression yet found specific enclaves to alleviate such social ills.

While historically, Ethnic Studies scholarship like Chicano, Black, and Asian
studies have been viewed and under-theorized in isolation from one another we can begin
to address the intersections more thoroughly, she asserts, “individual groupsrattoul
be understood in isolatioi*” Theoretically, Pulido maps out a comparative and
relational scope of how communities of color combat various forms of injustice, which
allows Ethnic Studies scholars to contest singular narratives of social oppr@s®ngst
communities of color. Pulido encourages the reader to move away from linear
understandings of racism and U.S. imperialism but shows how both systems work in
tandem to create complex racial hierarchies. Equally important, she provides a ne
reading of radical activism of the 1960s of how Black, Chicano and Asian activist sought
similar yet distinct forms of social resistanteHowever, in this thesis | will address
how Chicanos and Blacks patrticularly the Black Panther Party and the Broets Be
sought similar community organizing practices—as both groups are simédai&ized

and yet at specific historical moments are racialized in distinct.ways

On the other hand, researchers like Nick C. Vaca are inclined to highlight the

tensions between Chicanos and Blacks such as competition over low-skilled jobs,

**1pid

% To see more works on how comparative researchneelaour understanding of colonial dominance and
its management of racism for various racializedugeo Tiya Miles Ties that Bind: The Story of an Afro-
Cherokee Family in Slavery and Freeddmondon: University of California Press, 2005. cRal Buff,
Immigration and the Political Economy of Home: Wistian Brooklyn and American Indian

Minneapolis, 1945-1992. Berkeley: University ofli@ania Press, 2001. L. Rain Cranford-Gomez,
Brackish Bayou Blood: Weaving Mixed-Blood Indiare@le Identity Outside the Written Record.
American Indian Culture and Research Journal, 30R8) 93-108.
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political power, or cultural differences. Vaca claims that Chicanos and Blaltket be
able to get along nor form common alliances. In his, @dekPresumed Alliance: The
Unspoken Conflict between Latinos and Blacks and What it Means for Améaicaa
states, “Chicanos and Blacks will never get along because there arartpacutural
differences.?® Vaca’s work does not offer resolutions to such conflicts as that of Piatt’s
work. Equally significant, Vaca’s claims fall short in understanding how cowilier
resources between communities of color are always embedded in power relations of
white supremac$’ However, Vaca is correct in stating that “natural” alliances will not
immediately foster because both groups face social oppré&siamntend that we must
ask why these alliances are important and how they have been realitycdarstunities

of color need to articulate how racism structures their everyday lives. Then totamders
how racism is relational and leaves the white power structure intact ‘astoeal order

of things”—leaving all communities of color disenfranchised.

Again, what Vaca fails to address or recognize is how conflict is socially
mediated to keep the American racial hierarchies intact and never dsstiesealized
racism. He underscores the importance of looking at race in a critical maforer
instance, he claims that many Blacks voted for Proposition 187-- a proposition eitempt
to curb illegal immigration from Mexico which would deny illegal immigranterfrany

social services, education, and health care benefits. In order to obtainsspruigders

% Nicolas C. VacaThe Presumed Alliance: The Unspoken Conflict Baivieginos and Blacks and What
it Means for America(New York: Harper Collins Books, 2004).

?"This discussion and theoretical concepts came miessor Jesse Mill's course entitled U.S. Immigrat
Histories, Winter Quarter 2009.

*Vaca, Presumed Alliance, 186.



13

needed to verify immigrant status. Consequently, many Blacks supported thgedassa
55 percent along with the majority of whites (83 percent) therefore paksing

proposition. Vaca contends,

The majority of Blacks, however, favored the passage of Proposition 187.

The heat of competition from undocumented laborers in the workforce,

Blacks supported Proposition to 187 because it appeared to present a

solution to the problerf?.

However, the “problem” of illegal immigration particularly from Mexico is
constructed as “heat of competition” for Blacks in the workforce but what is not
deconstructed is how racism operates in this schism. Proposition 187 directgdarge
any illegal immigration from South America, however other immigrants (whethe
documented or undocumented) from Europe or Asian are not looked upon as competition
for Black Americans nor are they criminalized for their migrationatinbs have beef!.

Consequently, conquer and divide tacticsrarenewpolitical strategies that the

government uses between communities of color and between citizens and immfjrants.

Echoing Vaca, Brenda Walker too addresses how immigration particularly
hinders African Americans. She claims that “As wages are depressadbgraupply
of cheap low-skilled labor [Latino immigrants], less-educated homegrown rgdikd it
more difficult to find jobs that will support them. [...]People who work for a living

should be alarmed. No one's job is safe, and black Americans are particulsity’ at

* |bid, 187.

30 Mai Ngai,Impossible Subjects: lllegal Aliens and the MakifidgModern America(Oxford: Princeton
University Press, 2004), 267-269.

31 See the articlavho is Hurt? Mass Immigration harms poor and blAckerican Workersyy Brenda
Walker. _http://www.limitstogrowth.org/WEB-text/vehhurt.htm|
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Again, there is no serious or critical analysis as to why these two margahal

communities are forced into competing for low-skilled jobs.

Fortunately, Roberto Suro helps put this idea of conflict into the larger social

issues and addresses how both groups are often rivals for similar resourcestedile st

Both blacks and Latinos have come to this country primarily to meet a
demand for cheap labor, and over the course of generations they have
remained disproportionately represented among those who do physical

work for low wages. That status has been a powerful factor in molding their

group identities both in the ways they have been seen and treated by the

white majority and the ways they see themselves. Their “otherness” is the
result not just of color or culture but also of their place in the nation’s
economic [and racial] scheffie.
Therefore, racism and tensions between communities of color are mediated tbgaigh |
policies, constructed through media, and couched within the racialized economicforde
labor in the U.S.

On the other hand, Professor of Law Tanya K. Hernandez describes how conflicts
between Latinos and Blacks are not solely economic but deeply ingrained ggjudic
She asserts that Latinos have held an “anti-black racism” that fossersia distance”
between the groups. She highlights how these hostilities have spilled over to gang

warfare and murder in various parts of Los Angeles. In addition, distrust from both

groups existd* It is precisely for these reasons that researchers need to offtiorsoto

32 Roberto SuroBlack and Latino in the United States: An EvolviRejationship. Carnegie Corporation of
New York. Vol. 51, No. 2 Spring 2009, page 4.

¥ Tanya K. HernandeRoots of Latino/black Anger: Longtime Prejudicest, Bconomic Rivalry Fuel
Tensions Los Angeles Times, January, 2007.

% Vaca, Presumed Alliance, 1.
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minimize such conflictd®> This projects hopes to provide ways to look at the Chicano
and Black communities not as separate but to find solutions to challenge the tensions.
Political alliances have been, and will continue to be crucial for Chicanos acic Bia
co-exist or to become a strong political base in the U.S.

| attempt to bring together bodies of literature that primarily renma@rrogated
in isolation for one another. | offer an analysis that significantly enghgesnilarities
between Black and Chicano radicalism of the 1960s, while also interrogatilggée
social issues that distress Chicanos and Blacks. More importantly, | ask, wia ca
learn from these movements and what do they offer today? In bridging some of the gap
between disciplines and our understanding of racialized groups, | contend that it is
important to understand these issues not separate from one another (i.e.rélbseka
issues”, or “those are strictly Chicano problems”) but to consider themelatenal
manner. Thus, by investigating the Brown Berets and the Black Panthers) begoa
some of that work.

For that reason, | investigate the sites where both groups have had similar
ideological approaches to address comparable social ills like policetyrygaVverty,

and inferior schooling that negatively affect both racialized groups. So denirial

% For more on Black and Chicano relations see: Bitds, “Black v. Browns: African Americans and
Latinos,” The Atlantic, Oct. 1992, 21. Rosalind Mummad, “Black-Latino Gangs Offer Peace to LA
Neighborhood,” The Final Call, Aug. 30, 1995, 7arty Rohter, “As Hispanic Presence Grows, So Does
Black Anger,” New York Times, June 20, 1993, 1.rl@aSanchez, “Redirecting Racial Tensions: Black
and Hispanics Ask Dixon for Study,” Washington Pdsine 28, 1991. Audrey Steinbergen Lundy,
“Racial Cooperation Advocated: Blacks, Hispanicgédt to Join Forces to Solve Mutual Problems,”
Dallas Morning News, May 23, 1993. Stephanie ChatRacial Tensions over South LA Jobs Grow,” Los
Angeles Times, July 22, 1992.
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work in itself offers a counterstory narrative-- as | have been arguisgniare

thorough understanding of how power and race are interconnected.

Analytic Framework: Critical Race Theory (A Critical Concept of Race,Racism

and Counterstory)

Critical Race Theory focuses on the relationship between power, race, and
racism. Its primary critique is of American liberalism, dominant epistegies, and
narratives; this theory challenges covert forms of racism as ordinaryranign sense.”
Dominant narratives or majoritarian storytelling are circulated imstr@am society,
school textbooks, and conventional media as the norm. Professor Tara Yosso explains
majoritarian storytelling as, “a method of recounting the experienceseasiglegtives of
those with racial and social privilege. Traditionally, mainstream stbhnge¢hrough
mass media and academia rely on “stock” stereotypes if and when they disaessof
race.”® In this regard, counterstories are a form of resistance that densystifie
majoritarian stories and “high” theory or “truth” as the only legitinfaten of

knowledge. Stories and epistemologies of people of color expose so-calledaflaims

“objectivity” within knowledge productior’

| focus on newspapers produced by the Brown Berets and the Black Panthers and

argue they constructed theories of social inequality and read them aststans” that

% Tara JYosso, Critical Race Counterstories along the Chicana/@nic Educational PipelingNew

York: Routledge, 2006), 8.

3"For more Critical Race Theory references see abitation andCritical Race Theory: An Introduction

by Richard Delgado and Jean Stefan€idtical Race Feminisimedited by Adrien Katherine Wing, and
Examining Transformational Resistance Through di€xi Race and Latcrit Theory Framework: Chicana
and Chicano Students in an Urban ContéytDaniel G. Solorzano and Dolores Delgado Betindlrban
Education2001; 36; 308.
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circulated their knowledge and theories as a critique of American subjugatioracism.
| will deploy the concept of counterstory in my content analysisadausaandthe
Black Panther Critical Race scholars contend that counterstories provide an outlet for

the “oppressed” to give voice to their stories, histories, and perspectives.
Methodology and Sources

The data for this thesis consisted primarily of archival materials such as
organization newspapers created by the Brown Berets and the Black Pamtmeary, p
documents, autobiographies, written interviews, and documentaries. | inagbstigat
newspapers that both groups producadCausaby the Brown Berets aritie Black
Pantherby the Black Panther Party, reviewed the Political Platforms of both
organizations, and read these documents as countersfofiés. platforms are the
ideological apparatus of both groups-- here is where | compare both the groups

ideological similarities and differences in their political organizing

| surveyed 25 issues bh Causanewspaper published by the Brown Berets and
30 Chicano independent newspapers. The newspapers were published by different
Chicana/o organizations that reported on or that echoed similar goals of the Brown
Berets, during the late 1960s to the mid-19704.reviewed 55 different issues of the

Black Pantheduring the same peridd.

From these primary sources, | explore how these groups articulatedatiteis p

39 See Appendix for list various independent Chicllewspapers from the 1960s.
“° TheBlack Panthewas in publication much longer thaa Causaand | did not want to view more
material of theBlack Panthebecause material for La Causa was limited.
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philosophies, and how they represented themselves to the wider Chicana/o and Black
community. In addition, | investigate how both organizations discussed social estdies
explained race and racism in American society and how they used the newspapers a
platforms for racial and cultural pride within their respective communitiasCausa and
the Black Panthewill elucidate the specific points of view from the radical segment of
the Chicana/o and Black Community in my analysis; | offer a method to ex#imine

material in a comparative manner.
Organization of Thesis

This thesis is divided into 2 chapters. Chapterconsists of the early history of
the original Brown Berets and the Black Panther Party and their role withimitler
Civil Rights movement of the 1960s. | begin with the formation of the Brown Beréts a
then discuss these similarities to the Black Panther Party. However trathen
exhaustive history of the Black Panthers and the Brown Berets this chaptetdel
contextualize why they these groups came into exist&nteaddition, | focus on their
political platforms and community services to demonstrate how the Brown Beretgeand t
Black Panthers sought similar strategies and philosophies to address timalmacy
status of Chicanos and Blacks. Mutually the organizations attempted totalkexiaal
ills by implementing political programs (ideologies) that would servb@gurpose for

community services or survival programs (breakfast programs, freesclioox drives,

*1 For a detailed history of the Panthers refer tail Alkebulan Survival Pending Revolution: The History
of the Black Panther PartyTuscaloosa: The University of Alabama Press, 2060y history of the

Brown Berets see: Ernesto Chavidti Raza Primero!: Nationalism, Identity, and Ing@ncy in the
Chicano Movement in Los Angeles 1966-19(I&s Angeles: University of California Pre2902).
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educational classes, efé).Primarily, this chapter is the historical context of this era.

Chaptertwo, interrogates the independent newspabpar€ausaand theBlack
Panther Through a comparison, | intend to elucidate ideological similarities betiveen t
Black Panther Party and the Brown Berets. | explore how both organizations responde
to white racism and police brutality through their community organizing. Alsdl | wi
focus on how the newspapers (and | read them as counterstories) served as an outlet t
educate and empower the wider community about social issues. The conclusiots prese
an overview and brief summary of findings and other insights about the Black Panther

Party and Brown Berets.

“2 See Dionne Espinoza, Aztlan26:1 Spring 2001, 19 (for information on Brown Becommunity
activities.)The Black Pantheissued April 1969 (about the Free Breakfast fdrd®t Children Program)
and AlkebulanSurvival Pending Revolutio28.



Chapter 1: The Making of a Radical Political Community the Brown Berets and

Black Panther Party

This chapter begins with the socio-political context and the historical enoerge
of the Black Panthers and the Brown Berets in the latter half of the 1960sfori@ali
One main goal of this chapter is to show how the Black Panthers and the Brown Berets
responded to similar social oppression like state sanctioned violence (policgyrutal
and poverty (inferior schooling and housing conditions) that affected both Chicanos and
Blacks®® Their responses and community programs were explicated in their political
platforms (ten-point plan of the Black Panthers and the 13-point plan of the Brown
Berets)* For instance, | explore the ideological similarities between the groups by
highlighting their main philosophies that showed equivalent social concerns, to having
access to full employment opportunities and decent housing; which historically both
groups had been barred from due to institutionalized racism and classism. thatgue

their political programs revealed concerns for ensuring the survival of thawaitres

through objectives of self-determination, political representation, and cidturaval.

Equally significant, | conclude that the plans can be read as proposals for
liberation and serve as direct strategies for implementing communiigeseand
programs that would ensure the needs and general welfare of the people. In shast, theme
in both political platforms share the ideals of justice, peace, freedom, autcaminy,

primarily self-determination. Self-determination meant that the peophe @ommunity

“3 See the rest of the chapter 1 for specific details
4 Refer to the section titled: Monitoring the Polideolice brutality and legal violence were major
concerns for both organizations and this was adomhtal reason why both groups came into existence.

20
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would operate free from American subjugation and outside of a corrupt politstaisy

that had hindered their communities historically and in the present.

Summarized here, in order from one to ten, the Black Panthers’ ten-points in the
political platform demanded the right to self-determination, full employmarend to
capitalist exploitation, decent housing, inclusive history, exemption from mi&awice,
an end to police brutality, demanded an end to the murder of black people, wanted
freedom for all black men in any institutional facility, fair trails bgd community
members, and lastly the right to justice and p&acEhese ideals also held true for
Chicano activist like the Brown Berets, which were inspired the Black Pantieys, t
created their own political platform to mobilize the Chicano community for palitic
protest’® They had a comparable organizational structure, paramilitary uniform, and

later circulated [a] program similar to the founding doctrine of the Black Patither

Comparably, the Brown Berets political platform contained 13 demands and they
insisted upon the following: the return of stolen land (the American southwest once the
territory of Mexico), the end of occupation in the Chicano community by fascisepolic

the end of robbery by capitalist exploits, the exemption of Chicanos from the U.S.

“5 Alkebulan, Survival Pending Revolution, 5.

“| do not claim that the Brown Berets were a me@py cat” of the Black Panthers. | hope to show ho
parallel social devastations caused the Black Rasm#ind the Brown Berets to seek similar remedies f
community organizing. Rather these movements Wappening simultaneously. The Black Panthers
inspired the Brown Berets but they did not come fiotrmation solely because of the Black Panthéssish
why | trace the evolution of the Brown Berets.

* Rosales affirms that, “Many militant organizatiospprted berets during this era, the most famoirgbe
the Black Panther Party, made up of Marxist-spaugictivists whose antics Sanchez and his cohons sa
firsthand in California.” See F. Arturo Rosal@s¢tionary of Latino Civil Rights History (Houston: Arte
Publico Press, 2006), 49.
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military and release from political jails, they demanded a relevant judigéém for
Chicanos, wanted Chicano control of their education, demanded the right to full
employment and decent housing, demanded an end to the destruction of land and air,
wanted open borders for “Raza” regardless of citizenship, and ultimatebsthe/o

points denounced the U.S. system and claimed solidarity with all people engaged in the
struggle for self-determination and freed&hl draw parallels between the plans and
show how both organizations implemented equivalent strategies to empower their

communities.

The major theme of both plans was the right to self-determination for each
community. The ideal of autonomy entailed control of the infrastructure of the
communities by Black and Chicano residents; this was evident in not only within the
content of the newspapers but also in the types of community “survival” programs both
organizations would implement such as free clinics, food programs for youth, and
educational classes that taught the history of Chicanos and Blacks. This would mean that
Chicanos and Blacks would have more power over how the neighborhoods would
operate, function, and ultimately flourish— community members would serve both as
educators and community leaders. For instance, the Black Panthers anduhe Bro
Berets found it essential to call for inclusive history that challenged af@ritarian
narrative that left Chicanos and Blacks at the margins of Americanysaoigtrelevant
education that would address their place and social significance in sociesycombern

addressed how Chicanos and Blacks had been marginalized within knowledge production

8 SeelLa CausaMarch 1969, page 10-11.
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and the U.S. educational system by dominant narratives in Euro-American ffiskoy.

example, tenet 5 in the Black Panther's Ten-Point Plans states:

WE WANT education for our people that exposes the nature of this
decadent American society. We want education ttreathtes us our true
history and our role in the present-day society.

WE BELIEVE in an educational system that will givedur people
knowledge of self. If a man does not have knowleoigkimself and his

position in society and
the world, then he has little chance to relaterngtlaing else.

Echoing this the Brown Berets too addressed this concern in their 13 Point Political

Platform:

We demand Chicano control of Chicano Education. We realize that under
this racist system a Chicano will never receive relevant education because
this racist educational system is only training people as slave labarers fo
the economic interests of the U.S. ruling and exploiting class.

The idea of self-determination included tangible things that ensured phsisicadal and
personal health, like having access to affordable health care and demanded an end to
physical violence and racism from state authorities that often engagethirprafiling.
Equally important, self-determination also entailed what Malcolm Xdtalle

“psychological liberation® Psychological liberation entailed the other side of self-

9 See Chapter two for a more in depth understanofitigominant narratives.”

> SeeMalcolm X and Fight Against Psychological PoismnPeter Bailey, NNAP Columnist, May 19
2007 article can also be accessed at
http://www.blackpressusa.com/news/Article.asp?Si®FEf#le=Departments&NewsID=1320Also, see
Alex Haley, The Autobiography of Malcolm X. (New Mo Ballantine Books, 1964), 173, 246. Refer to
these pages for a discussion of mental colonizatidhe Christian bible in the Black communitieglso,
see Malcolm X and the fight against psychologicaspn,News content published by Frost Illustrated
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determination; it not only concerned itself with the physical well beingeo€tmmunity,
but also advocated a mental decolonization process of mind and spirit. For the most part,

the main themes of self-determination were simultaneously a processotdrdeation.

Though the doctrines had, similar grievances as mentioned above, one main
difference between the plans were issues of land and political borders. Thre Brots
concerned themselves with the matter of “stolen” land (the Southwest) because the
identified as an indigenous group that had unique and historical ties to the Amfericas.
Tenet number one of their political platform reads: “We want all land stolen from our
people returned. We realize that every inch of this continent which is now call the
“United States” was stolen from the Indian and the Chicano people by barbagn forei
invaders.®> For example, Operation Tecolote-- the occupational plan of the peaceful
takeover of Channel Islands by Brown Beret members. The Brown Berstsdn$iat

“the Channel Islands are Mexican lands occupied by U.S. citizéns.”

The Brown Berets also deemed it critical to address issues of Mexicaationgr
to the U.S. They demanded that the border be open to all “Raza” regardless of political

citizenship. Number 11 in their political platform reads, “We demand that alltborde

Copyright 2009 byBy A. Peter Bailey NNPA Columnist.
http://www.frostillustrated.com/printatf.php?sid<IB3

*1 See demand number 1 of the political platformhef Brown Berets (see Appendix section).
*2Brown Beret 13 Point Political Platform. La Caultarch issue, 1969, page 10.

>3 La Causaissue published September 16, 1972. Cover padeddng August 28 through September 26,
1972: the Brown Berets initiate 'Project Tecolated invade Catalina Island; inspired by the Angaric
Indian Movement's (AIM) takeover of Alcatraz IslaimdSan Francisco. See:
http://depts.washington.edu/civilr/mecha_timelinmh
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lands be open to La Raza whether born north or south of the ‘the fetic&herefore,

the issue of land and migration became transitional in scope in that the Brown Berets s
themselves as allies and were concerned with the welfare of Mexicanatsiti The

subject of land and the U.S.-Mexico border were significant enough that themeinti

them is addressed three times in their political platform.

The Brown Beret'’s identification with land goes beyond historical ties but shows
concern by staking an environmental interest in “protecting” the land, as"tpoit
states, We demand an end to the destruction of land and air by the corrupt ruling class.”
In contrast, the Black Panthers did not concern themselves with land issues or
immigration rights at least not in their 10-point doctrine, nor did they have thee sam
political historical identification with the Americas the Brown Bereis tlaimed.
Overall, we can understand that both political platforms exemplified how both Chicanos
and Blacks did have shared societal grievances and organizations like the Brets B
and the Black Panthers sought remedies to these problems. Below is an abridged vers

of the political platforms.

*“Raza” is a term to describe Latina/o people inagal. See the Brown Beret's 13-point political
program,La CausaMarch 1969, page 10.



Brown Beret 13 Point Political Platform:*®
To unite all people under the banner of
independence!

1) We want land that was stolen from our
people.

2) We demand the immediate end to the
occupation of our community by the fascist
police.

3) We want an end to the robbery of our
community by dog eat dog businessmen.

4) We want all Chicanos exempt from U.S.
military service.

5) We want all Chicanos being held in all
political jails released.

6) We demand a judicial system relevant to
Chicanos and therefore administered by
Chicanos.

7) We demand Chicano control of Chicano
education.

8) We want full employment for all Chicanos.

9) We demand housing fit for human beings.

10) We demand an end to the destruction of our
land and air by the corrupt ruling class.

11) We demand that all border lands be open to
La Raza whether born North or South of
“the fence”.

12) We as Chicanos stand in solidarity with all
people who are engaged in the struggle for
self-determination and freedom.

13) We denounce the U.S. System.

% For full versions of political platforms, see
appendix section.
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Black Panther Ten-Point Plan:
What We Want, What We Believe

1) We want freedom. We want power to
determine the destiny of the Black
community.

2) We want full employment for our
people.

3) We want an end to the robbery by the
white man of our Black community.

4) We want decent housing, fit for shelter
of human beings.

5) We want education for our people that
exposes the true nature of this decadent
American society. We want education
that teaches us our true history and our
role in the present-day society.

6) We want all Black men to be exempt
from military service.

7) We want an immediate end to POLICE
BRUTALITY and MURDER of Black
people.

8) We want freedom for all black men
held in federal, state, county, and city
prisons and jails.

9) We want all black people when brought
to trail to be tried in court by a jury of
their peer groups or people from the
black communities, as defined by the
Constitution of the United States.

10) We want land, bread, housing,
education, clothing, justice and peace.
And as our major political objective, a
United Nations-supervised plebiscite to
be held throughout the black colony in
which only black colonial subjects will
be allowed to participate, for the
purpose of determining the will of black
people as to their national destiny.
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The Emergence of the Black Panther Party in California: 1966

The political climate of the 1960s proved to be a tumultuous time for political
activism and people fighting for their rights. The nation saw mass rebellion and
agitation, “In the spring and summer months of 1964, 1965, 1966, 1967, and 1968,
massive black rebellions swept across almost every major U.S. cityNottieeast,

Middle West and Californid® In Watts and Compton, the black districts of Los Angeles,
black men and women took to the streets, attacking and burning white-owned property
and institutions! Regrettably, even with the passage of the Civil Rights Act of 1964,
racial tension and social upheaval grew and urban ghettos had espedcitily beirden

of police brutality and racism. The Act proved to be another broken promise on behalf of
government officials. For instance, California created Proposition 14, “which mmved t
block the fair housing section of the Act. This created anger and a feeling of ejustic
within the inner cities® In the aftermath of the murder of Malcolm X and the Watts
Riots, rage swept over the cities most burdened with police harassment, gamternme

neglect, and overt discrimination.

On August 11, 1965 in South Central California, one of the first race rebellions of
the era erupted into a 5-day revolt. Black residents of Watts fed up with police
harassment reacted in self-defense after 21-year-old African Aaneriotorist,

Marquette Frye along with his brother Ronald Frye, were pulled over byta pdlice

officer who suspected Marquette Frye was under the influence of alcohol. The

*5 Manning MarableRace, Reform, and Rebellion: The Second Recotismand Beyond in Black
America, 1945-2006 (Jackson University Press of Mississippi, 2080),
57 i
Ibid.
8 See Watts Riots article, www.pbs.org/hueynewtoreti/times_watts.html.



28

community was accustomed to routine stops by police and endured various forms of
abuse. However, during this not so routine stop, community members gathered to
guestion the police officer of his interrogation of the Fryes’. The officeza&dir

backup and immediately another officer appeared on the scene. The second officer
reacted with violence and forcefully hit crowd members with his baton. By thas tim
more officers had arrived, as did the mother of the men, Rena Frye. A strugglg quickl
followed between onlookers and the officers, which ultimately lead to the beating and
arrest of the all three family membéPsHours later, the city of Watts was up in flames.
The crowd yelled, threw rocks, and destroyed nearby property, fueled byteasian

and social upheaval rioters primarily targeted white-owned busin®s&éack residents

tired of maltreatment ironically resorted to revolting in hopes of gaininggust

The Watts Rebellion of 1965 can help us understand how racism works at the
micro and macro levels in American society. Black residents were tired cfassaey
police brutality such as that enacted upon the Frye family. The larger \Gattsunity
and the riot itself is a catalyst that can help us understand the broadersso@s) then
and now, that affected the Black community, and other people of color. Out of this
political climate, the emergence of the Brown Berets and the Black P&attigr

emerged.

> |pid.

% For more information please see: http://www.afimaericans.com/WattsRiots.htiorne GeraldFire
This Time: The Watts Uprising and the 196@harlottesville: University Press of Virginia995). Sears,
David O., and John B. McConahaVhe Politics of Violence: The New Urban Blacks #relWatts Riots
(Washington, D.C.: University Press of America, 198
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In what follows | describe the emergence of the Black Panther Party toaiiéus
the social context and militant organizing of Black youth as they reject moflebn-
violence to fight American tyranny. By the mid-1960s, the Civil Rights Moveimesht
largely become a youth movement actively embracing a radical politimmedaself-
defense as they organized themselves and their comm@hitihe youth] began to
drop the strictly nonviolent approach that had characterized the strategy ofiprevi
movement leaders. In effect, the youth, people aged sixteen to twenty-nine, began to take
over the movement leadership and present [...] demands in terms so uncompromising
that the white establishment-and some black leaders-began to label thesa ravists,

hot heads, militant demagogues, and traitors to their race, among other things.”

The Black Panther Party was created in Oakland California, in Octob866f
shortly after the death of Malcolm X in February of 1865 he founding members
Huey Newton and Bobby Seale students at Merritt College in Oakland, inspired by
Malcolm, were frustrated with the existing organizations on campus. Thazagens
they claimed were “too intellectual” and did not respond to the community’s concerns of

police harassment and poverty. Newton and Seale decided to start their owratiogganiz

®1 See Laura Pulido'Black, Brown, Yellow and Left: Radical ActivismLims Angele$or more examples
of youth organizing in this era. Also see: Chicduuth Association (CYA) formed in New Mexico,
RosalesChicano!,214. Young Revolutionaries for Independenceamdng Lords Party, a Puerto Rican
nationalist organization based out of New York 69, Torres and Velazquekhe Puerto Rican
Movement108 and112. Also, see Churchill, American Indidmvement (AIM) inAgents of Repression
%2 Curtis J. AustinUp Against the Wall: Violence in the Making and Wking of the Black Panther Party
(Fayetteville: University of Arkansas Press, 20063,

®Malcolm X was “the chief spokesperson for the Naiid Islam, he preached a militant message which
changed the lives of thousands of poor and oppadsseks.” See Manning MarabRace, Reform, and
Rebellion: The Second Reconstruction and Beyoidbick America1945-2006, 85. Also, see Molefi
Kete AsanteMalcolm X as Cultural Hero and Other Afrocentricdagsand The Autobiography of
Malcolm X
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called the Black Panther Party for Self Defense, which later becameonly known as
the Black Panther Pary). Huey Newton describes the spirit of the Black Panther Party,
noting, “Although Malcolm’s program for the Organization of Afro-American Ywias
never put into operation, he has made it clear that Blacks ought to arm. Malcolm’s
influence was ever present. We continue to believe that the Black Panther Rstinexi

the spirit of Malcolm.®®

Influenced not only by Malcolm X the Black Panthers grew out of a long legacy
of resistance. For example, the legacy of “[...] Harriet Tubman, David Wadieer, t
Universal Negro Improvement Association, the National Association for the
Advancement of Colored People, Robert Williams, and the Deacons for Defense and
Justice [...].*° The Deacons for Defense and Justice initiated some of the first “squads”
that openly used armed self-defense in Louisiana in 1964 aimed at defending cwil right
marchers. The Deacons were considered role models by the Panthers whorgyso ope
carried arms for self-defenf&.The Panthers adopted their famed logo of the Black
Panther from Lowndes County Freedom Organizations based out of Mississippi, an
organization that advocated voter registraffbihe Black Panther icon had symbolized

that once the “big cat” was cornered it would ferociously attack. The icon syalholi

% David Hilliard and Donald WeiseThe Huey P. Newton ReadéXew York: Seven Stories Press, 2002),
45-52,

% |bid, 45-52.
% Austin, Up Against the Walbvii.

1 am using the term “squads” to mean a group opfgedwo or more, that are armed with weapons.
Also, seeThe Deacons for Defense: Armed Resistance anditileR@hts Movemerin the Journal of
Social History , Fall, 2005 by Luther J. Adams

% Hilliard and Weise 51-52.
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represented the group and asserted that the Panthers would no longer be “attettied” b

white establishment and do nothing to defend their rights.

Inspired by their predecessors in different regions of the U.S. the Black Ranther
initiated some of the first squads to monitor the police in California, and armed
themselves with weapons and law bo®k&hey had been leery of previous police
tactics of brutality and the unjust murder of Black people. The Panthers armed
themselves and shared knowledge of legal rights with community residents duestg arr
or police interrogation of Black residents. Panther members followed policersféin
duty questioning their arrest tactics and reasons for arresting memdmerthé Black
community. This inspired members of the community especially, the urban yoaih;to |

the group they were attempting to target for membership.

In fact, they were successful in attracting youth as members. “[...] éfte
increasing number of people in the movement began to question seriously the tactic of
nonviolence, establishment leaders found it difficult, then impossible, to explain why
violence against blacks and extreme poverty remained as much a reality giesdhge
of the Civil Rights Act of 1964 and the Voting Rights Act of 1965 as it have been before
these laws came into being. Because the explanation never materializedhhaoleg
began to ask themselves who would lead this new, more radical [youth] movement for
social change™ The Panther’s bold and aggressive style of patrolling the police with

arms did not resonate with prominent civil rights leaders like Dr. Martin Litimg and

% Ibid, 59.
0 Austin, xix.
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his philosophy of nonviolence. However, many community members as well as other

civil rights leaders agreed with the Black Panther Party approach.

The Black Panthers were concerned with heavy police surveillance in their
communities and disagreed with the philosophies of Martin Luther King asmeteva
the real issues of police aggression in their neighborhood. The Party viewed police
aggression and violence as something that needed to be met with armed self-defense.
Huey Newton addresses how people responded to state sanctioned violence enacted by

the police after the Watts Rebellion,

We had seen Martin Luther King come to Watts in an effort to calm the
black people, and we had seen his philosophy of nonviolence rejected.
Black people had been taught non-violence; it was deep in us. What good,
however, was nonviolence when the police were determined to rule by
force? We had seen the Oakland police and California Highway Patrol
begin to carry their shotguns in full view as another way of striking fear
into the community?!

Armed self-defense in opposition to police brutality was a fundamentagstrat the
organization. Huey Newton questioned the tactics of nonviolence in the face of heavy
state reprisal. One of the founding principles of the Black Panther Partyyduadt=d

for “an immediate end to police brutality and murder of black pedplétie call for the
right to bear arms was intended for protection of the community against police

harassment.

The Black Panthers did not necessarily believe in violence for the sake of

" Hilliard and Weise, 49.
2 See number seven in the ten-point plan (see Agppeedtion).
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violence, nor did they have a haphazard notion that violence would end white tyranny;
they felt that the Black community had suffered long enough and needed to ofganize.
Furthermore, “the police were described as an occupying army in thecolackunity

that enforced the larger society’s illegitimate rule. The BPP believezhtiievay to
remove the black communities’ fear was to confront the police with dfimis.”
accordance with their political platform, the Panthers hoped to steer Blackucities
toward self-determination and advocate a liberation philosophy that would empower
Black people and allow them to control their own communities in a more egalizaia
with the hope of eliminating white dominance and violence over their daily lives.
However, young Blacks were not the only ones concerned with violence and police
repression in their communities. Not surprisingly, it would not take long before the

Black Panthers would capture the attention of the youth on a nationwide scale.

Black youth inspired by the Black Panther Party became involved in large
numbers. The Black Panthers had a huge following outside of California nationally and
internationally in places like Chicago, New York, and Seattle with an inienaa
section in Algiers” “From 1966 to 1971 the [Black Panthers] grew from a small
Oakland-based group [...] that operated at one time or another in sixty-one America

cities and had more than two thousand memb@érs.ike the Black Panthers, Chicanos

3 See NewtonWar Against the Panther88-43 for the unjust murder of a twenty-one blawde, Denzil
Dowell by Richmond California police officers whortsidered him a “trouble maker.” Also, the artitie
Defense of Self Defense” in Tidack PantherJune 26, 1967, cover page and story continued on page 2-
3.

" Alkebulan, Survival Pending Revolution, 15.

'S Charles Joneghe Black Panther Party Reconsiderg@altimore: Black Classic Press, 1998), 211.

¢ Alkebulan, Survival Pending Revolution, 46-47. d\lee http://www.blackpast.org/?q=aah/black-
panther-party.
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and others organized to form the Brown Berets--an organization that began in East Los
Angeles but over time, the Brown Berets gained a national preSefi¢®y incited

interest across the nation among the youth and “at one point the Brown Benethigade
exceeded five thousand [members]” and chapters materialized all over they By
1969 there were ninety chapters stretching from Los Angeles to Chicago to San
Antonio.””® A chief concern among Chicano and Black youth throughout the U.S. was
combating police terror in their communities along with other issues like ppealtyral
racism, and institutional discrimination. Again, for this thesis | was ineztes
understanding how the Brown Berets and Black Panthers had comparable social
organizing goals that would allow me to expand Pulido’s argument about racial
differentiation and how various communities ethnic groups foster distinct gtdel

social activism.
The Emergence of the Brown Berets in California: 1968

According to F. Arturo Rosales, “the late 1960s and early 1970s were a time of
intellectual ferment and rebellion in the United States. Caught up in the mood, young
Mexican Americans throughout the country sought a new identity while strgdgtithe

same civil rights of [the old guard or the ‘Mexican American Generatik@’UULAC or

" For the scope of this thesis, | do not interroghg¢enational chapters of the Brown Berets. Plsase
Milo Alvarez’s work (Doctoral student in the HistoDepartment at UCLA) on the National History oéth
Brown Berets. Where he looks at specific regi@mal state chapters of the Brown Berets that deedlop
all over the country in places like Texas, Coloradkashington, Minnesota, Michigan and Ohio, he
identifies this as the “Brown Beret Movement” (fecbming). Nor do | interrogate the national and
international contingents of the Black PantheryaMy primary focus is the inception of these grsin
California during the 1960s.

8 Rosales, Dictionary of Latino Civil Rights, 49.

" Pulido, Black, Brown, Yellow and Left, 116.



35

Club Vesta]. This activism became known as the “Chicano Movement.” [...] Proudly,
Chicanos proclaimed an Indo-Hispanic heritage and accused older Mexicaicasef
pathologically denying their racial and ethnic reality because affaridrity complex.*°
Chicano youth began asserting their own politics and re-conceptualizing theiiedentit
and racialized status in the U.S. and as they participated in public demonstsatimas
politics, and youth conferences that furthered the growth of their social conss®usne

many youth questioned the tactics of their elders.

What made the Brown Berets’ stance radical was their militancyegecting of
American ideals; they also did not represent the entirety of the Chicano camoruhie
wider Mexican community. In fact, they were a small segment within tgerl&@hicano
Movement that advocated for social change through armed struggle, andigtice
white power structure; waiting for reform was no longer an appropriatenciati these
youth® Just as the Black Power movement clashed with Civil Rights discourses, the
same holds true for Chicano radicals that did not identify with organizations likACU
(League of United Latin American Citizens). LULAC exemplifies dfebguard, which
upheld the beliefs of the status quo, wanted to mark a clear distinction between
themselves and Mexican immigrants, embraced Euro-American ideals ety

advocated moderate reform within a white power stru&uterofessor David Gutierrez

8 Rosales, Latino Civil Rights History, 84. AlsogsRosales, Chicano, 96-100. Club Vesta formed in

Arizona in 1954 and only admitted Mexican Americatiege graduates into its organization ironically

this time the number of graduates was very limitedrthermore, the organization prized Anglo syrsbol
like the Roman goddess Vesta, educational sucards€nglish.

8 For more on this discussion please refer to Maai,Nigpossible Subjects: lllegal Aliens and the Making
of Modern America(Princeton: Princeton University Press, 2004}7/34Also, David GutierreaNalls
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reminds us that,

LULAC leaders consciously chose to emphasize the American side of their

social identity as the primary basis for organization. Consequently, in

pursuit of much-needed reforms they developed a political program

designed to activate a sense of Americanism among their constituents.

Considering themselves part of a progressive and enlightened leadership

elite, LULAC’s leaders set out to implement general goals and a pblitic

strategy that were similar in form and content to those advocated early in

the century by W.E.B. Du Bois and the National Association for the

Advancement of Colored People: for “an educated elite” to provide the

masses with appropriate goals that lift them to civilizatfon.

Even though LULAC originated in the 1940s, they held a strong organizational
base two decades later. For instance, “for over 20 years LULAC sentesl@sicipal
and most visible Mexican-American organization in the United States [... NGy
1960 had become a national organization with councils throughout the Southwest and
Midwest.”®* On the other hand, the Brown Berets and the Black Panthers represented a
new era and did not embrace integrationist models for gaining access totie whi
institutional world but instead denounced it. Both organizations sought self-
determination for their communities that would allow for greater autonomy iof the

everyday lives; this entailed decolonization practices that did not glorifemdss or

Euro-American ideals.

and Mirrors: Mexican Americans, Mexican Immigrardad the Politics of Ethnicity(Los Angeles:
University of California Press, 1995), 77. Accoglio David Gutierrez, LULAC wanted to cultivate an
“appropriate American public image by conductingitiproceedings in English, displaying the American
flag at their ceremonies, stationary and offictalriography, by singing songs as ‘America’ at their
gatherings, and by opening their meetings withcitaton of the ‘George Washington Prayer’,” 76.

8 David GutierrezWalls and Mirrors 77.

8 Mario T. GarciaMexican American: Leadership, Ideology and Idgrit®30-1960 (Yale University
Press, 1991), 59.
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The older Mexican-American generations had bought into the fagade of the
“American Dream”—advocating assimilation into mainstream societyfortunately,
negative aspects of assimilation entailed negating one’s cultural and hidtajexzories
to appease Euro-American dominant ideals. However, not the case for all Mexica
American organizations from this era, LULAC did “emphasize the Amesaie of their
social identity.®® The Brown Berets and the Black Panthers, in contrast, did not
emphasis their ties to America in a positive sense but, in turn, the Black Panth#rs a
Brown Berets had excavated a public space (through their programs and nesydpape

a racial analysis of American society.

Their analysis operates within the theoretical confines of what Critica Ra
Theorist call, counterstories. Both groups circulated a discourse in their ogibprs
and their newspapers. For instance, political education was very important dras ase
method to encourage decolonization and ways to understand the racial structures in
American society. This education becomes a counterhegmonic narrative of how they
understand their social position within America. They questioned the rhetoric of
democratic ideals as attainable for racialized groups—but rather underst@dodetiean
society as exclusive and typically benefited Euro-Americans. Tlhok Blanthers created
Liberation Schools that focused on “Panther ideology and African American history
[which] were the most important items in the curricultfh.This was important because

it went beyond what Paulo Freire calls the “banking model” of education or thei@bevat

8 David GutierrezWalls and Mirrors,77.
8 Alkebulan, Survival Pending Revolution, 34.
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of Eurocentric educatiofl. The Party believed “[...] an educational system that will give
[Black] people a knowledge of self. If a man does not have knowledge of himself and his
position in society and the world, then he has little chance to relate to arything
Alternative forms of learning and education were key and encouraged the Black
community to question the foundation of the American system and Black people’s

position within the society.

In addition, the Brown Berets and other Chicano activists echoed these sentiments
by highlighting the importance of retaining their culture and identitiyMiaa distinct
from white America—they circulated this information through their newspaget
educational awareness. Brown Beret members asserted that “[the Gleopie] are
enslaved not with chains around us that are visible. But, it's an economic enslavement
which in the educational system because this system does not teach us how to live in our
society but, they teach us everything andfo They vigorously fought for a cultural
heritage deprived to them by mainstream American assimilation projkets, |
Eurocentric educational curricula to overt racist institutional policeghdr they

guestioned what the American Dream truly held for people of color.

Like the Brown Berets, the Black Panthers rejected older generafiBhesck
leaders that concerned themselves with self-help philosophies in achieverg&m

success. For instance, in Booker T. Washington’s era,

8 paulo FreirePedagogy of the Oppressédtlew York: Continuum International Publishing @polnc,
2002).

8 The Black PantheMay 11, 1969. Back cover.

8 La Verdad, September 1970. Brown Berets de Sagdieticle. Page 7. Also, see Es Tiempo March
1972, Evolution of Mind, page 4-5, 11. Aztlaerspective: Culture and Heritagkavenworth, Kansas
1971.
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the Tusgekeean sought advancement for African Americans, but this

would be within clearly defined limits that did not threaten white

supremacy. Moreover, the primary responsibility for achieving such uplift
lay with blacks themselves through economic self-help. Indeed, the intrinsic
truth of this message was most powerfully demonstrated by Washington’s
own life which so spectacularly transcends his humble beginnings. By
implication, the depressing and disadvantaged living conditions endured by
the vast majority of blacks could be blamed on their own inadequacies rather
than the unfair and unequal treatment afforded to them by white Anierica.

By “blaming the victim”, the racists and classist institutionalized pdiof the

American government could go unchallenged. As the youth began, to debunk the
“American Dream” they had witnessed for themselves that even through hardndork a
education they too were rendered into marginalized positions. However, by the mid-
1960s Black and Chicano youth interrogated not only the power structure but also their
racial and ethnic identities. For example, “Alurista a notable activist andpthe era
says, “The gringo has no identity he can’t even call himself an ‘Anmérico in terms

of a people in this land that have roots on the one hand are willing to confront their
contemporary realities, on the other hand, | think that we’re talking about what the
Chicano and Chicano culture are trying to bring about. You see it's a weapon. When
you talk about nationalism based and founded on human values rather than on elitist
economic priorities, then we’re talking about a completely different wafed®t Many
participated in youth conferences that affirmed notions of Black and Chicano Power

paradigms to interrogate issues of culture, identity, and resistance.

% Kevern VerneyThe Debate on Black Civil Rights in Ameri¢blew York: Manchester University Press,
2006), 12.
%! La Verdad, September 1970ulture as a Weapon: An interview with Alurisga,
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For instance, the Wilshire Boulevard Temple’s camp with Hess Kramer
sponsored a conference in Los Angeles for Mexican-American youth ih18p6
The purpose of the Mexican-American Youth Leadership conference, “[...] was to
examine emotions, feelings, values, identity and the label ‘Mexican-Aaneri€® High
school leaders that participated within the conference also discussed waypstbheine
neighborhoods and communities against social oppression. Six students from the
conference- Vickie Castro, David Sanchez, Moctesuma Esparza, Ralph Rantted, Ra
Ochoa, David Licon, and John Ortiz,-- created the Young Citizens for Communibyn Act
(YCCA) in May of 1966. This organization sought to provide social services to the
Mexican-American community because they began to understand the institutional
disadvantage and the historical legacy of racism that the Mexican-Ameammunity

faced. According to Ignacio M. Garcia

Mexican Americans could argue that their schools were just as segregated
and in adequate as any found in the South or North in 1960, only 13 percent
of all Mexican Americans had a high school education and less than 6
percent attended college. The dropout rate for many school districts with
large numbers with Mexican Americans remained high. Those that stayed
in school faced inadequate educational systems that often tracked them in
remedial or ‘slow’ classes and away from college preparatory cl¥sses

As a result, these young activists concerned themselves with educasoealssich as
biased curricula, racist attitudes from school officials, and dilapidated sctuddil€s,

this group and supported Julian Nava, a state college professor in the San Fernando

92 Chavez, Mi Raza Primero!, 43.

% |bid.

% Ignacio M. GarciaChicanismo: The Forging of a Militant Ethos amongXitan AmericangTucson:
The University of Arizona Press, 1997), 26.
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Valley, who attempted to secure a seat on the school Bo&dmarily their community

organizing centered on educational problems.

As the YCCA got more involved with community activism seasoned activists
influenced their political evolution this included such leaders as, Father John B. Luce
who focused on the improvement of the Chicano community and the faith of restoring
democracy. Equally influential was Cesar Chavez, a national leader sangdivement
with the farm workers heavily impacted these young people’s political icussess. As
the YCCA political ideology matured, within a two year span the organizatamged
its’ name twice, from The Youn@itizensfor Community Action to The Young
Chicanosfor Community Action. Finally, by January of 1968 they would officially
declare themselves the Brown Ber&tdJltimately, the youth conference led to the
politicization of Mexican-American youth, as they examined issues of politaliby
more closely” This politicization also helped cultivate a societal consciousness that
criticized oppressive hierarchies. The name changes are symbolicaltjeatmbically
important because the decision to change their organizational nameitizemto
Chicanoindicated the direction their politics were headed which engaged a more radical

perspective.

At this juncture, we are able to see how the Brown Beret'’s political ideology

shifted; though the young members were in fact American citizens by-bethbracing

%Chavez, Mi Raza Primero!, 42-49.

% Ironically, it was the East LA sheriffs that nickaame the young Chicana/o activists the Brown Bere
One member reflects on this, he says, “We would itdeecause every time they had us up againsiéile
we’d hear all the radio messages from the patnd, CBrown Berets here’ and ‘Brown Berets over gher
and so then it stuck.” Chavez, Mi Raza Primero!, 46

" |bid, 43-46. Also, see Rosal&@hicano!,187.
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the term “Chicano” indicates a new political and social awareness oéradidics of

the era. The word or label Chicano becomes critical because it sigrpidisical

identity tied to a cultural heritage of Mexican descent especiallyoiathyborn in the

U.S. The ideal of Chicana/o o€hicanismd moves beyond the status quo of American
citizenship of place, time, and subjectivity that typically centered on the Auerican
subject’® By choosing to identify with a politically conscious term, activists called
attention to the marginalized Chicana/o experience in the U.S. as being/ dekatdd to
the structural powers of the American government but equally important embttaeing
term Chicano affirmed the agency of the youth. This assertion too helped inform how

political identities were constructed among Chicanas/os.

It marked a shift in how these American born youth would identify culturally and
politically. They felt a keen awareness for their Mexican “roots” andldddo
emphasize their Mexican heritage as opposed to their American identitiesvetpile
politics of being “Chicano” did not necessarily; mean an embrace of only theirechlit
it overlapped with political philosophies of Chicano/a social activism-- thahéBtown
Berets meant solidifying community relations to improve the social conditorisd
Chicano/a community as a whole. This politicized identity was both important to their
assertion of cultural and social politics that framed their organizing aethtinat

primarily denounced the American mainstream and white society for bhegation of

% | agree with Ignacio M. Garcia’s notion of Chicemio as a militant ethos, he asserts, “[that i} soaly
of ideas, strategies, tactics, and rationalizattbasa community uses to respond to external ehgés. In
this case, a Chicano militant ethos would be actilte defensive and offensive mechanism that the
Mexican American community uses to combat racigsgrinination, poverty, and segregation, and to
define itself politically and historically.” Seea®ia,Chicanismg4.
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the Chicano/as. For instance, “Gabacho oppression which is the product of white
[E]nglish speaking society, must be stopped, because it is a detriment to the Chicano
spirit, culture, and existence to our people. [...] Because of this, he [white society] has
made it difficult to organize, but because there are those who love their Raza, as we do,
the vanguard of the Raza, the hearts of the Raza, LA RAZA will nevet*di&is quote

by David Sanchez is a section of an open letter written to Brown Beret membars in
Causaaffirming how cultural empowerment and their social politics are intercosmhect

to their political identities.

Drawing on the work of Martha E. Bernal and George P. Knight we can define
identity as “a psychological construct, a set of self-ideas about one’s own grtbunic
membership, and it is multidimensional in that is has several dimensions or components
along which these self ideas vary. Self-identification refers to the ettbetslor terms
that people use in identifying themselves, and to the meaning of these labels. Another
dimension of this is people’s knowledge about their ethnic culture: its traditionsmsys
values, and behaviors® Therefore, | take “Chicano” as a politicized term to mean
political liberation from American racism and oppression but most importsotight to
organize against it; as a result, it was preferred by the Brown Bemgtpased to other

ethnic labels like “Mexican American.”

According to historian Ernesto Chavez, “Law enforcement abuses had

transformed [YCCA members] from moderate reformers into visually distenahd

% a CausaMay Issue 1969, page number unreadable. Davidt®anletter, To All The Brown Berets.
19 Martha E. Bernal and George P. Knight, eBghnic Identity: Formation and Transmission Among
Hispanics and other MinoritiegNew York: State University of New York Press989, 1.
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combative crusaders on behalf of justice for ChicafsNore specifically , “On
November 24, 1967, police responded to a family disturbance on the Eastside and beat
the residents. YCCA protested the beating[:%}.After the unnecessary beating of a
Chicano family, their politics began to center on the more brutal issues ofanismr
and took a militant stance in their organizing and polffitsThis became a “militant
ethos” or a radical perspective because the Brown Berets becaing teillse arms in
order to defend their rights and have their list of demands, presented in theialpolitic
platform, recognized by the wider society. Waiting for change was noablesirut
demanding it with the perceived threat of violence was revolutionary becayskdhe
call for a change in government and had a vision of self-democracy for the @hicana
people. For instance, David Sanchez, Prime Minister of the Brown Berets,rdlyama
expressed a staunch view against police harassment. He encouraged a mate milita
stance for the organization because he felt that the old philosophies did not daxlress
importance of “protecting” the community from physical violence. By Jymial 968,
the founding members of the Brown Berets included David Sanchez (Prime Kjjniste
Gilbert Cruz Olmeda (Chairman), Carlos Montes (Minister of Informatiorg),Ralph
Ramirez (Minister of Discipline) began to address police brutality agad \@olence that

was rampant within the Chicano community and asserted “masculine” militdhc

This militant structure helps us identify embodied masculinities within the

structure of the organization. Ernesto Chavez asserts,

191 Chavez, Mi Raza Primero!, 45.

192 pylido, Brown, Black, Yellow and Left, 116.
13 5ee Chavez, Mi Raza Primero!, 42-60.

1% bid, 46.
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These titles, which reflected the militaristic, masculine, and hiecaichi

nature of the group, were similar to those adopted earlier by the Black

Panthers. The structure implied by the titles, however, never took hold in

the Berets and existed only on paper. That the leaders were all men further

supports the claim that the organization had a masculinist orient&tion.
Nevertheless, the need to “protect” and defend the rights of the Chicano community

remained a primary goal for the organization. Along with a militant inaageperceived

structure police brutality became a pressing issue.

Though the original goals of the YCCA were preoccupied with improving
educational services for the Mexican-American community, the BrowriB&irk
concerned themselves with such work; however, they did not limit themselves with
school and student problems. Their philosophies developed and understood how these
injustices were connected to more overt issues of police brutality that plagwed the
community not just in the present but historically. Angered by historical oppression
Sanchez asserted “[F]or over 120 years, the Chicano has suffered at the hands of the
Anglo Establishment” and he goes on to assert that the only way to stop this oppressi
by the demand of “pressure” [force of political pressure] and by “anylantans
necessary**® Sanchez’s political demands are reminiscent of Malcolm X's wordsliby a

means necessary” directly spoke to the impatience and necessity that peoibe of

195 Ernesto ChaveZBirth of a New Symbol”: the Brown Berets’ Gender€ticano National Imaginary in
Generations of Youth: Youth Cultures and Historjniventieth-Century AmericéiNew York: New York
University Press, 1998), 213. This is a notewodhgpter to consult on the gender relations withn
Brown Berets; though this project does not paréidylfocus on this topic it is nonetheless impattan
Also, see Dionne Espinos&evolutionary Sisters”: Women'’s Solidarity and Ctive Identification
among Chicana Brown Berets in East Los Angeles/-195Q Aztlan: Journal of Chicano Studies, Vol.
26, No. 1, Spring 2001. Anne McClintodkyperial Leather: Race, Gender, and Sexuality & @olonial
Contest (New York: Routledge, 1995).

106 chavez, Mi Raza Primero!, 46.
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needed to demand their rights and break out of bondage from the American system. This
phrase also carries with it a perceived threat that people would arm thenaselvese

these weapons against the ruling class that had exploited these communiigxifeds

of years. Resistance took various forms, for example, the Brown Beretgedngavhat

| recognize as multiple levels of resistance both social and psychadl@geatal

liberation).

Generally, we can understand Brown Beret resistance to be a form of opposition
to a white hegemonic social order; equally significant, resistance cderitdied on
various registers within the operations of the organization: 1.) There is the palpabl
resistance to the maintenance of the American status quo that has higtaicidired
the Chicano experience as unimportant and has kept the majority of the community
marginalized. For example, the Brown Berets organized themselved, aaigeeness
within their community, and provided social services that directly benefited aaitym
members, this included a free health clinic, security and protection from ptiloers,
the Brown Beret’s engaged in month long protests and marches to raise awanss
the southwest. 2.) A radical politic (as opposed to assimilationist strgtegatsvas
both ideological and psychological. This kind of resistance was most clear when the
group decided to undergo several name changes and renew group philosophies that
directly addressed structural oppression. Also, Brown Beret members bedentity i
with a cultural history that liberated them and gave them a place in Améigtary. As
they embraced the Chicana/o ideal (or Chicanismo) is was not only a poldteahsht

but became an ideology and a lifestyle. This lifestyle was a direct opposition t
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mainstream society that ultimately embodied ideals of self-empoweand self-
determination in the hopes of liberating the Chicana/o commtffiitiResistance can be
identified with not only the material concern of the communities’ prosperitit mdved
beyond this realm and became an integral part of psychological resistance-ess mfoc
mental decolonization; where members would not be complicit with ideals of whiteness
nor with the existing power structure but actively understood their colonial bstd

how the legacy of American racism impacted their community.
Mental Liberation: The Evolution of Mind

As in resistance, as explicated above, another major comparison between the
Brown Berets and Black Panthers the groups’ fundamental philosophies wasteoref
of the self. In the same way, the Brown Berets and the Black Panthersaliege for
social change and simultaneously calling for another type of changeyémwes
change would not necessarily demand change of the political system but woulthtake
internally. This “inner” change sought to reconsider their identities aladga part their
communities in order to understand how the legacy of colonialism had shaped the
dynamics of subordination within their communities. Therefore, the history of canques
violence, and subjugation had not only been physical or material, but equallycaigmifi
had emotional and spiritual consequences. Seeing that, Malcolm X approached black

solidarity not, “to encourage the [re]evaluation of whites by blacks, but rather tancenvi

197 These types of resistance were also taking plamng Black Panther members.
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blacks of the need to [re]evaluate themselvi¥.In doing so, “he pointed to the way of

psychological liberation.”

In comparison, David Sanchez too pointed to the Chicano community for self-
evaluation and social awareness. He said, “Talk to every potential Chicano wdescros
your path. Because every Chicano that you miss is a potential ef€mkiére Sanchez
addressed the need for Chicanos themselves to become empowered and socially
conscious about the social devastations that affect their community. Hea@ we c
understand Sanchez to mean, that because one may be “Mexican-Americandtdoe
mean they are “naturally” inclined in “protecting” the community; that (Chicands
people of color in general) are also suspect and capable of “white-minded” thinking,
which points to his reference to a “potential enemy”; therefore an enemy eagdree
that undermines the progress of the Chicana/o community as a collective or the
advancement of people of color in genettl. In the same way, the Brown Berets and
the Black Panthers saw the community as a collective force that would heiriown
prosperity and psychological liberation that would aid in decolonization. Haunani-Kay

Trask’s defines decolonization to mean, “a collective resistance to cadomialcluding

1% william L. Van DeburgNew Day in Babylon: The Black Power Movement anéran Culture
1965-1975. (Chicago: The University of ChicagosBre 992), 5.

19 Chavez, Mi Raza Primero!, 46.

H0«wWhite-minded” was a term used generally at thigetby radical leaders like Malcolm X and David
Sanchez to address ways people of color also astctiband accepted white-dominant values. Terns tha
are better known today are: sell-out, white-waslaed; people of color “acting white” and in doing so
turned away from their culture, history, heritaged/or language in order to assimilate with theesopf

full “acceptable/citizenship” in American society.
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cultural assertions, efforts towards self-determination, and armed stttitjgln
accordance with this definition, | understand decolonization to be a process thatscounte
or resists in various ways the effects of colonialism, conquest, and white radisen i
everyday lives of people of color.

Decolonization as a concept and a practice is part of my understanding of
“radical” politics because this helped inform new racial/ethnic idenstrasegically tied
to politics, self-empowerment, and cultural ties to their particular extqpmys. Mental
liberation offered a way to understand the experience of the marginalized perstor of ¢
in the U.S. and in many ways it offered a philosophy of self-love. This philosophy was
about appreciating the self and advocating self-love rather than attemptinigitio éin
unrealistic standard of whiteness for people of color. The development of the self both
psychologically and politically was one-step closer to the realizatioglfef s
determination and freedom of mind, body, and spirit. It was also, why terms such as
Chicano and Black became significant. It was an act of reclaiming tivegrtity,
dignity, and affirming their particular histories and cultural practite$ranz Fanon's
idea of decolonization was intimately tied to Malcolm X’s notion of psychological
liberation. Decolonization was a process that broke down paradigms that normalized
white values and governmental hierarchies of racism.

Where the government had failed to do their job to embrace and protect all its

citizens including Chicanos and Blacks; the Black Panthers and the Brown &evets

! Haunani-Kay Trask-rom a Native Daughter: Colonialism and Sovereigmtawai'i (Honolulu:

University of Hawaii Press, 1999), 251.

12 Freire, Pedagogy of the Oppressed, 43-71.
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themselves as defenders or protectors of their respective commtifithést invested in
lawless acts of violence toward the police instead they came from a posisielfi of
protection from having grown tired of the habitual police repression within the
communities. Both groups decided that theorizing about these problems could only take
them so far; they understood direct action like public demonstrations, self-defedse
hands-on organizing within the communities were necessary means to impleanent t
goals of self-determination and serving the community. The political doctritles of
organizations were the founding documents of the Brown Berets and the Blao&rBant
which elaborated on their fundamental philosophies of self-determination. Theapolitic
platform mirrored each group’s social and political aspirations for the agahzof self-

determination.
Political Platforms for Self-Determination: Serve the People

The political platforms of the Brown Berets and the Black Panther Party were
fundamental and concrete social programs created in order to meet théirsaddbe
community. They were direct demands aimed at the government to make dhanges
order to assist the Chicano and Black community. The doctrines looked more like a
bulleted list of demands followed with an explanation as to why the demands were
necessary and important for empowering the community. Both doctrines clisaely

their objectives and made their philosophies relevant to community members most

113 see philosophies of both organizations (Appeneotien). For example, the Brown Berets were
instrumental to the planning of the1968 Walkoutkds Angeles, as well as, the main security
enforcement. See Carlos Munoz Yiouth, Identity, Powethe Chicano Movement. (New York: Verso,
1989), 85-86.
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dispossessed, such as, the illiterate, single mother, the prisoner, or the person too busy
working multiple jobs. The Brown Berets and the Black Panthers were attenpting
reach the underclass and provide effective remedies to alleviate powerty an

discrimination.

Prime Minister, David Sanchez stresses how theory can be alienatingktogvor
class people and warns the Brown Berets to be weary of “theory and ideolaggdec
intellectuals aren’t able to communicate with the dude on the stféetikewise Huey
Newton echoes this sentiment, “[...] we did not want merely to import ideas and
strategies [from philosophers]; we had to transform what we learned int@pf@and
methods acceptable to the brothers on the blb¢kBoth organizations wanted to reach
“street brothers” and/or working class people from the community. For itheas
population that had been left out of elite circles and remained most marginalized
according to both the Brown Berets and the Black PantHeisor example, those who
were targeted for membership in the Brown Berets were typically loamie males,
“who had little formal education and were gang members, the so called ‘vess 16
Similarly, Huey Newton and Bobby Seale “saw the need for an organization that would
appeal particularly to young urban blacks from working-class backgrottfdethe

same way, both organizations formulated similar political programs and ideblogica

14 Chavez, Mi Raza Primero!,47.

5 Hilliard and Weise, The Huey P. Newton Reader, 50.

119 a CausaApril issue, 1971, 10-11 La RazaChicano Independent Newspaper) reporting on tiosvB
Berets asserted,” The Brown Berets are not a garg;lub, or private social group; it is an orgatiizn of
young Chicanos dedicated to serving the Mexican Wgae community.” La Razalune issue, 1968, pay
number not visible.

Y"Chavez, Mi Raza Primero!, 57.

18 philip S. FonerThe Black Panthers Spegklew York: Da Capo Press, 1970), ix.
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platforms that helped them identify core issues that adversely affectendirelass of

Chicanos and Blacks.

The main motto of the Brown Berets “to serve, observe, and protect the Chicano
community”, this summed up their core philosophies of aiding the community in all its
fundamental needs hence; they implemented practical programs in order tihgerve
Chicano community. In comparison, Huey Newton addressed that “the political
platform of the Black Panther’s served to bridge theory and action, “The purpbssef t
programs are to enable people to meet their daily needs by developing positive
institutions within their communities and to organize the communities poltiaesund

these programs-*

Primarily all ten demands of the political platform for the Black Panthey Rk
under the ideal of achieving a sustainable Black community free from outside
government subjugation. Clearly a top priority, point one, of Black Panther Party
platform reads: We want freedom. We want power to determine the destiny of our Black
Community"*® We believe that Black people will not be free until we are able to
determine our destinfitalics mine).*?* This was specifically important because the
Black Panthers understood that within the confines of white American and the sapitali
system racism and classism would always need to exploit the Black comihouritisy

labor and to keep the underclass thriving with Black bodies.

19 Huey P. Newton, War Against the Panthers: A Sofdgepression in America. (California: University
of California Press, 1980), 36.

121 5ee Appendix for Black Panther Party Ten-PoingRam and Platform.
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Similarly, the Brown Berets’ platform also sought practical solutioratain a
self-determined community outside the realms of the American politidaginsysThis
was achieved through bilingual instruction, relevant education for Chicana/os, and the
right to self-defense. The Anglo establishment had historically rendered ¢lcends
class citizens and had exploited their labor. Ultimately, the communal coné¢nes
Brown Berets and the Black Panthers focused on community survival, economic
prosperity, relevant education, and spiritual growth. This ideological sityitdrared by
the Brown Berets and the Black Panthers reflected how both strategized to combat
similar social oppression; again indicating how both groups had been marginaliked i

same manner by the government.

The political platforms revealed a critical reflection of Americanetgcihe
philosophies interrogated how social structures perpetuated the marginttned$
Chicanos and Blacks. The doctrines of the Black Panthers and the Brown Berets
challenged notions of democracy, equality, freedom, citizenship status, amckdebht
they would achieve a dignified social status “by all means necessaryitl Banwchez
claimed, “If the Anglo establishment accommodated their demands in a peaceful a
orderly process, then we will be only too happy to accept this way. Otherwisdl] e w
forced to other alternatived® Ideals of freedom and an autonomous community were
taken to new levels, as both organizations implemented survival programs to ensure

independence, which remained the core essence of the political platforms anthgrogra

In conclusion, this chapter provides an understanding of how the political

122 chavez, Mi Raza Primero!, 50.
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ideologies and community activism of the Black Panther Party and the Braets Bet
only formed political identities but also actively resisted imposed ra@atitees and
rejected stereotypes. These new identity formations led to an oppositiorabasnsss
about American society and the rejection of the labels “Mexican-Aarérand
“Negro.” As a result of this shift, in social consciousness, new identitislab®erged.
These new labels, Chicano and Black, were self-proclaiming and had precisalpoliti

meanings.

The Brown Berets and the Black Panthers defined themselves against an imposed
white identity or mentality. Members of the Black Panthers and the Brangt®8
understood the importance of psychological liberation and explicated it through their
educational programs, artwork, and newspapers. These grassroots educationasprogram
and philosophies would later inspire the groundwork for Chicano, Black, and Ethnic
Studies programs across college campuses nation-wide. This shift allowi&aral and
racial identity to emerge within the Chicana/o and Black communiiesnbers of both
organizations not only analyzed the “American nightmare” but also refistexfatus

guo that had rendered their experiences and cultural practices unimportant.



Chapter 2: The Dissident Press: Guerrilla Writing and Counterstores?®

This chapter seeks to provide an analysis of the independent newspapers created
by the Black Panther Party titl¢he Black PantheandLa Causgoroduced by the Brown
Berets exploring their major themes and how they related to their politatédnphs.

Through the analysis, | conclude that the newspapers provided an essential tcoynters
of which both organizations expressed their political opinions and the ideologies these
were conveyed throughout the context of the newspapers. They also served as tools f
educating the public about what was going on inside Chicano and Black communities.
They reported on such things as police brutality, poverty, and government tedlect
also challenged majoritarian narratives. For instance, in an editoriallpdbs March
22,1970 in the Black Panther members attest to why it was necessary to inform the

community through their newspaper, they state

We [the BPP] found we as citizens of this country were being kept duped
by the government and kept misinformed by the mass media. In an effort
to give facts to the people, the so-called “underground press” developed
with various groups setting up newspapers and magazines with differing
emphasis. The Black Panther Party realizes that racism can only be
eliminated by solidarity among oppressed people and the educating of all

people [...}#*

| primarily interrogate the newspapers through the analytic framevsartt by
Critical Race scholars, called “counterstories.” Counterstories aethednthat contain
psychological liberation and assist in the process of decolonization thalydirec

challenges leading narratives of white middle-class norms as “truth.”

123 The term “dissident press” is taken from ChristharDavenport’s chapter titled: Reading the “Voife
the Vanguard,” in the Black Panther Party Recomsitiel 93.
124 seeBlack Pantheiissue March 22, 1970. Jones, The Black Panthey Raconsidered, 197.
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More specifically, the purpose of this chapter is to center a sociallymairgid
voice and the social experience of Chicanos and Blacks that has been gnten sca
attention in mainstream media, academic scholarship, and in dominant American
narratives of history. For that reason, “revisionist history examines Aaehistorical
record, replacing comforting majoritarian interpretations of events withtbaesquare
more accurately with minorities’ experiences. It also offers evalesametimes
suppressed, in that very record, to support those new interpretdfiorigherefore, |
offer a content analysis of print culture (text and visual communication) thrbagh t
newspapers and see them as organizing tools that aided in social awareneak, cult
empowerment, and the re-evaluation of American history and society. | focus on the

concept of the dissident press and counterstories, and distinct aesthetic.

The dissident press, “can be defined as those newspapers, newslettets, leafle
and other printed forms produced by groups that challenge the power relationships,
institutions, and policies of the existing social ordéf.The Black Panthers and the
Brown Berets engaged in this type of resistance, political organaiaiy,aising
awareness within their communities where primary goals. In the newsptyssr
challenged existing power structures, provided ways for people of color tozwgani

themselves, and provided alternative ways to view themselves.

Equally important, the newspapers were an outlet that would help both

organization members to engage in critical self-reflection in order to befmdtruct

125 pelgado and Stefancic, Critical Race Theory, 20.
126 JonesBlack Panther Party Reconsiderei®3.
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internalized notions of whiteness and white superiority. Throughout the rest of this
chapter, I will show how the Brown Berets and the Black Panthers defined their own
aesthetic that rendered their experiences, cultural practices, and $teadyrds equally

important as evident within the context of this literature.

The main argument of this chapter is to show how the newspapers provided an
oppositional space (counterstory) and method to inform the wider Chicano and Black
community about American injustice, while also providing a mechanism for self-
representation that was successful in creating a distinct aesthetat¢batraged pride,
beauty ideals, promoted self-empowerment, and used art to empower theirvespecti
communities. The newspapers were primarily extensions of politicabprestf The
topics they covered and they remained within their political agenda of setfrdeation
and decolonization. For instance, the newspapers aimed at reporting policéybrutali
educating the community through social and cultural awareness, and analyzeckAmeri

government policies and dominant ideologies.
Counterstories: La Causa and the Black Panther

The first issue of thBlack Panthepublished on April 25, 1967 was a response
that served to inform the community of unjust murders that were taking place in the
Black community. The premature death of Denzil Dowell was the cover dttitg o
front page of the newspaper. Denzil Dowell was shot in the back by police in Richmond,

California’?’ This tragedy had provoked the founding of the newspaper as members of

127|bid, 196. Also, se@he Black Pantheissue 1 Vol. 1, April 25, 1967, page 1.
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the Black Panther found it necessary to inform the community of these typessof fa
The cover story clearly states that Denzil “was unjustifiably murdered-éwist cop.*?®

For instance, Huey Newton notes,

We had never thought of putting out a newspaper before. Words on paper
had always seemed futile. But the Dowell case prompted us to find a way
to inform the community about the facts and mobilize them to action.
Lacking access to radio, television, or any of the other mass media, we
needed an alternative means to communication.

The article on Denzil Dowell reports the facts of his death and why the police
murdered him; they seek to provide their own understanding of his murder by arguing
that the “facts” of the shooting were mere cover-ups on behalf of the policeoffie¢
shot him. The article brings into question the accuracy of the events in the murder of

Denzil Dowell.

Nevertheless, the reporting this story is a call for action to mobilize the
community in self-defense. The end of the article stakesu$ organize to defend
ourselvesand offered ways to end police brutality in Black communities and encourage
self-empowerment® For instance, “Panthers took the opportunity to write articles that
traced the history of black rebellion and condemned American foreign policy lisapita
and cultural nationalism. African Americans were called on to organize irotheir
communities. These positive activities allowed rank-and-file membees/todsense of

ownership about party policy, which was invaluable in building morale and a sense of

128 |pid, The Black Panther}-4.
129 jones, The Black Panther Party Reconsidered, 196.
130 The Black Pantherssue 1 Vol. 1 April 25, 1967, pages 1-4.
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purpose.**! The newspapers served as informal ways to educate people about cultural
survival, political awareness, state violence, critiques of Americaigfopslicies, to

recruit members and ultimately to empower its members and the comriérisgth, La
Causaand theBlack Panthemere used as recruiting tools to gain the attention of the
community and expose police brutality as with the story and murder of DenzdlDow
The newspapers and the content served to educate, inform, recruit, and organize the

Chicano and Black community about larger social issues.

For instance, it was common for the Brown Berets to seek recruitment through
artwork and announcements. One such advertisement rdaal®aza Needs You: To
Serve, Observe, and Protect. Join the Brown Berets NOW. See your local recruiter at
5338 Olympic Blvd. Girls Too**® The picture that accompanies the above caption is a
drawing of a male wearing a beret, bullets around his neck, and holds a knife in his hand.
With this image we can identify whom and for what purpose the Brown Berets wer
attempting to recruit; typically youth both men and women ranging from ag@4 19
years old. The picture of the man holds a knife and wears a string of bullets around his
neck; expresses the groups motto “serve, observe, and protect.” These objectnckni
bullets) allow us to visualize the Brown Berets overall message about arfréefsiese

for the Chicana/o community.

In comparison, another drawing serves as an example about whom the Brown

Berets were attempting to recruit and their philosophical message-disaffiine. The

131 Alkebulan, Survival Pending Revolution, 39-40.

1331 a CausaMarch issue, 1968, page 12.
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drawing depicts a young man that is dressed in casual wear, pants and aeled sle

shirt, slouched over he holds beer bottle. It is clear by his facial expression amgl tong
hanging out of his mouth that he is drunk. The caption above him BatisL“‘oco
Yesterday.” Another picture on the opposite side stands an upright young man, with a
fist in the air wearing a Brown Beret uniform, which entailed militariestiothing and a
Brown Beret. The caption above him read®evolutionist Today. Be Brown, be Proud.
Join the Brown Berets®* The overall goal of the Brown Berets was to raise social
awareness, targeting the “bato loco” as drunk and unaware of larger socsltlgsue

bato loco is revamped into a strong and confident figure that is “brown and proud.” This
picture alone insinuates how one could change their lives in a positive sense by being

involved with such organizations.

Involvement with the Brown Berets encouraged “batos locos” to leave self-
defeating street gangs, alcohol, and drugs and encouraged young men to use their
misguided anger toward a common oppre$¥oin an interview, captured in the
independent Chicano newspaper calladverdadaa Brown Beret representative

explains the policy on drug use.

To deal with the man [the white establishment] we must have a clear head
at all times. To help our people we must have a clear head at all times. A
man who is high is a man who can be controlled. The man doesn’t want
his children to be hooked on dope. That's why now that the middle class
gabacho is using stuff they call it a national problem. But before when only
Chicanos were using they didn’t care because they want Chicanos to stay
high and numb*

1341 a CausaApril issue, 1971, page 10-11.
135 Batos Locos is a slang term for crazy guys. Bat@dso spelled with a v; Vato.
1361 5 Verdad September Issue, 1970, page 7.
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To engage the community about the organizations political goals and philosophical
stances about drug usa Causaand other independent Chicano newspapers often
reprinted the political platforms of the Brown Bertts.Primarily the Brown Berets and
the Black Panthers elaborated on their political platforms within the contéheiof
newspapers with the aims of raising social awareness within their tiggpEmmunities

while attempting to encourage untty.

The idea of a distinct community with specific social needs emerges ltiatug
the newspapers as a counterstory in direct opposition of “American social ffbhtgs
tended to lay undue emphasis on individual achievement at the expense of group
experience®° A major goal for both newspapers was to identify oppressions within the
community and begin dialogue within the most marginalized sections of the Chicano and
Black communities in order to radicalize the community to take atffoRor example,
La Causa’seditorial claim states that the newspaper was “News for a more awar
community. La Causais a Chicano newspaper dedicated to serve the Chicano barrio
with local and national news. News for the purpose of illustrating the mantigapis
against the Chicano by the Anglo establishment. News to inform the Raza of andent
coming events. News to better relations and communications between barrios throughout

the country.*** Here we obverse holaa Causa’spurpose was to inform Chicanos on

137 See appendix section for list of independent Glicarganizations.

138 Often the Political Platforms and Programs wepeinged in various issues of both newspapers (see
appendix section).

1%9Verney,The Debate on Black Civil Rights in Amerida.,

140 Freire, Pedagogy of the Oppressed, 125. (Fordheept of dialogics).

1411 a CausaMay 23issue, 1969.
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issues affecting them throughout the country. It served as a medium to comenanatat

unite people across regions.

David Sanchez reminds readers to resist against “the many injusticest g
Chicano by the Anglo establishment? One such injustice was the cultural domination

Chicanos faced. David Sanchez states

Gabacho oppression which is the product of white English speaking society,
must be stopped, because he is a detriment to the Chicano spirit, culture,
and existence to our people. (Man is not made into what he is, he is
conditioned into what he is.) The gabacho has conditioned our people to
shoot dope, steal, and even shoot each other. Gabacho society has
conditioned the Raza to be inferior as Chicanos so he may attempt his due
white processing to make Chicanos white minded for a better dehumanized,
racist society. Because of this, he has made it difficult to organize, but
because there are those who love their Raza, as we do, the vanguard of the
Raza, the hearts of La Raza, LA RAZA will never Hie.

Sanchez points to the more abstract ways to resist domination of the Chicanadpirit a
culture. Again he addresses how larger social structures have maegirtbézChicano
community but encourages those that “love their Raza” to organize. Social pieservat
of mind, body, and spirit were major concerns for both organizations as theptatidm
encourage the larger Black and Chicano community to become involved, active, and
participate to ensure social survival and community success through spegfenpso

that fit the needs of the community.

For example, the Black Panthers provided strategic methods and strategies to

fulfill the needs of the poorer segments of the Black community. They instituted a f

142 jp
Ibid
1431 a CausaMay 23issue, 1969. Gabacho is slang word for what person.
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breakfast program for school-aged children. Often featured Bldlc& Panthewas a

call for volunteers to help with preparing and serving food to the children at the Concord
Baptist Church located in Berkeley, California and thousands of children werestefmr
have been fed** The implementation of the Breakfast Program attempted addressed the
poverty in which Black children went to school hungry. Black Panther members asked, if
children were going without the basics like food, what else were they bgingeteof?

Black Panther members Eldridge Cleaver states,

Breakfast for Children pulls people out of the system and organizes them
into an alternative. Black children who go to school hungry each morning
have been organized into poverty, and the Panther program liberates them,
frees them from that aspect of their poverty. This is liberation in practice

If we can understand Breakfast for Children, can we not also understand
Lunch for Children, and Dinner for Children, and Clothing for Children,

and Education for Children, and Medical Care for Childt&n?

The Black Panthers made connections to other types of oppression and addressed the
need for Black children in poverty to understand their hunger as, “[...] one of the means
of oppression and must be halté&" They concerned themselves with physical needs of

the children like having proper nutrition that would aid them at school. Later the

Breakfast Program became a nationwide community service program undeettien

144 SeeThe Black PantheiOctober 28 issue of 1968, article titledThe Youth We Are Feeding Will
Surely Feed the Revolution Also see, G. Louis Heatfihe Black Panther Leaders Speak: Huey P.
Newton, Bobby Seale and Eldridge Cleaver, and Comfgpeak Out Through the Black Panther Party’s
Official Newspaper(New Jersey: The Scarecrow Press, Inc.), 121-126.

145The Black PantherAugust 16, 1969. “On Meeting the Needs of thephe

148 Foner, The Black Panthers Speak, 169. AlsoTbeeBlack PantheMarch 26ssue, 1969.
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of Black Panther branches. The Breakfast Programs constitutes a form bfepalpa

resistance to secure the physical and material needs of the Blactundyn*’

One avenue that provided funding for the community programs (medical clinic,
political education classes, and transportation services), like the breakfgsinpr was
to solicit donations from community businesses. The Black Panthers believed that al
black business owners should donate a small portion of their profits to support the
survival programs and, in turn, the Black Panthers would help business owners with other
services:*® The Black Panthers attempted to bridge the gap between the business
segment of the community to the most impoverished community; with the ideal of the
community as being “united” and actively calling on members to participdie

survival and betterment for the Black community.

A case in point is the Boyette boycott in Oakland, CalifotfilaBlack liquor
storeowner Bill Boyette approached Black Panther members and askieeiftrelp in
boycotting Mayfair, a larger chain store that discriminated against Biatk Panther
members agreed to help him and put pressure on Mayfair, under the condition that
Boyette would donate on a weekly basis between two to fifteen dollars that would
contribute to the maintenance of the community programs. As it turned out the boycott
was extremely successful, several stores shut down, and Mayfair agregdttateavith

Boyette. Unfortunately, negotiations went array between Black Ran#rabers and

1471n comparison other Chicano organizations, inalgdhe Brown Berets started Breakfast Programs to
feed Chicano children in their neighborhoods.

149 For the full story, please s&ack Panther Intercommunal News Sendoéy 10", 1971.
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Boyette because he failed to hold up his end of the agreement of donating to the
community programs. Unsatisfied and displeased with Boyette’s decisiolattie B
Panther Party members and the community began to boycott the establishment of

Boyette.

The Boyette case offers an interesting example of how the Black Panthers
believed that they would sustain an independent self-determined community by
incorporating participation by all its members; in attempting to cresterainity unison
no member from the community would be left at the margins of society. On the other
hand, it also illuminated the tensions between community members and Black business
owners that did not comply with the demands of the Black Panthers; if they did not they
would be ostracized. We can also infer that not all Black people were politically
motivated by similar social objectives. Therefore, a rallying call teedr@sed on a
racialized status did not compel all Blacks to organize or unite toward socie jicsti

Black people.

Nevertheless, the Black Panthers believed that the Black community needed to
unite as a collective force and support one another on all levels, financialtyaslyiri
and politically. They hoped that in turn this would create greater unison within the

community and transcend differences among Blacks toward achievirdgssimination.

In the same way, the Brown Berets embraced carnalismo (brotherhood) in hopes
of uniting the Chicano community across geographic locations and clasemmsiti

According, to Professor George Mariscal carnalismo “[was a] vaajegary invoked to
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promote a collective and militant identity” in order to engage in bringingtheano

community together to empower themselV&3.

In an interview with a Brown Beret memberiia Verdad(Independent Chicano
newspaper) the Brown Beret member discusses the need for such colldiive ac

amongst the Chicano community.

In uniting the barrios we would like to say to our carnales and carnalas that
the enemy wants us to be divided so that they can control us better. By
fighting each other we’re not going to change anything. We are not our
own enemy. The enemy laughs at us every time we fight each other. The
gringo is the one that has created the conditions in the barrio that are
building so much frustration in us that has to be let out. And we take this
frustration out on each other. We blame ourselves. We should not fight a
brother who lives in the same lousy housing who goes to the same lousy
schools; who is in the same condition we’re in. We have to fight together
to help ourselves, not to destroy ourselves.

The Brown Beret representative speaks to the social structures that hiagd imdavor
of white supremacy and marginalize Chicanas/os in American society.oftmeunity is
therefore racialized in order to maintain a marginal status and if they t@aveaccess

to resources then they are regulated to “lousy housing” and “lousy schooling.”

The representative also expresses how fighting within the community amongs
Chicanos only serves the “gringo” in conquer and divide tactics. By seeing their

oppressive conditions as a common struggle the community can therefore mobilize

150 George MariscaBrown-Eyed Children of the Sunessons for the Chicano Movement 1965-1975
(New Mexico: University of New Mexico Press, 20@).
151 Brown Beret interview with.a Verdad September 1970, page 7.
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themselves for political action in order to improve their social position, not solely an

individual person, but larger communities in common struggfes.

Similarly, the Black Panther Party was responding to social structutdsatha
placed both Blacks and Chicanos in similar socio-economic status (faced poniaty,
housing marginalization, inferior school and job discrimination). Within this
comparison, we are able to identify how Chicanos and Blacks had been margimadized i
similar fashion that therefore caused both the Black Panther Party and theBznmis
to respond to similar ways to alleviate problems and government neglect both groups

faced; while uplifting and organizing the community as a source of politregigih.

The Brown Berets began to see Chicanas/os in the southwest as having common
social needd.a Marcha de la Reconquistand other Brown Berets events were
articulated not only ilha Causabut other Chicano newspapers that reported on the
importance of the everit®> On May %", 1971, the Brown Berets and community
members marched from Calexico to Sacramento in protest of social ineqiihldy
political march covered roughly 800 miles and lasted the about 3 months. The purpose of
the march was to specifically protest against police brutality Chicaoed faut it was
also a political message about American repression in Vietnam and educatibaeks
made during the Reagan administratith Participants in the march strategically stopped

in barrios to address this message and to investigate their community demands and

>2George LipsitzAmerican Studies in a Moment of DangéMinneapolis: University of Minnesota

Press, 2001).

133 Seel a Verdad September 1970, 7-8.a Raza September 1968, 29-3RAlacran (Long Beach
M.E.Ch.A) April 1971.
1% 5eela RazaVol. 2, No. 2 Los Angeles December 13, 1968.
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needs>>® The Brown Berets and other marchers believed that by talking to the people in
a humble way and living amongst them could they truly understand their complaints and
it was also a way to see how these social issues were connected. The idaotbgical
protest was both domestic and international in scope as the Brown Berets linked thei
oppression overseas to the war in Vietnam; as they worked within their own community

they utilized grassroots organizing as means to connect with the pedple.

Once the marchers arrived in Sacramento they presented a list of demands to state
the government and insisted that government neglect of the Chicana/o community woul
no longer be tolerated. Moreover, the Brown Berets addressed solutions to remedy
poverty, high school dropout rates, and gang involvement, things which they had
identified as structural (not personal) problems facing the community throughout
California. Though not satisfied with only marching through California the Brown
Berets embarked on yet another long-term protest march, this time dldgy mwarch the
entire southwest to spread social awareness (a key proponent in the politicahg)at

and find ways to improve the societal conditions of the Chicana/o comnithity.

The Brown Berets, like the Black Panthers embraced and articled notions of
“community” to combat American injustic8® The Brown Berets understood and
viewed the needs of the Chicano community despite differences in regional Bineas

notion of the Chicano community or Raza transcends a particular barrio ooratiea f

%5 Barrios are commonly known as Chicano neighborkood
16 Mariscal,Brown Eyed Children of the Su2005.

157 David SancheZxpedition Through AztlarfCalifornia: Perspectiva Press, 1978)8.
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Brown Berets, it is constructed in terms of identifying political repoessnywhere

Chicano or Mexican people reside. Similarly, the Brown Berets and thie Baather’s
concept of community (empowering and achieving self-determination) was artantpor
organizing tool; therefore, unity was also seen as a logical method to combaingewer
subjugation that would free the community from white racism, societal margitiath,

and police brutality. The community or collective force of members from ther@hica

and Black communities would be called upon to recognize their social status and then be
mobilized to take control over their destinies. This unity would not only mean strength in
numerical terms but also ideologically. One would be fighting not only for their
individual basic rights but also of those most closely associated with them threugh th
process of racialization (or group racism) and how they are marginaliaedrecally,
educationally, and cultural?? As a result, finding solutions and providing concrete
programs to serve the needs of the people were the methods both groups hoped to fulfill
their ideals of ensuring self-sustaining communities that would function owtfsidate
tyranny. The vision was that the communities could be independent and take control of

their infrastructures.

| assert that this embrace of community for the motivation of both groups, to
empower their respective communities is a critique of American individualism
capitalism, and greed. | agree with the notion that, “ Community organizeeapke]
who work with members of the community to identify their concerns and problems and

issues and hopes and dreams, and then brings those together in the form of an

159 |deas of group racism came out of the course BitiSharon Elise, Race and Ethnic Relations in the
United States. UCSD, Spring 2009.
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organization to act collectively” the Brown Berets and the Black Panteenm@iied this
model of community organizing by seeing the needs of the community as imp&ttant.
“Serving the people” and “all power to the people” became driving ideologicasfoinat
both organizations adhered to within their political principles and neighborhood
organizing. The Brown Berets and the Black Panthers wanted to create #filaigras
with members of their own ethnic/racial groups. Therefore, in an abstraetasahs a
politically viable way they identified with community members in variousggaphic
locations and anticipated that their communities would be able to live a dignified life
have access to resources. The ultimate goal was to ensure the succesanok@md
Blacks; success could be measured in various ways such as, helping one another or
providing services free of cost to community members, and to ensure civil, social and
cultural rights. There was a genuine concern for the welfare of all; not eelg& few.

As a result, this ideological stance of empowering the community becaistamnee to a
capitalistic society that renders the individual as the ultimate sigoifieuccess. On the
contrary, throughout the newspapers, it is evident that this was one way that maimbers
both organizations attempted to alter the power structure; compassion foramitheief-
love also become important practices that navigated away from an individuadisist,

and unjust society.

Therefore the Black Panthers and Brown Berets were concerned for one anothe
as both newspapers reported on each other’s struggles (as well as meriimars of

communities and other oppressed groups around the world), building a connection, and

10 Kristin Layng SzakosWe Make Change: Community Organizers talk aboutt\Wiey do—and Why
(Nashville: Vanderbilt University Press, 2007), 2.
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advocating for unity were underlining themes of both political platforms and tlee wer
major concepts within their respective newspap&rdhilosophies self-love and self-
respect aided in a newfound identity that reinforced notions of Black and Chicano pride.
It was about reclaiming what had been denied to them by the larger sooigty. B
organizations embodied this in various ways through their politics, writings, ngsvspa
and artwork but ultimately the love for their communities was conveyed in theierconc
and motivation for organizing and implementing their political platforms. Another
important theme that emerges from both papers is the distinct aesthetic @f cultur

symbols and public pride.
Internalized Racism: Glorification of “White Beauty”

A reoccurring them throughout the content withanCausaand theBlack
Pantherincluded pictures, poetry, articles, and artwork, which embodied a unique or
distinct aesthetic with a political message that emerged among thal @htingents of
organizing groups in the 1968%. This unique aesthetic included specific garments,
clothing, labels, artwork, or slogans that both the Brown Berets and Black Panther
embraced and utilized throughout the content of their newspapers to express their
political message. Both organizations promoted ideologies that helped disrupt norms of

whiteness and the glorification of “white” features.

181 For the scope of this project | do not get intalgsis of the U.S. Third World left. See Pulidglack,
Brown, Yellow and Left.

%2 This was also prevalent in other Chicano newspapengeyed for this thesis see Appendix sectibns.
define a unique/distinct aesthetic as, a distiestlzetic is a particular political both racial/déthand
cultural identities that embrace specific thinge Iclothes, artwork, and political philosophies.



72

A white standard of beauty can fundamentally be defined as—the glorification of
European features such as white skin, straight hair, colored eyes, thin nose, and tall in
stature are most preferred in dominant American culture like the media, megyazi
mainstream movies, and the fashion indu§ttyln spite of the fact, another beauty ideal
formed, the Black Panther and Brown Beret newspapers, one that valued dark skin,
traditional clothing, and afros; to name a few. As | have been arguing, | view thi
embrace as a form of psychological resistance. This form of resistamecet@do
“ethnic” pride and self-love, which veered away from white standards of baadtye

internalization of racism.

Black Panther members, Assata Shakur and Elaine Brown address the need to
reassess what was regarded as “beautiful” by society and how they hathpers
accepted a white value system uncritically as young women. Assata S\eWuyork

Black Panther member asserts,

We [black people] had been completely brainwashed and we didn’t even know it.
We accepted white value systems and white standard of beauty and, at times, we
accepted the white man’s view of ourselves. We had never been exposed to any
other point of view or any other standard of bedfity.

Assata Shakur reflects on how she had internalized white racism and accéatetheds
of beauty that did not account for her features as a Black woman. She points out that

Black people “had never been exposed to any other point of view,” therefore their

183 This white standard is a stereotype it nonethdiassserved as the dominant beauty ideal thatatitiy
glorifies whiteness. Scholars that discuss taisgigm are: Toni Morrison'she Bluest Eye$urlee
GrewalCircles of Sorrow, Lines of Struggle: The Novel§ahi Morrison1998, Naomi Wolf'sThe Beauty
Myth.

164 Assata, ShakuAssata: An AutobiographyChicago: Zed Books, 1987), 31-32.
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identify with a dominant view of white beauty. Assata helps us understanthbow
Black Panthemnewspaper operated as an oppositional space to mainstream media in that

it provided the definition of beauty with which Black people could relate.

In the same vein, Elaine Brown, California Black Panther member, also touches
upon how ingrained colonial values were in the psyche of people color. She recounts in
her autobiographylaste of Powerow she strived in her youth to be accepted by whites
and aspired to be like them. As a young girl, Elaine attended a primariligitgdl w
elementary school and admits that she felt being “too dark,” having “nappy” hair, and
“thick liver” lips were inferior to white features and the closer to whiteities bettet®
Her “Black” features where in stark contrast to light skin, straight hairsaadl lips
(typically European features), even at a young age Elaine Browgnieed that white
features were considered “better” by society and therefore she haderedsner
features to be inferior. She goes on to discuss how she attempted to asgichilate a
embrace whiteness. In order to do this she needed to move from the Black neighborhood
in which she lived and within this logic she could also leave her “blackness” behind, she
says, “I did anything to belong among them, those white children and white tefachers
| was convinced | was actually beginning to join them, leaving York Street behind [a
Black neighborhood]**® As a youth, Elaine had felt pressured by dominant ideals of
beauty standards and white superiority so much to the point that she was ashamed of

being Black and wanted to identify with whiteness. Unfortunately, this expergnc

shame and self-hate had been that of Chicanas/os and Blacks in the U.S. and organizing

185 See Elaine Brown, Tasté Power: A Black Women’s StofNew York: Pantheon Books, 1992), 29-35.
166 ||;
Ibid, 30.
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groups like the Brown Berets and the Black Panthers sought ways to reject the
internalization of racism. Chicanos and Blacks began to identify with their owmecult
and sought their own standards of beauty. For example, the Black Panthers and the
Brown Berets venerated their own aesthetic through traditional garmdrassiyles
specific to Africa or Mexico; this distinct aesthetic was also exglc#irough artwork

and political cartoons.

Throughout the newspapers surveyed, what emerged embodied the creation of the
archetypical figure (explained below) that represented the politicabigiesl of the
groups and their unique aesthéfit. These figures served as both cultural symbols and
political ideologies that undermined conventional norms of mainstream Aaneric
politics. For instance, in the independent Chicano newspaper ertitlédnazcaptures
this point well. A political drawing showed an “archetypical” representation of ivha
meant to be “Chicano” during the 1960s and embodied ideologies of the concept of

Aztlan. In La Causa, Aztlan is described as:

In the spirit of a new people that is conscious not only of it's proud

historical heritage, but also of the brutal ‘gringo’ invasion of our territories,
we the Chicano inhabitants and civilizers of the northern land of Aztlan, for
whence came our forefathers, reclaiming the land of their birth and
consecrating the determination of our people of the sun, declare that the call
of our blood is our power, our responsibility, and inevitable destfhy.

187 For the scope of this project | chose two lookiatures and representations that most embodied the
ideals of both organizations; rather than desdriliedreds of images.
18| 5 CausaMay 23 issue, 1969, page 2.
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Below | describe the image in depth that explicates ideological concepts and

counterstories that discuss Aztlan.

Used as an advertisement for a play, a male figure (the Chicano) standswith hi
legs wide apart, holding a fist in the air, and in bold letters a sign hangs aromedhis
reads:I’'m Chicana He adorns traditional long hair and a bandana around his head that
says,Chicano for President of AztlanThe figure wears a t-shirt and jeans along with
huaraches (sandals) and inscribed on the left saviddk in the U.S.Aand on the right
sandal, it says, amor (love) and paz (ped€®)This figure captures much of the
principles represented in the radical segments of the Chicano Movement and the Brown

Berets specifically.

We can understand the figure to be an imperative symbol of cultural pride and
ideological representation of what Chicanismo embodied. Case in point is the use of the
huaraches (peasant sandals). The huaraches are an important sigtifesr are
typically associated with the indigenous or peasant populations in Mexico worn for
hundreds of years? Stereotypically the sandals would be looked down upon by the
upper classes in Mexico and in the U.S., therefore for a Mexican born in the U.S. to wear
them disrupts notions of whom and what type of person would wear this sandal. Instead
of associating the sandal solely with the peasant class of Mexico b iwais by
Chicano’s in the United States from various social classes such as, a community

organizer, college student, or professional.

189 SeeEl TenazSpring issue, 1972.
10 For a brief history of huaraches refer to artiate
http://www.huaraches.com/information/huarache_njspdp
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Equally significant, is the bandana around the figures head that s@iesario
for President of Aztlan.”The bandana’s slogan calls for what the Brown Berets had
aspired toward—self-determination, “a Chicano president for Aztlan”; fuadtathy,
this slogan offers concepts of self-representation and Chicano leadershigstmong
Chicano communities.The importance of Aztlan is illustrated by Arnulfo D. Trejo, in
the bookThe Chicanos: As We See Ourselhesclaims, “Chicano is the only term that
was especially selected by us, for us. It symbolically captures thedaspast and
signals a brighter future for the people of Aztlan. Aztlan was the homeland oftinesA
[Mexicas]. Aztlan became a promised land and provided the spiritual unity it needed by
the people involved in the Chicano MovemeHt"Equally important is the concept of
Aztlan as a homeland. Aztlan conceptualized as a homeland provides a literal and
metaphorical space that Chicanas/os inhibit and home represents the priustenget
space people share. Trejo again invokes the idea of unity however this time unity was
not necessarily a material matter but rather in a spiritual sense. Thisaspinity
provided the basis to move beyond rigid notions based on unity or community cohesion
but sought to address deeper needs people had, though less quantifiable, it dealt with the
psyche, emotional, and spiritual needs of the community. Again the idea of unity
becomes a spiritual liberation that can provide an overarching way to addressdeof
the Chicana community in order to secure “a brighter future for Aztlan” beéentis® is
considered to be the homeland of the Mexica it therefore places the Chicano in a

historical perspective as indigenous to the Southwest; with direct ties to thethticba

"1 Trejo, The Chicanos: As We See Ourselg@sicson: The University of Arizona Press, 197@),
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notion of Aztlan as being “home.” This was important because many Chicanas/os did not
feel represented or accepted by mainstream American society, thisdicagad by the

political platform proposed by the Brown Berets as they sought cultural terehaights

denied to them due to historical racism that lead to the deprivation of the Chicana/o

community.

Comparably, Blacks had been left out of American political and cultural
representation. In thglack Panthertraditional African garments and dark skin were
privileged, in the artwork, of the people in which it depicted, primarily by the artis
Emory Douglas, prominent throughout BBiack Panthemwas the artwork of Emory
Douglas, Minister of Cultur&’® Douglas’s artwork was published in the paipem
1967 to the early 1980s; he served as the art director for the Black PanthéoRarsy
duration. Given the importance of Black culture, the Black Panther Party found it
necessary to create a position that regarded culture to be a necessary cotopgbaent
politics. In this sense, art and culture were considered methods that could aidgalpoliti
resistance and psychological liberation for Black people, but more spégifitalory
Douglas described his artwork as revolutionary art; in line with the Black Pdtdity

politics.

In an article titledRevolutionary Artin the Black PantherEmory Douglas

explicitly defines what revolutionary art is and calls for artists to joihenquest to

72 other Black Panther positions entailed: MinisteDefense, education, foreign affairs, culture, and
Secretary of Communications. See Hugh PeaSbadow of the Panther: Huey Newton and the Price of
Black Power in AmericgCalifornia: Addison-Wesley Publishing Company)f14.a Verdad, September
1970, articleCulture as a Weapon: An interview with Alurispeage 9.
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dismantle state power. He claims that revolutionary art is a visual refarése of the
struggle and publicly represents all elements of the ghetto; but more thérethe is
produced for the “ghetto.” The art becomes a part of people’s daily lives, enxqes)

and serves as a reflection of what is happening in Black urban life. For tat,rbes

art is posted in community buildings or outside of neighborhood stores. “It is not in the
schools of fine art,” nor the art sheltered in exclusive museums accessillese that
can afford to enter such establishméntsArt was therefore used a liberation tool for the
Black urban community and Emory Douglas’s role provided the visual aesthetic that
represented the political ideologies of the Black Panther Party. Hemoerybouglas
established an iconic visual style that communicated the organizations coenitrtiom
activism and social justice and created a powerful identifiable aestiatiplayed a

significant role in mobilizing [the Black] community™

Douglas primarily uses mixed media to convey his messages (the rest of this
section will provide examples of this). Generally, his work is realistic andagert
everyday people from the black working class community. The pictures arenidold a
typically focus on one primary political message of self-defense arstlaese. Many
times the pictures were accompanied by short captions or phrases to enhareanihg m
of the art. For example, he used cartoon depictions of police officers-- comrafanhed
to as pigs, and the caption would readff‘the Pigs’ The message is relative to the

needs of the community, equally importantly, one can grasp the pressingaisduesy

173 seethe Black PantherRosition Paper #1 on Revolutionary Art by Emoryublas, 1968. Also see
http://itsabouttimebpp.com

17 Quote taken from Museum of Contemporary Art (MO@A&mphlet, Black Panther Party Exhibit
January 2008.
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they relate to the needs of poor Blacks such as poverty, police violence, and inferior
living conditions. Art was produced for a specific issue and entailed inforitméng
community about Black Panther events or community forums. The pictures range from
promoting the organization’s survival programs such as the free breakfasnpgra
advocating for the release of political prisoner. It was not uncommon for Walatb
expose what was taking place within the organization internally like théatbns
harassment of the members faced like high rates of arrest and/or beiad fraipolice
officials and the FBI*"® This awareness yielded community support for rallies and
protest from the wider community. This is one way that his art was used aga tool

mobilizing the community to confront police brutality.

It is safe to say that those unfamiliar with the politics of the Black PaRtrey
or the artwork of Emory Douglas may find them shocking or dangerous and thagtare j
as powerful as they were almost forty years d§dSelf-defense was a critical
component of the Black Panther Party and this was depicted in the artwork of the
newspaper. It featured everyday working class people taking up arms andragfendi
themselves against white racism and police brutality, the exploits oflapitand
imperialism, and poverty in general. What is powerful about these imagestlsethat
appear in an era where images of Black people were marginal or stergotymiages of
Black people carrying guns in the name of social justice were definitegonahon.

Ironically, the pictures are about structural and social oppressions that black faeepl

75 Churchill, Agents of Repression.
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but simultaneously it is a call for black people to reevaluate their place inysatetake

action to defend their rights.

One such image created by Douglas, allows for analysis that regresent
overarching themes that that were prominent throughout the political platfocmss. ..
and the newspaper ultimately as counternarratives. For example, a Blaaek wesaring
traditional African clothing, has prominent African features, and wearsigahf The
words in the background sayAffo-American solidarity with the oppressed people of the
world.” The message denotes unity amongst “the oppressed people of the world.”
Again, ideals of unity in the Black community and third world people abroad embraces a
unified struggle of resistance; as the slogan suggests. The figutg pleduces a proud
African woman that interrupts stereotypical thinking of complacency arsivjigsvith
the oppressive power structure. The weapons in her hand convey the message that she
will pick up arms in self-defense or to defend her birth rights. We can also understa
how the modern and the traditional meet, the signifiers being--the gun and theaspear i
the picture. The gun indicates modernity and the spear is associated with indeyahous

traditional cultural practices of hunting and fightir{.

Equally significant are the woman'’s clothes and hairstyle, the worakmisng
places her outside the norm of modern American clothing. Consequently, the artist has

chosen these garments specifically to signify an embrace of an Africtagke Her

Y7 A natural is commonly known as an afro. SeeBlack Pantherl969. Also, see Sam DuraBtack
Panther: The Revolutionary Art of Emory Douglé@dew York: Rizzoli, 2007), 137. Also, see pad@efar
another example of black women in traditional Adricclothing.

178 Seelndigenous Tool and Weapoasicled can be accessed at http:/members.ozeomilau.
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hairstyle too embraces this unique aesthetic in the sense that the figumeauédifro; in
contrast to mainstream images, that privileges straight hair and a valnidaust of

beauty.

The image of the woman can help us identify the physical, symbolic, and
psychological liberation | have addressed throughout the thesis. On one level, the
tangible resistance can be understood by the self-defense stance of treiwavrhich
she holds a gun and a spear to illustrate that these weapons would be used to dismantle
the power structure. The second type of resistance is less tangible andesrbbadiy
standards, self-esteem, and self-love. The picture conveys a strong and proud Black
woman (in contrast to the early experiences of Assata Shakur and Elaine Brown).
Therefore, the clothing and hairstyle in the picture are integral to theatdtfirmation
which entail self-love, pride, and a counterhegemonic understanding of the Chicano and

black community.

Emory Douglas is (re)claiming and (re)articulating black representah his
own terms, allowing for cultural empowerment and a direct challengeréostpical
images, and beauty ideals constructed within the Black community. As mamstre
images and even members from the Black community privileged lighter skinned
portrayals of African Americans, Douglas does exactly the oppdSitde privileges

dark skinned African Americans and highlights physical feature such as abtylba,

19 Herman GrayCultural Moves: African Americans and the PolitafsRepresentatiar(California:
University of California, 2005).
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dark brown eyes, and full lips. He allows a distinct African aesthetic togenrehis

work that encompasses African pride and beauty.

Politicized Blacks and Chicanos embraced and reaffirmed their own beausy ideal
as opposed to a white standard of beauty. Embracing a specific hair-do like an Afro
became a political statement. Nonetheless, more than just a hairstylei@n &atement
this expressed affection and ties to one’s ancestral homeland. bell hooks remihgls us w
this embrace was so important, “No one speaks about the topic of [B]lack people and
love without addressing issues of self-esteem and self-hatred. It is commordg@wl
that the trauma of white supremacy and ongoing racist assault leaves dgep psy
wounds.*® We can see how the images and their political messages aided in a positive
identity formation for Chicanos and Blacks in both organizations. | agree withaviart
Bernal and George P. Knight as they describe identity formation to encorfjpalsa
person’s knowledge of belonging to an ethnic group and pride in that gfBups we
have seen with the artwork of Douglas creating an indigenous African $@éce t
promoted pride and self-pride, Chicanos were equally concerned indigenous issues that

moved beyond the aesthetic.

Land, culture, and indigenous spirituality were important in the political platform
and the content of tHea Causa For instance, a political cartoon echoes these themes
but specifically raises issues about indigenous Mexico, cultural traditihsadue

systems. The cartoon’s overall message describes the land toduk deecimportance is

180 pell hooks Salvation: Black People and Lay@ew York: HarperCollins Publishers, Inc., 20085,
181 i
Ibid, 47
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compared to one’s life and how “Chicano” view the role of art. Therefore, land and art
were epitomized; ideals of respect from an indigenous perspective were tied t
appreciating the land and creating art served in one’s life two purposes; oo att
inner peace and secondly, to achieve harmony with all things on earth; in this sense a
higher power was in communion with all things. One did not need to turn to “gabacho”

things like wine or promiscuity to find pleasure or to enjoyife.

In attempting to understand Chicana/o identity, the cartoon (previously described
above) embraces the indigenous aspect of what it means to be Chicana/o and helps us
understand Chicana/o identity formation. For instance, this depiction is embodied
through metaphor of a split face which represents Mestizaje. Theasglitlépicts one
side with “indigenous” features, traditional clothing, and long hair. The otheofttak
face shows a male with short hair and a t-shirt; the face that is “hatfa@hiand the
other “half” indigenous. The caption below reads, “We have Indian blood and it is strong
[...].”*® This representation helps deconstruct Chicana/o identity formation in
understanding their historical experience in the Americas of being indigandiey
mestizo. Specifically this cartoon chooses to exalt indigenous values—thalg@ed in
high esteem compared to “gabacho” culture; again, the indigenous values conanunity

honoring one’s pueblo as utmost importance.

The political cartoon lends a counterstory of American society; it is a moral

critique of American society of being corrupt on various levels. By offerinffjexeht

182 The term “gabacho” is a slang word for a whitesper
183 SeeEl Tenazpublished in San Juan Bautista California, 1934yé unknown, page 11.



84

value system or world perspective, indigenous principles included dios-pueblo, family,
and homeland that translated to Chicano ideals of carnalismo, La Raza, and snageni
The ultimate objective was to empower the Chicana/o community by offering an
alternative perspective of life values. Therefore, Chicanos looked to the paesite
meaning of their lives in the 2@entury; indigenous values were not the only things
admired, artwork that represented indigenous culture continued to be politisalgaes

of cultural resistance and affirmation.

Mexica artwork was displayed throughout the Chicano publications; such figures
included deities, symbols, and hieroglypts. Many times the symbols would serve as
artwork or be incorporated with a story or poetry pertaining to a certam lige cultural
awareness; fundamentally, Mexica symbols were a part of the ovethkiaesAs a
symbol of cultural pride.a Causapromoted an aesthetic distinctly indigenous to Mexico,
which operated as a space to resist simplistic or static ideas of Qbiaerdity. The
art, indigenous symbols, and its political message provided an opportunity to define thei
own identity rather than be labeled by state or legal definitions of what tovies
Mexican born in the United States. The images in the newspapers were afbempts
restore and understand the indigenous past of Mexican descendants. In thishegard, t
visual imagery and cultural practices of invoking and embracing indigenous México
became a form of resistance to a hegemonic white social order that dgnstant
indoctrinated Chicana/o children in a Euro-centric educational sy&tefthis

acceptance of identifying with the indigenous part of México allowed members of the

184 Mayan hieroglyphs were also prominent in the irfefent Chicano newspapers.
185 Antonia Darder and et. allatinos and Educaiton: A Critical Reade(New York: Routledge, 1997).
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Chicana/o community to be proud, rather than ashamed, of one’s present and past alike;
this aided in a decolonization process, again hook reminds us that “Decolonization is the
necessary groundwork for the development of self-love. It offers the toolswhigis
supremacist thinking® However, not all Chicana/o scholars agree upon this embrace
of Chicanas/os “recuperating” their indigenous ties to the Americas asapads self-

love and decolonization of the mind.

These narratives and counterstories within the newspapers offered ways for
people of color to understand the various manifestations of racism. The newspapers not
only offered a critique of American liberalism but also attempted to expdse sta
sanctioned racism. They offered tools and a vocabulary to talk about social injustice
amongst the lower classes of Chicanos and Blacks. More importantly, the Brosts Be
and the Black Panthers through the platform of the newspapers offered solutions to
improve the marginal status of Chicanos and Blacks. Not only does the purpose of the
newspapers become a fight for voice, representation, and political and cultural sitrvival
is at the heart, a fight for memory and history. It is a fight for memorgusectheses
perspectives are not typically told in school textbooks; significantly, tbeBBerets
and the Black Panthers gave themselves permission to embrace their sp#aifat
practices, languages, and look to their ancestors for inspiration. The nemsdpagpmme
a space to retell history and affirm the experience of the Chicana/o arideR[zerience

in the making of American history.

186 hooks, Salvation, 73.
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Within the content of the newspapers, new narratives emerge to analyze ghe soci
order. The newspapers contents illustrate how members of the Black Pandthiez a
Brown Berets speak for themselves. Their commitment to social justite, s
empowerment, and political awareness to the Chicano and Black community, they
challenge the status quo dominant views of history, American colonialism daidrec
their voices, histories, and experiences through poetry, artwork, and savialy
articles. For example, the artwork of Emory Douglas operates as an opposjtace
(against an imposed white standard of beauty) ideologically and symbolfgalgh
images and pictures which provides a distinct Black aesthetic. Combatpey deseies
of self-hate the choice of one’s hairstyle was not simply a trend- it disrnptishs of
what was considered “modern,” “American,” and “European.” This type otaesks
may not be politically altering through governmental change or legisldataoonetheless
moved beyond fashion statements or fads but had a specific political meaning, purpose,
and sometime served as alliances to other places like Africa and Mexico. oMre Br
Berets and the Black Panthers interrogate how race, class, and dominatieleais

affected their everyday their lives and life chances in urban areas of the 1960s



Conclusion(s)

The 1960s posed a challenge to more conservative notions of the civil rights era
as the needs of Black people proved to be heterogeneous. The Black Power Movement
called for politics that are more radical and did not seek assimilation pasastigurifill
the needs of the Black community. Access to white institutions did not addressaksue
self-esteem, dominant stereotypes, or beauty ideals for Black people.mEne#n
public had internalized the notions of the “good Negro” verses the “bad Negro”. As
epitomized in the polarization of leaders such as Martin Luther King and Malkol
For instance, the Black Panther Party, inspired by Malcolm X, sought to retfémm
cultural heritage and maintained that Black people were worthy of their othetes
Though the Black Panthers are more commonly known for their outlandish displays of
self-defense, masculinity, and gun-toting; a weapon that has been criisallgoked by
scholars is the artwork of Minister of Culture of the Black Panther PartprEm
Douglas. His art was used as an avenue to educate the Black population and was an

active call for social justice and revolution.

The Brown Berets and the Black Panthers did not achieve a full scale revolution,
however they did transform their communities in other meaningful ways. Thaaged
the way people understood overt and covert racism, they formed strategitesénti
combat these issues but most importantly, they renewed pride and dignity in caesnunit
that have been subjected to not only physical forms of violence and hatred but mental a

spiritual forms as well.

| argue that in the height of their movements and pinnacle of effectiveness ther

87
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are lasting remnants--of not necessarily the original breakfagtgm and free clinics—

but of the pride and dignity attributed to the groups that have been subjected to hundreds
of years of American racism and colonial oppression. The history of the Brawets Be

and the Blacks Panthers help excavate a cultural revolution and a shift in conssiousnes

that aided in a racial analysis of an American society.

Police brutality and surveillance within the Chicano and Black communities were
top priorities for both groups but they also concerned themselves with various civil
programs. This was the space in which both groups were able to directly eéffiegec
within the community; they were not simply espousing lofty theories about socia
inequality but were agents combating social problems that overwhelmed the Biack a
Chicano communities. The Brown Berets and the Black Panthers concerns included
dilapidated housing conditions, inadequate healthcare, poverty, and disproportionately
high levels of high school dropout rates. Both organizations implemented food programs
for youth, ran free health clinics, organized anti-war demonstrations, producealttheir
newspapers, and called for cultural education in the public school system; Ujtimate

they called for a more just system for people of color.

The Black Panthers and the Brown Berets reclaimed a social and politicakgpac
express themselves, display a distinct aesthetic, and to articulatediitesal views
through politicized labels and language. The use of self-identified eththjpoéitical
labels of Chicano and Black were common within the newspapers. Today some may
take the terms Black and Chicano for granted and commonly understand them &s generi

labels to identify a racial community. However, the label “black” becanteaxed as a
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politicized term and the label Chicana/o is equally embraced as a seiirgéérm,

which is open to political possibility and ideology.

The political platforms and newspapers became a discursive practice of how the
Brown Berets and the Black Panther Party begin to identify structural sppred hey
were able to contest ideals of democracy, equality, citizenship, and freedorpasd e
how the state neglected the needs of their communities. The Brown Berets alatkhe B
Panthers were U.S. citizens though they maintained that they were regareeainals s
class citizens due to historical and institutionalized racism. What is amp@atbout the
political platforms is they question the “civil rights” that should have beenegtdaot
them. The Black Panthers and the Brown Berets demanded that American elites
recognize their rightsTheir resistance showed that they would no longer be passive
about accepting their inferior statu§hey were willing to pick up arms in order to

defend themselves and their birthrights.

The concept of “the people” or the community was both tangible and necessary in
order to ensure the political and cultural survival of Chicanos and Blacks to suteeed i
racist society. In this way, embracing the community would mean individusgssiovas
equally important to the entire success of the community. Greed and obsession with
individual success or careerism, was combated within the ideological psautite
Brown Berets and Black Panthers but revolutionary success would mean that the

community would eventually lead themselves into prosperity.
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Today these organizations still exist. An active movement consists of Brown
Berets all over California in places like San Diego and Watsonville that oegagaéznst
police brutality and believe it is still important to serve the Chicano commuikityery
year in April at Chicano Park (located in a predominately Chicano barrianibi®go)
there is a celebration called “Chicano Park Day” on this day the park is ovedlowth
hundreds of people (Chicano and not) celebrating, watching traditional Aztec and ballet
folkloric dancers, enjoying the sun, looking at the murals plastered all over kheupar
of course people enjoy Mexican food. The event is about bringing the community
together and has the feel of a family day outing rather than an overt politietprot
Ironically, enough there is always heavy police presence there to “monitoitén
wonder if wealthy citizens or Euro-American events have heavy policenpeeee
Minutemen protesters. Nevertheless, as always, true to their motto “To observe, T
Severe, and Protect” the Brown Berets of San Diego patrol the park to makeesure t
community members are sdf€. Event today the Brown Berets of Watsonville
California continue to protest against police brutality and bring awarenesshtut jhe
Chicano community but the Black community as well. As they understand, that police

brutality still disproportionately affects both groufs.

In 2006 in Oakland, California dozens of former Black Panthers from all over the
world and hundreds of people gathered for tHe yiar anniversary reunion of the Black
Panther Party. The reunion focused on the influence the organization had across the

nation of which many cities implemented Black Panther organizations and civileservi

187| have been to this celebration for years and hétreessed this firsthand.
188 See appendix section
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like the Breakfast Program, free medical clinics, and the busing to prison tratisporta

program in order to serve the Black communfty.

During the course of my research, | wondered if these radical politics thahieot
Brown Berets and the Black Panther so vigorously upheld, believed, and praclliced sti
mattered today-- especially in a “color-blind” America that refuseskiocadedge how
race and racism still operate in thé'2&ntury. Do people still feel the need for such
practices and radical activism? | am not sure but what | did find were pockkéesef
movements that were alive and well. Decolonization trainings take placeFaiday in
Los Angeles, California. These trainings encourage people to “regain cafritnelr
lives, control their bodies, their minds, their lives, their destines, their future, and the
lives.”° It might be safe to say that the legacy of community activism and
decolonization that the Black Panther Party and the Brown Berets exethsiifie

continues today.

189 For an audio report of this event, you may acitestswww.npr.org Also, see appendix section.
19 5ee appendix section
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Appendix A

OCTOBER 1966 BLACK PANTHER PARTY PLATFURM AND PROGRAM
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We believe that the courts should follow the United States
(ConEtTuton 80 that black people will reccive fair trials. The
Jath Amendment of the 1.5, Constitution gives a man a Fight to
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by whatever mesns necessary.
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(Black Panther Political Platform)
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6.

TO UNITE ALL OUR PEOPLE UNDER THE BANNTR OF INDEPENDENC‘E 1

We want all land that was stolen from our people returned.

Mﬂlize that every inch of land on this continent which is mow
called the "United States" was stolen from the Indian and Chicano
people by barbaric foreign invaders.

Ve demand the immediate end to the occupation of our community
by the facist police.

We realize that the police occupy our communities just as the
U.S. armies occupy foreigm countries. Only by organizing and
arming te dofond ourselves can we ever hope to stop the police
brutality and genocide in our communities.

Wo want an ond to tho robbery of our communitios by dog eat dog
businessmen. x

Yo Tealize that business in our communities exploits LA RAZA by
charging high interest rates and prices for cheap merchandise.

We want all Chicanos exempt from U.S. military service.
We will not be exempt from service in the Chicamno Tiberation Struggle,
but we refuse to be used as tools to protect economic interests

or the United States. .

We want all Chicanos being held im all political jails released.
Yo Chicano tas ever had a fair trial.in the racist U.S. Jjudicial
system. AlI Chicanos being held are political prisoners.

We demand a_judiciaml system relevant to Chicanos and therefore
administered by Chicaunos.

B oirse sust D Judged by ofher Chicanos Trom their respective
communities. A relevant judicial system means that judge, Jjury
and prosecuting attormeys are chosen from the peoples’ respective
communities. Any sentences imposed on LA RAZA should come from
LA RAZA.

We demand Chicano control of Chicano educatiom.

e s the t under this racist system a Chicano will never
vecieve relevant education bacause this racist educational
system is only training people as slave laborers for the
economic interests of the U.S. ruling and exploiting class.

Ve want full employment for all Chicamos.
e~ ooTizo that under this system full employment is impossible,
and therefers due to La racist nature Chicumos sre left unemployed
and underemployed.

We demand housing fit for human beings.

Toe imadequate housing im our Chicano communitiocs which employers
leave mafter 5 P.M. to their better meighborhoods® are the result

ot the employers' "legally stealing" the workers of their rightful
wages. Chicanos have, for too lomg, been exploited. We have a
Tieht to decent housing. If this right is mot granted, we will
Toire se-called "governmment land" and property amd fulfill LA RAZAS'
needs.

We demand an _end to the destruction of our land_and air by the
corrupt ruling class.

Tt is crystal clear to us that the greed of a few will result in
the loss of the masses. It is important for Chicanos to realize
that an attack against the land is an attack against La Raza, whose
communities' air and natural resources are becoming polluted by
the wastes of the greedy capitalists’ momey-making machines.

We demand that all border lands be open to La Rama_whether borm
borth or south of "the fence" .

This right is guaranteed to Ta Raza by the Treaty of Guadalupe
Hidalgo. -

We s Chicanos stand in solid rity with all people who are eungaged
iu the struggle for sel otermination and fyeedom o
Ve realize that people sngaged in struggle “gainst the U.S. are
waging the same struggle against the same enem that 1s exploi-—
tiug the Chicano. ; 3 o :

(Brown Beret Political Platform)
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RAZA UNIDA PARTY IS FORHMER IN SOUTHWEST TEXAS

Jose Angel Gutierrez. Wwho wrote a laster's
thesis entitled "la Raza and Revolution: The
Empirical Conditions for Revolution in Four
South Texas Counties", 1s making a revolution '
there by erganizing the Raza Unida party, The
haza Unida Party has already scored & vistory '
in Crystal City by saining control of the CLty
Council. The party has been organized in
Zavala County where Crystal City 1s located.

Tt is mlso organized in Dimmit, La salle, and
Hidalgo Counties. -All tour of these counties
have Chicano majorities; however, up till
now they have been ruled by the 1ncal white

° Jdith the forpation of the haza Unida
tarty, we c:}_crayn{:u-.nnve a tool to help us
further orgéanize ourselves, and gain power
over the local institutions that directly
effect us in our daily lives.

There has long been talk of a party to
serve strictly Chicano needs but never any
action to follow-up. Wow with the example
that our Carnales from Texas have gilven us,
we have a model to work from. %

Formation of & Chicano larty in Baleny ‘
could' thke place around the following L8sues: g, :““’o"‘h‘

on of B se:
the Incerporation of E.L.A., the control of Saperior Court Judge

the rolice, Schuols, and welfare department BY o tranaferred from the juvenile hearing sectio

the comnunity. superior court. This

o
anybody interested in forming a Chicano  tion for the law ‘and order Judge who implied that
be exterminated.

rarty contact Chris Cebada at 2666237. Chicanos should
Judge Chargin's removal

Mexican American organization as well as by dis-)
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Appendix D

il ;
Qe

v; 5-;',;_ | _:I'.‘j,.’ e

*********

...........

as ADELITA"S LIBERATION

R
X "..."nu
sy
sssssssssssssss r /

......

N\
D

(Chicano Archetype)



105

Appendix E
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(Revolutionary African American Woman Archetype)



Appendix F

COMMUNITY CONTROL
OF POLICE

Emory Douglas, poster from The Black Panther, February 7, 1970, offset lithograph,
Collection of the Center for the Study of Political Graphics, Los Anpgeles, 49 Emory
Douglas, digital imaging by Echelon

(Police Brutality a primary concern for the Black Panther Party)
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Appendix G
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Appendix H

(Pictures of Brown Berets of Watsonville, California organizing in 2008)
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“There was a spree of gang killings in Salinas in early 2008 so we walked through
gang neighborhoods handing

out informational flyers for parents to notice signs of gang activity in their

children and invite them to a community

forum to come up with actual solutions, the police department was present as
listeners only.”

-Courtesy of anonymous Brown Beret member.

(Berets of Watsonville, California organizing against police brutalitiz Black
and Brown activists.)
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Appendix |

M

(Pictures from the 40Black Panther Party Reunion Anniversary in Oakland
California, 2006)



Appendix J

Decolinization Trainings

:ﬁ% TEOSNTLI ﬁ%

Decolonization — the process a people take to
regain control of their bodies, their minds, their
lives, their destinies, their future, and their lands.

who are we? where are we? what are we?
where are we going? And who’s going there?

These are 5 very -1important questions that many
of us have aske ourselves, and if not,
you should!

These series of workshops will be educational and interactive
that will cover a whole range of themes and issues directly
related to these questions above and that are present every

day of our lives.

) o Bar: 5 Md

e

These symbols here all have important meanings that affect us today.
We have been lied to about who we are, where we come from, and
most importantly WHY we live in such unhealthy and unnatural
conditions. These symbols were left to us by our ancestors as
reminders of who we are. They knew we would need to find our way
back one day so they created symbols that once we were able to
remember them we would find the truth. And that’s what this
workshops and trainings are all about!

S seerSivfad

Panche Be
Seeking the Root of Truth

Every Other Friday @ Teocintli at 6pm
2717 E. 4™ ST, L.A., CA. 90033 (323)266-2117

For more info email tekoxiknaui@yahoo.com or call or 323.404.0412

Decolonize Yourselflilll

(Decolonization Flyer)
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